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ARCHETYPAL PATTERNS OF YOUTH

(

YOoUuTH CONSTITUTES a universal phenomenon. It is first of all a biolagical pi’le-
nomenon, but one always defined in cultural terms. In this sense it constitutes
a part of a wider cultural phenomenan, the varying definitions of age and of
the differences between one age and another.' Age and age differences are
among the basic aspects of life and the determinants of human destiny. Every
_hurnan being passes through various ages, and at each one he attains and uses
different biological and intellectual capacities. At each stage he performs dif-
ferent tasks and roles in relation to the other members of his society: from a
child, he becomes a father; from a pupil, a teacher; from a vigorous youth, a
mature adult, and then an aging and "old" man.

This gradual unfolding of power and capacity is not merely a universal,
biologically conditioned, and inescapable fact. Although the basic biological
processes of maturation (within the limits set by such factors as relative longev-
ity} are probably more or less.similar in all human societies, their cultural defi-
nition varies from society to society, at least in details. In all societies, age
serves as a basis for defining the cultural and social characteristic of human
beings, for the formation of some of their mutual relations and common activi-
ties, and for the differential allocation of social roles.

The cultural definitions of age and age differences contain several different
yet complementary elements. First, these definitions often refer to the social

division of labor in a society, to the criteria according to which people occupy

various social positions and roles within any society, For instance, in many
societies certain roles—especially those of married men, full citizens, indepen-
dent earners—are barred to young people, while others—as certain military
roles—are specifically allocated to them. Second, the cultural definition of age
is one important constituent of a person’s self-identity, his self-perception in

Reprinted by permission of Daedalus, Journal of the American Academy of Arts and Sciences, from
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1. A general socialogical analysis of the place of age in social structure has been attempted in

5. N. Eisenstadt, Fram Geveration to Generation’ (Glencoe, Il.: The Free Press, 1956),
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terms of his own psychological needs and aspirations, his place in society, and
the ultimate meaning of his life.

Within any such definition, the qualities of each age are evaluated ac-
cording to their relation to some basic, primordial qualities, such as vigor,
physical and sexual prowess, the ability to cope with material, social, and
supernatural environment, wisdom, experience, or cﬂ\/line inspiration, Different
ages are seen in different societies as the embodiments of such qualities. These
various qualities seem to unfold from one age to another, each age emphasizing
some out of the whole panorama of such possible qualities. The cultural defini-
tion of an age span is always a broad definition of human potentialities, limita-
tions, and obligations at a given stage of life. In terms of these definitions,
people map out the broad contours of life, their own expectations and possibil-
ities, and place themselves and their fellow men in social and cultural positions,
ascribing to each a given place within these contours.

The various qualities attributed to different ages do not constitute an un-
connected series. They are usually interconnected in many ways. The subtle
dialectics between the unfolding of some qualities and the waning of others in

‘a person is not a mere registration of his psychological or biological traits;

rather, it constitutes the broad framework of his potentialities and their limits
throughout his life span. The characteristics of any one "age," therefore, cannot
be fully understood except in relation to those of other ages. Whether seen as
a gradually unfolding continuum or as a series of sharp contrasts and opposed
characteristics, they are fully explicable and understandable only in terms of
ane another. The boy bears within himself the seeds of the adult man; else, he
must as an aduli acquire new patterns of behavior, sharply and intentionally
opposed to those of his boyhood. The adult either develops maturally ints an
old man—or decays into one. Only when taken together do these different
"ages” constitute the entire map of human possibilities and limitations; and, as
every individual usually must pass through them all, their complementariness
and continuity (even if defined in discontinuous and contrasting terms) be-
come strongly emphastzed and articulated,

The same holds true for the age definitions of the two sexes, although

perhaps with a somewhat different meaning. Each age span is defined differ-
ently for either sex, and these definitions are usually related and complemen-
tary, as the "sexual image" and identity always constitute basic elements of
man’s image in every society. This close connection between different ages
necessarily stresses the problem of transition from one point in a*person’s life
to another as a basic constituent of any cultural definition of an "age.” Hence,
each definition of age must necessarily cope with the perception of time, and
changes in time, of one’s own progress in time, one’s transition from one period
of life to another.

This personal transition, or temporal progress, or change, may become
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closely linked with what may be called cosmic and sociétal time.? The attempt

to find some meaning in personal tempora] transition may often lead to identi-
fication with the rhythms of nature or history, with the cycles of the seasons,
with the unfolding of some cosmic plan (whether cyclical, seasonal, or apoca-
lyptic), or with the destiny and development of society. The nature of this
linkage often constitutes the focus round which an tdividuals personal iden-
tity becomes defined in cultural terms and through which personal experience,
with its anguish, may be given some meaning in terms of cultural symbols
and values.

The whole problem of age definition and the linkage of personal time and
transition with cosmic time become especially accentuated in that age span
usually designated as youth. However great the differences among various so-
cieties, there is one focal point within the life span of an individual which in
most known societies is to some extent emphasized: the period of youth, of
transition from childhood to full adult status, or full membership in the society.
In this period the individual is no longer a child (especially from the physical
and sexual point of view} but is ready to undertake many attributes of an adult
and to fulfill adult roles. But he is not yet fully acknowledged as an adult, a full
member of the society. Rather, he is being "prepared,” or is preparing himself
for such adulthood,

This image of youth—the cultural definition of youth—contains all the
crucial elements of any definition of age, usually in an especially articulated
way. This is the stage at which the individual’s personality acquires the basic
psychological mechanism of self-regulation and self-control, when his self-
identity becomes crystallized. [t is also the stage at which the young are con-
fronted with some models of the major roles they are supposed to emulate in
adult life and with the major symbals and values of their cutture and commu-
nity. Moreover, in this phase the problem of the linkage of the personal tempo-
ral transition with cosmic or societal time becomes extremely acute. Any cul-
tural definition of youth describes it as a transitory phase, couched in terms of
transition toward something new, something basically different from the past.
Hence the acuteness of the problem of linkage.

The very emphasis on the transitory nature of this stage and of its essen-
tially preparatory character, however, may easily create a somewhat paradoxi-
cal situation. [t may evolve an image of youth as the purest manifestation and
repository of ultimate cultural and societal values. Such an image is rooted first

2. The analysis of personal, cosmic, and societal time (or temporal progression) has consti-
tuted a fascinating but not easily dealt with focus of analysis. For some approaches to these prob-
lems, see Man and Time (papers from the Eranos Yearbooks), ed. by Joseph Campbell {London:
Routledge & Kegan Paul, 1958}, especially the article by Gerardus van der Leeuw, See also Mircea
Eliade, The Myth of the Elernal Return, trans. W. R Trask (New York: Pantheon Books, 1954)(Bol-
lingen Series). :
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in the fact that to some extent youth is always defined as a period of "role

moratorium,” that is, as a period in which one may play with varicus roles
without definitely choosing any. It does not yet require the various compre-
mises inherent in daily participation in adult life. At the same time, however,
since it is also the period when the maximum identification with the values of
the society is stressed, under certain conditions it may be viewed as the reposi-
tory of all the major human virtues and primordial qualities. [t may then be
regarded as the only age in which full identification with the ultimate values
and symbols of the society is attained—facilitated by the flowering of physical
vigor, a vigor which may easily become identified with a more general flow-
ering of the cosmos or the society.

The fullest, the most articulate and definitive expression of these arche-
typal elements of youth is best exemplified in the ritual dramatization of the
transition from adolescence to adulthood, such as the various rites de passage and
ceremonies of initiation in primitive tribes and in ancient civilizations.? In these
rites the pre-adult youth are transformed into full members of the tribe. This
transformation is effected through:

1. a series of rites in which the adolescents are symbolically divested of
the characteristics of youth and invested with those of adulthood, from a sexual
and social point of view; this investment, which has deep emotional signifi-
cance, may have various concrete manifestations: bodily mutilation, circumci-
sion, the taking on of a new name or symbolic rebirth;

2. the complete symbolic separation of the male adolescents from the
world of their youth, especially from their close attachment to their mothers;
in other words, their complete “male” independence and image are fully.articu-
[ated (the opposite usually holds true of girls' initiations);

3. the dramatization of the encounter between the several generations, a
dramatization that may take the form of a fight or a competition, in which the
basic complementariness of various age grades—whether of a continuous or
discontinuaus type-—is stressed; quite often the discontinuity between adoles-
cence and adulthood is symbolically expressed, as in the symbolic death of the
adolescents as children and their rebirth as adults;

4. the transmission of the tribal lore with its instructions about proper
behavior, both through formalized teaching and through various ritual activi-
ties, this transmission is combined with:

3. a relaxation of the concrete control of the adults over the erstwhile
adolescents and its substitution by self-control and adult responsibility.

Most of these dramatic elements can also be found, although in somewhat
more diluted forms, in various traditional folk festivals in peasant communities,

3. Fora fuller exposition of the sociological significance of initiation rites, see Mircea Eliade,
Birth and Rebirth (New York: Harper & Brothers, 1958) and From Generation to Generation (ref. 1).
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especially those such as rural carnivals in which youth and marriage are empha-
sized, In an even more diluted form, these elements may be found in various
spontaneous initiation ceremonies of the fraternities and youth groups in mod-
ern societies.* Here, however, the full dramatic articulation of these elements
is lacking, and their configuration and organization assume different forms.

The transition from childhood and adolescence to adulthood, the devel-
opment of personal identity, psychological autonomy and self-regulation, the
attempt to link personal temporal transition to general cultural images and to
cosmic rhythms, and to link psychological maturity to the emulation of defi-
nite role models—these constitute the basic elements of any archetypal image
of youth. However, the ways in which these various elements become crystal-
lized in concrete configurations differ greatly from society to society and
within sectors of the same society. The full dramatic articulation of these ele-
ments in the rites de passage of primitive societies constitutes only one—perhaps
the.most extreme and articulate but certainly not the only—configuration of
these archetypal elements of youth.

In order to understand other types of such configurations, it is necessary
to analyze some conditions that influence their development. Perhaps the best
starting point is the nature of the social organization of the period of adoles-
cence: the process of transition from childhood to adulthood, the social con-
text in which the process of growing up is shaped and structured. There are
two major criteria that shape the social organization of the period of youth.
One is the extent to which age in general and youth in particular form a crite-
rion for the allocation of roles in a society, whether in politics, in economic or
cultural activity—aside from the family, of course, in which they always serve
as such a criterion. The second is the extent to which any society develops
specific age groups, specific corporate organizations, composed of members of
the same “age,” such as youth movements or old men's clubs. If roles are alla-
cated ih a society according to age, this greatly influences the extent ta which
age constitutes a component of a person’s identity. In such cases, youth be-
comes a definite and meaningful phase of transition in an individual's progress
through life, and his budding self-identity acquires content and a relation to
role models and cultural values. No less important to the concrete development
of identity is the extent to which it is influenced, either by the common partici-
pation of different generations in the same group as in the family, or conversely
by the organization of members of the same age groups into specific; distinct
groups,

The importance of age as a criterion for allocating roles in a society is
closely related to several major aspects of social organization and cultural ori-

4. See Bruno Bettelheim, Symbelic Wounds, Puberty Rites and the Enpious Circle (Glencoe, 1.: The
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entation. The first aspect is the relative complexity of the division of labor, In
general, the simpler the organization of the society, the more influential age
will be as a criterion for allocating roles. Therefare, in primitive or traditional
sacieties (or in the more primitive and traditional sectors of developed socie-
ties) age and seniority constitute basic criteria for allocating social, economic,

and pulitical roles. '

The second aspect consists of the major value orientations and symbols
of a saciety, especially the extent to which they emphasize certain general
orientations, qualities, or types of activity (such as physical vigor, the mainte-
nance of cultural tradition, the achievernent and maintenance of supernatural
prowess) which can be defined in terms of broad human qualities and which
become expressed and symbolized in specific ages.

The emphasis on any particular age as a criterion for the allocation of roles
is largely related to the concrete application of the major value orientations in
a society. For instance, we find that those primitive societies in which military
values and orientations prevail emphasize young adulthood as the most im-
portant age, while those in which sedentary activities prevail emphasize older
age. Similarly, within some traditional societies, a particular period such as old
age may be emphasized if it is seen as the most appropriate one for expressing
major cultural values and symbols—for instance, the upholding of a given cul-
tural tradition.

The social and cultural conditions that determine the extent to which spe-
cific age groups and youth groups develop differ from the conditions that de-
termine the extent to which age serves as a criterion for the allocation of roles.
At the same time, the two kinds of conditions may be closely related, as we
shall see. Age groups in general and youth groups in particular tend to arise in
those societies in which the family or kinship unit cannot ensure (it may even
impede) the attainment of full social status on the part of its members. These
conditions appear especially (although not uniquely®) in societies in which
family or kinship groups do not constitute the basic unit of the social division
of labor. Several features characterize such societies. First, the membership in
the total society (citizenship) is not defined in terms of belonging to any such
family, kinship group, or estate, nor is it mediated by such a group.

Second, in these societies the major political, economic, social, and reli-
gious functions are performed not by family or kinship units but rather by
various specialized groups (political parties, occupational associations, etc.),
which individuals may join irrespective of their family, kinship, or.caste. In
these societies, therefore, the major roles that adults are expected to perform
in the wider society differ in orientation from those of the family or kinship

5. A special type of age groups may also develop in familistic societies. See From Generation io
Generation {ref. 1), ch. 5.
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group. The children’s identification and close interaction with family members
of other ages does not assure the attainment of full self-identity and social
maturity on the part of the children. In these cases, there arises a tendency for
peer groups to form, especially youth groups; these can serve as a transitory
phase between the world of childhood and the adult world.

This type of the social division of labor is found in varying degrees in
different societies, primitive, historical, or modern, In several primitive tribes
such a division of labor has existed,” for example, in Africa, among the chiefless
(segmentary) tribes of Nandi, Masai, or Kipigis, in the village communities of
Yako and Ibo, or in more centralized kingdoms of the Zulu and Swazi, and
among some of the Indian tribes of the Plains, as well as among some South
American and Indian tribes.

Such a division of labor likewise existed to some extent in several histori-
cal societies (especially in city states such as Athens or Rome), although most
great historical civilizations were characterized mainly by a more hierarchical
and ascriptive system of the division of labar, in which there were greater con-

“tinuity and harmony between the family and kinship groups and the broader

institutional contexts. The fullest development of this type of the social divi-
sion of labor, however, is to be found in modern industrial societies, Their
inclusive membership is usually based on the universal criterion of citizenship
and is not conditioned by membership in any kinship group. In these societies
the family does not constitute a basic unit of the division of labor; especially
not in production and distribution, and even in the sphere of consumption
its functions become more limited. Occupations are not transmitted through
heredity. Similarly, the family or kinship group does not constitute a basic unit
of political or ritual activities. Moreover, the general scope of the activities of
the family has been continuously diminishing, while various specialized agen-
cies tend to take over its functions in the fields of education and recreation.
To be sure, the extent to which the family is diminishing in modern socie-
ties is often exaggerated. In many social spheres (neighborhood, Friendship,
informal association, some class relations, community relations), family, kin-
ship, and status are still very influential, But the scope of these relations is more
limited in modern societies than in many others, even if the prevalent myth of
the disappearance of the family has long since been exploded. The major social
developments of the nineteenth century (the establishment of national states,
the progress of the industrial revolution, the great waves of intercontinental
migrations) have greatly contributed to this diminution of scope, and espe-
cially in the first phase of modernization there has been a growing discontinu-
ity between the life of the children, whether in the family or the traditional
school, and in the social world with its new and enlarged perspectives.

'_ 6. For fuller details, see From Generation to Generation, especially chs. 3 and 4,
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Youth groups tend to develop in all societies in which such a division of
labor exists. Youths tendency to coalesce in such groups is rooted in the fact
that participation in the family became insufficient for developing full identity
or full social maturity, and that the roles learned in the family did not constitute
an adequate basis for developing such identity and participation. In the youth
groups the adolescent seeks some framework for the development and crystal-
lization of his identity, for the attainment of personal autonomy, and for his
effective transition into the adult world.

Various types of youth organizations always tend to appear with the tran-
sition from traditional or feudal societies to modern societies, along with the
intensified processes of change, especially in periods of rapid mobility, migra-
tion, urbanization, and industrialization. This is true of all European societies,
and also of non-Western societies. The impact of Western civilization on prim-
itive and historical-traditional peoples is usually connected with the distuption
of family life, but beyond this it also involves a change in the mutual evaluation
of the different generations. The younger generation usually begin to seek a
new self-identification, and one phase or another this search is expressed in
ideological conflict with the older.

Most of the nationalistic movements in the Middle East, Asia, and Africa
have consisted of young people, students, or officers who rebelled against their
elders and the traditional familistic setting with its stress on the latters' author-
ity. At the same time there usually has developed a specific youth conscious-
ness and ideology that intensifies the nationalistic movement to “rejuvenate”
the country.

The emergence of the peer group among immigrant children is a well-
known phenomenon that usually appears in the second generation. It accurs
mainly because of the relative breakdown of immigrant family life in the new
country. The more highly industrialized and urbanized that country (or the
sector absorbing the immigrants} is, the sharper the breakdown. Hence, the
family of the immigrant or second-generation child has often been an inade-
quate guide to the new society. The immigrant child’s attainment of full iden-
tity in the new land is usually related to how much he has been able to detach
himself from his older, family setting. Some of these children, therefore, have
developed a strong predisposition to join various peer groups, Such an affilia-
tion has sometimes facilitated their transition to the absorbing society by
stressing the values and patterns of behavior in that society—or, on the con-
trary, it may express their rebellion against this society, or against their older
setting.

All these modern social developments and movements have given rise to
a great variety of youth groups, peer groups, youth movements, and what has
been called youth culture. The types and concrete forms of such groups varies
widely: spontaneous youth groups, student movements, ideological and semi-
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political movements, and youth rebellions connected with the Romantic move-
ment in Europe, and, later, with the German youth movements, The various
social and national trends of the nineteenth and twentieth centuries have also
given impetus to such organizations. At the same time there have appcalted
many adult-sponsored youth organizations and other agencies springing out
of the great extension of educational institutions. In addition to providing re-
creative facilities, these agencies have also‘aimed at character molding and the
instilling of civic virtues, so as to deepen social consciousness and widen the
social and cultura! horizen. The chief examples are the YMCA, the Youth Bri-
gades organized in England by William Smith, the Boy Scouts, the Jousters in
France, and the many kinds of community organizations, hostels, summer
camps, or vocational guidance centers.

Thus we see that there are many parallels between primitive and historical
societies and modern societies with regard to the conditions under which the
various constellations of youth groups, youth activities, and youth images have

_ developed. But these parallels are only partial. Despite certain similarities, the

specific configurations of the basic archetypal elements of the youth image in
modern societies differ greatly from those of primitive and traditional societies,
The most important differences are rooted in the fact that in the modern, the
development of specific youth organizations is paradoxically connected with
the weakening of the importance of age in general and youth in particular as
definite criteria for the allocation of roles in society.

As we have already said, the extent to which major occupational, cultural,
or political foles are allocated today according to the explicit criterion of age
is very small. Mast such roles are achieved according to wealth, acquired skills,
specialization, and knowledge. Family background may be of great importance
for the acquisition of these attributes, but very few positions are directly given’
people by virtue of their family standing. Yet this very weakening of the impor-
tance of age is always connected with intensive developments of youth groups
and movements. This fact has several interesting repercussions on the organi-
zation and structure of such proups, In primitive and traditional societies,
youth groups are usually part of a wider organization of age groups that covers
a very long period of life, from childhood to late adulthood and even old age.
To be sure, it is during youth that most of the dramatic elements of the transi-

tion [rom one age to another are manifest, but this stage constitutes only part -

of a langer series of continuous, well-defined stages.

From this point of view, primitive or traditional societies do not differ
greatly from those in which the transition from youth to adulthood is not orga-
nized in specific age groups but is largely effected within the fold of the family
and kinship groups. In both primitive and traditional societies we observe
a close and comprehensive linkage between personal temporal transition and
societal or cosmic time, a linkage most fully expressed in the rites de passage.
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Consequently, the transition from childhood to adulthood in all such societies
is given full meaning in terms of ultimate cultural values and symbols borne or
symbolized by various adult role models.

In modern societies the above picture greatly changes. The youth group,
whatever its compaosition or organization, usually stands alone, It does not con-
stitute a part of a fully institutionalized and organized series of age groups. It
is true that in many of the more traditional sectors of modern societies the
mare primitive or traditional archetypes of youth still prevail. Moreover, in
many madern societies elements of the primitive archetypes of youth still exist,
But the full articulation of these elements is lacking, and the social organization
and self-expression of youth are not given full legitimation or meaning in terms
of cultural values and rituals.

The close linkage between the growth of personality, psychological matu-
ration, and definite role models derived from the adult world has become
greatly weakened. Hence the very coalescence of youth into special groups
only tends to emphasize their problematic, uncertain standing from the point
of view of cultural values and symbols. This has created a new constellation of
the basic archetypal elements of youth. This new constellation can most
clearly be seen in what has been called the emergence of the problems and
stresses of adolescence in modern societies, While some of these stresses are
necessarily common to adolescence in all societies, they become especially
acute in modern societies.

Among these stresses the most important are the following: first, the
bodily development of the adolescent constitutes a constant problem to him
(or her). Since social maturity usually lags behind biological maturity, the
bodily changes of puberty are not usually given a full cultural, normative mean-
ing, and their evaluation is one of the adolescent’s main concerns. The diffi-
culty inherent in attaining legitimate sexual outlets and relations at this period
of growth makes these problems even more acute. Second, the adolescent’s
orientation toward the main values of his society is also beset with difficulties.
Owing to the long peried of preparation and the relative segregation of the
children’s world from that of the adults, the Inain values of the society are
necessarily presented to the child and adolescent in a highly selective way,

with a strong idealistic emphasis. The relative unreality of these values as pre-
sented to the children—which at the same time are not given full ritual and
symbolic expression—creates among the adolescents a great potential uncer-
tainty and ambivalence toward the adult world.

This ambivalence is manifest, on the one hand, in a striving to communi-
cate with the adult world and receive its recognition; on the other hand, it
appears in certain dispositions to accentuate the differences between them and

“the adults and to oppose the various roles allocated to them by the adults.

While they orient themselves to full participation in the adult world and its
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values, they usually attempt also to communicate with this world in a distinct,
special way.

Parallel developments are to be found in the ideologies of modern youth
groups. Most of these tend to create an ideology that emphasizes the disconti-
nuity between youth and adulthood and the uniqueness of the youth period as
the purest embodiment of ultimate social and cultural values. Although the
explicitness of this ideology varies in extent from one sector of modern society
to another, its basic elements are prevalent in almost all modern youth groups.

These processes have been necessarily accentuated in modern societies by
the specific developments in cultural orientations in general and in the concep-
tion of time that has evolved in particular. The major social developments in
modern societies have weakened the importance of broad cultural qualities as
criteria for the allocation of roles. Similarly, impertant changes in the concep-
tion of time that is prevalent in modern societies have occurred. Primordial
(cosmic-mythical, cyclical, or apocalyptical) conceptions of time have become
greatly weakened, especially in their bearing on daily activities. The mechani-
cal conception of time of modern technology has become much more preva-
lent. OF necessity this has greatly weakened the possibility of the direct ritual
links between personal temporal changes and cosmic or societal progression,
Therefore, the exploration of the actual meaning of major cultural values in
their relation to the reality of the social world becomes one of the adolescent's
main problems. This exploration may lead in many directions—cynicism, ide-
alistic youth rebellion, deviant ideclogy and behavior, or a gradual develop-
ment of a balanced identity.

Thus we see how all these developmenits in modern societies have created
a new constellation of the basic archetypal elements of youth and the youth
image. The two main characteristics of this constellation are the weakened
possibility of directly linking the development of personality and the personal
temporal transition with cosmic and societal time, on the one hand, and with
the clear role models derived from the adult world, on the other,

In terms of personality development, this situation has created a great po-
tential insecurity and the possible lack of a clear definition of personal identity.
Yet it has also created the possibility of greater personal autonomy and flexi-
bility in the choice of roles and the commitment to different values and sym-
bals. In general, the individual, in his search for the meaning of his personal
transition, has been thrown much more on his own powers.

These processes have provided the framework within which the various
attempts to forge youth's identity and activities—both on the part of youth
itself and an the part of various educational agencies—-have developed. These
attempts may take several directions. Youth's own activities and attempts at
self-expression may first develop in the direction of considerable autonomy in
the choice of roles and in commitment to various values, Conversely, they may
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develop in the direction of a more complete, fully organized and closed ideol-
ogy connected with a small extent of personal autonomy. Second, these
attempts may differ greatly in their emphasis on the direct linkage of cultural

values to a specific social group and their view of these groups as the main

bearers of such values, :

In a parallel sense, attempts have been made on the part of various educa-
tional agencies to create new types of youth organizations within which youth
can forge its identity and become linked to adult society. The purpose of such
attempts has been two-fold: to provide youth with opportunities to develop a
reasonably autonomous personality and a differentiated field of activity; and
to encompass youth fully within well-organized groups set up by adult society
and to provide them with full, unequivocal role models and symbols of identi-
fication. The interaction between these different tendencies of youth and the
attempts of adult society to provide various frameworks for youth activities has
given rise to the major types of youth organizations, movements, and ideolo-
gies manifested in modern societies.

These various trends and tendencies have created a situation in which, so
far as we can ascertain, the number of casualties among youth has become
very great—probably relatively much greater than in other types of societies.
Youth's search for identity, for finding some place of its own in society, and its
potential difficulties in coping with the attainment of such identity have given
rise to the magnified extent of the casualties observed in the numerous youth
delinquents of varying types. These failures, however, are not the only major
youth developments in modern societies, although their relatively greater
number is endemic in modern conditions. Much more extensive are the more
positive attempts of youth to forge its ewn identity, to find some meaningful
way of defining its place in the social and cultural context and of connecting
social and political values with personal development in a coherent and sig-
nificant manner. .

The best example in our times of the extreme upsurge of specific youth
consciousness is seen in the various revolutionary youth movements. They
range from the autonomous free German youth movements to the less spectac-
ular youth movements in Central Europe and also to some extent to the specific
youth culture of various more flexible youth groups. Here the attempt has been
made to overcome the dislocation between personal transition and societal and
cultural time, It is in these movements that the social dynamics of modern
youth has found its fullest expression. It is in them that dreams of a new life, a
new society, freedom and spontaneity, a new humanity, and aspirations to so-
cial and cultural change have found utterance. It is in these youth movements

~ that the forging of youth's new social identity has become closely connected
with the development of new symbaols of collective identity or new social-
* cultural symbols and meanings.
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These movements have aimed at changing many aspects of the social and
cultural life of their respective societies. They have depicted the present ir? a
rather shabby form; they have dubbed it with adjectives of materialfsrn, restric-
tion, exploitation, lack of opportunity for self-fulfillment and creativity. At the
same time they have held out hope for the future—seemingly, the not very far
off future—when both self-fulfillment and collective fulfillment can be
achieved and the materialistic civilization of the adult world can be shaken off.
They have tried to appeal to youth to forge its own self-identity in terfns of
these new collective symbols, and this is why they have been so attractive to
youth, for whom they have provided a set of symbols, hopes, and aims to
which to direct its activities.

Within these movements the emphasis has been on a given social group
ar collectivity—nation, class, or the youth group itself—as the main, almost
exclusive bearer of the “good"” cultural values and symbols. Indeed, youth h:as
at times been upheld as the sole and pure bearer of cultural values and social
creativity. Through its association with these movements, youth has also been
able to connect its aspiration for a different personal future, its anxi?ty‘ to es-
cape the present through plans and hopes for a different future within its cul-
tural or social setting.

These various manifestations have played a crucial part in the emergence
of social movements and parties in modern sacieties. Student groups have been
the nuclei of the most important nationalistic and revolutionary movements in
Central and Eastern Europe, in Italy, Germany, Hungary, and Russia. They
have also played a significant role in Zionism and in the various waves of immi-
gration to Israel. Their influence has become enormous in various ﬁeldsi not
only political and educational but cultural in general. In a way, education itself
has tended to become a social movement. Many schools and universities, many
teachers, have been among the most important bearers of collective values.
The very spread of education is often seen as a means by which a new epoch
might be ushered in.

The search for some connection between the personal situation of youth
and social-cultural values has also stimulated the looser youth groups in mod-
ern societies, especially in the United States, and to some extent in Europe
as well—though here the psychological meaning of the search is somewhat

different. The loaser youth groups have often shared some of the characteris- .

tics of the more defined youth movements, and they too have developed an
emphasis on the attainment of social and cultural change. The yearniflg fora
different personal future has likewise become connected with aspirations for
changing the cultural setting, but not necessarily through a direct political or
organized expression. They are principally important as a strong link with vari-
ous collective, artistic, and literary aspirations aimed at changing social and
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cultural life. As such they are affiliated with various cultural values and symbols,
not with any exclusive social groups. Thus they have necessarily developed a
much greater freedom in choice of roles and commitment to values.

Specific social conditions surround the emergence of all these youth
groups. [n general, they are associated with a breakdown of traditional settings,
the onset of modernization, urbanization, secularization, and industrialization.
The less organized, more spontaneous types of youth organization and the
more flexible kind of youth consciousness arise when the transition has been
relatively smooth and gradual, especially in societies whose basic collective
identity and political framework evince a large degree of continuity and a slow
process of modernization. On the other hand, the more intensive types of
youth movements tend to develop in those societies and periods in which the
onset of modernization is connected with great upheavals and sharp cleavages
in the social structure and the structure of authority and with the breakdown
of symbols of collective identity.

In the latter situation the adult society has made many efforts to organize
youth in what may be called totalistic organizations, in which clear role models
and values might be set before youth and in which the extent of choice allowed
youth is very limited and the manifestations of personal spontaneity and auton-
omy are restricted. Both types of conditions appeared in various European soci-
eties and in the United States in the nineteenth and early twentieth centuries,
and in Asian and African societies in the second half of the twentieth century,
The relative predominance of each of these conditions varies in different peri-
ods in these societies. However, with the progress of modernization and the
growing absorption of broad masses within the framework of society, the
whole basic setting of youth in modern society has changed—and it is this
new framework that is predominant today and in which contemporary youth
problems are shaped and played out.

The change this new framework represents is to some extent common
both to the fully organized totalistic youth movements and to the looser youth
groups. [t is connected mainly with the institutionalizing of the aims and values

- toward the realization of which these movements were oriented, with the ac-

ceptance of such youth organizations as part of the structure of the general
educational and cultural structure of their societies.

In Russia youth movements became fully institutionalized through the or-
ganization of the Komsomol. In many European countries the institutionaliz-
ing of youth groups, agencies, and ideologies came through association with
political parties, or through acceptance as part of the educational system—an
acceptance that sometimes entailed supervision by the official authorities. In

. the United States, many {(such as the Boy Scouts) have become an accepted

part of community life and to some extent a symbol of differential social status,
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Tbree :

In many Asmn and African countnes, organized youth movements have
become part of the nationalistic movements and, independence won, have be-
come part of the official educational organizations.

This institutionalizing of the values of youth movements in education and
community life has been part of a wider précess of institutionalizing various
collective values. In some countries this has come about through revolution; in
others, as a result of a long process of political and social evolution.

From the point of view of our analysis, these processes have had several
important results, They have introduced a new element into the configuration
of the basic archetypal elements of youth. The possibility of linking personal
transition both to social groups and to cultural values—so strongly empha-
sized in the youth movements and noticeable to some extent even in the looser
youth culture—has become greatly weakened. The social and sometimes even
the cultural dimension of the future may thus become flattened and emptied.
The various collective values become transformed. Instead of being remote
goals resplendent with romantic dreams, they have become mundane obéec-
tives of the present, with its shabby details of daily politics and administration.
More often than not they are intimately connected with the processes of
bureaucratization.

All these mutations are associated with a notable decline in ideology and
in preoccupation with ideology among many of the groups and strata in mod-
ern societies, with a general flattening of political-ideological motives and a
growing apathy to them. This decline in turn is connected with what has been
called the spiritual or cultural shallowness of the new social and economic ben-
efits accruing from the welfare state—an emptiness illustrated by the fact that

_all these benefits are in the nature of things administered not by spiritual or

social leaders but, as Stephen Toulmin has wittily pointed out, “the assistant
postmaster.” As a consequence, we observe the emptiness and meaninglessness
of social relations, so often described by critics of the age of consumption and
mass society. _

in general, these developments have brought about the flattening of the
image of the societa! future and have deprived it of its allure. Between present
and future there is no ideological discontinuity. The present has become the
more important, if not the more meaningful, because the future has lost its
characteristic as a dimension different from the present. Out of these conditions
has grown what Riesman has called the cult of immediacy. Youth has been
robbed, therefore, of the full experience of the dramatic transition from adoles-
cence to adulthood and of the dramatization of the difference between present
and future. Their own changing personal future has become dissociated from any
changes in the shape of their societies or in cultural activities and values.

Paradoxically enough, these developments have often been connected
with a strong adulation of youth—an adulation, however, which was in a way
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purely mst‘rumental The necessnty of a continuous adjustment to new chang-
ing conditions has emphasized the potential value of youth as the bearers of
continuous innovation, of noncommitment to any specific conditions and val-
ues. But such an emphas:s is often couched in terms of a purely instrumental
adaptability, beyond which there is only the relative emptiness of the meaning-
less passage of time—of aging.?

Yet the impact on youth of what has been called postindustrial society
need not result in such an emptiness and shallowness, although in recent litera-
ture these effects appear large indeed. It is as yet too early to make a full and

. adequate analysis of all these impacts. But it should be emphasized that the

changes we have described, together with growing abundance and continuous
technological change, have necessarily heightened the possibility of greater
personal autonomy and cultural creativity and of the formation of the bases of
such autonomy and of a flexible yet stable identity during the period of youth.

These new conditions have enhanced the possibility of flexibility in link-
ing cultural values to social reality; they have enhanced the scope of personal
and cultural creativity and the development of different personal culture. They
have created the possibility of youth's developing what may be called a non-
ideclogical, direct identification with moral values, an awareness of the predic-
aments of moral choice that exist in any given situation, and individual respon-
sibility for such choices—a responsibility that cannot be shed by relying on
overarching ideological solutions oriented to the future,

These new social conditions exist in most industrial and post-industrial
societies, sometimes together with the older conditions that gave rise to the
more intensive types of youth movements. They constitute the framework
within which the new configuration of the archetypal elements of youth and
the new passibilities and problems facing youth in contemporary society de-
velop. It is as yet too early to specify all these new possibilities and trends:
here we have attempt2d to indicate some of their general contours.

7. For an exposition of this view, see Paul Goodman, "Youth in Organized Saciety,” Cammen-
tary, February 1960, pp. 95-107; and M. R. Stein, The Eclipse of Contmunity (Princetan: Princeton
University Press, 1960}, especially pp. 215 i, also, the review of this book by H. Rnsenberg,
"Community, Values, Comedy,” Commentary, Augost 1960, pp. 150-7.
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