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Whereas Foucauldian discourses are frameworks regulating the
systematic occurrence of serious speech acts, expert-systems are
much wider in scope. They refer at the same time to the practices of
say professionals and other experts; they have a strong institutional
aspect; they can also refer to the expertise objectified in machines
such as aeroplanes and computers, or in other objective systems
such as monetary mechanisms.!

And this broad purchase, yet immediate empirical applicability,
is precisely the virtue of both Beck’s and Giddens’s theories of

reflexive modernity. What they represent is the development of

what is known in Germany as a zeitdiagnostische Soziologie. After two
decades of dominance of the German social-theoretical landscape
by the interminable struggle between Habermas’'s communicative
action and Niklas Luhmann’s autopoetic systems theory, the impact
of Beck’s Risikogesellschaft was quintessentially that of social theory
finally coming back down to earth. This was true in terms of the
accessibility of both the ideas and the presentation — Risk Society and
Das ganz normale Chaos der Liebe are two of the best selling social
science books in continental European history — and are read widely
by the educated lay public. It was also true in that Beck addressed
how social change in its broad outlines was also change of everyday
lives. The publication of Consequences of Modernity, followed by
Modernity and Self-ldentity and The Transformation of Intimacy, re-
presented also a zeitdiagnostisch turn in Anthony Giddens’s intellec-
tual history. Previously one read Giddens to learn about Giddens
and his social theory — his notions of time-space distanciation, of
structuration theory. Now a whole new audience was introduced to
Giddens’s far more accessible new work. Now people who wanted
to read about trust, risk, relationships, the crisis of modernity, the
role of expert-systems have begun to consult his work. There has
been a new interest in Giddens among the Labour Party; and the
wider British ‘left’, who previously saw his work as very ivory-
tower stuft, now consult it alongside eminences grises such as Stuart
Hall as among the most penetrating analyses of social change. With
the decline of academic Marxism at the end of the 1970s, sociology
too lost its place at centre stage of what was current in the world of
theory. After more than a decade in which literary critics, art and
architecture writers and philosophers have dominated the ‘theory
scene’ — and one thought one heard the death knell of sociology in
favour of the much more fashionable ‘cultural studies’ — it is grati-
fying that sociology can address the same major problems of the
contemporary era with such political purchase and analytic power.
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Enough by way of introduction and kind things said. Let us get
to the ‘beef’ of the matter at hand. Let us return to the theory of
reflexive modernity. Let us at the same time turn to the creative
destruction of this theory of agency, the cognitive and individual-
ism and its concomitant reconstruction as a theory also of structure,
the aesthetic and community.

Agency or structure?

The reflexive modernization thesis has for its core assumption the
Freisetzung or progressive freeing of agency from structure. This is
pérhaps most powerfully instantiated in social change in economic
life, and in particular in the development of a new framework of
what might be called ‘reflexive accumulation’, for economic
growth. This takes place via the freeing of agency from structure. Or
rather structure effectively forces agency to be free in the sense that
structural, capital accumulation is possible only on the condition
that agency can free itself from rule-bound ‘fordist’ structures. This
process has been commonly understood in terms of ‘flexible special-
1zation” in which increasingly specialized consumption entails more
flexible ways of producing. Specialized consumption in this context
encourages firms to produce smaller batches of a given product, on
the one hand, and to widen the array of products on offer, on the
other. For this to be possible firms and workers in firms must
innovate that much more quickly. And such ever more rapid innova-
tion is a question of a lot more than just ‘flexibility’. Quicker innova-
tion entails that a lot more work must proportionally go into the
designing of new products. It entails that a far greater proportion of
the production process than heretofore must be accounted for by a
knowledge-intensive ‘design process’ and a smaller proportion by
the material ‘labour process’. Knowledge-intensivity necessarily
involves reflexivity. It entails self-reflexivity in that heteronomous
monitoring of workers by rules is displaced by self-monitoring. It
involves (and entails) ‘structural reflexivity’ in that the rules and
resources (the latter including the means of production) of the
shopfloor, no longer controlling workers, become the object of re-
flection for agency. That is, agents can reformulate and use such
rules and resources in a variety of combinations in order chronically
to innovate.

So far so good. The Freisetzung thesis of reflexive modernity
theory (where agency is set free {rom structure) has thus consider-
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122 Scott Lash

with Anglo-American market-governed ‘arms-length contracting’.
In Japanese subcontracting, the frequent permanent and temporary
exchange of personnel between subcontractor and parent firm, the
joint programmes of product development and the shared identity
between workers in subcontractor and parent firm optimize infor-
mation flow. In the USA and UK not only is information flow
impeded by the absence of these material and symbolic exchanges,
by the absence of these trust relationships, but the subcontractors
are excluded from the information structure of the parent firms’
production system altogether.” In Japanese as in German pro-
duction systems, financial contracting typically takes place to a
greater extent via banks than in the Anglo-American world. Institu-
tional economists have complained for some time about the inabil-
ity of banks in the USA and UK to act rationally and put an end to
their bad habits of short-term loans at quite high interest rates, But
perhaps free market rational-choice assumptions are not the solu-
tion but rather the problem. It is instead perhaps the proclivity of
the Anglo-Saxon institutions for neo-classical, cost-benefit thinking
of the calculating rational actor that has predisposed them to the
failure of such short-termism. This rational choice, neo-classicism,
stands polar opposite to the relational contracting of the Japanese
and German banks, the fact that their relationship with industry is
more one of ‘status’ than ‘contract’, the fact that corporatistic (as
distinct from neo-classical) trust relations enable also a flow of
symbols between financial and industrial contractors. It is the
shared meanings, the shared ‘world’ of the two, which explains the
tendency of banks in Japan and Germany to lend long and at lower
interest rates. And in return they are included in the information
structures of the industrial firm. Financial contracting through equi-
ties is, to be sure, increasingly common in Japan and Germany. But
in Japan again shareholding is much longer-term and dividends are
much lower than on the Anglo-American model. Although the out-
come is reaped in capital gains, the motive for Japanese share-
holders to engage in such ‘risk-sharing’ with industrial firms is
again the trust context of their relationship.” The result is inclusion
in the information structures of the firm’s production system. The
short-termist Anglo-Saxon financial contractors often do not even
show an interest in being included in these information structures.

Finally, employment contracting in Japan in comparison with the
Anglo-Saxon world is also relational rather than arms-length, the
straightforward cash nexus being complemented by symbolic ex-
change of shared identity. This need not be at all “primitive’; indeed
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many of us as university teachers or, say, graduate students have
relationships with our departments that are strongly networked in
terms of symbolic exchange and shared identity. In this context
Japanese workers will say they work “in the firm’ while their British
or American colléagues work ‘for the firm’. What this involves is a
certain measure of risk-sharing among Japanese workers — who, for
example, will work at quite low levels of pay for the first years of
their careers. But it also involves inclusion of the Japanese worker in
the firm’s information structure. There is a certain informational
quid pro quo involved in this. The worker contributes to information
flow through giving voice to tacit knowledge in, for example, qual-
ity circles. In return he or she has access to much more information
in regard to how the production process is run. Here information
flow is inextricably intertwined with knowledge acquisition.
Moreover, Japanese workers as consumers effectively participate in
risk-sharing with industry. Their propensity to maintain high levels
of savings at low interest rates are effectively loans to industry.6
In Germany too, corporatist governance of production systems
makes possible inclusive information structures and highly reflex-
Ive production. This traditionalist institutional governance allows
for very modern production, while seemingly modern market
governance in the Anglo-Saxon world effectively inhibits the mod-
ernization of production systems. In Germany there are, so to speak,
three pillars of such corporatist governance: the technical college
system, the collective bargaining structure and the apprenticeship.
The technical colleges (technische Fachhochschulen) are the basis
for the successful highly networked industrial districts in for ex-
ample Baden-Wiirttemberg and Nordrhein-Westphalia. The techni-
cal colleges are colleges of higher education, not elite technical or
engineering universities. Their closest counterparts might be the
English polytechnics as they were first set up, or state or city engi-~
neering schools in the USA. The knowledge taught in the technical
colleges is, however, much more concrete, trade-based and hands-
on than the comparatively abstract, theoretical learning in their
Anglo-American counterparts. The typical departmental structure
for such a college will not be, say, a physics and a physical chemis-
try department but instead departments of shipbuilding, machine-
tool engineering, ceramics and the like. Technical colleges are the
linchpin for information structures in German industrial districts.
They work through the establishment by college teachers of consul-
tancy offices and technology-transfer services for the firms, and
through the circulation of personnel through colleges and firms.”
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126 Scott Lash

In contrast to Aristotle’s zoon politikon and Enlightenment
Rational Man, the German apprenticeship seems to take on Marxian
homo faber assumptions. That is, to be without a skill is somehow to
be beyond the pale in terms of what it is that makes human beings
hurman. If there are 720,000 school-leavers in a given year and only
715,000 apprenticeship places, it is a national scandal. The twenty-
two-year-old salesman of video recorders, Sega consoles, walkmen
and CD players in an electronics goods shop on the high street or
shopping mall will have done an apprenticeship and know the
detailed electronics of what he is selling you. The young woman of
the same age in a bakery will have similar detailed knowledge of all
the kinds of bread she is baking and selling to customers. The
apprenticeship is still based on a Meistermodell, reminiscent of medi-
eval guilds, in which workers progress from apprenticeships to
journeyman to master. Skilled mechanics in large machine tool
firms who are work team leaders at the age of thirty-five will often
be at the same time master craftsmen. Loyalty and community here
{(which in Japan is connected with the enterprise) in Germany is in
the context of the Beruf, of the trade or professional community.
This is instantiated in lower wage levels of German apprentices
who in the UK and elsewhere commonly earn some 75 per cent of
adult wages.® The quid pro quo for such monetary sacrifice is the
acquisition of knowledge for the apprentices. In Japan as well, (in
strong contrast with the UK, Italy and France) wages of school-
leavers entering firms are on the order of 50 per cent of those of
adult workers.

At issue here is a process not of reflexive modernization but of
‘reflexive traditionalization’. This is traditionalization in Robert
Bellah’s sense of an ethics of commitment and obligation, not to
the self (which we do see in Anglo-American production systems)
but to a community, this community being the firm in the Japanese
case and the Beruf in the German.* This is reflected in the forgoing
of adult wages by very young workers. This reflexive tradition-
alization is not a matter of individualization but one of reflexive
communities with practices motivated by and oriented to a set of
‘substantive goods’. Such substantive goods are, in Alistair
Maclntyre’s sense, ‘internal goods’ — that is, not goods external to
practices, such as monetary reward, power or prestige, but goods
internal to practices — workmanship or the good of the firm. These
substantive goods also, in Charles Taylor’s sense, set themselves off
in contradistinction to ‘procedural goods’.” In contrast to the pro-
cedural shopfloor ethics of demarcation disputes and a primary
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focus on the ‘discursive will-formation’ of shopfloor democracy, a
substantive shopfloor ethics will be rooted in the Sittlichkeit (the
ethical life of particular, shared and customary practices) of the
trade or company community and will devote primary focus to
craftsmanship and making a high quality product.

This traditionalization and community is reflexive in that it me-
diates abstract power relations, either where trade unions and de-
mocracy are well instituted, as in Germany, or where such power
structures are hierarchical and paternalistic, as in Japan. Although it
is often said (and true in some respects) that globalization is forcing
Germany and Japan to move in the direction of Anglo-American
market regulation, these traditional structures are reflexive in
another way. And that is that it is the small, old-fashioned firms in
Japan and Germany which actually do come the closest to market
regulation of work relations, while the largest, most modern, most
high-tech firms in both countries come closest to the traditionalist
and communitarian models. This traditionalization is reflexive
finally in the sense that large numbers of firms, in the Anglo-Saxon
world and elsewhere, previously with individuated forms of eco-

nomic regulation, now choose to attempt to institute precisely such
non-market structures.

Reflexivity winners and reflexivity losers: (new) new middle
class and underclass

Premodern, and communal-traditional forms of regulation, as we
have just seen, can be conducive to information flow and acqui-
sition which are the structural conditions of reflexive production.
The training and access to information flows which this presup-
poses involves an upgrading of the new ‘reflexive’ working class in
regard to the classical, fordist proletariat. These sorts of information
structures are a condition of existence of the contemporary working
class tout court, in that where they are absent products are not
internationally competitive, and working-class jobs disappear.
Hence the proportion of manufacturing workers in the total labour
force today is on the order of 5075 per cent higher in Germany than
in the Anglo-American world.

If communal regulation is optimal for the scope and power of
information and communication structures in production systems,
then individualized (and market) regulation is optimal for them in
consumplion systems. Flows of not just information and communi-
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130 Scott Lash

same time variable capital as labour power and the commodities
produced (both consumer and producer goods) take on an increas-
ingly high and predominant proportion of informational content.
The point is that the accumulation of information (and of capital) in
the 1&C structures becomes the driving force of reflexive modernity,
just as the accumulation of manufacturing capital and its associated
social structures had been in an earlier modernity. And reflexive
modernity’s upgraded {(and reduced) working class as well as its
expanded middie class find their basis in this informational dis-
placement of the ‘motor of history’.

If the transformed middle class works in the information and
communication structures, and the reflexive working class for and
with these structures, then there is a third paradigmatic class in
reflexive modernity who are fundamentally excluded from access
to the 1&C structures. If the post-industrial middle class (mainiy}
and the upgraded working class (marginally)} are the ‘reflexivity-
winners’ of today’s informationalized capitalist order, then this
third class who are downgraded from the classical proletariat of

simple modernity are the ‘reflexivity losers’, the bottom and largely -

excluded third of our turn-of-the-twenty-first-century ‘two-thirds
societies’. A large portion of this new lower class are very much in
the position of what it makes sense to call an ‘underclass’. William
J. Wilson’s underclass thesis has been a powerful and positive ethi-
cal-political intervention, calling the attention (of politicians,
policy-makers and social scientists) for the first time in a long time
to the plight of the urban ghettos as well as the increased class
polarization of post-industrial societies. Wilson's thesis is in the first
instance not about race but about social class. It is quite straightfor-
wardly that in the shift from manufacturing to informational pro-
duction a new class is created which is structurally downwardly
mobile from the working class. In terms of relations to the 1&C
structures we will see that this underclass includes the ‘ghetto poor’
but also incorporates much of the information society’s ‘excluded
third” >

The subsiding of social structures in reflexive modernity is es-
pecially felt by the underclass. In the ghetto there is a general
emptying-out of social structures, of the institutions of socio-eco-
nomic and cultural regulation. Thus, the large fordist factories in the
USA and elsewhere have either shut down or moved to regions and
suburban and ex-urban locations which are geographically out of
reach of the black population. Along with labour markets, con-
sumer commodity markets move out as shopping malls and centres
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find locations that blacks have to travel distances to shop in and are
rarely hired to work in. Other structural institutions of regulation
also move out of what is becoming the ‘impacted ghetto’ — the large
industrial trade unions, welfare state agencies victim to cuts in
public spending, the church, the respectable black middle and
‘working classes —and very effectively, the family. The result is not
individualization but anomie, and a deficit of regulation. The result
is the gang-bonding of young males and racial violence. This of
course applies not only to the urban minority ghettos but to the
white ghettos of Britain’s council estates in Liverpool, Glasgow and
Newcastle where working-class fathers breed underclass sons.
Where fathers who worked in the mines, on the docks, in the steel
mills, in large chemical and machine-building plants have sons who
leave school at sixteen without an apprenticeship and invariably
find little in the way of steady employment until the age of twenty-
five. Of sons who when employed at all are unable to find the
industrial Jabouring jobs they were brought up to do, but wind up
behind a counter at Dixons, as a cleaner at the local airport or a
porter at the local college.

The same is, above all perhaps, true in Eastern Europe, in eastern
Germany or Poland, where the factory jobs that fathers could de-
pend on have disappeared for the sons. Where other instances of
socio-economic regulation, like (state-run) trade umions or the
police, have subsided or been fully delegitimated. Where the popu-
lation of the most able young people has emptied out to seek work
in western Germany. Here socio-economic ‘governance’ previously
by the state, through state-regulated corporations and networks,
was to be displaced by market regulation. But markets are institu-
tions as well, with specific social, legal and moral preconditions.
And to a disturbing degree the previously existing modes of institu-
tional governance has not been replaced by market governance at
all but instead by a deficit of governance, a deficit of socio-economic
regulation. As in black America a generation of youth which has
been brought up ‘learning to labour’, a generation of Eastern Euro-
pean working-class kids has grown up only to find this time that
there are no working-class jobs.*! ‘Learning to labour’, as Paul Willis
described it, is also and perhaps mainly the acquisition of a specific
sort of male habitus. Without an outlet in working-class jobs, the
alternative is gang-bonding, the (football) terraces and racial or
racist violence. That is, the heteronomous monitoring of simple
modernity has not been replaced by reflexive modernity’s self-
monitoring. Instead, in the absence of the displacement of social
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134 Scott Lash

holds even for the young boys, and not girls, who have privileged
access to the Sega and Nintendo consoles, the home computers and
electric guitars.

Although the new lower class or underclass is quite clearly a class
category, defined by access to not the mode of production but the
mode of information, the personnel filling these class positions are
typically determined by more particularistic, ‘ascribed’ character-
istics ~ by race, country of origin and gender, and, in some countries
like Britain where class has always had a caste-like dimension, by
large numbers of young white (ex-)working-class males. Here too
the new lower class comes to resemble the underclass not only as
delineated with social-scientific precision in Wilson’s work but also
its metaphoric rendering in the Unterwelt of Wagnerian opera and
Fritz Lang’s film Metropolis. Like Lang’s (lumpen-)proletarians the
underclass is recognizable by ascribed, often physical features.
Lang’s underclass was also decipherable as not a service but a
servant class. And the increased activity of the new lower class in
literally servant jobs in the homes and (as waitresses, taxi-drivers,
etc.) in the public leisure lives of the higher echelons of the central
business district’s middle class, as well as the continuing servant
activity of large numbers of women in the homes of their husbands
and children, seems to qualify them for this. Finally Lang’s
Unterwelt was metaphoric for the then German working class,
who suffered caste-like exclusion from civil society, although civil
society itself was built on the back of their labour. Much the same
could be said for the new lower class today.

Most significant might be the particular ways that the ghettos,
that women are nof excluded from the 1&C structures. This is first
through comparatively open access to the education system. Thus
women, it is well known, are entering the professional schools and
universities on an unprecedented scale. And blacks in the USA for
example have increased enormously their relative and absolute
education level, only to find that the requisite jobs have disap-
peared. The other is that through television, including satellite and
cable, radio, video recorders and the like, the new lower class may
not be on the information-manipulating end, but they most surely
are on the communications, and especially symbol and image-com-
munication, receiving end of the 1&C structures. This disparity —
between acquisition of symbol-processing capacities and access to
symbol flow in the [&C structures, between access to the sending of
symbols and their reception — has been and will increasingly be
a potent mix for the heterodox political and cultural critique by
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blacks, by women, by other ethnic minorities ~ from the ‘wild zones’
themselves.

Reflexivity: cognitive or aesthetic?

But not only does knowledge flow through these information and
communication structures, not only do conceptual symbols func-
tion as structural conditions of reflexivity in modernity, but so does
an entire other economy of signs in space. This other semiotic
economy is one of not conceptual but mimetic symbols. It is an
economy that opens up possibilities for not cognitive but aesthetic
reflexivity in late modernity. The conceptual symbols, the flows of
information through the information and communication struc-
tures cut, to be sure, two ways. They represent, on the one hand, a
new forum for capitalist domination. Here no longer is power pri-
marily lodged in capital as the material means of production. In
place of this is found the power/ knowledge complex — now largely
linked to supra-national firms — of the mode of information.s On the
other hand, as outlined at length above, these flows and accumu-
lations of conceptual symbols constitute conditions of reflexivity.
The same is true of the ‘mimetic’ symbols, of the images, sounds
and narratives making up the other side of our sign economics. On
the one hand as the commoditized, intellectual property of the
culture industries they belong to the characteristically post-indus-
trial assemblage of power.® On the other they open up virtual and
real spaces for the popularization of aesthelic critique of that same
power/knowledge complex.

This second, not cognitive but aesthetic, moment of reflexivity is
fundamentally mimetic in nature, and as such is very much in the
tradition not of Enlightenment high modernity but of modernism in
the arts. It has, partly in the context of ethnicity and the issue of
‘neo-tribalism’, become transferred into a basis for a new, at the
same time situated and contingent, ethics. This aesthetic dimension
of reflexivity finally is the grounding principle of ‘expressive indi-
vidualism’ in everyday life of contemporary consumer capitalism.?”

The conceptual and the mimetic

Reflexivity, by definition, would seem to be cognitive in nature.
‘Aesthetic reflexivity’ would, on the face of it, seem to be a contra-
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contrasted with a more conceptualist tradition with roots in abstract
art, and prototypically instantiated in Corbusier. In the framework
of this juxtaposition Adorno’s mimetic materialism is clearly on the
side of Mies and the engineers.

This mimetic materialism has been foregrounded recently in a
book on Adorno by Fredric Jameson. Jameson, also importantly
influenced by Hegel, extends this Adornonian ‘aesthetic material-
ism’ to suggest a negative dialectics of popular culture. This provides
for him an effective ‘postmodernism of resistance’ in contradistine-
tion to the postmodernism of domination enunciated in Jameson’s
earlier work.* Jameson is in this sense suggesting that the cultural
logic of late capitalism, though seemingly one-dimensional, though
ostensibly identitarian, creates — in an immanent dialectical move-
ment — its own non-identical critique. This too is aesthetic reflex-
ivity, but at issue are not reflexive subjects but the already reflexive
objects produced by the culture industries and circulating in the
global information and communication structures. These objects are
already at least trebly reflexive — as symbol-intensive intellectual
property, as commoditized and as advertised. They are at the same
time mimetic in a more radical vein than that propounded by either
Nietzsche or Adorno. That is, philosophers will often counterpose
the mimetic (as aesthetic) to the conceptual (as theory). But, in the
space of the aesthetic, we can make a distinction more typical of
linguists between “semiosis’ and ‘mimesis’. In semiosis, meaning is
produced rather on a Saussurean model through the differences,
valences and identities between elements in a langue. Mimesis, in
contrast, signifies ‘iconically’, through resemblance.®

It is crucial in this context that the objects of the culture industries
are differently reflexive than cultural objects were in the earlier era
of liberal capitalism. That is, they are reflexive, they are mimetic in
a far less mediated way. If nineteenth-century realist narrative as
cultural object is reflexive through highly mediated semiosis, then
ideal-typically organized capitalist cinema — in its diachronic, tonal
visuality — is a cultural object which is reflexive through less medi-
ated iconic representation.* For modes of signification to be less
highly mediated (by the subject) is, at the same time, for them to be
more highly motivated by the phenomenon which is represented.
The most proximally mediated, and most highly motivated form
of signification, is of course ‘signal’. And the culture industries,
especially television, signify increasingly like signal — in sports
programmes, in the news, in ‘live’ crime and divorce shows, in
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talk shows, in immediate audience revelation programmes like
‘Donahue” and ‘Oprah Winfrey’. In fact the greater part of the
information which flows in the information and communication
structures signifies as signal.

What are the implications of this for aesthetic reflexivity? For
aesthetic critique? Let us here perhaps have another look through
Adorno’s eyes. We must understand Adorno in spite of his main-
stream cultural studies reception. This misreading has dismissed
Adorno because of his rejection of popular culture’s vulgarity. This
misses the point, it is interminably repeated, that popular culture
can in fact serve not domination, but ‘resistance’. Adorno’s scepti-
cism, however, towards the culture industries was not because their
products were too much like low culture, but indeed because they
were too much like kigh culture. That is, he rejected them not be-
cause they exemplified the proximal mediation of ‘mimesis’ but
because they exemplified the ultimate mediation of ‘the concept’. To
come under the sign of the commodity is to partake of the abstrac-
tion — as Marx too was well aware in his notion of exchange-
value — of the concept, of identitarian reification. Thus in effect
Adornonian mimesis advocates ‘low culture’ against high culture.
Critique could come via popular culture but only when it was
deconstructed (quite literally in Derrida’s sense) from under the
sign of the commodity.

In a similar vein, Walter Benjamin’s notion of ‘allegory’” promul-
gated a version of mimesis - as “die Sprache der Dingen’, as, liter-
ally, the sounds of the city — but this is far less mediated than even
Adornonian mimesis.” In contrast to Adomo’s Hegelian assump-
tions, Benjamin did not even speak the language of mediation. His
allegorical mimesis shares properties with signal in being, like sur-
realist representation, very highly motivated. But neither Adorno
nor Benjamin, of course, saw even the most proximal modes of
mimesis as mere copying. Both saw an unbridgeable gap between
‘speech” and “‘phenomenon’. The very proximal mimesis of the cul-
ture industries was captured by Adorno under the notion of ‘hiero-
glyphic writing”.*® Like hieroglyphics, popular culture seems to
signify: not abstractly through semiosis but most immediately,
through resemblance. Yet for us in the modern West, hieroglyphics
also take on indecipherable levels of abstraction. So may the culture
industries, which can take the immediacy of popular cultural expe-
rience and metamorphose it into the unhappy utilitarian abstraction
of the commodity.
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contingency in a social space increasingly cross-hatched by ever
more, and ever more pervasive, expert-systems.*

Bauman, unlike Beck and Giddens, could not see ‘another mod-
ernity’ as a new and reflexive era succeeding an old and ‘simple’
one. Instead his other modernity, one closer to aesthetic modern-
ism, would run parallel to its Cartesian and atilitarian counterpart.
Bauman’s culture of alterity is on the one hand the mimetic critique
of high, Enlightenment modernity. It is at the same time the dark
side of the Enlightenment. As ‘id’, it stands counterposed to ‘ego’; as
insecurity it encounters the calculating subject; as forfuna it under-
pins the cogifo. Bauman, however, gives to this other modernity an
ethnic twist. In the place of the aesthetic, in the place of insecurity as
disruptive mimesis, in the place of forfuna or ambivalence, for him,
stands the Jew. Thus the Jew, like Simmel's ‘stranger’, is the visitor
who ‘comes today and stays tomorrow’. Aesthetic modernism,
susan Sontag somewhere wrote of Proust — who belonged to both -
would be unthinkable in the absence of those two ‘confraternities’,
of homosexuals and Jews. On this view, the homosexual and the
Jew are neither same nor clearly other; they instead are disruptive of
classifications; they embody ambivalence.

Bauman’s project is ultimately an ethical one. It is a project that
he may articulate best, but shares with thinkers such as Lyotard,
Rorty, Derrida, Levinas and Adomo. The idea is to construct an
aestheticized ethics and understand it in terms of ethnicity. In this
the Holocaust is understood as the final triumph of ‘the concept’,
the victory of identitarian and Cartesian modernity. The implication
is that no totalizing critical movement such as Marxism, no tran-
scendental ethics like the Kantian imperative, is possible after the
Holocaust. All that is possible is determinate negation or aesthetic
critique, where even ethics can only be an ethigue aesthetique, or an
ethics of non-identity.® Habermas in The Philosophical Discourse of
Modernity characterizes this sort of thinking, in contrast to ‘symbol’,
as allegory. He observes that if ‘symbol’ is somehow Protestant in its
allowing for totality, ‘allegory” is perhaps Jewish in its imperative
(thus Derridean écriture always defers the meaning of the signifier)
that the name of God must not be spoken.%

For these philosophers of allegory, the pivotal text of course is
Kant's Critique of Judgement. For Kant, ‘judgement in general is the
faculty of thinking the particular as subsumed under the univer-
sal’* In his Critigue of Pure Reason and Critigue of Practical Reason,
this general rule posed no problem. But in consideration of the work
of art and (not mechanical, but) organic nature there seemed to be
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some complications. In life forms and art, it seemed to Kant, Aristo-
telian teleology rather than mechanical causality was at work. In the
development of a work of art or an organism, the universal is no
longer a principle (whether as in Socratic nominalism or Platonic
realism) external to the object under consideration, but the univer-
sal is operative, as it were, ‘autopoetically’, internal to the organism
(work of art) itself.® In aesthetic judgement the universal is no
longer located in a transcendental (real or ideal) subject. Instead
Kant likened such judgement to English Common Law, in which
a previous particular case becomes the framework within which a
subsequent particular is assessed. If this is so, then, one wonders,
why speak of judgement at all? Perhaps what is called for, as
Bauman suggests, is an end to the ethics of judgement.” On this
view an ethigue aesthetique is the triumph of the aesthetic over
judgement itself. It is the revenge of the object on the subject, the
retribution of difference on identity.

The ‘I’ or the “We’

A number of these philosophers of allegory liken this inversion of
subject and object, of universal and particular involved in aesthetic
reflexivity, to another set of phenomena in the context of more
directly social practices. In this, the abstract morality of Kant’s cat-
egorical imperative is challenged by the ethical life of Hegelian
Sittlichkeit. Often this is contextualized in contemporary politics
with abstract Eastern European “blueprint Marxism’ standing in for
Kantian morality, and the complex particularity of a given specific
culture as exemplifying Siftlichkeit. This is the move that for exam-
ple Lyotard makes in Le Différend, Maffesoli in Ethique aesthetigue
and implicitly Terry Eagleton in Ideology of the Aesthetic. One possi-
ble consequence of this, the danger of such particularism, is an
emergent ‘neo-tribalism’ and ethnocentrism of ethical-aesthetic
communities. This is a danger which Bauman staves off through
prescribing - drawing on Levinas ~ an ethics of interpretation for
the other, and to which for example Rorty counterposes not a
universalism of ‘emancipation’ but a ‘cosmopolitan’ pragmatics of
translation between speech communities.

One is initially gratified, but then soon uneasy in the face of such
arguments. How, one might ask, can Bauman or Rorty speak so
quickly of translation to the other before a convincingly substantial
sense of shared meanings among ‘the same’ is established? Are
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In its persistent challenge to ever new universals, in its chronic
aesthetic reflexivity, present-day deconstruction does not under-
mine, or ‘cast adrift from’ Marx and Freud, but only repeats, in ever
more rapid cycles, what the masters (of suspicion) inaugurated. In
counterposition to this, one wonders if it may be not that Marx and
Tireud had not gone far enough, but that they already had gone too

far. It may well be that the notion of the Enlightenment ego — from

classical physics and economics - that was their prime target had
already gone too far. What is needed perhaps for any sort of group
of community, of the ‘we’, of national and other collective identity
is not any sort of hermeneutics of suspicion at all. What may well
instead be needed is perhaps a ‘hermeneutics of retricval’. Such a
hermeneutics of retrieval, unlike the masters (and today’s journey-
men) of suspicion, will not unendingly sweep away foundations
but will attempt to lay open the ontological foundations of commu-
nal being-in-the-world. A hermeneutics of retrieval will not sus-
piciously put the lie to first substantive and then procedural goods,
but will seek to point to a grounded set of substantive goods as the
basis of any sort of communal ethics. A hermeneutics of retrieval
will not, in Faustian suspicion, chronically be on the lookout for
‘transcendental signifieds’, it will not chronically defer and deny
meaning. It will, instead of marvelling in the free play of the
signifier, modestly ‘look beneath’ that signifier to gain access to the
shared meanings which are conditions of existence, indeed are the
very existence, of the ‘we’.

From subjectivity to community

One particularly fruitful attempt at understanding community and
collectivity today is found in the cultural studies literature. This
literature has been invaluable in understanding social change, as
Stuart Hall and others have provided necessary tools for analysis of
the declining significance of social class, the increased significance
of cultural, in comparison with social, factors, and the increased
importance of leisure in comparison with the sphere of production.
All of this has massive implications for changes in forms of com-
munity and collective identity. Cultural studies has increasingly
been concerned with the media, and has argued that what is impor-
tant here is not cultural production but instead cultural consump-
tion. Analysts such as Fiske have contended that even the most
mass-produced of Hollywood films, even the most apparently po-
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litically and aesthetically retrograde soap operas, even the sort of
popular muzak produced for example by Stock, Aitken and
Waterman, can have politically progressive effects. These writers
argue that even such cultural objects do not necessarily serve domi-
nant ideologies, but can be used in cultural consumption by audi-
ences for collective struggles against domination.* The point I want
to make here is not so much about the relative merits of, say, Fiske's
political judgement or even about the relative merits of producer-
driven versus consumer-driven accounts of popular culture. The
point instead concerns the possibility of cultural community, and
the very terms ‘producer, cultural “text’ or cultural ‘object’ and
‘consumer’ are telling in this context. That is, cultural communities,
the cultural ‘we’, are collectivities of shared background practices,
shared meanings, shared routine activities involved in the achieve-
ment of meaning. The cultural studies model would seem to rule
this out. The cultural studies model instead resembles that of neo-
classical economics, with ‘producers’ and ‘consumers’ abstracted
from shared and embedded practices and instead operating as ra-
tional-choice-making individuals with ‘preference schedules’, with
cultural “products’ to choose from on the marketplace. Unfortu-
nately the sort of model that Fiske and his colleagues work with is
pervasive not only among professors but in everyday life, and
would seem to be a reason why cultural communities are indeed
very thin on the ground today.

A more sophisticated approach within this framework is found
in Dick Hebdige’s writings on subcultures. Hebdige’s understand-
ing here moves away from producerist and consumerist perspec-
tives to a stronger focus on cultural processes and embedded
cultural practices. He speaks of ‘authenticity” in the context of sub-
cultural community precisely as instantiated in those subculture
members whose way of life is the most distanced from consumerist
mentalities. This focus on subculture is also a focus pre-eminently
on reflexive community.® That is, if we are “‘thrown’ into the collec-
tive meanings and practices of the being-in-the-world of simple
community, we reflexively ‘throw ourselves’ into the communal
world of youth subculture, as we decide to become involved in
them, or even with others come to have a hand in creating them. A
problem with the idea of subcultures as conceived in cultural stud-
ies is the idea of ‘resistance through rituals’. In this ‘rituals’ are
conceived as the symbolic construction of subcultural identity.
These are typically constructed through the ‘bricolage’ of a discon-
nected set of signifiers from previous styles. For example Teddy
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150 Scott Lash

whose criteria are set internal to a given practice, this mnﬂmﬁm is
not by rules but by the example of such present and traditional
practices. o .

Now consider the discursively redeemable validity claims of
communicative rationality. In this the communications involved are
understood as speech acts. Why should Habermas want to use
speech-act theory? Surely speech-act-based mo.Qo_EmEmﬁnm and
conversation analysis have been criticized precisely because they
look at utterances (a ‘text’, a ‘corpus’) in abstraction from everyday
embedded social practices. Speech-act theory, observes Hubert
Dreyfus, presumes the regulation of &mﬁ.m:h.ﬁ sorts of utterances by
‘rules’, which goes against the anti-nomothetic, sittlich basis of com-
munity.” Further, Habermas looks at such m_umm.nr acts _umramm.b
subjects as ‘validity claims’.”* Hence the assumption right away is
that meaning is not shared but seemingly chronically contested.
Utterances are assumed to be in the first instance about attempts to
establish or overturn positions of power. Speech acts become power
plays. But in fact, in most communities of practice, communication
does not in the first instance or usually involve power plays, vﬁﬁ
involves developing successfully a common noﬂmnmﬁ practice.
When a goalkeeper signals to his right fullback, at issue is the
successful development often of an attacking pattern m.:.o:mr .ﬁam
middle of the field and out to the wings, rather than in the first
instance power relations between keeper and memﬁ&ma. .Ermd a
colleague from another university —in the international sociological
community — whom [ esteem and who mm.ﬁmmEm me, rings me and
asks me to get the article in the post to the journal she edits, at issue
immediately is the production of a common wno@chr rather than
the power relations between her and me. Indeed if there were not
sufficient shared meanings — and a bracketing out of speech acts as
validity claims between us — it is unlikely that she msn_. Iwould mwmﬁm
enough common ground to be involved together in the project.
Habermas's theory, it has been claimed, involves _Ho.o weak a Jonos
of power. I would like to argue rather the opposite — _ﬁr.mﬂ it has
too strong a notion of power; that it claims to see power in places
where power just isn’t, and in doing so cannot account for the
shared meanings necessary for community. Why, one might ask,
is communicative rationality a “universal pragmatics’? Pragma-
tics in linguistics looks at power and what Eo.am do. Why does

Habermas not instead proffer a semantics, focusing on the meaning
of expressions?”
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Finally for Habermas these validity claims are “discursively re-
deemable’. This means that where a validity claim is contested, the
interlocutors: must move into the realm of ‘discourse’ ~ in which
arguments are systematically brought forward in support of the
communications. The realms of discourse which Habermas is refer-
ring to are theoretical discourse, ethical or practical discourse, and
aesthetic-expressive discourse. In this context comparison with
Giddens is instructive. That is, the individualistic assumptions of
Giddens’s reflexive modernity, and its potential deficiencies in un-
derstanding community or the ‘we’, are in important ways also
those found in communicative rationality. Both theorists, for ex-
ample, assume an abstract or ‘transcendental’ subject—subject rela-
tion as starting point. For Habermas this is intersubjectivity; for
Giddens it is the intra-subjectivity of the self-monitoring social
agent. For Giddens modern reflexivity passes through the ‘loop’ of,
or is mediated by, ‘expert-systems’. For Habermas the equivalent
of expert-systems are the ‘discourses’ which attest to the validity
of the subject’s utterances. Though not all expert-systems are
such legitimating and speech-act redeeming discourses, all of
Habermas’s discourses would also be expert-systems.

Let us return to the notion of community implicit in Heidegger's
‘workshop” model in Being and Time. Here being-in-the-world in-
volves not ‘subjects’ but situated human beings absorbed in routine
(or pre-reflexive) practices or activities with not objects but Zeuge
{tools, ‘gear’, equipment) and involved in shared meanings and
practices with not ‘subjects’ but other finite human beings. It is only
with the breakdown of routine activity that human beings become
subjects and the Zeuge become objects, as repair becomes necess-
ary.” It is only with the breakdown of shared meanings that human
beings become ‘subjects’ for one another. This is where the expert-
systems, this is where the legitimating discourses, come in; that is,
to repair the breakdown so that practices and shared meaningful
activities can resume once again. But when the expert-systems and
discourses chronically intervene, when they intervene ‘preventively’
and pervasively, then the practices, shared meanings and commu-
nity become increasingly marginalized, made progressively less
possible. The problem does not seem to be, as many have argued,
that Habermas's discourse ethics is too abstract to have much pur-
chase on reality. The problem may instead be that it has too much

purchase on reality. It is more likely that social reality itself has
become too abstract, too pervasively interpenetrated by expert-sys-
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154 Scott Lash

the production or construction of social structures. There is further
in Bourdieu a “duality of structure” in which structures are not only
the outcome but the reflexive medium of action. Bourdieu had in his
early work severely criticized the overly structural approach of
Lévi-Strauss from, it seemed, the standpoint of agency. Later, his
Distinction could serve as implicit critique of overly mnmo:mmmﬂ con-
ceptions such as in rational-choice theory. Bourdieu’'s actors in Dis-
tinction are after all collective as much as individual. They act
through the mediation of already structured class-related taste
categories as they engage in ‘classificatory struggles’ for cultural
hegemony.” o .

Bourdieu himself has protested against this likening to ﬂ;mn_m:m\
maintaining that his idea of ‘habitus” has been radically misunder-
stood. But is this protest of Bourdieu’s to be S_.Amm at mmnm <wE.m,.~ One
way to approach this, possibly, is to begin é&% moﬁa_mc s Hmmm. of
reflexivity. In his recent Invitation to Wmmmﬁem. meﬁ&ow@.mocam_mﬁ
speaks of reflexivity in terms of the systematic uncovering of the
unthought categories which themselves are preconditions of our
more self-conscious (in this case, sociological) practices.”” What can
be meant by this? Let us note to begin with that — unlike in Beck and
in Giddens - reflection is not on social structure, that is, it is not on
institutional (or other structural) rules. Reflexivity is instead on
‘unthought categories’, which are not as readily accessible to us as
are social structures. Yet these unthought categories are also not,
Bourdieu assures us, in principle inaccessible to the conscious mind
as is the Freudian unconscious.”

What is Bourdieu getting at? He wants to understand the am.wm-
tionship between the conscious self and the unthought categories
neither as (in Beck and Giddens) a subject-object monitoring
relation, nor (as in Freud) an object-subject causal relation, in which
cause is, so to speak, kept secret from effect. What he is mm.&:m at,
or at least what he is suggesting for present purposes, is a
hermeneutic relationship, in which the unthought categories are not
causes but are to be hermeneutically interpreted. In which the
unthought categories are also ontological foundations of practical
consciousness. But let us not stop there, but instead proceed on to
hermeneutic interpretation of the unthought categories. Bourdieu
in effect does this interpretation for us. But first ‘Erm_m.m:.m mﬁmm
categories which are also not social structures? They are, in the first
instance, classificatory categories, on the lines very much of
Durkheim and Mauss’s Primitive Classifications.” Durkheim and
Mauss observe that the framework for their classifications is the
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Aristotelian (and Kantian) categories of logic. But Bourdieu’s
classificatory categories are not as immediately accessible as the
latter; instead they are ‘taste’ categories, understood on the model of
Kant's aesthetic judgement® Now Bourdieu’s Distinction seems
prima facie to be a study in the social stratification of consumption. It
is, however, much more than this. It is a sociology not just of taste
in the strict sense but more generally of the whole range of our most
immediate habits and practices. It is a sociology of our unthought,
though bodily inscribed, categories. It is in short a sociology of
the ontological foundations ~ in categories of habit — of conscious
action.

But Bourdieu wants to interpret the unthought even further. He
talks of habitus, most proximally, not in terms of classificatory
categories, but of classificatory ‘schemata’. This is significant be-
cause ‘schemata’ are more supple than categories, much less fixed.
Schemata are in fact more immediate than the least mediated cat-
egories. They are difficult to distinguish in nature from the particu-
lar cases and practices they putatively subsume. Schemata are, in
fact, that contradiction in terms, of ‘unmediated (or immediate)
mediators’® But the habitus and classificatory schemata can be
interpreted yet further and even more immediately as “predisposi-
tions’, as ‘orientations’. These are even more immediate than
classificatory schemata. ‘Predispositions’ and ‘orientations’ are the
learned, yet unthought, techniques of the body - such as swimming,
ways of walking, playing tennis — which for Marcel Mauss too
would be foundational for conscious conduct.

This takes us back to Kant's Critigue of Judgement, which lends
itself, it becomes clear now, to a second and radically different
reading. Aesthetic reflexivity or ‘mimetic reason’, & Iz Adorno or
Nietzsche, could understand the critique of judgement in terms of
the critique by the particular of the universal, But instead of this
reversal of this famous metaphysical hierarchy of the concept ver-
sus the aesthetic, Bourdieu suggests a step outside of metaphysics
altogether and a reading of the third critique simply as judgement
via the subsumption of a particular by a particular: the sub-
sumption by ‘predispositions’, by ‘orientations’, by ‘habits’, of
routine practices and background activities. The point here is that
predispositions and habits are themselves background practices,
are themselves routine activities. We are at this point a great dis-
tance away from the world of ‘structure’ and ‘agency’. Bourdieu's
logic of practice’ has little to do with structure. In his early critique
of Lévi-Strauss, he understood the ‘rules’ of structure as things the
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158 Scott Lash

Table 1 Aspects of the three sorts of reflexivity I have outlined in this chapler.
Cognitive reflexivity is more or less consistent with how I understand the positions
of Beck and Giddens. Aesthetic reflexivity is addressed on pp. 135-146, and

hermenentic reflexivity on pp. 143-168

Type of reflexivity
cognitive aesthetic hermeneutic
‘the I (ego) ‘the I' (desire) ‘the We’
“ utilitarian expressive community
individualism individualism
Enlightenment aesthetic tradition
modernity modernism
mode of talk discourse deconstruction  silence
paradigmatic Descartes/ Baudelaire/ Goethe/
figures Bentham Nietzsche Heidegger
story-telling narrative allegory symbol
access to truth conceptual mimesis throughsituated
practices
mode of social norms - anything goes  habits Siffen
regulation
temporality narrative the event tradition
Zivilisation Kultur
identity difference ontological
foundations
the social culture
transcendental ethique ethics of care
ethics aesthetigue
risk insecurity care
the subject the object background
practices
privileged the referent the signifier the signified
semiotic element (meaning)
action (unit act) conduct
(activities)
spatial mode geometrical grid  the boulevard  place
ethical mode norms values
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Table 1 Continued
Type of reflexivity
‘cognitive aesthetic hermeneutic
interests needs
proceduralism substantive
goods
universalist ethics of particularistic
ethics non-identity ethics
ethics of ethics of
the other the same
mode of realism deconstruction  hermeneutics
understanding
propositional power/ disclosive truth
truth knowiedge
epistemology ontology
mode of totality determinate Sittlichkeit
dialectics negation {(ethos)

many accounts may be so atomized as often not even to perceive
shared interests. Middle classes have instead typically been able to
pursue their interests on a familial basis. The working class has had
typically to pursue collective (not communal) action. In some sec-
tors — for example mining — very strong communal sentiments have
underlain a typically very great propensity for collective strike ac-
tion and solidarity. But this is not typically solidarity for the class as
a whole,

Communities are not about shared properties. Groups of indi-
viduals can share sets of properties or characteristics, but yet be
completely atomized in regard to one another. On a recent bus tour
I took of the San Francisco Bay Area, our (black) bus driver and
tour guide narratively pointed us tourists to the neighbour-
hoods and shops of the ‘Chinese community’ and the watering
holes of the ‘homosexual community’. He then spoke to us about
how all of this was understood in the ‘heterosexual community’.
San Francisco’s heterosexuals, though they share the property of
primarily or exclusively engaging in heterosexual relations, do not

-in our sense form a community. They might participate in a Bay
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162 Scott Lash

What I am referring to is ‘diasporic’ communities, which are not
reflexdve in the sense that one does not choose to join them, but one
is thrown into them. By ‘diasporic’, I am not referring to the Ameri-
can ‘melting pot” of say Irish or Jewish ‘communities’. That is, once
‘melted’, an ethnicity is no longer a community but just an ethnic
interest group, raising money and espousing policy favourable to
Israel or Sinn Fein. Diasporic communities are not melted but
instead maintain what Salman Rushdie calls a collective ‘being-in-
the-world” which is grounded as, say, Muslim Indian. Yet they are
reflexive in two senses. First in the sense that, as diasporic, theirs is
a sort of ‘mobile” being-in-the-world, which lends to it a certain
mediation in regard to the ‘original’ ethnie in country of origin.
Second, such community is reflexive because, like Simmel's
‘stranger’ and like Mannheim’s freischwebende Intellektuel, the
diasporic self is straight away aware of heterodoxy and aware of the
possibility of a de-worlded position au dessus, as it were, de la mélée.
But unlike the stranger and Mannheim's intellectual, the diasporic
self decides not to move into the position of subject as opposed to
object, but to remain in his or her ethnie’s being-in-the-world. The
diasporic self of the ethnic minority community (and this would be
the case for the ‘diaspora-by-night’ of the gay comununity) is thus a
bit like the reflexive anthropologist, whose classificatory habits
clash and mesh and to a certain extent inter-translate with those of
the foreign (heterosexual) other.

Community, I have underscored throughout, is first and fore-
most a matter of shared meanings. The question then is: is reflexive
community possible in our time-space distanciated societies, in
which meaning is by definition emptied out? Perhaps the place to
look for hints of an answer as to how meaning in modernity is
possible, is to the aesthetic realm. The aesthetic dimension has
found voice, through for example Simmel, who juxtaposed outer
spheres of an increasingly meaningless social (‘das Soziale’), and
‘inner spheres” of a life-enhancing meaning-creating subject. And
sociologists today have observed that this aesthetic-expressive
meaning-creating subject, with origins in aesthetic modernism, has
now become ubiquitous in all the social strata and in everyday
life, in the expressive individualism of what Gerhard Schulze
insightfully chronicles as the Erlebnisgesellschaft. Niklas Luhmann,
in his Love as Passion, has taken this meaning-creating modern sub-
ject and transformed it into the transcendental expressive inter-
subjectivity of the love relationship, characterized by intensified
semantic interchange, whose very density constitutes itself as an
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‘autopoetic system’ set off vis-d-vis the environment® And indeed
Luhmann’s understanding has far greater truth content than the
post-structuralist semiotic metaphysics of desire. That is, love and
sexual relationships have very little to do with the ‘free play of the
signifier’, and a lot more to do with the intensity of semantic inter-
change, that is of the interchange of meanings, of ‘signifieds’.
It is only when the relationship breaks down that we move into
the subject-object mode, that we ask ourselves what has gone
wrong — that we take the signifier as problematized, and wonder
what she meant by that last faxed letter. It is only when things
really have broken down that we bring in the ‘expert-system’, either
as a set of legitimating arguments for our side of the dispute,
or, worse, as professionals in the flesh. The very sad fact that we
in modernity tend already, chronically, and preventively to use
expert-systems tends in anticipation to create a semantic deficit in
intimate relationships.

But even the emotional relationship of high-density semantics is
hardly a commumity. Besides, this sort of relationship is overloaded
with sernantic affect and is inherently unstable. It is “cocooned’ from
the wider community, and, worse, it can be just one more iteration
of the solipsism of the contemporary expressive ‘I, for whom both
substantive and procedural goods have disappeared, and all that is
left is the narcissistic self-grounding, not in the Cartesian 1 think
therefore I am’, but in Beck’s ‘I am I'. Bellah and his colleagues
usefully juxtapose this intersubjective solipsism to classical friend-
ship described by Aristotle, in which friendship rested in obli-
gations not just between friends but to a wider community of
practice, of shared activities with particular standards and ends.®
And perhaps this is a clue to the question of meaning in contempo-
rary reflexive communities. That is, we should not so much ask the
question of the creation of meaning but look for the meaning that is
already there. A number of German thinkers have contrasted two
notions of ‘experience’, Erlebnis, which is subjective, and Erfahrung,
which is more public and also connotes, for example, being ‘experi-
enced’ in say a trade. The point is that perhaps we already live in
what is not just an Erlebnis- but also an Erfahrungsgesellschaft. The
point is that perhaps in various subcultures, in various practices
that we reflexively commit ourselves to, the meaning is already
there, already inscribed in the practices.

Where, however, does all this leave the ‘self? Is the self possible
in the context of a genuine communitarianism? Some political phil-
osophers like MacIntyre seem to lose the self, it seems, in a Thomist



O3 12 J0u are yorym saopdead jo yeads o7 st Aduapus) o] ‘semiongs
[eo13o10apt Burropun JO suliag ut eonoerd pue ssinodsip 32xdaayur
01 PUe “yina jo suonou 1slqo—yoalqns jo sury UT YUIY) 01 ST 304 jo
Aouspuay ay, “xenion ST wt day jusmigms Jo weaq sey sonsmduy
~OI20S [BONID 10 sopnausuIRy [eonin Arerodimayios 1Ry} aaaraq
10U OP ] 191 "SONNaUaWLY [edtper e st papoou 2q 0} SWEas JRYAL
‘shsussuod jo uondwnssid sapearssuos Aqreonrrod  woneardun
Aq pue paynsniun oy yénong “remod Leme Gununsse ySnoxny
— sistdojopoyiawouyia ay) jo SOQNAUSWILY [ed130]0108 Ay ug
‘2 PruE(] pue Yefpg oY1) SUeLIEUNWIIoS [e2130[0100s w ‘10jde ]
PUue 214AudeA I SUeLIIURWLIOD reorydosornyd ur “ra883aprapy w
— 08 auop Aqeord4y sey 31 yey st smau PBq 24, "Ayunurwos jo uous
-wowdyd s uo aseypmd [ENURISqNS JATS S0P J1 Jey) ST Suneooape
UIE T [RASLIRI JO SORNDUDULIDY JO 1108 3y} JNoge sma poo3 sy,
‘TeASLI}aI
jo uoneiado jo 110s awos Jo pesu ur jsow ST [99) [ QU0 ay3 s1 11
— WISI[EnpIAIpul aalssatdxa-onaypsae pue URLIRINN-2ANTUS0) Jo afe
Juasard ano uy - asnessq Ap8ref usaq sey UOTSUSWIP UPLIBIIUNUTLIOD
10 SHNSUAWIDY Ay} uo uonenuaduMd Apy "SUONIIpRIUOD 3say)
M 241 01 daky AJqeqoid ysour [im sn jo Auofew ayy, aq pmoys
11U UIeLIs) jou we pue ‘feap jeaid e parpawas g ued sny jey;
aurdewr ) uop | ‘Aem PI9E[IDUO0ALIT pue AI0PIPenUc) U)o ue ur
S UT JSIXa 989U jJey puy - sjusurouw, eIy (UM Od-0 T N8 UULIaY
bue dgaylsse ‘sanmudon se aspqeredss Areondeue are yomym
‘J19s Arerodwajuod ay jo sanmos uepodwr A19A da1y3 axe axoy R}
Ui § 30ef ur jey Aes aw 3oy uoneogpsnl jo Aem Ag ‘uoneurydxs
UE YiMm usy) pue uoneoynsn( e yim )s1y 10§ payunoooe aq ued sy,
"A1arxaya1 aanmuSos Ajrenedss PUE S21359€ 4104 JO S9saly3 uonez
-[BNPIAIPUT 3Yj Jsurede “Aunuwiod pue AJIATXRPRI dNaUAILIAY Jo
uoddns ur usaq sey yuswunSre Ao JOISTLIYI SYT, "3j00q STy} Ul poyjata
UMO AW U0 SUOROR)JRI-Js M3J AT9A B UM epod B AJreuyy puadde
SUL 1] ", 2M, 9} Ul JUIWBAJOAUT YJIM JUSISISUOD JI9% a3 Jo uonou
e Surdogaaap yo Anpqissod auo 1snl sem 0} jurod 03 pajuem 1 reym
1009 S1y; Jo duweyy ayy st yorym Aarxeppar jo £30jor0s [esnaioay)
3y jo adods ayy puodaq sy TN 1YBN0YR JO sury sty dopasp oy,
¢'S90H0RId [eumunuos LepLoas uy sdulaq wewmy a0
pue sSumny Joj ared pue HIM P3ATOAUT 3q 15IY Jsnur uonenprarpur
[edtper pue Auweoun sngy ypm dn punoq jpes spuayne ay; pue
28405 19830pIaL] 105 ng 3195 Y1 I0J aIed JO ININGS a3 ur soioun
Ayexodury uerpreedayIany ‘paenprarpur Afreotper v gesp
-SpIemol-8uraq, s,uaspg jo UOHE[OSI 3y} Oju “ssauruuesun ayy
OYUL HI2SH(T JO SSAUUMOLY} [edTPeI Y) 03 nq-‘Plaom ay3 jo seonpead

9t SAGrOCT it puw Apnrxayay

pue sgupreow a3 ‘ur uondiosqe se pue ‘ur paqiosqe sBuraq o)
$91L[D1 JOBUO[ OU 378D JISL] J[95 9Y) J0] 1) $,[NedN0Y 01 1SS0 a0
a3 st ‘au1en ueLLBSapral jo ad4) pamg sy 2805 28405411 U1 s8uraq
UL 19130 JO Juatrd o[aAdp 91 10§ Pres oq U ses oy | ‘113587 03
IO ISTIUT 1 Jef} “BUrnonaq yey) 103 10adsar saey jsnw UI3SH(T 10}
S[IRJUS 2180, puy "Sunueaq Jay) ur “Surprojun oy ur SOA[ISWAN)
Tesaar Asyy, ‘sfuraq uewny pajenyis 1oy SIARSWAY] [22A31 SaN)
“HUS Jey) 10'f 9y} 131m Paldatuod st /,San1ua, 10§ axed ‘st yeyy ‘doys
HOM 31 JO SjoyM [enuaIagar ) pue npod a) ‘suds ay ‘sjoo)
a1 10j a1ed adA)-uasiosag mop ‘sSureq uewmy 8o I0§ (9pNIOT0s)
281054114 pue sSUN) 10§ (UIadw0D) UaBi0s3q se DIS0] auwes 3y Jo Mo
sastre eB3spraty ur s ayy 105 (25.10%) axeo Apoydur jsesy e og
26 Ua5405411f ST ppHOM-21])
-ur-gummq jo sdureq uewmy 1Yo 10§ APMmI[os, 3y} pue ‘uadiosag
SI_uIzouod, ‘ doysiiom, s 1938spwy ur sSung pue spoos Y 10§
125408 ST3ILD 10§ ULWLIDG) A} MON] ", UI2UOD, JO SIS Ul poojsIapun
SL sSunpy pue (uaspy) sSueq reurny usamiaq prrom-ayy-ut drys
“UoneaI sy s1y ‘st ey, ‘ared pacnpoxut Apoidur sey 138apogy
SUQ) UOISIAL(| UT APEAI[R Ing J[3S 3Y) PUR 91ed Sa7Zrjeiay) ‘1DaIMOY
‘om], uorsialg saonoead pue sSupueow pareys jo mara aA0qe A3
JO 9SUBS U} Ul YoM ‘PLIOM S\ Sezheway) a1 ] pup Suiag jo auQ)
UOISIAI(T "aTeD JO DPISINO S[qeMUIUN St J[as oY) 108Fapiag] 10§ joey
UL 138 93 pue a1ed jo uoudwousyd ay) usamlaq spuoq Jo 3sasop
9L} S9YST[qE)sa ‘9sIMOod Jo “Ia88apiay AfednewasAs pue Apordxe
SI0W YOI *, J[9S SY) 10§ 31eD 31}, PIPHUS SEM ANJENXSS O J}0IM 3
SIUMTOA OM B3 JO JUO * WLIN JSIATDD(qNS, § )[NEIN0,] 33e] 194 AU I
B3 MO 94 "1XP3U00 Juasald sy Ut [ernao st 2410 Jo uonou ay |
16 PHOM
© Ul ayonins e Ul pajenyis AJUUy SONIS PuR ‘SOIYIS Pajenyis
e nq ‘sardorowsysida ispyurodpue)s SISTUTWID) 3WI0S JO SAUIf O3 U0
‘son39 yurodpues e tou ‘Aejy ooy se yons sysijeow IST[ETUDISIXD
IPTFED I SO1I2 ISTUOREIYTS © Jou ST 10§ BUD{00] ST ays JeyA *,21eD,
Ul papunosd sonfie Pajenys e 1oy peajsur jng Ananpslqnsisiur 10
£31apoa(qns [eyuspusdsuern Ut paseq sonpe we I0J 30U [TeD 5, qIqeyuag
B[A9g Ul punoy s1 asey anp sdeyrad puy 'smoid s agz yorym
J0 Ino sdyoRId [PUNWILIOD UT JUSWIATOAUT JO UOTIOU B ST Papaau st
BYM 198 3Y3 Tog adeds saaed], jeys Lrununuod jo Loy e jo yeads
0] JO AJUNUIWOD pue J[3s JO SURS[eIp, & 03 A@enZea apnye 03 £uo
Axoyoeysnes e ye “puey L2130 ay3 uo 4ou st "J[9$ a3 03 Ajrununuod
Y} de[rurIsse 0} ALL2A0 W9as D1oafelp 2anisod, e yng saneSsu e jou
ySnoryy aessdo suondsouod uerpapy sty asnedaq Apred sdeyrad
“10[Ae], $9preYD) Y “S19Y)() “seomoexd eunwuwos a3 ur uondiosqe

[RZastie BE PRIV



166 Scott Lash

same time Siffen or routine background activities but which instead
are, in some substantial sense, rule-bound. In this sense critical
hermeneutics is a hermeneutics not of retrieval but of suspicion.

Maybe the place to turn again is to Bourdieu, who, as we showed
at length above, gives us a hermeneutics of retrieval at whose core
is not consensus but power. That is, Bourdieu’s ‘fields’ are peopled
not by the structures, agents, discourses, ideologies, szmn.ﬂm and
objects of the hermeneutics of suspicion but instead by habits, un-
conscious and bodily practices and categories of the unthought. Yet
power is there in the Bourdieuan framework of classes and class
fractions which are struggling for hegemony. But what is struggled
over is vastly different than in the hermeneutics of suspicion. <.<w.~m*..
is struggled over is not ideas as discursively redeemable <mrn%3~
claims. It is instead the background assumptions (taste categories,
the most immediate classificatory categories) which are the ground
for such rational speech acts. What is struggled over is not ideology,
which itself is rule-bound and normatively structured and discur-
sively articulated: it is instead the habits, the Sitfen, s&ﬁw.&.m
the ontological foundations of ideology. Ideology is _comprised
of judgements, though of false judgements, to which critical
hermeneutics counterposes the valid or true judgements. The per-
haps not eritical but radical hermeneutics of retrieval will Emnmmﬁ
look at the grounding of ideology itself in a set of pre-judgements, in
a set of Sitten which also offer access to truth. Who is doing the
struggling in Bourdieu's view is not class {or class-fraction) con-
ceived as a collective actor, with its attached assumptions of con-
sciousness and the abstract unit act. It is class as a collective habitus,
as a set of routine activities, as a form of life. It is not class as an
organized actor with conscious goals. Instead of a logic of con-
sciousness it is a ‘logic of practice’, and it takes place not through
institutional organization but through the force of shared meanings
and habits, Atissue is finally not a question of the *structures’ being
present in the practices, and that is because these shared meanings
and Sitten are not structures at all.

The classes-in-struggle in reflexive modernity are, as I suggested
above, determined by their place in not the mode of production
but the ‘mode of information’. And this sort of structural location
also partly explains the nature of this book. That is, Bourdieu’s
‘social field” is becoming increasingly the same thing as this in-
formational and communicational field. And the sociologist,
previously marginalized and ‘above’ the social like Mannheim's
free-floating intellectual, is now smack dab in the middle of the new
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Kulturgesellschaft.** As the middle class grows, as the proportion
of the population grows who work inside the information and
communication-structures, so at the same time does the scope of
the expert-systems grow. That is, Bourdieu’s specialist fields or
Giddens's expert-systems now no longer either dominate or liberate
the masses. Instead they are the masses. In the UK and USA prob-
ably some 25 per cent of the work-force is active in expert-systems.
The sociologist, previously the objective student of the masses, finds
himself or herself in just another expert-system alongside, and in the
same world as, the masses now peopling the other expert-systems.

This location, no longer at the margins but at the heart of an
increasingly cultural society, at the heart of the Kulturgesellschaft,
means not just that the sociologist is in largely the same world as his
or her respondents. It also means there is a growing displacement of
the object of the human sciences from the social to the cultural. This
is registered in the recent explosion of cultural studies (in the broad-
est sense of the term), in student numbers, Ph.D.s, books, journals
and magazines. Just as the nineteenth-century separation of the
social from the polity heralded the turn-of-the-twentieth-century
birth of sociology in the advanced countries, so does the later twen-
tieth-century growing superimposition of the information and com-
munication (1&C) structures, which are culfural structures, on the
social herald the turn-of-the-twenty-first-century birth and perva-
sion of cultural studies. This is reflected for example in the trans-
formation of structuralism, which from Marx via Durkheim
through Parsons essentially was a question of social structuralism;
whilst from the 1960s in, for example, Lévi-Strauss, Barthes, Lacan
and Foucault, it became a linguistic or cultural structuralism.
Giddens's and Beck’s theories of reflexive modernization also point
to and reflect this same sort of decline of social structures, Only they
don’t sufficiently take into account the newer importance of cultural
structures.

There are two ways that we can understand the “implosion’ of the
social field into, on the one hand, the I&C structures and, on the
other, into the mass expert-systems of the mass specialist fields.
Either we can presume that now everybody is even further indi-
vidualized, further atomized, as at one time the isolated (expert)
sociological observer was. Or we can see chances open up for new
forms of the ‘we’ - grounded in the expert-systems, founded on the
I&C structures -~ which are vastly different from traditional
communities. In turn these new cultural communities offer possi-
bilities of even more intensified reflexivity. That is, these new com-
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