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Nevertheless, the formal approval of
Sufism as a genuine form of Islamic pi-
ety by the great scholar Abu Hamid al-
Ghazal (1058-1111), who taught Islamic
law and theology in Baghdad, has been
* revived in many countries. There sufism
continues to thrive as a bastion of religious
tolerance and free-spirited religiosity.

Islam today

~ TIslam as a religion; culture, and civili-
zation continues to inspire a billion peo-
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ple worldwide to take up the challenge
to go beyond one’s self-centered exist-
ence to establish a just society that will
reflect “submission to God's will.” As an
Abrahamic faith, Islam has accepted the
pluralism of human responses to spiri-
tual guidance as a divine mystery. And
although its inferaction with history is
not free of tension, and even contradic-
tions, on the whole Islam has developed
an enviable system of coexistence
among religious communities. Its vision
of a global community working toward

the'common good of humanity has been
overshadowed by political upheavals in
the postcolonial Muslim world., Unless
the violated justice of the ordinary peo-
ple is restored, like its other Abrahamic
forebears Islam will continue to inspire
activist response to social and political
injustices in the Muslim world.

Abdulaziz Sacheding is professor of religious
studies at the University of Virginia,
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DEMOCRACY AND
THE HUMANE LIFE

WESTERNERS TEND to think of Islamic
societies as backward-looking, op-
pressed by religion, and inhumanely
. governed, comparing them to their own
enlightened, secular democracies. But

" measurement of the cultural distance be-

tween the West and Islam is a complex
undertaking, and that distance is nar-
rower than they assume. Islam is not just
a religion, and certainly not just a fun-
damentalist political movement. It is a
civilization, and a way of life that varies
from one Muslim country to another but
is animated by a common spirit far more
humane than most Westerners realize.
Nor do those in the West always recog-
nize how their own societies have failed
_ to live up to their liberal mythology.

Moreover, aspects of Islamic culture that
Westerners regard as medieval may have
prevailed in their own culture until
fairtly recently; in many cases, Islamic so-
cieties may be only a few decades be-
hind socially and technologically
advanced Western ones. In the end, the
question is what path leads to the high-
est quali&y of life for the average citizen,
while avoiding the worst abuses. The
path of the West does not provide all the
answers; Islamic values deserve serioys
consideration. £

THE WAY IT RECENTLY WAS

MORES AND values have changed rap-
idly in the West in the last several dec-
ades as revolutions in technology and
society progressed. Islamic countries,
which are now experiencing many of the
same changes, may well follow suit. Pre-
marital sex, for example, was strongly
disapproved of in the West until after
World War II. There were laws against
sex outside marriage, some of which are
still on the books, if rarely enforced. To-
day sex before marriage, with parental

. consent, is common.

Homosexual acts between males were
a crime in Great Britain until the 1960s
(although lesbianism was not outlawed}.
Now such acts between consenting
adults, male or female, are legal in much
of the West, although they remain illegal
in most other countries.

Haif the Western world, in fact, would
say that laws against homosexual sex are
a violation of gays’ and lesbians” human
rights.

Even within the West, one sees cul-
tural lag. Although capital punishment
has been abolished almost everywhere
in the Western world, the United States
is currently increasing the number of
capital offenses and executing more
death row inmates than it has in years.
But death penalty opponents, including
Human Rights Watch and the Roman -
Catholic Church, continue to protest the
practice in the United States, and one
day capital punishment will almost cer-
tainly be regarded in America as a vio-
lation of human rights,

Westerners regard Muslim societies as
unenlightened when it comes to the
status of women, and it is true that the
gender question is still troublesome in
Muslim countries. Islamic rules on sex-
ual modesty have often resulted in ex-
cessive segregation of the sexes in public
places, sometimes bringing about the
marginalization of women in public af-
fairs more generally. British women,
however, were granted the right to own
property independent of their husbands
only in 1870, while Muslim women have
always had that right. Indeed, Islam is
the only world religion founded by a
businessman in a comumercial partner-
ship with his wife. While in many West-
ern cultures daughters could not inherit
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anything if there were sons in the family,
Islamic law has always allocated shares
from every inheritance to both daugh-
ters and sons, Primogeniture has been il-

.legal under the sharia for 14 centuries.

The historical distance between the
West and Islam in the treatment of
women may be a matter of decades
rather than centuries. Recall that in al-
most all Western countries except for
New Zealand, women did not gain the
right to vote until the twentieth century.
Great PBritain extended the vote to
women in two stages, in 1918 and 1928,
and the United States enfranchised them
by constitutional amendment in 1920.
France followed as recently as 1944.
Switzerland did not permit women to
vote in national elections until 1971—
decades after Muslim women in Af-
ghanistan, Iran, Iraq, and Pakistan had
been casting ballots. ;

Furthermore, the United States, the
largest and most influential Western na-
tion, has never had a female president.
In contrast, two of the most populous
Muslim countries, Pakistan and Bangla-
desh, have had women prime ministers:
Benazir Bhutto headed two govern-
ments in Pakistan, and Khaleda Zia and
Hasina Wajed served consecutively in
Bangladesh. Turkey has had Prime Min-
ister Tansu Cliller. Muslim countries are
ahead in female empowerment, though
still behind in female liberation.

CONCEPTS OF THE SACRED

CENSORSHIP IS one issue on which the
cultural divide between the West and Is-
lam turns out to be less wide than West-
erners ordinarily assume. The most
celebrated case of the last decade—that
of Salman Rushdie’s novel The Satanic
Verses, published in Britain in 1988 but
banned in most Muslim countries—
brought the Western world and the Mus-
lim world in conflict, but also uncovered
some surprising similarities and large
helpings of Western hypocrisy. Further
scrutiny reveals widespread censorship
in the West, if imposed by different
forces than in Muslim societies.

As their civilization has become more
secular, Westerners have looked for new
abodes of the sacred. By the late twen-
tieth century the freedom of the artist—
in this case Salman Rushdie— was more
sacred to them than religion. But many
Muslims saw Rushdie’s novel ds holding
Islam up to ridicule. The novel suggests
that Islam’s holy scripture, the Koran, is
filled with inventions of the Prophet
Muhammad or is, in fact, the work of

the devil rather than communications

iy

from Allah, and implies, moreover, that
the religion’s founder was not very in-
telligent, Rushdie also puts women char-
acters bearing the names of the
Prophet’s wives in a whorehouse, where
the clients find the blasphemy arousing.

Many devout Muslims felt that Rush-
die had no right to poke fun at and twist
into obscenity some of the most sacred
symbols of Islam. Most Muslim coun-
tries banned the novel because officials
there considered it morally repugnant.l
Western intellectuals argued that as an
artist, Rushdie had the sacred right and
even duty to go wherever his imagina-
tion led him in his writing. Yet until the
1960s Lady Chatterley’s Lover was re-
garded as morally repugnant under Brit-
ish law for daring to depict an affair
betfveen a married member of the gen-
try and a worker on the estate. For a

- long time after Oscar Wilde’s conviction

for homosexual 4dCts, The Picture of
Dorign Gray was regarded as morally re-
pugnant. Today other gay writers are up
against a wall of prejudice.

The Satanic Verses was banned in some
places because of fears that it would
cause riots. Indian officials explained
that they were banning the novel be-
cause it would inflame religious pas-
sions in the country, already aroused by
Kashmiri separatism. The United States
has a legal standard for preventive ac-
tion when negative consequences are
feared—“clear and present danger.” But
the West was less than sympathetic to
India’s warnings that the book was in-
ﬂammatorﬁ Rushdie’s London publish-
er, Jonathan Cape, went ahead, and the
book’s publication even in far-off Britain
resulted in civil disturbances in Bombay#
Islamabad, and Karachi in which some
15 people were killed and dozens more
injured.

Distinguished Western publishers,
however, have been known to reject a
manuscript because of fears for the
safety of their own. Last year Cambridge
University Press turned down Fields of
Wheat, Rivers of Blood by Anastasia
Karakasidou, a sociological study on
ethnicity in the Greek province of Mace-
donia, publicly acknowledging that it
did so because of worries about the
safety of its employees in Greece. [f
Jonathan Cape had cared as much about.
South Asian lives as it said it cared about
freedom of expression, or as Cambridge
University Press cared about its staff
members in Greece, less blood would
have been spilled. '

Targets, sources, and methods of cen-
sorship differ, but censorship is just as
much a fact of life in Western societies

as in the Muslim world. Censorship in
the latter is often crude, imposed by
governments, mullahs and imams, and,
more recently, militant Islamic move-
ments. Censorship in the West, on the
other hand, is more polished and decen-
tralized. Its practitioners are financial
backers of cultural activity and enter-
tainment, advertisers who buy time on
commercial television, subscribers of the
Public Broadcasting System {PBs), influ-
ential interest groups including ethnic
pressure groups, and editors, publishers,
and other controllers of the means of
communication.2 In Europe, govern-
ments, too, sometimes get into the busi-
ness of censorship.

CENSORING AMERICA

THE THREAT to free speech in the
United States comes not from the law
and the Constitution but from outside
the government. PBS , legally invulner-
able on the issue of free speech, capitu-
lated to other forces when faced with the
metaphorical description in my 1986
television series “The Africans” of Karl
Marx as “the last of the great Jewish
prophets.” The British version had in-
cluded the phrase, but the American
producing station, WETA, a Pgs affiliate in
Washington, deleted it without authorial
permission so as not to risk offending
Jewish Americans,

On one issue of censorship WETA did
consult me. Station officials were un-
happy I had not injected more negativity
into the series’ three-minute segment on
Libya’s leader, Muammar Qaddafi. First
they asked for extra commentary on al-
legations that Libya sponsored terror-
ism. When I refused, they suggested
changing the pictures instead—deleting
one sequence that humanized Qaddafi
by showing him visiting a hospital and
substituting a shot of the Rome airport
after a terrorist bombing. After much de-
bate I managed to save the hospital
scene but surrendered on the Rome air-
port addition, on condition that neither
I nor the written caption implied that
Libya was responsible for the bombing.
But, ideally, WETA would have preferred
to cut the whole segment,

WETA in those days had mere in com-
mon with the censors in Libya than
either side realized. Although the Liby-
ans broadcast an Arabic version and
seemed pleased with the series as a
whole, they cut the Qaddafi sequence.
The segment also offended Lynne
Cheney, chair of the National Endow-
ment for the Humanities, who de-
manded that the endowment’s name be

180

pE—



Middle East: Articles

removed from the series credits. After
she stepped down from her post, she
called for the NEH to be abolished, citing
“The Africans” as an example of the ob-
jectionable liberal projects that, she said,
the endowment had tended to fund.

In another case of decentralized cen-
sorship that affected my own work,
Westview Press in Boulder, Colorado,
was about to go to press with my book
Cultural Forces in World Politics when
editors there announced they wanted to
delete three chapters: one discussing The
Satanic Verses as a case of cultural trea-
son, another comparing the Palestinjan
intifada with Chinese students’ 1989 re-
bellion in Tiananmen Square, and a third
comparing the South African apartheid
doctrine of separate homelands for
blacks and whites with the Zionist doc-
trine of separate states for Jews and Ar-
abs. Suspecting that I would haves
similar problems with most other major
U.S. publishers, I decided that the book
would be published exclusively by
James Currey, my British publisher, and
Heinemann Educational Books, the
American offshoot of another British
house, which brought it out in 1990, Not
everl universities in the United States,
supposed bastions of intellectual free-
dom, have been free from censorship.
Until recently the greatest danger to
one’s chances of getting tenure lay in es-
pousing Marxism or criticizing Israel or
Zionism.

The positive aspect of decentralized
censorship in the West, at least with re-
gard to books, is that what is unaccept-

- able to one publisher may be acceptable

to another; what is almost unpublishabte
in the United States may be easily pub-
lishable in Britain or the Netherlands,
With national television, the choices are
more restricted. Many points of view are
banned from the screen, with the possi-
bility of a hearing only on the public ac-
cess stations with the weakest signals.

In Western societies as in Muslim
ones, only a few points of view have ac-
cess to the national broadcast media and
publishing industry or even to univer-
sity faculties. In both civilizations, cer-
tain points of view are excluded from
the center and marginalized. The source
of the censorship may be different, but
censorship is the result in the West just
as surely as in the Islamic world.

LIFE AMONG THE BELIEVERS

MaNyY OF the above issues are bound
up with religion. Westerners consider
many problems or flaws of the Muslim
wotld products of Islam and pride their

Clothes don't make the woman: Yemen, 1977

societies and their governments on their
purported secularism. But when it
comes to separation of church and state,
how long and wide is the distance be-
tween the two cultures?

A central question is whether a theoc-
racy can ever be demiocratized. British
history since Henry VIII's establishment
of the Church of England in 1531 proves
that it can be. The English theocracy was
democratized first by making democ-
racy stropger and later by making the
theocracy” weaker. The major democratic
changes had to wait until the nineteenth
and twentieth centuries, when the vote
was extended to new social classes afd
finally -to women.? The Islamic Republic
of Iran is less than two decades old, but
already there seem to be signs of soften-
ing theocracy and the beginnings of lib-
eralization. Nor must we forget Muslim
monatchies that have taken initial steps
toward liberalization. Jordan has gone
further than most others in legalizing
opposition groups. But even Saudi Ara-
bia and the smaller Gulf states have be-
gun to use the Islamic concept of shura
{consultative assembly} as a guide to de-
mocracy. :

The West has sought to protect minor-
ity religions through secularism. It has
not always worked. The Holocaust in
secular Germany was the worst case.
And even today, anti-Semitism in East-
ern Hurope is disturbing, as are anti-
Muslim trends in France.

The United States has had separation
of church and state under the Constitu-
tion for over 200 years, but American

(CORBIS-BETTMANN)

politics is hardly completely secular.
Only once has the electorate chosen a
non-Protestant president—and the Ro-
man Catholic John F. Kennedy won by
such a narrow margin, amid such alle-
gations of electoral fraud, that we will
never know for certain whether a major-
ity of Americans actuaily voted for him.
Jews have distinguished themselves in
many fields, but they have so far
avoided competing for the White House,
and there is still a fear of unleashing the
demon of anti-Semitism among Chris-
tian fundamentalists. There are now
more Muslims—an estimated six mil-
lion—than Jews in the United States, yet
anti-Muslim feeling and the success of
appeals to Christian sentiment among
voters make it extremely unlikely that
Americans will elect a Muslim head of
state anytime in the foreseeable future.
Even the appointment of a Muslim sec-
retary of commerce, let alone an attorney
general, is no more than a distant con-
jecture because of the political fallout
that all administrations fear. When First
Lady Hillary Rodham Clinton enter-
tained Muslim leaders at the White
House last year to mark a special Islamic
festival, a Wall Street Journal article cited
that as evidence that friends of Hamas
had penetrated the White House. In
Western Hurope, too, there are now mil-
lions of Muslims, but history is still
awaiting the appointment of the first to
a cabinet position in Britain, France, or
Germany. .
Islam, on the other hand, has tried to
protect minority religions through ecu-
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Muslims are
criticized for not
producing the best,
but their ethic has
avoided the worst.

menicalism throughout its history. Jews
and Christians had special status as Peo-
ple of the Book—a fraternity of mono-
theists. Other religious minorities were
later also accorded the status of pro-
tected minorities (dhimmis). The ap-
proach has had its successes. Jewish
scholars rose to high positions in Mus-
lim Spain. During the Ottoman Empire;
Christians sometimes attaineg high po-
litical office: Suleiman I (1520-1566) had
Christian ministers in his government,
as did Selim I (1789-1807). The Moghul
Empire integrated Hindus and Muslims
into a consolidated Indian state; Em-
peror Akbar (1556-1605) carried furthest
the Moghul policy of bringing Hindus
into the government. In the 1990s Iraq
has had a Chaldean Christian deputy
prime minister, Tariq Aziz, And Boutros
Boutros-Ghali, a Coptic Christian,
would never have been appointed sec-
retary-general of the United Nations if
not for his long and distinguished serv-
ice in the foreign ministry of an other-
wise Muslim government in Egypt.

The Republic of Senegal in West Af-
‘rica, which is nearly 95 percent Muslim,
had a Roman Catholic president for two
decades (1960-80). In his years presiding
over that relatively open society,
Léopold Sédar Senghor never once had
to deal with anti-Christian disturbances
in the streets of Dakar. His political op-
ponents called him a wide range of de-
rogatory names——hypocrite, stooge of
the French, dictator, political prosti-
tute—but virtually never taunted him
for being a kafir (infidel).

When Senghor became the first Afri-
can head of state to retire voluntarily
from office, Abdou Diouf, a Muslim,
succeeded him, and he remains presi-
dent today. But the ecumenical story of
Senegal did not end there; the first lady
is Catholic. Can one imagine an Ameri-
can presidential candidate confessing on
Larry King Live, "Incidentally, my wife is
a Shiite Muslim?” That would almost
certainly mark the end of his hopes for
the White House.

One conclusion to be drawn from all
this is that Westerners are far less secular

in their political behavior than they
think they are. Another is that Muslim
societies historically have been more
ecumenical, and therefore more humane,
than their Western critics have recog-
nized. Islamic ecumenicalism has some-
times protected religious minorities more
effectively than Western secularism.

BETWEEN THE DAZZLING AND
THE DEPRAVED

CULTURES sSHOULD be judged not
merely by the heights of achievement to
which they have ascended but by the
depths of brutality to which they have
descended. The measure of cultures is
not only their virtues but also their vices,

In the twentieth century, Islam has not
oftén proved fertile ground for democ-
racy and its virtues. On the other hand,

«#Islamic culture has got been hospitable

to Nazism, fascism, or communism, un-
like Christian culture (as in Germany, k-
aly, Russia, Czechoslovakia), Buddhist
culture (Japan before and during World
War II, Pol Pot's Cambodia, Vietham,
North Korea), or Confucian culture
{Mao’s China). The Muslim world has
never yet given rise to systematic fas-
cism and its organized brutalities. Hafiz -
al-Assad’s Syria and Saddam Hussein’s
Iraq have been guilty of large-scale vio-
lence, but fascism also requires an ide-
ology of repression that has been absent
in the two countries. And apart from the
dubious case of Albania, communism
has never ipdependently taken hold in
a Muslim cdlture,

Muslims are often criticized for not
producing the best, but they are seldom
congratulated for an ethic that has#
averted the worst. There are no Muslim
equivalents of Nazi extermination
camps, nor Muslim conquests by geno-
cide on the scale perpetrated by Europe-
ans in the Americas and Australia, nor
Muslim equivalents of Stalinist terror,
Pol Pot’s killing fields, or the starvation
and uprooting of tens of millions in the
name of Five Year Plans. Nor are there
Muslim versicns of apartheid like that
once approved by the South African
Duich Reformed Church, or of the fero-
cious racism of Japan before 1945, or of
the racist culture of the Old South in the
United States with its lynchings and bru-
talization of black people.

Islam brings to the calculus of uni-
versal justice some protection from the
abyss of human depravity. Historically,
the religion and the civilization have
been resistant to forces that contrib-
uted to the worst aspects of the twen-
tieth century’s interludes of barbarism:

racism, genocide, and violence within
society.

First, Islam has been relatively resis-
tant to racism. The Koran confronts the
issue of national and ethnic differences
head on. The standard of excellence it
sets has nothing to do with race, but is
instead moral and religious worth—
what the Koran calls “piety” and what
Martin Luther King, Jr., called “the con-
tent of one’s character.” An oft-quoted
verse of the Koran reads:

O people! We have created you from
a male and a female, and have made
you nations and tribes so that you
tay know one another. The noblest
among you is the most pious. Allah
is all-knowing.

In his farewell address, delivered on
his last pilgrimage to Mecca in A.D. 632,
Muhammad declared: “There is no su-
periority of an Arab over a non-Arab,
and indeed, no superiority of a red man
over a black man except through piety
and fear of God ... Let those who are
present convey this message to those
who are absent.”

Unlike Christian churches, the
mosque has never been segregated by
race. One of Muhammad’s most beloved
companions was an Ethiopian, Bilal Ra-
bah, a freed slave who rose to great
prominence in early Islam. Under Arab
lineage systems and kinship traditions,
racial intermarriage was not discour-
aged and the children were considered
Arab regardless of who the mother was.
These Arab ways influenced Muslim so-
cieties elsewhere. Of the four presidents
of Egypt since the revolution of 1952,
two had black African ancestors—Mu-
hammad Nagib and Anwar al-Sadat.!

Islam has a doctrine of Chesen Lan-
guage (Arabic) but no Chosen People.
Since the conversion of the Roman Em-
peror Constantine I in AD. 313, Christi-
anity has been led if not dominated by
Europeans. But the leadership of the
Muslim world has changed hands sev-
eral times: from the mainly Arab
Umayyad dynasty (661-750) to the mul-
tiethnic Abbasid dynasty (750-1258) to
the Ottoman Empire (1453-1922), domi-
nated by the Turks. And this history is
quite apart from such flourishing Mus-
lim dynasties as the Moghuls of India
and the Safavids of Persia or the 'sub-5a-
haran empires of Mali and Songhai. The
diversification of Muslim leadership—in
contrast to the Europeanization of Chris-
tian leadership—helped the cause of
relative racial equality in Islamic culture.
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Partly because of Islam’s relatively
nonracial nature, Islamic history has
been free of systematic efforts to obliter-
ate a people. Islam conquered by co-op-
tation, intermarriage, and conversion
rather than by genocide.

Incidents in Mushim history, it is true,
have caused large-scale loss of life. Dur-
ing Turkey's attempt in 1915 to deport
the entire Armenian population of about
1,750,000 to Syria and Palestine, hun-
dred of thousands of people, perhaps up
to a million, died of starvation or were
murdered on the way. But—though this

does not exonerate Turkey of its respon-

sibility for the deaths—Armenians had
provoked Turkey by organizing volun-
teer battalions to help Russia fight
against it in World War I. Nor is the ex-
pulsion of a people from a territory,
however disastrous its consequences,

equivalent to the Nazi Holgcaust, which.

systematically took the lives of six mil-
lion Jews and members of other de-
spised groups. Movement of people
between India and Pakistan after parki-
tion in 1947 also resulted in thousands
of deaths en route.

Saddam Hussein's use of poison gas
against Kurdish villages in Iraq in 1988
is more clearly comparable to Nazi be-
havior. But Saddam’s action was the use
of an illegitimate weapon in a civil war
rather than a planned program to de-
stroy the Kurdish people; it was an evil
incident rather than a program of geno-
cide. Many people feel that President
Harry 5. Truman's dropping of atomic

b bombs on Hiroshima and Nagasaki was

also an evil episode. There is a difference

§  Dbetween massacre and genocide. Massa-

cres have been perpetrated in almost
every country on earth, but only a few
cultures have been guilty of genocide.

Nor did Islam ever spawn an Inquisi-
tion in which the burning of heretics at
the stake was sanctioned. Cultures that
had condemned human beings to burn
and celebrated as they died in the
flames, even hundreds of years before,
were more likely to tolerate the herding
of a whole people. of another faith into
gas chambers. Jslam has been a shield
against such excesses of evil.

THE ORDER OF ISLAM

AGAINST WESTERN claims that Islamic
a “fundamentalism” feeds terrorism, one
powetful paradox of the twentieth cen-
tury is often overlooked. While Islam
may generate more political violerice
than Western culture, Western culture
generates more street violence than Is-
lam, Islam does indeed produce a dis-

proportionate share of mujahideen, but
Western culture produces a dispropor-
tionate share 'of muggers. The largest
Muslim city in Africa is Cairo. The larg-
est westernized city is Johannesburg.
Cairo is much more populous than Jo-
hannesburg, but street violence is only a
fraction of what it is in the South African
city. Does Islam help pacify Cairo? 1,
along with many others, believe that it
does. The high premium Islam places on
umma (community) and ifma {consensus)
has made for a Pax Islamica in day-to-
day life.

Int terms of quality of life, is the aver-
age citizen better off under the excesses
of the Islamic state or the excesses of the
liberal state, where political tension may
bg. low but social violence has reached

. crisis proportions? Tehran, the capital of
- the Islamic Republic of Iran, is a city of

some ten millione Pamilies with smail
children picnic in public parks at 11 p.m.
or midnight. Residents of the capital and

other cities stroll late at night, seemingly -

unafraid of mugging, rape, or murder.
This is a society that has known large-
scale political violence in war and revo-
lution, but one in which petty
interpersonal violence i much rarer
than in Washington or New York. Irani-
ans are more subject to their government
than Americans, but they are less at risk
from the depredations of their fellow
citizens, Nor is dictatorial government
the explanation for the safe streets of Te-
hran—otherwise, Lagos would be as
peaceful %f] the Iranian capital.

The Irahian solution is mainly in the
moral sphere. As an approach to the
problems of modernity, some Muslim
societies are attempting a return to pré-
modernism, to indigenous traditional
disciplines and values. Aside from Iran,
countries such as Sudan and Saudi Ara-
bia have revived Islamic legal systems
and other features of the Islamic way of
life, aspects of which go back 14 centu-
ries. [slamic movements in countries like
Algeria, Egypt, and Afghanistan are also
seeking revivalist goals. A similar sacred
nostalgia is evident in other religions,
such as the borrn-again Christian sects in
the United States and Africa.

Of all the-value systems in the
world, Islam has been the most resis-
tant to the leading destructive forces
of the twentieth century—including
AIDS. Lower levels of prostitution and
of hard drug use in conservative Mus-
lim cultures compared with other cul-
tures have, so far, contributed to
lower-than-average HIV infection
rates.5 If societies closer to the sharia
are also more distant from the human

immunodeficiency virus, should the rest
of the world take a closer look?

One can escape modernity by striving .
to transcend it as well as by retreating
from it into the past. Perhaps the Mus-
lim world should explore this path,
searching for postmodern solutions to
its political tensions and economic woes,
and pursuing the positive aspects of glo-
balization without falling victim to the
negative aspects of westernization,

THE DIALECTIC OF CULTURE

WESTERN LIBERAL democracy has en-
abled societies to enjoy openness, gov-
ernment accountability, popular
participation, and high economic pro-
ductivity, but Western pluralism has also
been a breeding ground for racism, fas-
cism, expleitation, and genocide. If his-
tory is to end in arrival at the ultimate
political order, it will require more than
the West’s message on how to maximize
the best in human nature. Humankind
must also consult Islam about how to
check the worst in human nature—from
alccholism to racism, materialism to Na-
zism, drug addiction to Marxism as the
opiate of the intellectuals.

One must distinguish between demo-
cratic principles and humane principles.
In some humane principles—including
stabilizing the family, security from so-
cial violence, and the relatively nonracial
nature of religious institutions—the Mus-
lim world may be ahead of the West.

Turkey is a prime example of the di-
lemma of balancing humane principles
with democratic principles. In times of
peace, the Ottoman Empire was more
humane in its treatment of religious mi-
norities than the Turkish Republic after
1923 under the westernizing influence of
Mustafa Kemal Atatiirk. The Turkish Re-
public, on the other hand, gradually
moved toward a policy of cultural as-
similation, While the Ottoman Empire
tolerated the Kurdish language, the
Turkish Republic outlawed its use for a
considerable period. When not at war,
the empire was more humane than the
Turkish Republic, but less democratic.

At bottom, democracy is a system for
selecting one’s rulers; humane govern-
ance is a system for treating citizens. Ot-
toman rule at its best was humane
governance; the Turkish Republic at its
best has been a quest for democratic val-
ues. In the final years of the twentieth
century, Turkey may be engaged in rec-
onciling the greater humaneness of the
Ottoman Empire with the greater de-
mocracy of the Republic.
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The current Islamic revival in the
country may be the beginning of a fun-
damental review of the Kemalist revolu-
tion, ‘which inaugurated Turkish
secularism. In England since Henry VIII,
a theocrdcy has been democratized. In
Turkey, might a democracy be theocra-
tized? Although the Turkish army is try-
ing to stop it, electoral support for

1. In citing the Rushdie case as evi-
dence of Islamic soclety’s repressive na-
ture, Westerners point to the 1989 fatwa,
or legal ruling, by the Ayatollah Khome-
ini of Tran indicting Rushdie for blas-
phemy and the capital crime of apostasy
and sentencing him to death in absentia.
Iran, however, was the only Muslim
country to decree the death penalty for
Rushdie, Bangladesh said that Rushdie’s
crime, if proved, was a capital offense,
but that he would have to be tried in a
Muslim country to ascertain his guilt.
There is a broad consensus that the
book is blasphemous (even the Vatican
agrees that it is), but Iran stands alone
with the fatwa.

2. American writers such as Carl Bern-

Islamic revivalism is growing in the
couniry. There has been increased specu-
lation that secularism may be pushed
back, in spite of the resignation in June,
under political pressure from the gener-
als, of Prime Minister Necmettin Er-
bakan, the leader of the Islarnist Welfare
Party. Is Erbakan nevertheless destined
to play in the Kemalist revolution the

NOTES

stein, Howard Fast, Erica Jong, and Peter
Maas have spoken of both overt and covert
censorship; see Midge Decter, “The Rush-
diad,” Commentary, vol. 87, no. 6 (June
1989), pp. 20-21.

3. See Leonard Binder, Islamic Liber-
alism: A Critique of Development Ideclogies,

#Chicago: University.of Chicago Press,

1988, especially Chapter 9, “Conclusion:
The Prospects for Liberal Government in
the Middle East,” pp. 336-60.

4. Like most other religions and civi-
lizations, Islam tolerated the ownership
and trade of slaves for centuries. But
slavery among Muslims was almost
race-neutral. In contrast to the racially
polarized transatlantic slave system—
white masters, black slaves—slaves in

role that Mikhail Gorbachev or Boris
Yeltsin played in the Leninist revolu-
tion? Or is Erbakan a forerunner of
change? It is too early to be sure, The
dialectic of history continues its conver-
sation with the dialectic of culture
within the wider rhythms of relativity in
human experience.

the Islamic world could be white, black,
brown, or other, and so could masters.
Moreover, slavery among Muslims al-
lowed for great upward social mobility.
Both Muslim India and Muslim Egypt
produced slave dynasties; the former
slaves who became Mamluk rulers of
Fgypt dominated the country from 1250
to 1517.

5. Studies. by researchers in Ivory
Coast of Muslim countries in Africa
have shown that approximately half as
many Muslims as non-Muslims are-
likely to be infected with HIV See Cath-
erine Tastemain and Peter Coles, “Can a
Culture Stop AIDS in its Tracks?” New
Scientist (London), vol. 139, no. 1890
(September 11, 1993), p. 13.
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