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made, then where are we to go? Although 1 will miss no
opportunity of settlement, still after having come to know the
strength of India I am afraid of the settlement. What will be our
condition if settlement is made before we have been throughly
tested? It would be like that of a child prematurely born which
will perish in a short time. In Portugal, the Government was
changed in a moment as the result of a revolution, and in that
country, new revolutions are constantly occurring, and no one
constitution endures. In Turkey when all of a sudden the gov-
ernment was changed in the year 1909, congratulations came
from all sides, but this was only a nine days’ wonder. The
change was like a dream. After that Turkey had to suffer much
and who knows how much more suffering is still in store for that
brave people. On account of this experience, [am often plunged

in anxiety.

Gandhi’s programme for Indian regeneration was highly complex
and involved a cluster of interrelated strategies of which cultivating
the swadeshi spirit, satyagraha and the Constructive Programme
were the most important.“’ Swadeshi, a complex Hindu concept
with a long history, had been revived and widely used since at
least the Partition of Bengal in 1905. Gandhi took it over and so
redefined it as to offer an Indian alternative to the European

doctrine of nationalism.

For Gandhi every man was born and
community with its own distinct ways of lif
over a long period of time. The community was not a
collection of institutions and practices but an ordered and well-knit
whole informed by a specific spirit and ethos. It provided its
members with an organised environment vital for their orderly
growth, a ready network of supportive relationships, a body of
institutions and practices essential for structuring their otherwise
chaotic selves, foci for sentiments and loyalties without which no

moral life was possible and a rich culture. In these and other ways
it profoundly shaped their personalities, modes of thought and
feeling, deepest instincts and aspirations and their innermost
being. Every community in turn was inextricably bound up with a
specific natural environment within which it had grown up, which
had cradled and nursed it and in the course of interacting with

which it had developed its distinctive customs, habits and ways of
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limitations and should accept it without self-glorification or self-
pity. This did not mean that he should turn a blind eye to Or remain
uncritical of its limitations any more than self-respect implied
indifference to one’s weaknesses. Gandhi insisted that since a man
imbued with the swadeshi spirit loved his community and wanted it
to flourish and realise its full potential, he could never be insensi-
tive to its limitations; on the contrary, he was intensely alert to
them lest they should cause its degeneration and decline. His was,
however, not the criticism of an indifferent or hostile outsider only
interested in denigrating or making fun of it, but of one who
passionately cared for his community and intuitively understood
and accepted responsibility for it. He sought to change it not
because he was in love with some other to which he wanted it to
conform, but because he wanted it to be true fo itself and knew that
it had the resources to become better. Gandhi’s reaction to Kather-
ine Mayo's highly vituperative Mother India was a good example of
what he meant by the swadeshi spirit. He called it a gutter inspec-
tor’s report which the British rulers should forget but the Indians
should always remember.
For Gandhi the swadeshi spirit extended to all the elements
composing the desh and implied a love of not only the traditional
way of life but also the natural environment and especially the
people sharing it. The integrity of a way of life was inextricably
bound up with that of its ecological context and could not be
preserved without preserving the latter. A man who claimed to
love his desh but saw nothing wrong in savagely altering its
environment and disrupting its unity was profoundly inconsistent
and lacking in the swadeshi spirit. The swadeshi spirit also required
that he should be passionately concerned with the way the other
members of his community lived. They were an integral part of his
desh and bound to him by the deepest bonds. To love his desh was
to love them. He should therefore identify himself with them,
especially the least privileged who most need his attention, eschew
comforts and privileges unavailable to them, buy locally produced
in preference to foreign goods likely to throw them out of work,
and in general do all in his power to create and sustain a decent
existence for them. For Gandhi the swadeshi spirit was not a
sentimental attachment to an abstraction called India o« Britain but
an active love of the men and women sharing and sustaining a way
of life, and had a moral, economic and political content. A man
who loved Indian food, customs, traditions and way of life but
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Hence Gandhi often compared swardj to a house with its windows
and doors open. One cannot live in the open, but one cannot live
in a closed house either. As the Rigvedic prayer Gandhi was fond of
quoting put it, ‘may the noble winds from all over the world blow

into our house.’

The Satydgraha was the second important constituent of Gandhi’s
programme of national self-purification. Since we shall discuss it at
length later, we shall only comment here on one relevant aspect of
it. When he started campaigning against the racially discriminatory
laws in South Africa, Gandhi discovered that his countrymen there
lacked personal and communal self-respect, courage and the wil-
lingness to organise themselves. In a memorable phrase he urged
them to ‘rebel’ against themselves and warned them that, if they

pehaved like worms, they should not blame others for trampling

on them. It was in this context that he had hit on the method of

satyagraha. ‘The purpose of satyagraha is to instil courage into
people and make them independent in spirit’. On his return to
India he found that the problems were even more acute. On the
one hand the colonial government was firmly entrenched, arro-
gant, heavily armed and not at all like the weak governments of
Natal and the Transvaal. On the other hand the Indians were much
more divided and weak and just as deficient in courage, self-
respect, personal and collective discipline and the spirit of self-
sacrifice. He seems to have felt that the method he had developed
in South Africa was inadequate and needed a radical revision.
Non-violence could not be practised by cowards lacking the cour-
age to hit back. Gandhi wondered how courage, manliness, self-
d pride could be cultivated among Indians and toyed
with the idea of military training. Since the soldier possessed all
the qualities he was looking for, he thought that if Indians received
military training they too could cultivate them. Even as ‘you
cannot make a dumb man appreciate the beauty and the merit of
silence’, you cannot “teach ghimsd to a man who cannot kill'. He
went on, ‘It may look terrible but it is true that we must, by
well-sustained conscious effort, regain this power [to kill] and
then, if we can only do so, deliver the world from its travail of
himsa by a continuous abdication of this power.”® Gandhi even
thought that war was not an unmitigated evil and had a vital role to
play in the development of national character. He realised that his
'terrible discovery’ involved him in a contradiction. As a votary of

discipline an
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The third element in Gandhi’s strategy of national regeneration
was what he called the Constructive Programme.56 It was ‘de-
signed to build up the nation from the very bottom upward’ and
regenerate India’s society and economy. It was a mixed bag of such
‘absolutely essential’ 18 items as Hindu-Muslim unity, the removal
of untouchability, a ban on alchohol, the use of khadi, the develop-
ment of village industries and craft-based education. It also in-
cluded equality for women, health education, the use of indigen-
ous languages, the adoption of a common national language,
economic equality and trusteeship, building up peasants’ and
workers’ organisations, integration of the tribal people into main-
stream political and economic life, a detailed code of conduct for
students, helping lepers and beggars and cultivating respect for
animals.

Although some of these items were rather trivial and did not
measure up to the gravity of the situation, none was without value.
For example, the use of khadi was intended to provide a national
uniform and create at least a measure of outward equality in a
highly unequal society, to introduce simplicity in an ostentatious
society, to generate asense of solidarity with the poor, to bring econ-
omic pressure on the British government and to reduce foreign
imports. The use of regional languages was intended to bridge
the vast and widening chasm between the masses and the Wester-
nised elite, to ensure cultural continuity, encourage authenticity of
thought and action and to forge indigenous tools of collective
self-expression. The development of village industries was in-
tended to help the poor in the villages, to guarantee them not only
a livelihood but also employment, to arrest migration to the cities
and, above all, to sustain what Gandhi took to be the necessary
social and geographical basis of Indian civilisation. Some of the
other items were more important and urgent, but Gandhi had little
to say that was original or likely to yield the desired results. For

example, he naively thought that Hindu-Muslim unity could be
brought about by ‘personal friendship’ and each refraining from
doing whatever was likely to offend the other. For many years he

also thought that untouchability could be eradicated by propagan- -

da and personal example, and that poverty could be removed by
persuading the rich to look on themselves as trustees of their
property.

Although several items in the Constructive Programme had only
a limited practical impact, its symbolic and pedagogical value was
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considerable. First, for the first time during the struggle for inde-
pendence, Indians were provided with a clear, albeit limited
statement of social and economic objectives. Second, they weré
specific and within the range of every one of them. In a country
lqng accustomed to finding plausible alibis for inaction, Gandhi’s
highly practical programme had the great merit of ruling out all
excuses. Third, his constant emphasis on it reminded the country
tl-1at political independence had no meaning without comprehen-
sive national regeneration, and that all political power was ulti-
mately derived from a united and disciplined people. Finally, the
Constructive Programme enabled Gandhi to build up a dedic’ated
group of grass-roots workers capable of mobilising the masses.

A.S Gandhi understood them satydgraha was primarily concerned
with the moral and political, and the Constructive Programme with
tht—:: .social and economic regeneration of India, and the swadeshi
spirit was the overarching principle inspiring and guiding them
T.he ‘diseased’ and weak India required a drastic ‘medicine” and e;
rigorous programme of ‘body building’, and Gandhi thought that
his tripartite prescription provided both. ‘He is a true physician
who probes the cause of disease, and if you pose as a physician for
the disease of India, you will have to find out its true cause.”’ Dr
Qandhi fancied himself as a national physician who had acairate]
diagnosed India’s disease and knew how to restore it to health anz
build up its strength.

‘ For nearly 30 years Gandhi devoted all his energies to the
implementation of his master plan. He knew what he needed and
set about achieving it. He required a powerful and united team of
men and women with complementary talents, and skilfully iden-
tified, nur-tured and welded them. He needed a journal to carry his
message in his own words, and so he started and editedyone
himself. He required funds, and so he discovered, cultivated and
shrewdly managed India’s half dozen richest industrialists. He
nee:ded to awaken and unite his countrymen, and so he initia;ced a
series of well-phased and well-planned satydgrahas, each mobilis-
ing a clearly targeted constituency. He needed a mass followin
wh}ch he secured by transforming his way of life and evolvin argl
ea.\51ly comprehensible and highly evocative mode of symgolic
discourse. No other leader before him had worked out such a clear
and comprehensive strategy for tackling India’s problems, and
none possessed either his massive self-confidence or his sl;ill in
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Philosophy of Religion

Although Gandhi grew up in a devout and educated Vaishnavite
family, his knowledge of Hinduism was extremely limited. He had
learnt little Sanskrit, was innocent of Hindu philosophy and had
not even read the Gita until persuaded to do so in England by two
theosophists. It was only when he went to South Africa that he
began to take serious intellectual interest in Hinduism. As he
admitted to a lay preacher, ‘Tam a Hindu by birth. And yetIdo not
have much knowledge of where I stand and what I do or should
believe and intend to make a careful study of my own religion.” His
employer Abdulla Sheth pressed Islam on his attention, and he
read the Koran and several commentaries on it. Finding that he
was troubled by and unable to offer a coherent defence of his
religious beliefs, some of his enthusiastic Christian contacts sought
to convert him. Gandhi dutifully read all the books they gave him,
even attended the church and participated in discussions on the
comparative merits of the two religions. The book that most
impressed him was Tolstoy’s The Kingdom of God is Within You
before whose ‘independent thinking, profound morality and truth-
fulness’ all other religious books ‘seemed to pale into insigni-
ficance’. The three qualities he found in Tolstoy’s book give a fairly
good idea of what he then and all his life looked for in a religion.
Although deeply impressed by Christianity, Gandhi remained
‘utterly’ unpersuaded by it. As he putit,

My difficulties went deeper. I could not swallow the belief that
Jesus Christ alone was the son of God and that only those
believing in him could attain salvation. If God could have Sons,
then we are all His sons. If Jesus was like God or indeed God
himself, every man is like God and can become God. The
intellect simply cannot literally accept the view that the sins of
the world can be washed away by the death or blood of Jesus,
although metaphorically the view may contain truth. Again,
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