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PREFACE

Situations where I have attempted to show foreign publics the uni-
versal validity of models constructed in relation to the specific case
of France have perhaps allowed me to address, in these lectures,
what I believe to be most essential in my work, that is, its most ele-
mentary and fundamental characteristics, which, no doubt through
my own fault, often escape even the most well-intentioned readers
and commentators.

First, it is a philosophy of science that one could call relational
in that it accords primacy to relations. Although characteristic of
all modern science - if one believes authors as different as Cassirer
and Bachelard - this philosophy is only rarely brought into play in
the social sciences, undoubtedly because it is very directly opposed
to the conventions of ordinary (or semi-scholarly) thought about
the social world, which is more readily devoted to substantial "real-
ities" such as individuals and groups than to the obiectiue relations
which one cânnot show, but which must be captured, constructed
and validated through scientific work.

Next, it is a philosophy of action designated at times as dis-

ltositional which notes the potentialities inscribed in the body of
irgents and in the structure of the situations where they act or, more
prrccisely, in the relations between them. This philosophy is con-
clcnsed in a small number of fundamental concepts - habitus, field,
capital - and its cornerstone is the two-way relationship between
objcctivc stnrctures (those of social fields) and incorporated struc-
trrr t 's ( t l rosc of thc habitus).  I t  is radical ly opposed to the anthro-
pologit : r l  prt 'srr1'r1 'rosrt iorrs inscr ibccl  in the languirg,e which social
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agents, and especially intellectuals, most commonly use tc account
for practice (notably when, in the name of a nârrow rationalism,
they consider irrational any action or representâtion which is not
generated by the explicitly posed reasons of an autonomous indi-
vidual, fully conscious of his or her motivations). It is also opposed
to the more extreme theses of a certain structuralism by refusing to
reduce dgents, which it considers to be eminently active and acting
(without necessarily doing so as subjects), to simple epiphenomena
of structure (which exposes it to seeming equally deficient to those
who hold one position or the other). This philosophy of acrion
âsserts itself from the outset by breaking with a number of estab-
lished notions which have been inrroduced in scholarly discourse
without examinat ion ("subjectr"  "motivat ionr" "actorr"  "roler"
etc.) and with a whole series of socially powerful oppositions -
individuaUsociety, individual/collective, conscious/unconscious,
interested/disinterested, objective/subjective, and so forth - which
seem to constitute ordinary thought.

I am aware that I have little chance of succeeding in truly trans-
mitting, through the power of discourse alone, the principles of this
philosophy and the practical dispositions, the "métier," in which
they are embodied. Furthermore, I know that by designating them
as a philosophy, through a concession to ordinary usage, I risk
seeing them transformed into theoretical propositions, subject to
theoretical discussions, capable of again erecting obstacles to the
transmission of the constant and controlled ways of acting and
thinking which constitute a method. But I would like ro hope that
I can at least contribute to dispelling the most tenacious misunder-
standings of my work, especially those which are often deliberately
kept alive by the indefatigable repetition of the same objections
without an object, the same absurd involuntary or voluntary reduc-
tions.r I am thinking, for example, of the accusarions of "holism"
or "utilitarianism" and so many other categorical categorizations
engendered by the classificatory thought of lectores or by the re-
ductive impatience of aspiring auctores.

It seems to me that the resistance of many intellectuals to soci-
ological :rnalysis, which is always suspecred of crude reduction-
isrrr .  rrncl  which is found part icular ly odious when appl ied to their
, r rv r r  r rn rvcrsc ,  i s  r< lo ted  in  a  sor t  o f  i l l -p laced (sp i r i tua l i s t )  po in r
, ' l  l ronor wlr ich inrpcclcs thenr from rrcccpt ing thc rcal ist  rcprcs-
(  n l . t l l o t t  r r l  l r u t t t . t t t : t c t i o t t  w h i c h  i s  t h c  f i r s t  c o r r r l i r i o r r  l o r  s c i c r r t i f i c
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knowledge of the social world. More precisely, it is grounded in
an entirely inadequate idea of their own dignity as ,,subjecrs,',

which makes them see scientific analysis of practices as an attack
on their "freedom" or their "disinterestedness.',

It is true that sociological analysis hardly makes concessions ro
narcissism and that it carries out a radical rupture with the pro-
foundly complaisant image of human exisrence defended by those
who want, at all cost, to think of themselves as ..the most irre-
placeable of beings.z' But it is no less true that it is one of the most
powerful insrrumenrs of self-knowledge as a social being, which
is to say as a unique being. If such analysis quesrions rhe illusionary
freedom granted by those who see in this form of self-knowledge
a "descent into hell" and who periodically acclaim the last avataf
of the latest fashion of rhe "sociology of freedom,, - which a cer-
tain author was already defending under rhat name nearly 30 years
ago - it also offers some of the most efficacious means of attain-
ing the freedom from social determinisms which is possible only
rhrough knowledge of those very dererminisms.

Note

The reference to these criticisms is, along with the need to recall the
same principles on differenr occasions and to different publics, one of
the reasons for the repetitions in this book, which I have chosen to
maintain for the sake of claritv.
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Social Space and
Symbolic Space

M

think that if I were Japanese I would dislike most of the things
that non-Japanese people write about Japan. Over twenty years
ago, at the time when I began to do research on French soci-

ety, I recognized my irritation at American ethnologies of France
in the criticism that Japanese sociologists, notably Hiroshi Miami
and Tetsuro Watsuji, had levied against Ruth Benedict's famous
book, The Chrysanthemum and the Sword. Thus, I shall not talk
to you about the "Japanese sensibility," nor about the Japanese
"mystery" or "miracle." I shall talk about France, a country I know
fairly well, not because I was born there and speak its language,
but because I have studied it a great deal. Does this mean that I
shall confine myself to the particularity of a single society and shall
not talk in any way about Japan? I do not think so. I think, on
the contrary, that by presenting the model of social space and syrn-
bolic space that I constructed for the particular case of France, I
shall stil l be speaking to yori about Japan (just as, in other con-
tcxts, I would be speaking about Germany or the United States).
For you to understand fully this discourse which concerns you and
which might seem to you full of personal allusions when I speak
rrlrout the French homo academicus, I would like to encourage
y()u to go beyond a particularizing reading which, besides being an
cxcellent defense mechanism against analysis, is the precise equival-
cnt, on the reception side, of the curiosity for exotic particularism
tlr i r f  hirs inspired so many works on Japan.

My wrrrk,  i rnd cspccial ly Dist inct ion, is part icular ly exposed to
r r r th  r r  r t ' r r r l i r rq .  l t s  thcorc t i ca l  rnoc le l  i s  no t  cmbe l l i shed w i th  a l l
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the marks by which one usually recognizes "grand theory," such

as lack ,- , f  ̂ny reference to some empir ical  real i ty.  The not ions oi

social space, symbolic space, or social class are never studied in

and foi themselves; rather, they are tested through research in

which the theoret ical  and the empir ical  are inseparable and which

mobilizes numerous methods of observation and measurement -

quântitarive and qualitative, statistical and ethnographic, macro-

àciological  and microsociological  (al l  of  which are meaningless

opporitlonr) - for rhe purpose of studying an object well defined

in rpac" and time, that is, French society in the 1970s' The report

,rf ihis researrch does not appear in the language to which cer-

tain sociologists, especially Americans, have accustomed us ancl

whose ,pp"à.r.r.. of universality is due only to the imprecisio'

of 
" 

uo."brlary hardly distinguishable from everyday usage (I shall

mention only one example, the notion of "profession"). Thanks to

a discursive montage which facilitates the iuxtâposition of statist-

ical tables, photographs, excerpts from interviews, facsimiles of

documents, ̂"d the ̂ brtr".t language of analysis, this report makes

the most abstrâct coexist with the rnost concrete, â photograph

of the president of the Republic playing tennis or an interview

with a t"k". with the -o.i fortrr"l analysis of the generative and

unify ing power of the habitus.
Viy Àiir. scientific enrerprise is indeed based on the belief that

the ieepest logic of the social world can be grasped only if one

plunges into the pârt icular i fy of an empir ical  real i ty,  histor ical ly

i . ,cated and dated, but with the obiect ive of construct ing i t  as a

"special  case of what is possible,"  as Bachelard puts i t ,  that is,

as an exemplary case in a finite world of possible configurations.

concretely,  this means thar an analysis of French social  space in

the 1970s is comparative history, which takes thc present as its

object, or comparâtive anthropology. which focuses on a particu-

lar cultural area: in both cases, the aim is to try to grasP the invari-

ant, the structure in each variable observed.

I am convinced that, although it has all the appearance ofethno-

centr ism, an approâch consist ing of applying a model c<lnstructed

itccorcl ing t , ,  thi ,  logic to another social  world is without doubt

rn()rc rcspectful  of  histor ical  real i t ies (and of people) 2nd abgve

.r l l  t r rore fr t rr t ful  in scient i f ic ternls than the i t r tcrest in srrpcrf ic ial

I r ' , t t l r r ( ' s  6 l  t l r c  l6vcr  o f  cx ( ) t i c isnr  who g ives  pr io r i rv  to  1 ' r i c t l t rcs t l t t c
t l r l t t . r . t . r r t t . s  ( l  r r l r  t l r i r rk r r rg .  lo r  ins t : r r rc t ' .  o l .w l t ; t t  l t , t s  l r t ' t ' t t  s r t i t l  r t t t t l
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written, in rhe case of Japan, about the "culture of pleasure"). The
researcher, both more modest and more ambitious than the col-
lector of curiosities, seeks to apprehend the structures and mech-
anisms that are overlooked - although for different reasons - by
the native and the foreigner alike, such as the principles of con-
struction of social space or the mechanisms of reproduction of
that space, and that the researcher seeks to represent in a model
aspiring to a uniuersal ualidity. In rhat way it is possible to regis-
ter the real differences that separate both structures and disposi-
tions (habitus), the principle of which must be sought nor in the
pecul iar i t ies of some nat ional character -  or "soul" -  but in the
particularities of different collectiue histories.

The Real is Relational

In this spirit I wilI presént the model I constructed in Distittction,
first cautioning against â "substantialist" reading of analyses which
intend to be structural or, better, relational (l refer here. without
being able to go into detail, to the opposition suggested by Ernst
C:rssirer berween "substant ial  concepts" and "funct ional or rela-
t ional concepts").  The "substant ial ist"  and naively real ist  reading
considers each practice (playing golf, for example) or pattern of
consumption (Chinese food, for instance) in and for itself, inde-
pendently of the universe of substitutable practices, and conceives
of the correspondence between social positions (or classes, thought
of zrs substantial sets) and tastes or practices as â mechanical and
clirect relation. According to this logic, naive readers could con-
sider as a refutation of the model the fact thar, to take a perhaps
fircile example, Japanese or American intellectuals pretend to like
l :rench food, whereas French intel lectuals l ike to go to Chinese or
lapirnese restâurants; or that the fancy shops of Tokyo or Fifth
'\venue often have French names, whereas the fancy shops of the
l : : rubourg Saint-Honoré display Engl ish names, such as "hair-
t l resser."  Another example which is,  I  bel ieve, even more str ik ing:
i rr . |apan, the rate of part ic ipat ion in general  elect ions is highest
,rnrong the least educated wolnen of rural  distr icts,  whereas in
l ; râncc, as I  dcrrorrstrated in an analysis of nonresponse to opin-
ro r t  y ro l l s ,  t l r t ' r r r te  o f  r r< l r r rcsp( )ns t :  -  r tnc l  < l f  inc l i f l ' c rcncc  t ( )  p ( ) l i t i cs
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- is especially high âmong women and among thc lcrrst cducated
and the most economically and socially dispossesscd. 

'l 'his 
is an

example of a false difference that conceals a real one: thc apathy
associated with dispossession of the means of production of polit-
ical opinions, which is expressed in France as simple absenteeism,
translates, in the case of Japan, as a sort of apolitical participa-
tion.'We should ask further what historical conditions (and here we
should invoke the whole political history of Japan) have resulted in
the fact that conservative parties in Japan have been able, through
quite particular forms of clientelism, to benefit from the inclina-
tion toward unconditional delegation deriving from the conviction
of not being in possession of the statutory and technical compet-
ence which is necessary for participation.

The substantialist mode of thought, which characterizes com-
mon sense - and racism - and which is inclined to treat the activ-
ities and preferences specific to certain individuals or groups in a
society at a certain moment as if they were substantial properties,
inscribed once and for all in a sort of biological or cultural essence,
leads to the same kind of error, whether one is comparing differ-
ent societies or successive periods in the same society. Some would
thus consider the fact that, for example, tennis or even golf is not
nowadays as exclusively associated with dominant positions as
in the past, or that the noble sports, such as riding or fencing (or,
in Japan, the martial arts), are no longer specific to nobility as
they originally were, as a refutation of the proposed model, which
figure 1, presenting the correspondence between the space of con-
structed classes and the space of practices, câptures in a visual
and synoptic way.'An initially aristocratic practice can be given
up by the aristocracy - and this occurs quite frequently - when
it is adopted by a growing fraction of the bourgeoisie or petit-
bourgeoisie, or even the lower classes (this is what happened in
France to boxing, which was enthusiastically practiced by aristo-
crâts at the end of the nineteenth century). Conversely, an ini-
tially lower-class practice can sometimes be taken up by nobles.
In short, one has to avoid turning into necessary and intrinsic
properties of some group (nobility, samurai, as well as workers or
employees) the propert ies which belong to this group at a given
nl()rnent in t ime because of i ts posi t ion in a dctcrminate socirr l
s1'rrrcc ancl in a clctcrnr inatc st :r tc of thc sul tplv of p<lssiblc goocls
. r t t t l  1 ' r r ; rc l i c t ' s . ' l ' l r r rs ,  i l t  cv ( ' ry  n l ( )n lcn t  < l f  c : tc l r  soc ic tv ,  o r re  l t l t s  to
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'fhis 
formula, which might seem absrract and obscure, states the

first conditions for an adequate reading of the analysis of the rela-
ti<rn between social positions (a relational concept), dispositions
(or habitus), and position-takings (prises de position), that is, rhe
"choices" made by the social agents in the most diverse domains
of practice, in food or sporr, music or politics, and so forth. It is a
reminder that comparison is possible only from system to system,
and that the search for direct equivalences berween fearures grasped
in isolation, whether, appearing at first sight different, they prou. to
be "functionally" or rechnically equivalent (like pernod and shôchû
or saké) or nominally identical (the practice of golf in France and
Japan, for instance), risks unduly identifying structurally different
properties or wrongly distinguishing srrucrurally identical proper-
ties. The very title Distinction serves as a reminder that what is
commonly called distinction, that is, a cerrain quality of bearing
and manners, most often considered innate (one speaks of distinc-
tion naturelle, "natural refinement"), is nothing other than differ-
ence) a Eap, a distinctive feature, in short, a relationa/ properry
existing only in and through its relation with other properries.

This idea of difference, or a gap, is at rhe basis of the very notion
of space, that is, a set of distinct and coexisting positions which
are exter ior to one another and which are def ined in relat ion to
one another through their mutual exteriority and their relations
of proximity, vicinity, or distance, as well as rhrough relations of
order, such as above, below, and between. Certain properties of
members of the petit-bourgeoisie can, for example, be deduced
from the fact that they occupy an intermediate position berween
two extreme positions, withour being objectively identifiable and
subjectively identified either with one or rhe other position.

Social space is constructed in such a way that agents or groups
are distributed in it according to their position in statistical dis-
tributions based on the two principles of differentiation which, in
thc most advanced societies, such as the United States, Japan, or
l-rance, are undoubtedly the most efficient: economic capital and
cultural capital. It follows that all agenrs are locared in this space
in such ir way that the closer they are to one another in those two
cl i rrrc 's i<lns, the more they have in common; and the more remote
t l r t 'v rrrc fr<lr . r  .ne another,  the less they have in common. spat ial
t l rst ; i l lct 's ()n pap..r  i r re equivalent to social  distances. More pre-
( l \ (  l \ ' ,  i r \  ( ' \ l ) r( 'ss( 'd i rr  t l rc ( l i r rgrrun in Dist inct ion in which I  t r ied
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to represent social space (figure 1), agents are distributed in tlrc firtr
dimension according to the overall volume of the different kincls
of capital they possess, and in the second dimension according
to the structure of their capital, that is, according to the relative
weight of the different kinds of capital, economic and cultural, in
the total volume of their capital.

Thus, in the first dimension, which is undoubtedly the most
important, the holders of a great volume of overall capital, such
as industrial employers, members of liberal professions, and uni-
versity professors are opposed, in the mass, to those who are
most deprived of economic and cultural capital, such as unskilled
workers. But from another point of view, that is, from the point
of view of the relative weight of economic capital and cultural
capital in their patrimony, professors (relatively wealthier in cul-
tural capital than in economic capital) are strongly opposed to
industrial employers (relatively wealthier in economic capital than
in cul tural  capital) ,  and this is no doubt as true in Japan as in
France (although it remains to be veriÊed).

The second opposition, like the first, is the source of differences
in dispositions and, therefore, in position-takings. This is the case
of the opposition between intellectuals and industrial employers or,
on a lower level of the social hierarchy, between primary school
teachers and small merchants, which, in postwar France and Japan
alike, translates, in politics, into an opposition between left and
right (as is suggested in the diagram, the probability of leaning
politically towârd the right or the left depends at least as much
on the position in the horizontal dimension as on the position in
the vertical dimension, that is, on the relative weight of cultural
capital and economic capital in the volume of capital posses'sed at
least as much as on the volume itself).

In a more general sense, the space of social positions is retrans-
lated into a space of position-takings through the mediation of
the space of dispositions (or habitus). In other words, the system
of differential deviations which defines the different positions in
the two major dimensions of social space corresponds to the sys-
tem of differential deviations in agents' properties (or in the prop-
erties of constructed classes of agents), that is, in their practices
irnd in the goods they possess. To each class of positions there
crrrrcsponds a class of habitus (or tastes) produced by the social
corrcl i t ioning associrr tccl  with the corresponding c<lncl i t ion i rncl .
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through the mediation of the habitus and its generative capabil-
ity, a systemâtic set of goods and properties, which are united by
an affinity of style.

One of the functions of the norion of habitus is ro account for
the unity of style, which unites the practices and goods of a single
agent or a class of agents (this is what writers such as Balzac
or Flaubert have so finely expressed through their descriptions of
settings - such as the Pension Vauquer in Le Père Goriot or the
elegant dishes and drinks consumed in the homes of different pro-
tagonists of L'Éducation sentimentale - which are at the same
time descriptions of the characters who live in them). The habitus
is this generative and unifying principle which retranslares the
intrinsic and relational characteristics of a position into a unir-
ary lifestyle, that is, a unitary set of choices of persons, goods,
practices.

Like the positions of which they are the product, habitus are
differentiated, but they are also differentiating. Being distinct and
distinguished, they are also distinction operators, implementing
different principles of differentiation or using differently the com-
mon principles of differentiation.

Habitus are generative principles of distinct and distinctive prac-
tices - what the worker eats, and especially the way he eats it, the
sport he practices and the way he pracrices it, his political opinions
and the way he expresses them are systematically different from
the industrial owner's corresponding activities. But habitus are
also classificatory schemes, principles of classification, principles of
vision and division, different tasres. They make distinctions between
what is good and what is bad, between whar is right and what is
wrong, between what is distinguished and what is vulgar, and so
forth, but the distinctions are not identical. Thus, for instance, the
same behavior or even the same good can appear distinguished to
one person, pretentious to someone else, and cheap or showy to
yet another.

But the essential point is that, when perceived through these
social categories of perception, these priniiples of vision and divi-
sion, the differences in practices, in the goods possessed, or in the
opinions expressed become symbolic differences and constitute a
veritable language. Differences associared with different positions,
that is, goods, prâctices, and especially manners, function, in each
socicty,  in thc sirme way as di f ferences which c<lnst i tute syrnbol ic
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systems, such as the set of phonemes of a language or the set of
distinctive features and of differential " écdrts" that constirure a
mythical system, that is, as distinctiue signs.

Here I open a pârenthesis in order to dispel a frequent, yet dis-
astrous, misunderstanding about the title Distinction, which has
led some to believe that the entire book was limited to saying that
the driving force of all human behavior was the search for distinc-
tion. This does noi make sense and, moreover, it would not be
anything new if one thinks, for example, of Veblen and his notion
of conspicuous consumption. In fact, the main idea is that to exist
within a social spâce, to occupy a point or to be an individual
within a social space, is to differ, to be different. According to
Benveniste's formula regarding language, "to be distinctive, to be
significant, is the same thing," significant being opposed to insig-
nificant, or to tlifferent meanings. More precisely - Benveniste's
formulat ion is a l i t t le too quick . . . -a di f ference, a dist inct ive pro-
perty, white or black skin, slenderness or stoutness, Volvo or VW
Beetle, red wine or champagne, Pernod or scotch, golf or soccer,
piano or accordion, bridge or belote (I proceed with opposirions,
because things tend to operate in this fashion mosr of the time,
although the situation is more complicated than this), only becomes
a visible, perceptible, non-indifferent, socially pertinent difference
if it is perceived by someone who is capable of making the distinc-
tion - because, being inscribed in the space in question, he or she
is not indifferent and is endowed with categories of perception,
with classificatory schemata, with a certain taste, which permits
her to make differences, to discern, to distinguish - between a
color print and a painting or between Van Gogh and Gauguin.
Difference becomes a sign and a sign of distinction (or vulgiarity)
only if a principle of vision and division is applied to it which,
being the product of the incorporation of rhe srrucrure of object-
ive differences (for example, the structure of the distribution in
the social space of the piano or the accordion or those who pre-
fer one or the other), is present âmong all the agents, piano owners
or accordion lovers, and structures the perceptions of owners or
lovers of pianos or accordions (there was â need to spell out this
analysis of the logic - that of symbolic violence - according ro
which dominated lifestyles are almosr always perceived, even by
th<lse who l ive them, from the destruct ive and reduct ive point <l f
v icw of f l rc clornini tnt  : rcsthct ic).
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The Logic of Classes

To construct social space, this invisible reality that cannot be

shown but which organizes agents' practices and representations'

is at the same time to create the possibility of constructing theor-

etical classe.s that are as homogeneous as possible from the point

of view of the two maior determinants of practices and of all

their attendant properties. The principle of classification thus put

into play is genuinely explanatory. It is not content with describing

the sèt of classified realities, but rarher, like the good taxonomies

of the natural sciences, it fixes on determinant properties which,

unlike the apparent differences of bad classifications, allow for

the prediction of the other properties and which distinguish and

bring together agents who are as similar to each other as possible

and à* different as possible from members of other classes, whether

adiacent or remote.
But the very validity of the classification risks encouraging a

perception of theoretical classes, which are fictitious regroupings

existing only on paper, through an intellectual decision by the

,.r."rÀ"r, as real classes, real groups' that are constituted as such

in reality. The danger is all the greater as the research makes it

appear that the divisions drawn in Distinction do indeed corres-

pà"d to real differences in rhe most different, and even the most

,ne"pect"d, domains of practice. Thus' to take the example of a

curious property, the distribution of the dog and cat owners is

organizeà aicording ro the model: commercial employers (on the

rig*ht in figure 1) tend to prefer dogs, intellectuals (on the left in

figure 1 ) tend to prefer cats.
The model thus defines distances that are predictiue of encoun-

ters, affinities, sympathies, or even desires. Concretely, this means

that people locateà ar rhe top of the space have little chance of

-"r.ying people located toward the bottom, firsr because they have

little chance 6f physically meeting them (except in what are called
.,bad places,,' Àat is, at the cost of â transgression of the social

limits which reflect spariâl distances); secondly because, if they do

accidentally meet them on some occasion, they will not get on

t1lgcther, will not really understand each other, will not appeal to

, , , ,"  a,-r ,r thcr.  On the other hand, proximity in social  space predis-

p()s( 's t ()  c l<lscr rc lat ions: people wh<l are inscr ibed in a restr icted

, , l . t , , r ' o l  t l t t ' s 1 ' r ; t c e  w i l l  b c  [ < l t h  c l o s c r  ( i n  t h c i r  p r o p e r t i c s : l n d  i n
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their dispositions, their tastes) and more disposed to get closer, as
well as being easier to bring together, to mobilize. But this does
not medn that they constitute a class in Marx's sense, tbat is, a
group uhich is mobilized for common purposes, and especially
against another class.

The theoretical classes that I construct are, more than any other
theoretical divisions (more, for example, thân divisions according
to sex, ethnicity, and so on), predisposed to become classes in the
Marxist sense of the term. If I am a political leader and I propose
creating one big party bringing together both industrial employers
and workers, I have little chance of success, since these groups are
very distant in social space; in a certain conjuncture, in a national
crisis, on the bases of nationalism or chauvinism, it will be possible
for them to draw closer, but this solidarity will stil l be rather
superficial and very provisional. This does not mean thât, inversely,
proximity in social space âutomatically engenders unity. It defines
irn objective potentiality of uniry or, to speak like Leibniz, a "claim
to exist" as a group, a probable class. Marxist theory makes a
rnistake quite similar to the one Kant denounced in the ontolog-
ical argument or to the one for which Marx criticized Hegel: it
rnakes a "death-defying leap" from existence in theory to exist-
cnce in practice, or, as Marx puts it, "from the things of logic to
the logic of things."

Marx, who more than any other theoretician exerted the theory
affect - the properly political effect that consists in making tan-
gl6le (theoreinl a "reality" that cannot entirely exist insofar as it
remains unknown and unrecognized - paradoxically failed to take
this effect into account in his own theory. . . One moves from
class-on-paper to the "real" class only at the price of a political
work of mobi l izat ion. The "real"  c lass, i f  i t  has ever "real ly"
t'risted, is nothing but the realized class, that is, the mobilized
e f :rss, a result of the struggle of classifications, which is a properly
syrnbolic (and political) struggle to impose a vision of the social
world, or, better, a way to construct that world, in perception
,rnd in reality, and to construct classes in accordance with which
rhis social  world can be divided.

'l 'he 
vcry existence of classes, as everyone knows from his or

Ir t ' r  own cxpcricncc, is a stake in a struggle. And this fact un-
. . lorr l r t t 'c l ly c()nst i tutcs thc nrajor obstacle to a scient i f ic knowledge
, r l  t l t t ' s o t i r t l  w o r l r l  i t t t c l  t < l  f h e  r c s < l l r r t i o n  ( f o r  t h a r c  i s  o r r t ' . . . \
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of the problem of social classes. Denying the existence of classes,
âs the conservative tradition has persisted in doing for reasons
not all of which are absurd (and all research done in good faith
encounters them along the way), means in the final analysis deny-
ing the existence of differences and of principles of differentiation.
This is just what those who pretend that nowadays the American,

Japanese, and French societies are each nothing but an enormous
"middle class" do, although in a more paradoxical way, since those
who believe this nevertheless preserve the term "clâss" (accord-
ing to a survey, 80 percent of the Japanese say they belong to the
"middle class"). This position is, of course, unsustainable. All my
work shows that in a country said to be on the way to becoming
homogenized, democratized, and so on, difference is everywhere.
And in the United States, every day some new piece of research
appears showing diversity where one expected to see homogene-
ity, conflict where one expected to see consensus, reproduction and
conservation where one expected to see mobility. Thus, differ-
ence (which I express in describing social space) exists and persists.
But does this mean that we must accept or affirm the existence
of classes? No. Social classes do not exist (even if political work,
armed with Marx's theory, had in some cases contributed to
making them at least exist through instances of mobilization and
proxies). What exists is a social space, a space of differences, in
which classes exist in some sense in a state of virtuality, not as
something given but as something to be done.

Nevertheless, if the social world, with its divisions, is some-
thing that social agents have to do, to construct) individually and
especially collectiuely, in cooperation and conflict, these construc-
tions stil l do not take place in a social void, as certain ethnometh-
odologists seem to believe. The position occupied in social space,
that is, in the structure of the distribution of different kinds of
capital, which are also weâpons, commands the representations
of this space and the position-takings in the struggles to conserve
or transform it.

To summarize the intricate relation between objective struc-
tures and subjective constructions, which is located beyond the
rusual alternatives of objectivism and subjectivism, of structuralism
:rncl  construct iv ism, and even of mater ial ism and ideal ism, I  usu-
.r l lv t ; rrotc,  with a l i t t le distort ion, a famous formula of Pascal 's:
"  I  l r t '  worl t l  c 'onrprehcrrcls rnc ,rncl  swir l lows Inc l ikc a point,  bt t t  I
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comprehend it." The social world embraces me like a point. But
this point is a point of uietu, the principle of a view adopted from
a point located in social space, a perspectiue which is defined, in
its form and contents, by the objective position from which it is
adopted. The social space is indeed the first and last reality, since
it stil l commands the representations that the social âgents can
have of it.

I am coming to the end of what has been a kind of introduc-
tion to the reading of Distinction, in which I have undertaken ro
state the principles of a relational, structural reading that is cap-
able of developing the full import of the model I propose. A rela-
tional but also a generatiue reading. By this I mean that I hope
my readers will try to apply the model in this other "particular
case of the possible," that is, Japanese society, that they will try to
construct the Japanese social space and symbolic space, to define
the basic principles of objective differentiation (l think they are
the same, but one should verify whether, for instance, they do not
have different relative weights - I do not think so, given the excep-
tional importance which is traditionally attributed to education
in Japan) and especially the principles of distinction, the specific
distinctive signs in the domains of sport, food, drink, and so on,
the relevant features which make significant differences in the dif-
ferent symbolic subspaces. This is, in my opinion, the condition
for a comparatiuism of the essential that I called for at the begin-
ning and, at the same time, for the universal knowledge of the
invariants and variations that sociology can and must produce.

As for me, I shall undertake in my next lecture to say what
the mechanisms are which, in France as in Japan and all other
irdvanced countries, guârantee the reproduction of social space
and symbolic space, without ignoring the contradictions and con-
flicts that can be at the basis of their transformation.

Notes

l his is the text of a lecture presented at the University of Todaï in
( )ctober 1989.

I ( if. I)ie rre Bourdieu, Distinction: a Social Critique of the ludgement of'Iir-s/c, 
trrrns. Richarcl Nicc (Carnbridge: Harvard University Press, 19114),

pp. l2 l l -c);  f igrrrc I  is : r  s irnpl i f icd vcrsior.r  of  thc onc rrppc:rr ing thcrt . .



APPENDIX

The "Soî.tiet" Variant and
Political Capital

I know that a number of you have undertaken a thorough reading
of Distinction. I would like to go over the book with you again,
attempting to respond to the question that you have no doubt
asked yourselves: is the model proposed in that book valid bey-
ond the particular case of France? Can it also be applied to the
case of the German Democratic Republic and, if so, under what
conditions?

If one wants to demonstrate that it is a universal model, which
permits one to account for historical variations at the cost of cer-
tain transformations of variables that must be taken inro accounr
universally (or, at least, in differentiated societies) in order to
explain the differentiation that constitutes social space, it is first
necessary to break with the propensity toward substantialist and
naively realist thought which, instead of focusing on relarions, limits
itself to the phenomenal realities in which they are manifested.
Such thought impedes one from recognizing the same opposition
between the dominant and the dominated when, in different coun-
tries, or at different moments in the sâme country, it is inscribed
in phenomenally different practices. For example, the practice of
tennis, which until recently (and stil l during the period when the
survey that served as the basis of Distinctionwas undertaken)
was reserved, at least in France, for the occupants of the highest
positions in the social space, has become much more common,
although differences continue to exist, but in terms of the places,
moments, and forms of its practice. Such examples could be mul-
t ip l ied, borrowing from al l  universes of pract ice or consumprion.
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It is thus necessâry to construct social space as â structurc
of differentiated positions, defined in each case by the place they
occupy in the distribution of a particular kind of capital. Social
classes, according to this logic, are only logical, determined classes
in theory and, if I may say, on paper, through the delimitation of
a (relatively) homogeneous set of agents occupying an identical
position in social space. They can only become mobilized and
active classes, in the sense of the Marxist tradition, at the cost of
a properly political work of construction, indeed of fabrication -
in E. P. Thompson's sense when he speaks of The Making of tbe
English Working Class'- in which success can be facilitated, but
not determined, by belonging to the same sociological class.

In order to construct social space, in the case of France it was
necessary and sufficient to consider the different kinds of capital
whose distribution determines the structure of that social space.
Since in France economic capital and cultural capital have a very
important weight, social space is organized according ro three
fundamental dimensions: in the first dimension, agents are distrib-
uted according to the overall volume of the capital of all kinds
that they possess; in the second, according to the structure of that
capital, that is, according to the relative weight of economic cap-
ital and cultural capital in their patrimony; in the third, according
to the evolution over time of the volume and structure of their cap-
ital. Due to the correspondence established between the space of
positions occupied in the social space and the space of the disposi-
tions (or habitus) of their occupants and also, through the media-
tion of the latter, the space of position-takings, the model functions
as an adequate principle of classification. The classes that can be I
produced by demarcating regions of the social space bring togerher
agents as homogeneous as possible, not only from the point of view
of their conditions of existence, but also from the point of view of
their cultural practices, their patterns of consumption, their public
opinions, and so forth.

To respond to the question raised at the outset and verify
whether the model proposed in Distinction can be applied to the
case of the GDR, it is necessary to investigate what principles of
cliffcrentiation are characteristic of this society (which amounts
to :rclmitting, contrary to the myth of the "classless societyr" that
is,  of  rr  socicty without di f ferences, that such pr inciples do indeed
r 'r ist ,  l ts tht '  1 ' l rotcst l l . l ( )vL: l l lents current ly act ive in thc c()untry
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conspicuously attest); or, to put it more simply, to determine

wheùer, in the case of the GDR, one rediscovers all (and only) the

same principles of differentiation, bearing the same relative weights,

as those encountered in France. Right from the beginning one sees

that among the major differences between the two spaces and the

respective principles of differentiation defining them is the fact

thal economic capital - private possession of the means of pro-

duction - is officially (and, for the most part' in actual fact) out

of bounds in the GDR (even if a form of access ro rhe advantages

that are elsewhere furnished by economic capital can be secured

in other ways). The relarive weight of cultural capital (which can

be assumed to be highly valued in the German tradition, as in the

French or Japanese) is proportionally increased.

It goes without saying, however, that' whatever an official mer-

itocràtic ideology may wanr people to believe, not all the differ-

ences in opportunities for appropriating scarce goods and services

cân reasonably be related to differences in possession of cultural

and educational capital. It is thus necessâry to hypothesize another

principle of differentiation, another kind of capital, the unequal

àistribution of which is the source of the observable differences in

paterns of consumption and lifestyles. I arn thinking here of what

could be called political cdpitdl, which guarântees its holders a

form of private appropriation of goods and public services (resid-

ences, cars, hospitals, schools, and so on). This patrimonialization

of collective resources can also be observed when, as in the case

of Scandinavian countr ies, a social-democrat ic "el i te" has been in

power for several generations; one rhen sees how the political

type of social capital, acquired through the apparatus of the trade

,rnionr and the Labour Party, is transmitted through networks of

family relations, leading to the constitution of true political dyn-

asties. The regimes that are properly called "Soviet" (rather than

communist) have carried to the limit this tendency toward priuate

appropriation of public goods and seruices (which is also evident,

al though less intensively so, in French social ism)'

When other forms of accumulation are more or less completely

control led, pol i t ical  capital  becomes the pr imordial  pr inciple of

differentiation, and the members of the political "nomenklatura"

have hardly any competitors in the struggle for the dominant prin-

ciple of domination which takes place in the field of power, gther

than the holders of academic capital .  Indeed, everything lcacls t ts
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to suppose that the recent changes in Russia and elsewhere have
their source in rivalries between the holders of political capital, of
the first and especially the second generarions, and the holders of
academic capital, technocrats and especially researchers or intellec-
tuals, who themselves come partly from the political nomenklatura.

The introduction of an index of a specifically political capital of
the Soviet type - an index that would have ro be elaborated with
some care, taking into account not only positions in the hierarchy
of political appâratuses (in the firsr place, that of the Communist
Party itself), but also the seniority of each agenr and of his lineage
among the political dynasties - would no doubt enable us ro con-
struct a representation of social spâce capâble of accounting for
the distr ibut ion of powers and pr iv i leges, as wel l  as of l i festyles.
But, here again, in order to account for the particularity of the
German case, notably the somewhat gray :rnd uniform tone of irs
iorms of publ ic sociabi l i ty,  one should take into âccount not the
Puritan tradition so much as rhe fact that the categories capable
of furnishing cultural models have been depleted by emigration
and especially by the political and moral control which, because
of the egalitarian pretensions of the regime, is exerted on external
expressions of difference.

One could ask, by way of verification, to what extenr the
model of social space rhus obtained would be able ro account, at
least roughly, for the conflicrs arising in the GDR today. There is
no doubt that, as I have suggested, the holders of academic cap-
ital are those most inclined to be impatient and to revolt against
the privileges of the holders of political capital, and they are also
those best able to turn against the nomenklatura the egalitarian or
meritocratic tenets that fonn the basis of its claims to legitimacy.
But one might well wonder whether the intellectuals who dream of
creat ing a "real social ism" in opposit ion to the car icature pro-
duced and imposed by apparatchiks (especially those apparatchiks
who, nonentities outside the apparatus, are prepared to give their
all for an âppâratus that has given them all) will succeed in
establishing a real and durable alliance with the dominated, par-
t icular ly the manual workers, who cannot help but be susceprible
to the "demonstration effect" of common or garden capitalism,
that is,  the capital ism of the refr igerator,  the washing machine,
rrntl the Volkswirgen; or even with the minor state lrureaucrats who
ci l l l l r () t  hrr t l  in t l rc shirbbv sccrrr i ty ef f<lrc lcd by i r  thirc l-ratc wclf : t rc
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state (and purchased at the cost of conspicuous deprivations)
sufficient grounds for refusing the immediate satisfactions promised
by a liberal economy limited by state intervention and the moder-
ating influence of social movements - even if those satisfactions
are fraught with risks (notably that of unemployment).

Appendix Notes

This is the text of a lecture delivered in East Berlin. October 25. 1989.

1 Edward P. Thompson, Tbe Making of tbe English 
'Working 

Class
(New York:  Pantheon,  1964).

2

Tbe I,{ew Capital
M

oday I would like to speak about the exrremely complex
mechanisms through which the school institution contributes
(I insist on this word) to the reproducrion of rhe distribution

of cultural capital and, consequently, of the strucrure of social
space. Corresponding to the two basic dimensions of this space,
which I mentioned yesterday, are two sets of different mechanisms
<rf reproduction, the combination of which defines the mode of
reproduction and ensures that capital finds its way to capital
and that the social structure tends to perpetuate itself (not with-
out undergoing more or less important deformations). The repro-
cluction of the structure of the distribution of cultural capital is
echieved in the relation between familial srraregies and the specific
logic of the school inst i tut ion.

Families are corporate bodies animared by a kind of conatus,
in Spinoza's sense, that is, a tendency to perpetuate their social
bcing, with all its powers and privileges, which is at the basis of
r eproduction strategies: fertility strategies, matrimonial strategies,
sr.rccessional strategies, economic strategies, and last but not least,
cducational strategies. Families invest all the more in school educa-
tion (in transmission time, in help of all kinds, and in some cases,
.rs today in Japan, in money, as with the Juku and the Yobi-ko')
.rs their cultural capital is more important and as the relative weight
,r f  their  cul tural  capital  in relat ion to their  economiccapital  is
ltrratcr - and also as the other reproduction strategies (especially
srrcccssiorrr l l  str i t tcgics, which aim at the direct t ransmission of
t ' tonon l r t  ( r rp i t i r l )  : r r r ' l css  c f i cc t i vc  o r  rc l r r t i vc ly  l css  p roÊt r rb lc  (as
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has been the case in Japan since the Second \7orld War and, to a
lesser degree, in France).

This model, which may seem very abstract, allows us to under-
stand the growing interest that families and especially privileged
families, including the families of intellectuals, teachers, or members
of liberal professions, have in education in all advanced countries
and, undoubtedly, in Japan more than anywhere else. It aiso allows
us to understand how the highest school institutions, those which
give access to the highest social positions, become increasingly
monopolized by the children of privileged categories, which is as
true in Japan and the United States as it is in France. More broadly,
this model enables us to understand not only how advanced soci-
eties perpetuate themselves, but also how they change under the
effect of the specific contradictions of the scholastic mode of
reproduction.

The School: Maxwell's Demon?

For an overview of the functioning of the mechanism of scholastic
reproduction, one might evoke, by way of first approximation,
the image that physicist James Clerk Maxwell used in explaining
how the Second Law of Thermodynamics could be suspended.
Maxwell imagined a demon who sorts the moving pârticles pâss-
ing before him, some being warmer, therefore faster moving, others
cooler, therefore slower moving; the demon sends the fastest par-
ticles into one container, whose temperature rises, and the slow-
est into another container, whose temperature falls. He thereby
maintains difference and order. which would otherwise tend to
be annihilated. The educational system acts like Maxwell's demon:
ât the cost of the energy which is necessary for carrying out the
sorting operation, it maintains the preexisting order, that is, the
gap between pupils endowed with unequal amounts of cultural
capital. More precisely, by a series of selection operations, the sys-
tem separates the holders of inherited cultural capital from those
who lack it. Differences of aptitude being inseparable from social
differences according to inherited capital, the system thus tends
to maintain preexisting social differences.

Moreover, it produces two effects which can be accounted
for only i f  we give up the (dangerous) language of mechirnistn. In
cstabl ishing a spl i t  bctwccn thc strrclcnts of thc prest igiorrs ( i rrrr tc lcs
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Écoles and regular university studenrs, the school institution rnsti-
tùtes social borders analogous to those which formerly separated
nobility from gentry and gentry from common people. TÀis sep-
aration is marked, first of all, in the very conditions of life, in the
opposition berween the reclusive life of boarding schools, on rhe
one hand' and the free life of the regular university srudenr, on
the other; then in the contents and especially the organization of
the course of preparatory study toward the competitive examina-
tions, with, on the one hand, very strict supervision and highly
scholastic forms of apprenticeship, especially a high-pressure) com-
petitive atmosphere which inspires submissiveness and presenrs
a conspicuous analogue to the business world, and, on the other
hand, "student life," closely related to the tradition of bohernran
life and requiring much less in the way of discipline and consrrainr,
even during the time devored to work. By means of the comper-
itive examination and the ordeal of preparing for it, as weli as
through the ritual cut-off - a rrue magical threshold separâring rhe
last candidate ro have passed from the firsr ro have iailed, insti-
tuting a difference in kind indicated by the right to bear a name)
a title - the school institution performs a truly magical operarion,
the paradigm of which is rhe separarion between the sacred and
the profane according to Durkheim's analysis.

The act of scholastic classification is always, but especially in
this case, ân act of ordination, in the double sense the word has
in French. It institutes a social difference of rank, a per?ndnent
relation of order: the elect are marked, for their whole lives. bv
their affil iation ("old boys" of such-and-such an instirution); they
are members of an order, in the medieval sense of the word, and
of a noble order, that is, a clearly delimited set (one either belongs
or one doesn't) of people who are separated from the comnlon
run of mortals by a difference of essence and, therefore, legitim-
irtely licensed to dominate. This is why the separarion achieved
by school is also an act of ordination in the sense of consecration,
cnthronement in a sacred category, a nobility.

Familiarity prevents us from seeing everything that is concealed
in the apparenrly purely technical acrs achieved by the school institu-
tirn. Thus, the weberian analysis of a certificate as Bildttngspatent
:rnd <l f  thc cxaminat ion as â process of rat ional select ion, without
lrc ing str ict lv falsc, is ncverrheless part ial . lndeed, i t  overlooks the
nr r rg ic : r l  i l s l ) ( ' ( t  o f  scho< l l  opcr r r t ions ,  wh ich  a lso  fu l f i l l  func t ions
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of rationalization, but not in the \Teberian sense. Tests or compet-
itive examinations iustify in reason divisions that do not necessarily
stem from reâson, and the titles which sanction their results pres-

ent certifrcdtes of social competence, not unlike titles of nobility,
as guarantees of technical competence. In all advanced societies,
in France, the United States, or Japan, social success depends very

strictly on an initial act of nomination (the assigning of a name'

usually the name of an educational institution, Todaï University
or Harvard University or École Polytechnique) which consecrates
scholastically a preexisting social difference.

The presentation of diplomas, often the occasion for solemn
ceremonies, is qui te comparable with the dubbing of a knight.
The conspicuously (all too conspicuously) technical function of
formation, of transmission of a technical competence and selection
of the most technically competent, conceals a social function' that
is, the consecration of the stâtutory bearers oi social competence'
of the right to rule. We thus have, in Japan as well as in France,
a hereditary scholastic nobility (the nisei, or second generâtion' as
it is called in Japan) of leaders of industry, greât doctors, higher
civil servants, and even political leaders, and this scholastic nobil-
i ty includes an important segment of the heirs of the old blood-
line nobility who have conuerted their noble titles into academic
titles.

Thus, the school inst i tut ion, once thought capable of introduc-
ing a form of meritocracy by privileging individual aptitudes over
hereditary privileges, actually tends to establish, through the hid-
den linkage between scholastic âptitude and cultural heritage, a
veritable state nobilily, whose authority and legitimacy âre glrar-

anteed by the academic title. A review of history suffices to reveal
that the reign of this specific nobility, aligned with the state, is the
result of a long process: state nobility, in France and no doubt
in Japan as well, is a corporate body which, created in the course
of the state's creation, had indeed to create the state in order to
creâte itself as holder of a legitimate monopoly on state power.
The state nobility is the inheritor of what is called in France
"noblesse de robe" (nobi l i ty recrui ted from the legal profession),
which is distinguished from the "noblesse d'é1tée," or nobility of
the sword (with which i t  nonetheless increasingly al l iecl  i tsel f  over
t ime throLrgh rr tarr iage),  in rhat i t  owes i ts st l r t t ts t t l  cul tur i t l  cr tp-
i ta l ,  esser t t ia l l y  o f  e  ju r i c l i ca l  t vpc .
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I  cannor rehearse here the whole histor ical  analysis out l ined in
the last chapter of The state Nobility,2 based on the works, which
are seldom brought togerher,  of  histor ians oi  educat ion, histor ians
,r f  the state, and histor ians of ic leas. This analysis could serve as
the basis for a systematic comparison between this process and
the one (which I  bel ieve to be quite simi lar,  despite ar i  the appar-
cnt di f ferences) rhat led rhe samurai,  one segmend of whom had
already in the course of the seventeenth century been transformed
irto a l i terate bureaucracy, to promote, in the second half  of  thc
.ineteenth century, a modern state based on a body of burcarucrats
ir  whom noble or igin and a strong scholast ic cul ture wcrc c() .r-
br 'ed. a body anxious to aff i rm i ts independence in ancl rhrr>ush
i l  cul t  of  the nat ional state and character izcd t ly rrn i rr isrrcrer ic
scnse of superior i ty relat ive to industr ial ists rrncl  rncrchrrnts.  lcr
, r lonc  po l i t i c ians .

T'  return to the French câse, one mighr . l lscrvc that the invcn-
t i .p 1vf the state and. especial ly,  of  the ideas . f  the "purrr ic,"  "com-
rrr ,rr  welfare," ând "publ ic service" which 

"."  
^ i  i ts heart ,  are

rrrseparable from the invent ion of the inst i tut ions that ground the
l)ower of the srate nobility and its reproducti.n. Thus, fàr insrance,
thc stages of developmenr r f  the school inst i tut ion, and part icu-
l , rr ly the emergence in the eighreenth cenrury of inst i tut ions of a
r('w type, the "colleges," mixing certain segments of the aristo_
t r ' ; rcy ârd of the bourgeoisie of the robe in boarding schools that
.rrrr ic ipated the present sysrem of Grandes Écoles, coincide with
thc stages of development of the state bureaucracy (and second-
.rr i l r ' ,  at  least in the sixteenth century, the church bureaucracy).
I  hc autonomizat ion of the bureaucrat ic f ie ld and the mulr ipl ica-
tr ,r  of  posi t ions independent of the establ ished temporai and
.Prr i tual  powers âre accompanied by the develop."nt àf  a b.ur-
'i, '. isie of the robe and a noblesse de robe, whose interests are
\rr() 'É{ ly b.und up with rhose of the school inst i tur ion, notably in
t l r t '  realm of reproduct ion. In i rs art  of  l iv ing, which accords a
l .r .qc place to cul tural  pract ices, as wel l  as in i ts system of values,
rlris krnd <>ti Bildungsburgertum, as the Germans say, defines itself
.r' o1'r1'rosecl, on the one hand, to the clergy and, on the other, to
t l r t ' r rr l r lc 'ssc d'épt ie,  cr i t ic iz ing i ts ideology of bir th in the name of
rr .r i t  r rncl  . f  whir t  wi l l  later come to be cal led competence. Final ly,
t l r t  r r ro t l t ' r r r  idc 'o los \ ,  < l f  p r rb l i c  sc rv icc .  o f  c<>mmon we l fa re  and
,  i ln tn l ( ) l t \ t / ( . : t l .  i r r  s l r r r r t  w l r ; r t  l r : rs  [ t t . c r r  c r r l l t . c l  thc  . .c iv ic  h r r r r r l r r . t rs r . r r
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of  the civ i l  servants,"  vrhich would inspirc t l rc French Revolut ion
(notably through the Girondist lawyers), wirs invented collectively
(although the history of ideas prefers to crcclit inclividuals) by the
classes of the robe.

Thus, one can see how the new class, fhe power and authority
of which rests on the new cultural capital, has to elevate its par-
ticular interests to a superior degree of universalization and invent
a version of the ideology of public service and of meritocracy that
could be considered "progressive" (compared with the aristocratic
variant that German and Japanese civil servânts would later invent)
in order to prevail in its struggles with the other dominant frac-
tions, the noblesse d'épée and the industrial and mercantile bour-
geoisie. Demanding power in the name of the universal, the nobility
and bourgeoisie of the robe promote the objectification and there-
fore the historical efficacy of the universal; they cannot make use
of the state they claim to serve unless they also serve, however
slightly, the universal values with which they identify it.

Art or Money?

I could end my argument here, but I would like to reexamine briefly
the image of Maxwell's demon which I used earlier to make ir
point, but which, like all metaphors borrowed from physics and
in particular from thermodynamics, implies a completely false
philosophy of action and a conservative vision of the social world
(as evidenced by the conscious or unconscious use made of it by
those, such as Heidegger, who criticize "leveling" and the gradual
annihilation of "authentic" differences in the dull, flat banality of
the "average").  As a matter of  fact,  social  agents, students choos-
ing an educational track or discipline, families choosing an insti-
tution for their children, and so on, are not particles subject to
mechanical forces and acting under the constraint of cduses; nor
âre they conscious and knowing subjects acting with full know-
ledge of the facts, as the champions of rational dction theory
bel ieve. ( l  could show, i f  I  had enough t ime, that these two phi lo-
sophies, which seem diametr ical ly opposed, are in fact s imi lar;
for.  granted perfect knowledge of al l  the ins i rnd outs of the ques-
t ion, rr l l  i ts causes;rnd ef iects,  aurcl  grantccl  a cor lplctcly logical
c l ro ic t ' .  one  is  r r t  i r  l< lss  to  know wl tc rc i r r  s r rch  i r  "ch< l icc"  wor r l r l
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differ from pure and simple submission to outside forces or where,
consequently, there would be any "choice" in the mâtter at all.)

In fact, "subjects" are active and knowing agents endowed with
a practical sense. that is, an acquired system of preferences, of
principles of vision and division (what is usually called taste), and
also a system of durable cognitive structures (which are essenti-
ally the product of the internalization of objective btructures) and
of schemes of action which orient the perception of the situation
and the appropriate response. The habitus is this kind of prac-
t ical  sense for what is to be done in a given si tuat ion -  what is
called in sport a "feel" for the game, that is, the art <tf dnticipat-
ing the future of the gamer which is inscribcd in the present srare
of play. To take an example from the rcalm of cducat ir)n,  the
"feel" for the game becomes increarsingly necessirry rrs the educa-
t iona l  t racks ' (as  i s  the  case in  Fr r rnce  as  wc l l  as . fapan)  become
diversified and confused (how to choose bctween a famous bur
decl ining inst i tut ion and a r is ing "second-t ier" school?).  l t  is di f f i -
cult to ânticipate fluctuations on the stock exchange of scholastic
value, and those who have the beneÊt, through family, pârents,
brothers, sisters, acquaint:rnces, and so on, of information about
the formation circuits and their actual or potential differential
profit can make Lletter educational investments and earn maxi-
mum returns on their cultural capital. This is one of the mediations
through which scholastic - and social - success are linked to
social  or igin.

In other words, the "particles" which m()ve toward the "demon"
carry in them, that is,  in their  habitus, the law of their  direct ion
and of their  movement,  the pr inciple of their  "vocat ion" which
directs them toward a specific school, university, or discipline. I
have rnade a lengthy analysis of ht>w the relat ive weight of eco-
nomic and cultural  capital  (what I  cal l  the structure of capital)  in
the capital  <l f  teenagers (or of their  famil ies) is retranslated into a
systern of preferences which induce them either to privilege art
over rnoney, cultural things over the business <lf power, and so
on, or the opposite;  how this structure of capitzr l ,  through the
svstel)-l of pre ierences it produces, motivates them to direct thern-
selves in thcir  educat ional and social  choices toward one or the
othcr pole of thc f ie ld of power, the intel lectual pole or the busi-
rr t 'ss pole .  ; l r )( l  t ( )  aclopt t l rc corresponding pract ices and opinious.
( l l r r rs  ( ) r ' r ( ' ( iu l  r r r r t l r ' r s t : r r rc l  w l ra t  sccr r rs  s< l  sc l f -ev ic lcn t  l )cc i lusc  wc
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are so used to it, for instance, that the students of the Ecole Nor-

male, the future professors or intellectuals, have a greater tendency

to present themselves as left-wing and read intellectual reviews,

whereas HEC3 students have a greater tendency to present them-

selves as right-wing, to practice sport intensively, and so on.)

Likewise, in place of the metaphorical  demon, there are many

"demons," among them the thousands of professors who apply

to the students categories of perception and appreciatiol which

are structured according to the same pr inciples ( l  cannot develop

here the analysis I  have made of the categories of professorial

understanding, the paircd adiectives such as "bright/dull"' in terms

of which the master ludges the productions of the students and

al l  their  manners, their  ways of being and doing).  In other words'

the action of the educational system results from the more or less

orchestrated act ions of thousands of smal l  versions of Maxwel l 's

demon who, by their  wel l -ordered choices al igned with the obiect-

ive order ( the structur ing structures are, let  me repeat.  structured

structures),  tend to reproduce this order without ei ther knowing

they are doing so or wanting to do so.
But the demon metaphor is dangerous again, because it favors

the conspirator ial  fantasy which so often haunts cr i t ical  thinking,

thar is, the idea of a malevolent will which is responsible for every-

thing that occurs in the social world, f11r better and especially for

worse. What we are iustified in describing as â mechanism, in the

interests of making a point,  is sometimes experienced as a kind of

infernal engine (we often speak of the "hell of success")' as though

agents were no more than tragic cogs in a machine that is exterior

and superior to them al l .  The reason for this is that each agent is

somehow constrained, in order to exist ,  to part ic ipate in a game

which requires great efforts and great sacrifices.
And I  think that,  in fact,  the social  order guaranteed in part

by the scholastic mode of reproduction today subiects even rhose

who profit from it to a degree of tension which is quite compar-

able to what court society, as described by Norbert Elias' imposed

on the very agents who had the extraordinary pr iv i lege to belong

to it.

In the l rrst  analysis this compel l ing struggle for ever-threr l tc l lcd

l )()wt 'r  ancl prcst igc wrrs the clornirrrrnt f l rctor that corrclcrttr tccl rr l l

t  l r t l s t .  i r ry6 lyc r l  t9  e  r r l t c t  t l r c  b r r rd t ' r t s ( ) rnc  ce  rc t l lo r t i cs .  No s i t tg l t '
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person within the figuration was able to initiate a reform of the tra-
dition. Every slightest attempt to reform, to change the precarious
structure of tensions, inevitably entailed an upheaval, a reductron
or even abolition of the rights of certain individuals and families.
To jeopardize such privileges was, to the ruling class of this society,
a kind of taboo. The attempt would be opposed by broad secions
of the privileged who feared, perhaps not without justification,
that the whole system of rule that gave them privilege would be
threatened or would collapse if the slightest detail of the tradi-
tional order were altered. So everything remained as it was.a

In Japan as in France, worn-out parents, exhausted youlll{ people,
employers disappointed by the products of an eclucat ion which
they f ind i l l  sui ted to their  needs, are al l  the hclpless vicr inrs of
a mechanism which is nothing but the cumul irr ive er i fcct of  their
own strategies, engendered and ampl i f ied by thc logic of conrperi-
t ion of everyone against every()ne.

This might have been the place to reply to the mangling and mis-
representation of my works by certain misguided or il l-disposed
analysts, but I would have needed time to show how the logic of
the scholastic component of the mode of reproduction - notably,
its statistical character - and its characteristic contradictions may
be, and without contradiction, at the root of the reproduction of
the structures of advanced societies and of a good many of the
changes that affect them. These contradictions (which I analyzed
in the chapter of Distinction titled "Classes and Classificarions")
no doubt constitute the hidden principle of certain politicai con-
flicts characteristic of the recent period, such as the events of
May 1968, which rocked the French and Japanese universiries ar
rrlmost the same time, the same causes producing the same effects,
without our being able to point to any direct influence. I have
undertaken a lengthy analysis, in anorher study which I entitled
somewhat derisively Homo Academicus,s of the factors that deter-
rnined the crisis of the scholastic world, the visible expression of
which were the events of May 1968: overproduction and devalu-
.rtion of diplomas (two phenomena which, if I am to believe what
I  rerrd, also concern Japan);  devaluat ion of universi ty posi t ions,
cspecially sul'rordinate positions, which have grown in numbers
with<lut i r  proport ional opening up of câreers because of the quite
:rrclr i r ic structr l rc of thc r ,rniversi ty hierarchy (here again, I  woulcl
l r k t ' t t t  t t t : t k r ' . t  ( ( ) t l l l ) ; t r , l l i v t ' r r t r ; t t i r v  i t t t o  t l t t ' f r l r r r t s  r h : r t  t h t ' r r ' l l r t i o r r t
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of university time and power, as I have analyzed thcm in France,
assume in the case of Japan).

And I think that it is in the changes of the scholastic field and,
especially, of the relations between the scholastic field and the eco-
nomic Êeld, in the transformâtion of the correspondence between
academic qualifications and posts, that we might find the real
principle behind the new social movements which have appeared
in France, in the aftermath of '68 and also more recently, such
as the very new phenomenon of coordinations,b which, if I may
believe my sources, are also beginning to emerge in Germany and

Japan, notably among young workers, who are less devoted than
their elders to the traditional work ethic. Likewise, the political
changes which can now be observed in the USSR, and which are
beginning in China, are no doubt linked to the considerable in-
crease in the numbers of high school graduates in these countries,
giving rise to contradictions, first of all, in the very midst of the
field of power itself.

But it would also be necessary to study the link between the
new school delinquency, which is more widespread in Japan than
in France, and the logic of furious competition which dominates
the school institution, especially rhe effect of a final uerdict or
destiny that the educational system exerts over teenagers. Often
with a psychological brutality which nothing can attenuate, rhe
school institution lays down its final judgments and its verdicts,
from which there is no appeal, ranking all students in a unique
hierarchy of forms of excellence, nowadays dominated by a single
discipline, mathematics. Those who are excluded are condemned
in the name of a collectively recognized and accepted criterion (and
thus one which is psychologically unquestionable and unques-
tioned), the criterion of intelligence. Therefore, in order to restore
an identity in jeopardy, students have no recourse except to make
a violent break with the scholastic order and the social order (it
has been observed, in France, that it is their collective opposi-
tion to school that tends to weld delinquents into gangs) or, as
is also the case, to suffer psychological crisis, even mentâl il lness
or suicide.

Finally, one should analyze all the technical dysfunctions which,
from the point of view of the system itself, that is, strictly from the
point of  v iew of technical  ef f ic iency ( in the school inst i tur iot t  i tncl
beyond),  result  f rom the pr imacy irccorclccl  t<l  sor-rr l /  r ' t ' l t rodttr ' ! t , t r r
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strategies. I shall just cite, by way of example, the low starus which
families objectively assign ro technical education and the privilege
they confer on general education. It is probable that, in Japan as
in France, those leaders who, coming themselves from the great
public universities in Japan or from the Grandes Écoles in France,
advocate the revaluation of a technical education which has been
reduced to the stare of "fall-back" or dumping-ground (and which,
cspecially in Japan, also suffers from the competition of business
schools) would regard as catastrophic the relegat ion of their  own
sons to technical schools. And the same contradiction is to be
iound in the ambivalence of these same leaders towârd trn cducir-
t ional system to which rhey owe, i f  not their  posi t ions, rrr  lerrsr
the authori ty and the legi t imacy with which thc.y occupy those
posit ions. As i f  they wanted ro have the technicir l  bcucf i rs of the
scholast ic operat ion without assuming any of the social  costs,  such
.rs the exigencies associated with the posscssiorr of whrtr rrught lte
regarded as universal t i t les, as dist inct f rorn thosc "hor.rse" t i t les
that businesses awârd, they pronrote private education and sr-rpport
or inspire political initiatives aimed at reducing the auronomy of
the school inst i tut ion and the l iberty of the reaching profession.
I hey manifest the greatesr ambiguity in the debate on specializa-
tion in education, as if they wanred to enjoy the benefits of all the
o1'rtions at once: the limits and guarantees associated with a highly
special ized educat ion, but also the broad-mindedness and detach-
rrrent facilitated by a general cultural educarion, favoring the devel-
()prnent of an adaptabi l i ty appropriate to mobi le and "f lexible"
('nrployees; the certainty and self-confidence of the young execut-
rvcs produced by the École Nationale d'Administration or Todaï,
those levelheaded rnanagers of stable si tuar ions, but also the dar-
rrrg of the young hust lers who, having r isen above their  rank, are
'rr1'r1-rosed to be better adapted to times of crisis.

Itut, if the sociologist may lre allowed this once ro make a
l ' r ' t 'c l ict ion, i t  is undoubtedly in the increasingly tense relar ionship
l)( ' twccn the great and minor state nobi l i ty that one should expect
t '  t incl  the underly ing pr inciple of future major conf l icts.  Every-
t l r rrrq 1'roir . r ts to the supposit ion that,  facing an ever more tenacious
nrorropoly <l t  al l  the highest posi t ions of power -  in banking, in-
r l rrstr ' \ ' .  pol i t ics -  ol t  rhc pirr t  of  the old boys of the Grandes Écoles
r r r  l : r ' . l r r r t ' .  o l  t l r t ' g r -c i r t  p r rb l i c  r rn ivers i t i cs  in  f r rpan,  the  h< l l c lc rs
,  ,1  s t  t  .n , l  . .  l , r rs  t i t  l t ' s .  t  l r t '  l t ' ss t ' r  s r r r r r r r r r r i  . l -  t  r r l t r r r r ' .  w i l l  [ l r '  l c r l .  i r r
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their struggle for an enlargement of the circles of power, to invoke
new universalist justifications, much âs the minor provincial nobles
did in France from the sixteenth cenrury ro rhe beginnings of the
French Revolution, or as did the excluded lesser samurai who, in
the name of "liberty and civil rights," led the revolr against the
nineteenth-cenrury Meiji reform.

Notes

This is the text of a lecture delivered at the university of TodaT in octo-
ber 1989. It was originally subtitled "lntroduction ro a Japanese reading
<>f The State Nobility."

1 Two private schools especially dedicated to intensive preparation for
the major competitive examinations. Trans.

2 Pierre Bourdieu, The State Nobility: Elite Schqols in the Field of power,
trans. Lauretta C. Clough (Cambridge: Polity Press, 1996).
Advanced business school. Trans.
Norbert Elias, Tbe Cr.turt Society (79751, trans. Edmund Jephcott
(Oxford: Blackwell, 1983), p. 87.
Pierre Bourdieu, Homo Academicus, trans. Peter Coll ier (Cambridge:
Pofity Press, 1990).

6 "coordinations" refers to a new form of organization and mobil iza-
tion which appeared in the mid-1980s on rhe occasion of the nurses'
demonstrations and subsequendy the demonstrarions of school pupils
and higher education srudents, and which aimed to establish a relation
between leaders and activists different from those in traditional trade
unions. Trans.
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APPENDIX

Social Space and Field of Power

\7hy does it seem necessary and lcgitirnrrtc for nrc to introduce
the not ions of social  space and f ield of p()wcr into thc lcxicon of
sociology? In the f i rst  place, to l rrc irk with thc tcnclcrrcy to think
of the social  world in a substant i : r l ist  manne r.  

- f  
hc not ion <>t i  s l tace

contains, in itself, the principle of a relational understrrnding of the
social  world.  I t  af f i rms that every "real i ty" i t  designates resides in
the mutual exteriority of its composite elements. Apparent, directly
vis ible beings, whether individualsûr groups, exist  and subsist  in
and through difference; that is, they occupy relatiue positions in
a spâce of relations which, although invisible and always difficult
to show empirically, is the most real reality (the ens realissimum,
as scholast ic ism would say) and the real pr inciple of the behavior
of individuals and groups.

The primary objective of social science is not to construct classes.
The problem of classification, which is common to all sciences, is
only posed in such a dramatic way to the social sciences because it
is a political problem, which in practice arises in the logic of polit-
ical struggle every time one seeks to construct real groups through
mobilization, the paradigm of which is the Marxist ambition to
construct the proletariat as a historical force ("Workers of the
world, unite"). A scientist and man of action, Marx provided false
theoretical solutions - such as the affirmation of the real exist-
ence of classes - for a true practical problem: the need for every
pol i t ical  act ion to demand the capabi l i ty,  real  or supposed, in any
cirsc r-rcrllôlc. to cxpress the interests of a group; to demonstrate
-  th is  i s  o r r t 'o f  th t 'p r i l l l l l r v  f r rnc t ions  < l f  c len t< lns t r i r t i ( )ns  -  the
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existence of that group and the actual or potential social force it
is capable of bringing to those who experience it and thus con-
stitute it as a group. To speak of social space is thus to solve, by
making it disappear, the problem of the existence or nonexistence
of classes which has divided sociologists from the outset. One can-
not deny the existence of classes without also denying the essential

lelement of that which the notion's defenders seek to afÊrm by
rusing it, namely social differentiation, which may generate indi-
ividual ântagonisms and, at times, collective confrontations between
agents situated in different positions in social space.

Social science should construct not classes, but rather the social
spâces in which classes can be demarcated, but which only exist
on paper. In each case it should construct and discouer (beyond
the opposition between constructionism and realism) the prin-
ciple of differentiation which permits one to reengender theoret-
ically the empirically observed social space. Nothing permits one
to assume that the principle of difference is the same at all times
and in al l  p laces, in Ming China and contemporary China, or in
today's Germany, Russia and Algeria. But with the exception of
the least differentiated societies (which stil l present differences in

isymbol ic capital ,  which âre more di f f icul t  to measure),  al l  societ-
ies appear as social spaces, that is, as structures of-differences that
can only be understood by constructing the generative principle
which objectively grounds those differences. This principle is none
other than the structure of the distribution of the forms of power
or the kinds of capital which are eff-ective in the social universe
under consideration - and which vary âccording to the specific
place and moment at hand.

This structure is not immutzrble, and the topology that describes
a stâte of the social positions permits a dynamic analysis of the
conservation and transformation of the structure of the active pro-
perties' distribution and thus of the social space itself. That is what
I mean when I describe the global social space as a field, that is,
both as a field of forces, whose necessity is imposed on agents who
are engaged in it, and as a field of srruggles within which agents
confront each other, with differentiated means and ends accord-
ing to their pclsition in the structure of the field of forces, thus
contr ibut ing to conserving or transforming i ts stnrcture.

Something l ike a class or,  more general ly,  a group mobi l iz.ed by
and through the defense of i ts interests,  can <lnly corne to cxlst  i l t
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the cost and at the end of a collective work of construction which
is inseparably theoretical and practical. But not all social group-
ings are equally probable, and rhis social artifact which is always
a social group has all rhe more chances of existing and durably
subsisting if the assembled agents who consrruct it are already
close to each other in the social space (this is also true of a unity
based on ân affective relationship of love or friendship, whether
or not it is socially sancrioned). In other words, the symbolic work
of constitution or consecration fhat is necessary ro creâre a unified
group (imposition of names, acronyms, of rallying signs, public
demonstrations, etc.) is all the more likely to succeed if the social
agents on which i t  is exerted are more incl ined, because of their
proximity in the space of social  posi t ions and also because of thc
dispositions and interests associated with those p<lsitions, ro nlutu-
al ly recognize each other and recognizc thcnrsclvcs in rhe sirrnc
prqject (political or otherwise).

But by accepting the idea of a unifiecl sociirl spirce, arren'r we
committing a petitio principii? Wouldn'r it bc necessary to ask
about the social  condit ions of possibi l i ty and rhe l imits of such
a space? In fact, the genesis of the state is inseparable from the
process of unification of the different social, economic, culrural
(or educational), and political fields which goes hand in hand
with the progressive consrirurion of the srare monopoty of legiti-
rnate physical and symbolic violence. Because ir concenrrates an
ensemble of material and symbolic resources, the state is in a
position to regulate the functioning of the different fields, whether
through financial inrervenrion (such as public supporr of invest-
ment in the economic field, or, in the cultural field, supporr for
one kind of educat ion or anorher) or through jur idical  inrerven-
tion (such as the different regulations concerning organizations
or the behavior of individual agents).

I introduced the notion of the field of power ro accounr for
structural effects which are not otherwise easily understood, espe-
cially certain properties of the pracrices and representations of
rvriters or artists, which references to the literary or artistic Êeld
.rlonc could not completely explain. For example, the double ambi-
grr i tv in relat ion to the "people" and the "bourgeois,"  which is
trrrrrc l  in wri ters or art ists occupving di f ferent posi t ions in the f ie ld,
, r r r l y  l rccorncs  in rc l l ig ib lc  i f  onc  cons idcrs  the  dominated  pos i t ion
t l r , r t  l i t ' l t l s  o f  t  r r l ( r r r - r r l  Pç1  11111ç ' t ion  < lccuPt ,  i r r  thc  l i l rgc r  soc i i r l  sp l rec .



Appendix: Social Space and Field of Power

The field of power (which should not be confused with the polit-

ical field) is not a field like the others. It is the space of the relations

of force between the different kinds of capital or, more precisely,

between the agents who possess a sufficient amount of one of the
different kinds of capital to be in a position to dominate the cor-
responding field, whose struggles intensify whenever the relative
value of the different kinds of capital is questioned (for example,
the exchange rate between cultural capital and economic capital);
that is, especially when the established equilibrium in the field of
instances specifically charged with the reproduction of the field of
power is threatened (in the French case, the field of the Grandes
Écoles).

One of the stakes of the struggles which oppose the set of agents
or institutions which have in common the possession of a suffi-
cient quantity of specific capital (especially economic or cultural)
to occupy dominant positions within their respective fields is the
conservation or transformation of the "exchange rate" between
different kinds of capital and, along the same lines, control of the
bureaucratic instances which are in a position to modify the ex-
change rate through administrative measures (those, for example,
which can affect the rarity of academic titles opening access to
dominant positions and, thus, the relative values of those titles
and the corresponding positions). The forces which can be engaged
in those struggles and the orientation - conservative or subverstve
- which is applied to them, depend on the "exchange rate" berween
the different kinds of capital, that is, on the very thing the struggles
seek to conserve or transform.

Domination is not the direct and simple âction exercised by
a set of agents ("the dominant class") invested with powers of coer-
cion. Rather, it is the indirect effect of a complex set of actions
engendered within the network of intersecting constraints which
each of the dominants, thus dominated by the structure of the field
through which domination is exerted, endures on behalf of all the
others.

3

Rethink.ing the State:
Genesis and Structure of

the Bureaucratic Field
M

o .nd""rro. to think the state is to take the risk of taking
over (or being taken over by) a thought of the state, that
is, of applying to the state categories of thought produced

and guaranteed by the state and hence to misrecognize its most
profound truth. This proposition, which mây seem both abstract
and preemptory, will be more readily accepted if, at the close of
the argument, one agrees to return to this point of departure, but
armed this time with the knowledge that one of the major powers
of the state is to produce and impose (especially through the school
system) categories of thought that we spontaneously apply to all
things of the social world - inôluding the state itself.

However, to give a first and more intuitive grasp of this ana-
lysis and to expose the danger of always being thought by a srare
that we believe we are thinking, I would like to cite a passage
irom Alte Meister Komôdie by Thomas Bernhard:

School is the state school where young pe<lple are turned into state
persons and thus into nothing other than henchmen of the state.
Walking to school, I was walking into the state and, since rhe state
destroys people, into the institution for the destruction of people
. . . The state forced me, like everyone else, into myself, and made me
cornplirrrrt fowards it, the state, and turned me into a state person,
rcgtr latccl  ancl  registered and trairred and f inished and perverted
; t t t t l  r l t ' ; t ' t ' t t ' t l .  l i k t ' cv t ' rvor t t ' t ' l s t ' .  Wl tcn  wc sce  peop lc ,  we on ly  scc
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state people, the state servants, as we quite rightly say, who serve

the state all their l ives and thus serve unnature all their l ives.r

The idiosyncratic rhetoric of Thomas Bernhard, one of excess
and of hyperbole in anathema, is well suited to my intention,

, which is to subject the stâte and the thought of the state to a sort

\of hyperbolic doubt. For, when it comes to the state' one never

I doubts enough. And, though literary exaggeration always risks
self-effacement by de-realizing itself in its very excess, one should
take what Thomas Bernhard says seriously: to have any chance
of thinking a state that stil l thinks itself through those who attempt
to think i t  (as in the case of Hegel or Durkheim), one must str ive
to question all the presuppositions and preconstructions inscribed
in the reality under analysis as well as in the very thoughts of the
analyst.

The difficult and perhaps interminable work that is necessary

to break with preconceptions and presuppositions - that is, with
all theses that are never stated as such because they are inscribed
in the obviousness of ordinary experience, with the entire sub-
stratum of the unthinkable that underlies the most vigilant thinking
- is often misunderstood, and not only by those whose conservat-
ism it shocks. In fact, there is a tendency to reduce what is and
should be an episternological questioning to a politic.z/ questioning
inspired by prejudices or political impulses (anarchist dispositions
in the specific case of the state, iconoclastic passions of relativist
phi l ist ines in art ,  ant idemocrat ic incl inat ions in publ ic opinion).
It is quite probable, as Didier Eribon has effectively shown in the
case of Michel Foucault, that this epistemic radicalism is rooted
in subversive impulses and dispositions, which it sublimates and
transcends. lns<lfar as one is led to question not only "moral

conformism," but also "logical conformismr" that is. the basic
structures of thought, one goes against both those who, finding
no fault  with the world as i t  is,  see in this epistelnic radical ism
a kind of decisive and social ly i r responsible preconceived opinion,
as well as those who reduce it to political radicalism as they
conceive it, that is, to a denunciation which, in more than one
case, is a pârt iculâr ly perverse way of shelter ing onesel i  f rorn true
epistemokrgical  quest ioning. ( l  could give an inf ini te tr t t tnl lcr  oi
c re rnp lcs  to  sh< lw h< lw " r l rc l i ca l "  c r i t iqucs  o i  thc  c i t t cg< l r i cs  o f
l N S l : l : '  i r r  t h t ' l t l t t t t r ' , l f  r t  N { ; t r r i s t  t l t t ' r l r v  r t f  c l r t s s t ' s  l r , t v r . ' , t l l < l w t ' t l
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critics to avoid an epistemological critique of those same categories
and of the act of categorizarion or classification, or even how
denouncing the complicity'of the "philosophy of srâre" with the
bureaucratic order or with the "bourgeoisie" gives iree rein to the
effects of all the epistemic distortions inscribed in the "scholasric
point of view.") The real symbolic revolutions are without doubt
those which, more than moral conformism, violate logical con-
formism, unleashing merciless repression which gives rise to similar
âttacks against mental integrity.

To show both the difficulty and the necessity of a rupture with
state-thought, present in the most inrimate of our thoughts, one
could analyze the battle recenrly declared - in the midst of the Gulf
War - in France about a seemingly insignificanr ro1-ric: orthogrirphy.
Correct spelling, designated and guaranreed as normal by law, that
is, by the state, is a social artifact only imperfcctly founded upon
logical or even linguistic reason; it is the producr of a work of
normalization and codification, quire analogous to rhat which_--
the state effects concurrently in other realms of social li ie.3 Nowj
when, at a particular moment, the state or any of its representatives
undertakes a reform of orthography (as was done, with similar
effects, a century ago), that is, to undo by decree what the state
had ordered by decree, this immediately triggers the indignant pro-
test of a good number of those whose status depends on "wriring,,,
in its most common sense but also in the sense given to it by
writers. And remarkably, all those defenders of orrhographic ortho-
doxy mobilize in the name of natural spelling and of the satis-
faction, experienced as intrinsically aesthetic, given by the perfect
agreement between mental structures and objective structures -
between the mental forms socially instituted in minds through the
teaching of correct spelling and the reality designated by words
rightfully spelled. For those who possess spelling to the point where
they are possessed by it, the perfectly arbitrary "ph" of the word
"nénuphar" has become so evidently inextricable from the flower
it designates that they can, in all good faith, invoke narure and the
natural to denounce an intervention of the state aimed at reduc-
ing the arbitrariness of a spelling which itself is, in all evidence,
the product of an earlier arbitrary intervention of the same.

One could offer countless similar instances in which the effecrs
of ch<lices rnade lry rhe state halve so cornpletely impressed thern-
sc lvcs  i r r  r t ' r r l i t \ ' : rnc l  i r r  rn inc ls  th i r r  poss i l ) i l i t i es  in i t ia l l y  d iscarc lcc l
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have become totally unthinkable (for instance, a system of domestic
production of electricity analogous to that of home heating). Thus,
if the mildest attempt to modify school programs, and especially
timetables for the different disciplines, almost always and every-
where encounfers great resistance, it is not only because power-
ful occupational interests (such as those of the reaching staff) are
attached to the established academic order. It is also because mat-
ters of cul ture, and in part icular the social  div is ions and hierarch-
ies associated with them, âre const i tuted as such by the act ions
of the state which, by instituting them both in things and in
minds, confers upon the cultural arbitrary all the appearances of
the natural .

A Radical Doubt

It is in the realm of symbolic production that the grip of the state
is felt most powerfully. State bureaucracies and their represenrat-
ives are great producers of "social  problems" that social  science
does litde more than ratify whenever it takes them over as "soci-
ological"  problems. (To demonstrate this,  i t  would suff ice to plot
the amount of research, varying across countr ies and periods,
devoted to problems of the state, such as poverty,  immigrat ion,
educat ional fai lure, more or less rephrased in scient i f ic language.)

Yet the best proof of the fact that the thought of the bureau-
cratic thinker (penseur fonctionnaire) is pervaded by the official
representation of the official is no doubt the power of seduc-
t ion wielded by those representat ions of the state (as in Hegel)
that portray bureaucracy as a "universal group" endowed with
the intui t ion of,  and a wi l l  to,  universal interest;  or as an "organ
of ref lect ion" and a rat ionâl instrument in charge of real iz ing the
general  interest (as with Durkheim, in spi te of his great prudence
on the matter).4

The specific difficulty that shrouds this question lies in the fact
that, behind the appearance of thinking it, most of the writings
devoted to the state partake, more or less efficaciously and dir-
ectly, of the construction of the state, that is, of its very existence.
This is part icular ly true of al l  jur idical  wri t ings which, especial ly
during the phase of construct ion and consol idat ion, take their  ful l
t leaning r-rot r>nly as theoret ical  contr ibut i<tns to the krt<lwlct lgt '
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of the state but also as political strategies aimed at imposirtg rr
pârticular vision of the stater a vision in agreement with the intcr-
ests and values associated with the particular position of thosc
who produce them in the emerging bureaucratic universe (this is
often forgotten by the best historical works, such as those of the
Cambridge school) .

From its inception, social science itself has been part and parcel
of this work of construction of the representâtion of the state
which makes up part of the reality of the state itself. All the issues
raised about bureaucracy, such as those of neutrality and disinter-
estedness, are posed also about sociology itself - only at a higher
degree of difficulty since there arises in addition the question of
the latter's autonomy from the state.

It is therefore the task of the history of the socizrl sciences to
uncover al l  the unconscious t ies to the social  world that the sociâl
sciences owe to the history which has produced them (and which
are recorded in their problematics, theories, methods, concepts,
etc.) .  Thus one discovers, in part icular,  that social  science in thc
modern sense of the term is intimately linked to social struggles
and socialism, but less as a direct expression of these movements
and of their theoretical ramifications than as an ânswer to fl 'rc
problems that these struggles formulated and brought forth. Social
science finds its first advocates among the philanthropists and the
reformers, that is, in the enlightened avant-garde of the dominant
who expect that "social  economics" (as an auxi l i t r ry science to
political science) will provide ihem with a solution to "social prob-
lems" and part icular ly to those posed by individuals and groups
"with problems."

A comparative survey of the development of the social sciences
suggests that a model designed to explain the historical and cross-
nat ional var iat ions of these discipl ines should take into account
two fundamental factors. The first is the fact that the form assumed
by the social demand for knowledge of the social world depends,
irmong other things, on the philosophy dominant within state
bureaucracies (such as the liberalism of Keynesianism). Thus a
powerÏul state demand may ensure conditions propitious to the
clevel<lpment of a social science relatively independent fronr eco-
nont ic forces (and of the direct c laims of the dominant) -  but
str()ng, ly clcpcnclent upon the state. 

' fhe 
second factor is thc dcgrcr '

o l  r l r r tonor ) tv  b< l t l r  o f  t l re  cc l r rc l r t ion i t l  svs tc r r r  and o f  th t ' s t ' i t ' r r t i l i t
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field from the dominant political and economic forces, an auto-

nomy thar undoubtedly requires both a strong outgrowth of social

-ou.-"16 and of the social critique of established powers as well

as a high degree of independence of social scientists from these

movements.
History aftesrs that the social sciences can increase their inde-

pendence from the pressures of social demand - which is a maior

precondition of their progress toward scientificity - only by in-

creasing their reliance upon the state. And thus they run the risk

of losing their autonomy from the state, unless they are prepared

ro use against the state the (relative) freedom that it grants them.

The Concentration of CaPital

/ To sum up rhe results of the analysis by way of anticipation, I

I  would say^, using a var iat ion around Max Weber's famous for-

Ln,rl". that the sàte is an X (to be determined) which successfully

I claims the monopoly of the legitimâte use of physical and sym-

\ boti, violence ouè, 
" 

deÊnire territory and over the totality of the

I .o.r..po.,ding popularion. If the srare is able to exert symbolic

I violence. it is1ècause it incarnates itself simultaneously in obiect-

I iuity, in the form of specific organizational structures and mech-

l_anir*r, and in subjeciivity, in rhe form of mental structures and
-f "à.gories 

of perceprion and thought. By realizing itself in social

| ,rruiru.., and in the mental structures adapted to them, the insti-

. tuted institution makes us forget that it issues out of a long series

of acts of institution (tn the active sense) and hence has all the

, appearances of the natural.

. 
- 
it i, is why there is no more potent tool for rupture than the

reconstruction of genesis: by bringing back into view the conflicts

and confrontâtions of the early beginnings and therefore all the

iliscarded possibles, it retrieves the possibility that things could

have been iand stil lcould be) orherwise. And, through such a prac-

tical utopia, it questions rhe "possible" which, among all others,

was acr;alized. Breaking with the temptation of the analysis of

essence, but without renouncing for that the intention of uncov-

ering invariants, I would like to outline a model of the emergence

oi the state designed to offer a systematic account 9f the prgpcrlv

histor ical  logic of the processes which have lecl  to thc i r tst i t r t t iorr
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of this "X" we call the state. Such a project is most diff icult, im-
possible indeed, for it demands joining the rigor and coherence of
theoretical construction with submission to the almost boundless
data accumulated by historical research. To suggest the complex-
ity of such a task, I wil l simply cite one historian, who, because
he stays within the l imits of his specialty, evokes it only partially
himself:

The most neglected zones of history have been border z()nes, i ls
for instance the borders between specialt ies. Thus, thc str-rdy of
government requires knowledge of the theory of g<lvernrrrcnt (r.e.,
of the history of polit ical thought), knowledge of thc prrrcticc of
government  ( i .e . ,  o f  the h is tory of  inst i tu t ior . rs)  : rnc l  f ina l l l '  know-
ledge of  governmental  personnel  ( i .e . ,  o f  socia l  h is tory) .  Now, few
historians are capable of moving across thesc sp'reci:rlt ies rvith eclual
ease . . . There are other border zones of history that would also
require study, such as warfare technology :rt the beginning of the
modern period. Without a better knowledge of such problems, it
is diff icult to measure the importance of the logistical effort under-
taken by such government in a given campaign. However, these
technical problerns should not be investigated solely from the stand-
point of the military historian as traditionally defined. The milit-
ary historian must also be a historian of government. In the history
of public f inances and taxation, too, many unknowns remain.
Here again the specialist must be more than a narrow historian of
finances, in the old meaning of the word; he must be a historian of
government and an economist. Unfortunately, such a task has not
been helped by the fragmentation of history into subfields, each
with rts monopoly of specialists, and by the feeling that certain
aspects of history are fashionable while others are not.5

The state is the culmination of a process of concentration of
different species of capital: capital of physical force or instruments
of coercion (army, police), economic capital, cultural or (better)
in format ional  capi ta l ,  and symbol ic  capi ta l .  I t  is  th is  concentra-
tion as such which constitutes the state as the holder of a sort of
rnetacapital granting power over other species of capital and over
thei r  holders.  Concentrat ion of  the d i f ferent  species of  capi ta l
(which proceeds hand in hand wi th the construct ion of  rhe corres-

l rorr r l ing hc lc ls)  lc : rc ls  inc lccc l  to  the emergen(e of  a speci f ic ,  proper ly
s t ; r t i s t  t . r p i t r r l  ( (  t r l ) i l t t l  t ; l t t l i t T t r t ' \  wh i c l r  r ' n l r [ r l c s  t hc  s t l r t c  t o  c r r . r c i s t '

I
I
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power over the different fields and over the different particular

ipecies of capital, and especially over rhe râtes of conversion be-

tween them (and thereby over the relations of force between their

respective holders). It follows that the construction of the state

proceeds apace with the construction of a field of pou:er' defined

à, th. spacè of play within which the holders of capital (of differ-

ent speiies) struggle in particular for power over the state, thât is,

over the stâtist capital granting power over the different species

of capital  and over their  reproduct ion (part icular ly through the

school system).
Although the different dimensions of this process of concen-

tration (aimed forces, taxation' law, etc.) are interdependent, fot

purposes of exposition and analysis I will examine each in turn.- 
From the Marxist models which tend to treat the stâte as a

mere organ of coercion to Max Weber's classical definition, or

from Nolbert Elias's to Charles Tilly's formulations, most models

of the genesis of the state have privileged the concentration of

the capital of physical force.o To say chat the forces of coercion

(army and police) are becoming concentrated is to say that the

instirutions mandated to guarantee order are progressively being

separared from the ordinary social world; that physical violence

.rï only be apptied by a specialized group, cenrralized and diiôip-

lined, especiaily mandated for such an end and clearly identified as

such within society; that the professional army progressively causes

the disappearance of feudal troops, thereby directly threatening the

nobility in its staturory monopoly of the warring function. (one

should acknowledge here the merit of Norbert Elias - too often

erroneously credited, particularly among historians, for ideas and

theories that belong to the broader heritage of sociology - for

having drawn out al l  the impl icat ions of Weber's analysis by

showing that the stare could nor have succeeded in progressively

establishing its monopoly over violence without dispossessing its

domestic cômpetitors of instrutnents of physical violence and of

the right to use them, thereby contributing to the emergence of

on. of the most essent ial  dimensions of the "civ i l iz ing process.")7

The emerging state musr asserr its physical force in two differ-

ent contexts: first externally, in relation to other actual or poten-

tial states (foreign princes), in and through war for land (which

led to the creat ion of powerful  armies);  and sec6nd int 'ernrr l ly,  i1

relat ion to r ival  powers (pr inces arnd lorcls) rrnd t()  rcsist i t l rct '  f rot t l

I
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below (dominated classes). The armed forces progressively differ-
entiate themselves with, on the one hand, military forces destined
for interstate comperition and, on the other hand, police forces
destined for the maintenance of intrastare order.s

Concentration of the capital of physical force requires the
establishment of an efficient fiscal system, which in turn proceeds
in tandem with the unification of economic space (creation of
a national market). The levies raised by the dynastic state apply
equal ly to al l  subjects -  and nor,  as with feudal levies, only- to
dependants who may in rurn tax their own men. Appearing in the
last decade of the twelfth cenrury, stare tax developed in tandem
with the growth of war expenses. The imperarives r>f territorial
defense, first invoked instance by instance, slowly become the
permanent justification of the "obligatory" and "regular" character
of the levies perceived "without limitation of tirne other than that
regularly assigned by the king" and directly or indirecly applicable
"to al l  social  groups."

Thus was progressively established a specific economic logic,
founded on leuies without counterpart and redistribution func-
t ioning as the basis for rhe conversion of economic capital  into
symbolic capital, concentrared at first in the person of the prince.'
The institution of the tax (over and against the resisrance of the
taxpayers) stands in a relation of circular causality with the devel-
opment of the armed fbrces necessary for the expansion and
defense of the terrirory under coutrol, and thus for the levying
of tributes and taxes as well as for imposing via consrraint the
payment of that tax. The institution of the tax was the result of a
veritable internal war waged by the agents of the state against rhe
resistance of the subjects, who discover themselves as such mainly
if not exclusively by discovering themselves as taxable, as tâx
pâyers (contribuables). Royal ordinances imposed four degrees of
repression in cases of a delay in collection: seizures; arrests for
debt ( /es contraintes par corps\.  including imprisonmenr; a wrir
.f restraint binding on all parries (contraintes solidaires); and the
quartering of soldiers. It follows that the question of the legiti-
macy of the tax cannor but be raised (Norbert Elias correctly
rcmarks that,  at  i ts incept ion, tâxat ion presents i tsel f  as a kind of
r ;rckct) .  l t  is only progrcssively that we come to conceive taxes as
ir  ncccssi trv tr ibrr te to thc nccds 0f a recipient thir t  t r i rnscends the
k i n g .  t l r r t t  i s ,  t h i s  " l i t  r i v t '  l r o d r , "  r h r r r  i s  t h c  s r : l t c .

i
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Even today, tax fraud bears testimony to the fact that the
legitimacy of taxation is not wholly taken for granted. It is well
known that in the initial phase armed resistance against it was not
considered disobedience to royal ordinances but a morally legitim-
ate defense of the rights of the family against a tax system wherein
one could not recognize the just and paternal monarch.")From
the lease (ferme) concluded in due and good form with the Royal
Treasury, to the last underlessee (sous-fermier) in charge of local
levies, a whole hierarchy of leases and subleases was interposed
as reminders of the suspicion of alienation of tax and of usurpa-
tion of authority, constantly reactivated by a whole chain of small
collectors, often badly paid and suspected of corruption both by
their victims and by higher ranking officials." The recognition of
an entity transcending the agents in charge of its implementation
- whether royalty or the state - thus insulated from profane cri-
tique, no doubt found a prâctical basis in the dissociation of the
king from the unjust and corrupt agents who cheated him as much
âs they cheated the people.r2

The concentration of armed forces and of the financial resources
necessary to maintain them does not happen without the con-
centrâtion of a symbolic capital of recognition (or legitimacy). It
matters that the body of agents responsible for collecting taxa-
tion without profiting from it and the methods of government and
manâgement they use (accounting, filing, verdicts on disagreements,
procedural acts, oversight of operations, etc.) be in a position to
be known and recognized as such, that they be "easily identified
with the person, with the dignity of power." Thus "bailiffs wear its
liuery, enjoy the authority of its emblems and signify their com-
mands in its name." It matters also that the averâge taxpayer be
in a position "to recognize the liveries of the guards, the signs of
the sentry boxes" and to distinguish the "keepers of leases," those
âgents of hated and despised financiers, from the royal guards
of the mounted constabulary, from the Prévôté de I'Hôtel or the
Gardes du Corps regarded as inviolable because their jackets bear
the royal colors. ' '

All authors agree that the progessive development of the recog-
nition of the legitimacy of official taxation is bound up with the
r ise of a form of nat ional ism. And, indeed, the broad-birsecl  col-
lcct i<ln of taxes has l ikely contr ibuted to the unif icrr t ion of- thc ter-
r i t< l rv  o r .  to  bc  m<l rc  n rcc isc .  to  thc  c ( )ns tn lc t i ( ) t t .  bo th  i r r  rc r t l i t v
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and in representâtion, of the state as aunitary territory, as a real-
ity unified by its submission to the same obligarions, rhemselves
imposed by the imperatives of defense. It is also probable that this
"national" consciousness developed first among the members of
the representdtiue institutions that emerged alongside the debate
over tâxation. Indeed, we know that these authorities were more
inclined to consent to taxation whenever the latter seemed to them
to spring, not from the private interests of the prince, but from the
interests of the country (and, 6rst among them, from the require-
ment of territorial defense). The state progressively inscribes itself
in a space that is not yet the national space it will later become
but that already presents itself as a fount of souereignty, with for
example the monopoly of the right to coin money, ilnd as the
basis of a transcendent symbolic value.ra

The concentration of economic capital linked ro the establish-
ment of unified taxâtion is paralleled by a concenrrarion of informa-
tional capitdl (of which cultural capital is one dimension) which
is itself correlated with the unification of the cultural market. Thus,
very early on, public authorities carried out surveys of the state
of resources (for example, as early as 1194, there were "appraisals
of quarter master sergeants" and a census of the carriages (charrois)
and armed men thât 83 cities and royal abbeys had to provide
when the king convened his os/; in 1,221, an embryo of a budget
and a registry of receipts and expenditures appear). The state con-
centrates, treats, and redistributes information and, most of all,
effects a theoretical unification. Taking the vantage point of the
Whole, of society in its totality, the state claims responsibility for
all operations of totalization (especially thanks ro census-râking and
statistics or national accounting) and of objectiuization, through
cartography (the unitary representarion of space from above) or
rnore simply through writing as an instrument of accumulation of
knowledge (archives, for example), as well as for all operations of
codification as cognitive unification implying centralization and
rnonopolization in the hands of clerks and men of letters.

Culturert is unifying: the state contributes to rhe unification of
the cul tural  market by unify ing al l  codes, l inguist ic and jur idical ,
errcl by cffecting a homogenization of all forms of communica-
ti or-r. i ncl trcl i n g l'rurea ucratic communication (through forms, official
r ro t i ccs ,  e rc . ) . ' I ' h rough c lass i6ca t ion  sys tems (espec ia l l y  accord ing
t ( )  \ ( ' \ ; rn t l  : t i l t ' )  rns t ' r i l r t , t l  i r r  law.  th r< tugh burc r rucr l t t i c  p roccc lu rcs .

i{,
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educational structures and social rituals (particularly salient in
the case of Japan and England), the state molds mental structures
and imposes common principles of vision and division, forms of
thinking that are to the civilized mind what the primitive forms
of classification described by Mauss and Durkheim were to the
"savage mind." And it thereby contributes to the construction of
what is commonly designated as nationâl identity (or, in a more
traditional language, nationâl character).r'

By universally imposing and inculcating (within the limits of
its authority) a dominant culture thus constituted as legitimate
national culture, the school system, through the teaching of history
(and especially the history of literature), inculcates rhe founda-
tions of â true "civic religion" and more precisely, the fundamental
presuppositions of the national self-image. Derek Sayer and Philip
Corrigan show how the English partake very widely - well beyond
the boundaries of the dominant class - of the cult of a doubly
pârticulâr culture, ât once bourgeois and national, with for instance
the myth of Englisbness, understood as a set of undefinable and
inimitable qualities (for the non-English), "reasonableness," "mod-
erationr" "pragmatismr" hostility to ideology, "quirkiness," and
"eccentricity."rT This is very visible in the case of England, which
has perpetuated with extraordinary continuity a very ancient tra-
dition (as with juridical rituals or the cult of the royal family for
example), or in the case of Japan, where the invention of a national
culture is directly tied to the invention of the state. In the case of
France, the nationalist dimension of culture is masked under a
universalist facade. The propensity to conceive the annexation to
one's national culture as a means of acceding to universality is at
the basis of both the brutally integrative vision of the republican
tradition (nourished by the founding myth of the universal revolu-
tion) and very perverse forms of universalist imperialisrn and of
internationalist nationaIism.' t

Cultural and linguistic unification is accompanied by the imposi-
tion of the dominant language and culture as legitimate and by
the rejection of all other languages into indignity (thus demoted
as patois or local dialects). By rising to universality, a pârticular
culture or language câuses all others to fall into particularity. What
is more, given that the universalization of requirements thus offi-
cially instituted does not come with a universalization of'Access
to the means needed to fulfil l them, this fosters lroth thc nton()-
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polization oÉ the universal by the few and the dispossession of :rll
others, who are, in a way, thereby mutilated in their humanity'.

Symbolic Capital

Everything points to the concenrrarion of a symbolic capital of
recognized authority which, though it has been ignored by all the
existing theories of the genesis of the state, êppears as the condi-
tion or, at minimum, the correlate of all the other forms of con-
centrat ion, insofar as they endure at al l .  Symbol ic capital  is any
property (any forrn of capital whether physical, economic, culrural
or social) when it is perceived by social agenrs endowed with cat-
egories of perception which cause them to know it and to recog-
nize i t ,  to give i t  value. (For example, the concepr of honor in
Mediterranean societies is a typical form of symbolic capital which
exists only throuE;h repute, rhat is, through the represenrarion
that others have of i t  to the extent that they share a set of  bel iefs
l iable to cause them to perceive and appreciare certain patterns of
conduct as honorable or dishonorable.)r"  More precisely,  sym-
bolic capital is the form taken by any species of capital whenever
it is perceived through categories of perception that are the prod-
uct of  the embodiment of div is ions or of opposit ions inscr ibed in
the structure of the distribution of rhis species of capital (strong/
weak, large/srr-rall, rich/poor, cultured/uncultured). It follows that
the state, which possesses the means of imposition and inculca-
tion of the durable principles of vision and division that conform
to its own structure, is the site par excellence of the concentration
and exercise of symbolic power.

The process of concentration of juridical capital, an objectified
and codified form of syrnbolic capital, follows its owrt logic dis-
tinct from that of the concentrarion of military capital and of
financial capital. In the twelfth and thirteenrh centuries, several
legal systems coexisted in Europe, with, on the one hand, ecclesi-
ast icâl  jur isdict ions, as represented by Christ ian courts,  and, on
the other,  secular jur isdict ions, inclucl ing rhe just ice of the king,
the justice of the lords, and the jurisdiction of municipalités (ciries),
of corporart ions, and of t rade.r"  The jur isdict ion of the l<lrc l  i rs
just icc wrls exercised only over his vassals and al l  thosc who rcsicl t .c l
<l t t  his lands (that is,  n<lblc v:rssals,  with r .r<lrr-r . r<lblc frcc 1' l t . rsorrs rrrr t l
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serfs falling under a different set of rules). In the beginning, the king

had iurisdiction only over the royal domain and legislated only in

trials concerning his direct vassals and the inhabitants of his own

fiefdoms. But, as Marc Bloch remarked, royal iustice soon slowly

"infiltrated" the whole of society.2' Though it was not the prod-

uct of an intention, and even less so of a purposeful plan, no more

than it was the obiect of collusion among those who benefited

from it (including the king and the iurists), the movement of con-

centrâtion always followed one and the same traiectory, eventu-

ally leading to the creation of a iuridical apparatus. This movement

started with the provost marshals mentioned in the "testament

of Phi l ippe Auguste" in 1190 and with the bai l i f fs,  these higher

officers of royalty who held solemn assizes and controlled the

provosts. It continued under St Louis with the creation of differ-

ènt bureaucratic entities, the Conseil d'État (Council of State),

the Cours des Comptes (Court of Accounts), and the judiciary

court (Curia Regis) which took the name of Parlement. Thanks to

the appeal procedure, the Parlement' a sedentary body composed

exclusively of lawyers, became one of the maior instruments for

the concentration of iuridical power in the hands of the king.

Royal justice slowly corralled the maiority of criminal cases

which had previously belonged to the tribunals of lords or of

churches. "Royal cases," those in which the rights of royalty are

infringed (as with crimes of lese-majesty: counterfeiting of money,

forgery of the seal), came increasingly to be reserved for royal bail-

iffs. More especially, jurists elaborated a theory of appeal which

submitted all the jurisdictions of the kingdom to the king. whereas

feudal courts were sovereign' it now became admitted that any
judgment delivered by a lord upholder of law could be deferred

before the king by the injured party if deemed contrary to the

customs of the country. This procedure, called supplication, slowly

turned into appeal. Self-appointed iudges progressively disappeared

from feudal courts to be replaced by professional jurists, the officers

of justice. The appeal followed the ladder of authority: appealwas

made from the inferior lord to the lord of higher rank and frorn

the duke or the count to the king (it was not possible to skip a

level and, for instance, appeal directly to the king).

By relying on the specific interest of tbe iurists (a typical example

of interest in the universal)  who, as we shal l  see, elabgratccl  al l

sorts of legitimating theories according to which thc kirrg rcpres('nts
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the common interest and owes everybody security and justice, the
royalty limited the competence of feudal jurisdictions (it proceeded
similarly with ecclesiastical jurisdictions, for insrance by limiting the
church's right of asylum). The process of concentration of jurid-
ical capital was paralleled by a process of differentiation which
led to the constitution of an auronomous juridical field.22 The iwdi-
ciary body grew organized and hierarchized: provosts became the
ordinary judges of ordinary cases; bailiffs and seneschals became
sedentary; they were assisred more and more by lieutenants who
became irrevocable officers of justice and who gradually superseded
the bailiffs, thus relegated to purely honoriÊc functions. In the four-
teenth century, we witness the appearance of a public ministry in
charge of official suits. The king now has state prosecurors whcr
act in his name and slowly become functionaries.

The ordinance of 1670 completed the process of conccnrrarion
which progressively stripped the lordly and ecclcsiasticarl jurisdic-
tions of their powers in favor of royal jurisdictions. It rarified the
progressive conquests of jurists: the competence of the place of the
crime became the rule; the precedence of rcyal judges over rhose
of lords was affirmed. The ordinance also enumerated royal cases
and annulled ecclesiastical and communal privileges by stipulat-
ing that judges of appeal should always be royal judges. In brief,
the competence delegated over a certain ressort (territory) replaced
statutory precedence or authority exercised directly over persons.

Later on the construction of the juridico-bureaucratic structures
constitutive of the state proceeded alongside the construction of the
body of jurists and of what Sarah Hanley calls the "Family-State
Compact," this covenant struck between the state and the corpora-
tion of jurists which constituted itself as such by exerting srricr
control over its own reproduction. "The Family-State Compacr
prrvided a formidable family model of socio-economic aurhority
which influenced the state model of political power in the making
at the sâme t ime."2r

The concentration of juridical capital is one aspect, quite funda-
mental, of a larger process of concentration of symbolic capital in
its different forms. This capital is the basis of the specific âurhor-
ity of the holder of state power and in parricular of a very mysrcr-
ious power, nirmely his power of nominat ion. Thus, for exirrnplc,
thc king i r t tcrnpts to control  the total i ty of  the traf f ic i r r  bortr trs t t t
wlr ic lr  " l lcnt lcnlcn" r)r l ly l l ry clairrr .  [Jc str ivcs t<l  r ' r tcrrr l  h is nrrrst t . r ' r ,
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codified, delegated and guaranteed by the state, in a word bureatt-
cratized. One finds a very precise illustration of this process in thc
sumptuary laws intended to regulate, in a rigorously hierarchized
manner, the distribution of symbolic expressions (in terms of dress,
in particular) between noblemen and commoners and especially
perhaps among the different ranks of the nobility.2n Thus rhe state
regulates the use of cloth and of trimmings of gold, silver, and
silk. By doing this, it defends the nobility against the usurpation
of commoners but, at the same time, it expands and reinforces its
own control over hierarchy within the nobility.

The decline of the power of autonomous distribution of the
great lords tends to grant the king the monopoly of ennoblement
and the monopoly over nomination through the progressive trans-
formation of offices - conceived as rewards - into positions of
responsibilities requiring competency and participation in a cttrsus
honorum that foreshadows a bureaucratic career ladder. Thus,
that supremely mysterious power that is the power of appoirttirtg
and dismissing tbe high officers of the state is slowly instituted.
The state is thus constituted as "fountain of honour, of office and
privilege," to recall Blackstone's words, and distributes honors.
It dubs "knights" and "baronets," invents new orders of knight-
hood, confers ceremonial precedence and nominates peers and all
the holders of important public functions.2T

Nomination is, when we stop to think of it, a very mysterious
act which follows a logic quite similar to that of magic as described
by Marcel Mauss.z8 Just as the sorcerer mobilizes the capital of
belief accumulated by the functioning of the magical universe, the
President of the Republic who signs a decree of nomination or the
physician who signs a cert i f icate (of i l lness, inval idi ty,  etc.)  mobi l -
izes a symbolic capital accumulated in and through rhe whole net-
work cf relations of recognition constitutive of the bureaucrâtic
universe. \fho certifies the validity of the certificate? It is the one
who signs the credential giving license to certify. But who then
certifies this? We are carried through an infinite regression at the
end of which "one has to stop" and where one could, fol lowing
medieval theologians, choose to give the name of "state" to the
last (or to the first) link in the long chain of official acts of con-
secrat ion.2e I t  is the stâte, âct ing in the manncr of a brrnk oi  s1,111-
bol ic capital ,  that guarantees ir l l  i rcts of auth<lr i ty -  rrcts r1t () l rc( '
a rb i t ra ry  i rnc l  t t t i s recogr t i zec l  : t s  s r tc l t  ( i \ r rs t i r r  t , r l l t ' t l  t l r t ' n r  " r r r . t s  o l
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over the great ecclesiastical prerogatives, the orders- of chivalry'

rh. distriË,rtion of military and couit offices and, last but not least'

,i,i.. .f nobility. Thus is 
'a 

central duthority of nomination gradu'

ally constituted.
ôn. ,.*"-bers the nobles of Aragon' mentioned by V' G'

K i e r n a n , w h o c a l l e d t h e m s e l v e s r i c o s h o m b r e s d e n a t u r a : g e n t l e -
n]"n ty nur.r.. or by birth, in contrast to the nobles created by the

king. ihis distinction, which clearly. p.layed a. role in the struggles

*itËin the nobility .r, b"t*.en nol' ' i l ity and royal power' is of

utmost importance. It opposes two modes of access to nobility:

the f i rst ,  . r l l .d "natural , ; '  is nothing other than heredity and pub-

l ic recoini t ion (by othei nobles as wel l  as by "commoners");  the

,..ond,al.grl notility," is rhe resulr of ennoblenrenr by the king.

if,. ,*o fo"r-, of .on.e.ration coerist for a long time. Arlette

lo r "nnrc lear lyshowsthat ,w i th theconcent ra t ionof thepowero f
Ënnoblenrent in the hands of the king, statutorlt honor' fou.nded on

ih. ,..ognltion of peers and of others and affirmed and defended

b/.h"llJnge and i.o*.r., slowly gives way to honors attributed

Ly t:i, trn"rr.24 Such honors' like any fiduciary curre-ncies' have

.i.r.n.y and value on all the markets controlled by the srare. As

the king concentrates greâter and greater quantities.of symbolic

capitallMor'rr.,ie, callJd them fidélités, "loyalti9j")"' his power

,o'alrrri6rre symbolic capital in the form of ofÊces and honors

conceived as rewards incieases continually' The symbolic capital

of the nobility (honor, reputation), which hitherto rested on social

esteem tacitly accorded ôn the basis of â more or less conscious

sclcial consensusr now 6nds a quasi-bureaucratic statutory obiecti-

fi.^tion (in the form of edicts and rulings that do little more than

record the new consensus)' lVe find an indication of this in the
: gr"na researches of nobility" underraken by Louis XIV and Col-

bIr t ,  rhe decree (arret)  of  March 22,1,666, st ipulates the creat ion

of a "registry conraining the names' surnames' residences and arms

of real g"entlemen." Th; intendants scrutinize the titles of nobility,

a,rd geiealogists of the C)rders of the King and iuges d'armes

âg[,?r.. inJa.nnlrion of true nobles. 
'With 

the noblesse de robe,

which owes lts position to its cultural capital' we come very close

,o ,t. logic oi state nomination and to the cursus honorum

founded upon educational credentials'

In short, there is a shift from a diffuse symbolic capital, resting

solclv <rn collecrive recognition, to an obiectified symbolic cttltittl,
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legitimate imposture").r0 The president of the country is someone
who claims to be the president but who differs from the madman
who claims to be Napoleon by the fact that he is recognized as
founded to do so.

The nomination or the certificate belongs to the category of
official acts or discourses, symbolically effective only bec.ause they
are accomplished in a situation of authority by authorized charac-
ters, "officials" who are acting ex officio, as holders of an officium
(publicum\, that is, of a function or position assigned by the state.
The sentence of the judge or the grade of the professor, the pro-
cedures of official registration, certified reports or minutes, all the
acts meant to carry legal effect, such as certificates of birth, mar-
riage, or death, etc., all mânners of public summons as performed
with the required formalities by the appropriate agents (judges,
notaries, bailiffs, ofÊcers of état ciuil) and duly registered in the
appropriate office, all these facts invoke the logic of official nom-
ination to institute socially guaranteed identities (as citizen, legal
resident, voter, tâxpayer, parent, property owner) as well as legit-
imate unions and groupings (families, associations, trade unions,
parties, etc.). By stating with authority what a being (thing or
person) is in truth (verdict) according to its socially legitimate
definition, that is, what he or she is authorized to be, what they
have a right (and duty) to be, the social being that they may claim,
the state wields a genuinely creatiue, quasi-divine, power. It suffices
to think of the kind of immortality that it can grant through acts
of consecration such as commemorations or scholarly canoniza-
tion, to see how, twisting Hegel's famous expression, we may say
that "the judgment of the stâte is the last judgment."rl

Minds of State

In order truly to understand the power of the state in its full
specifrcity, that is, the particular syrnbolic efficacy it wields, one
must, as I suggested long ago in another article,s2 integrate into
one and the same explanatory model intellectual traditions cus-
tomarily perceived as incompatible. It is necessary, first, to over-
come the opposition between a physicalist vision of the social
world that conceives of social relations as relations of physical force
and a "cybernet ic" or semiological  v is ion which portr i rys thcrn rrs

Rethinking the State \ i

relations of symbolic force, as relations of meaning or relarront
of communication. The most brutal relations of force are irlwrr\'t
simultaneously symbolic relations. And acts of submission rrnd
obedience are cognitive acts which as such involve cognitive srruc-
tures, forms and categories of perception, principles of vision and
division. Social agents construct the social world through cognit-
ive structures that may be applied to all rhings of the world and
in particular to social structures (Cassirer called these principles
of vis ion and divis ion "symbol ic forms" and Durkheim "forms of
classification": these are so many ways of saying the same thing
in more or less separate theoretical traditions).

Thcse cognitive structures are historically constituted forms
and therefore arbitrary in the Saussurean sense, conventional, ex
instituto, as Leibniz said, which means that we can trace their social
genesis. Generalizing the Durkheimian hypothesis according to
which the "forms of classification" that the "primitives" apply to
the world are the product of the embodiment of their group srruc-
tures, we may seek the basis of these cognirive structures in the
actions of the state. Indeed, we may posit that, in differentiated
societies, the state has the ability to impose and inculcate in a
universal manner, within a given territorial expanse, a nomos) a
shared principle of vision and division, identical or similar cognit-
ive and evaluative structures. And that the state is therefore the
foundation of a "logical conformism" and of a "moral conform-
ism" (these are Durkheim's expressions),33 of a tacit, prereflexive
âgreement over the meaning of the world which itself lies ar rhe
basis of the experience of the world as "commonsense world."
(Neither the phenomenologists, who brought this experience ro
light, nor the ethnomethodologists, who assign rhemselves the
task of describing it, have the means of accounting for this experi-
ence becluse they fail to raise the question of the social consrruc-
tion of the principles of construction of the social reality that they
strive to explicate and to question the contribution of rhe srate to
the constitution of the principles of constirution that agents apply
to the social order.)

In less differentiated societies, the common principles of vision
and divis ion -  the paradigm of which is the opposit ion mascu-
l ine/feminine - are inst i tuted in minds (or in bodies) through thc
whole spat ial  and temporal organizat ion <l f  social  l i fe,  ancl  t 's1'rr ' -
c ia l l y  t l r ro t rgh  r i t r ' - s  o f '  ins t i t t t t io  l  t l r r r t  cs r ; rb l i s l r  t l t ' f i r r i t t '  t l i l l t ' r t ' r r .  t ' t
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them as they awaken deeply buried corporeal dispositions, out-
side the channels of consciousness and calculat ion. I t  is this doxic
submission of the dominated to the structures of a social order of
which their mental structures are the product that Marxism cân-
ruot understand insofar as it remains trapped in the intellectualist
tradition of the philosophies of consciousness. In the notion of
false consciousness that it invokes to account for'effects of sym-
bol ic dominât ion, the superf luous term is "consciousness." And
to speak of "ideokrgies" is to locate in the realm of representations
- l iable to be transformed through this intel lectual conversion
called "awakening of cor-rsciousness" (prise de conscience) - what
in fact belongs to the order of belief, that is, to the level of the
most profound corporeal disposit ions. Submission to the estab-
lished order is the product of the agreement between, on thc one
hand, the crignitive structures inscribed in bodies by both col-
lect ive history (phylogenesis) and individual history (ontogenesis)
and, on the other, the objective structures of the world to which
these cognit ive structures âre appl ied. State injunct ions owe their
obviousness, and thus their potency, to the fact that the state has
imposed the very cognitive structures through which it is perceived
(one should rethink along those l ines the condit ions that mâke
possible the supreme sacrifice: pro patria mori).

But we need to go beyond the neo-Kantian tradition, even in
its Durkheimian form, on yet another count. Because it focuses
on the opus operdtum, symbolic structuralism à la Lévi-Strauss
(or the Foucault of The Order of Things) is bound to neglect the
active dimension of symbolic production (as, for example, with
mythologies), the question of the modus operandi.lt does have the
advantage of seeking to uncover the internal coherence of sym-
bofic systems qua systems, thât is, one of the major bases of their
efficacy - as can be clearly seen in the case of the law, in which
coherence is del iberately sought,  but also in myth and rel igion.
Symbolic order rests on the imposition upon all agents of struc-
turing structures that owe part of their consistency and resilience to
the fact that they are coherent and systemâtic (at least in appear-
ance) and that they are objectively in agreement with the objective
structures of the social  world.  l t  is this immediate and taci t  agree-
r.nent, in every respect opposed to an explicit contract, that founds
thc rclrrti<rn <>f doxic subntissictn which ilttaches Lls t() tht: cstirb-
l i s l rec l  o rc l t ' r  w i th ; r l l  thc  t i cs  < l f  thc  r rnconsc io r rs . - I ' l r t ' r ccognrnor r
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between those who submitted to the rite and those who did not.ra

In our societies, the state makes a decisive contribution to the pro-

duction and reproduction of the instruments of construction of

social reality. Ai organizational structure and regulator of practices,

the state exerts an ongoing acrion formative of durable dispositions

through rhe whole t"ttg" of constraints and through the corporeal

a.,d À..,rrl disciptine it uniforrnly imposes upon all agents. Fur-

thermore, it imposes and inculcates all the fundamental principles

of classification, based on sex, age, "skill," etc. And it l ies at the

basis of the symbolic efÊcacy of all rites of institution. such as

those underlying the family for exarnple' or those that operate

through the iouline functioning of the school system as the site of

conselration where lasting and often irrevocable differences are

instituted between the choien and the excluded, in the manner of

the medieval ritual of the dubbing of knights'

The construction of the state is accompanied by the construc-

tion of a sort of common historical transcendental, immanent to

al l  i ts . .subjecrs."  Through the framing i t  imposes upon pract ices,

the state establishes and inculcates common forms and categories

of perception and appreciation, social frameworks of perceptions,

of u'd"ist"nding oi àf *.-ory, in short state fornts of classifica-

tion. lt. thereby creates rhe conditions for a kind of immediate

orchestration of habitus which is itself the foundation of a con-

sensus over this set of shared evidences constitutive of (national)

common sense. Thus, for example, the great rhythms of the societal

calendar (think of the schedule of school or patriotic vacations

that determine the great "seâsonal migrations" of many contem-

porary societies) prÀvide both shared obiective referents and com-

pat ibie subfect ivé pr inciples of div is ion which u'der l ie internal

.*p.ri.r1..r' of time sufficienrly concordant to make social life

possible. t t

But in order fully to understand the immediate submission that

the state order elicits, it is necessary to break with the intellectu-

alism of the neo-Kantian tradition to acknowledge that cognit-

ive structures are not forms of consciousness but dispositions of

the body. That the obedience we grânt to the iniunctions of the

,rrr" ."n.rot tre understood either as mechanical submission to rrn

extcrnal force or as conscious conserl t  to an grder ( in thc cl<luble

serrsc <rf  thc ternr).  Thc s<lcial  w<;r lc l  is r idcl lecl  with rrr l /s t t t  r t rder

t l r : r t  fsrrc.r i6p r ' rs srrc[  6rr ly ior thosc who:tre l t rccl ispr lsccl  to l r t 'ct l i r lg
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of legitimacy is not, as 
'Weber 

believed, a free act of clear consci-
ence. It is rooted in the immediate, prereflexive agreement between
objective structures and embodied structures, now turned uncon-
scious (such as those that organize temporal rhythms: for instance,
the quite arbitrary divisions of schooltime into periods).

It is this prereflexive agreement that explains the ease, rather
stunning when we think of it, with which the dominant impose
their  dominat ion:

Nothing is as astonishing for those who consider human affairs
with a philosophic eye than to see the ease with which the many
will be governed by the few and to observe the implicit submission
with which men revoke their own sentiments and passions in favor
of their leaders. When we inquire about the meâns through which
such an astonishing thing is accomplished, we find that force being
always on the side of the governed, only opinion can sustain the
governors. It is thus solely on opinion that government is founded,
and such maxim applies to the most despotic and military govern-
ment as well as to the freest and most popular."'

Hume's astonishment brings forth the fundamental question of
all political philosophy, which one occults, paradoxically, by posing
a problern that is not really posed as such in ordinary existence:
the problem of legitimacy. Indeed, essentially, what is problem-
atic is the fact that the established order is nol problematic; and
that the question of the legitimacy of the state, and of the order it
institutes, does not arise except in crisis situations. The state does
not necessarily have to give orders or to exercise physical coer-
cion in order to produce an ordered social world, as long as it is
capable of producing embodied cognitive structures that accord
with objective structures and thus of ensuring the belief of which
Hume spoke - namely, doxic submission to the establ ished order.

This being said, it should not be forgotten that such primordial
political belief, this doxa, is an orthodoxy, a right, correct, domin-
ant vision which has more often than not been imposed through
struggles against competing vis ions. This means that the "natural
att i tude" mentioned by the phenomenologists,  that is,  the prrmary
experience of the world of common sense, is a pol i t icer l ly proclLrced
rclrr t i<ln,  i ls are the categorics of percept ion th:r t  sust i r in i t .  What
r l l ) l )el t rs to rrs t<lc l ly. ts sel f-cviclcrt t ,  t ls l rct tc lr th cottsciortst t t 'ss l t r t r l
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choice, has quite often been the stake of struggles and institutecl
only as the result of dogged confrontations betrrieen dominant and
dominared groups. The major effect of historical evolurion is to
abolish history by relegating ro the pasr, that is, ro rhe uncon-
scious, the lateral possibles that ir eliminated. The analysis of the
genesis of the srare as the foundation of the principles of vision
and division operative within its territorial expanst enables us to
understand âr once the doxic adherence ro rhe àrde. established by
the state and also the properly polirical foundations of such appar-
ently natural adherence. Doxa is a particular point of view, the
point of view of the dominant, which presents and irnposes itself
as a universâl point of view - the point of view of ihose who
dominate by dominating the rt^r. 

"nà 
who have consrirured fheir

point of view as universal by constituting the state.
Thus, to accounr fully for the properly symbolic dimension of

the power of the stare, we may build on Max \ffeber's decisive con-
tribution (in his writings on religion) to the theory of symbolic
systems by reintroducing specialized agents and their specific inter-
ests. Indeed, if he shares wirh Marx an inreresr in the function
- rather than the structure - of symbolic systems, weber none-
theless has the merit of calling âtention to rhe producers of these
particular products (religious âgents, in the càse that concerns
him) and to their interactions (conflicr, cornpetition, erc.).i- In
opposition to the Marxists, who have overlooked the exisrence
of specialized agents of production (notwithstanding a famous
text of Engels which srates that to understand law one needs ro
focus on the corporarion of the jurists), weber reminds us fhar,
to- understand religicln, it does not suffice to study symbolic forms
of the religious rype, as Cassirer or Durkheim did, or even rhe
lmmanent structure of the religious messâge or of the mytholo-
gical corpus, as with rhe strucruralists. 

'vTeber 
focuses specifically

on the producers of the religious uessage, on the specific interests
that move them and on the strategies they use in their struggle
(for example, excommunicat ion).  In order to grasp these symbol ic
systems simultaneously in their function, structure and genesis, it
suffices, thence' to apply rhe srructuralist mode of thinking (com-
pletely :rlien ro weber) 'ot solely t. rhe sy.-rboric sysrems o.l'b.rr"r,
t. the space of position-takings or stances adopted in a deter-
nr inrr tc dornir in of pract ice (such as rel igious messages),  but to thc
svstcl l r  () l  r l l lcnts wh<l 1 ' l r<lc lrrcc fhcrn rrs wcl l  ()r ,  t ()  l . , i , rn, ,rc prccrsc.

I
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struggles for the monopoly over the advantages attached to rhis
monopoly. The relative unification and universalization associrrrccl
with the emergence of the state has for counterpart the monopol-
ization by the few of the universal resources thar it produces and
procures ('$7eber, and Elias after him, ignored the process of con-
stitution of a statist capital and the process of monopolization
of this capital by the state nobility which has contributed to irs
production or, better, which has produced itself as such by pro-
ducing it). However, this monopoly of the uniuersal can only be
obtained at fhe cost of a submission (if only in appearance) to the
universal and of a universal recognition of the universalist repres-
entâtion of domination presented as legitimate and disinterested.
Those who - like Marx - inverr rhe official image that the bureau-
cracy likes to give of itself, and describe bureaucrats as usurpers
of the universal who act as private proprietors of public resources,
ignore the very real effects of the obligatory reference to rhe values
of neutrality and disinterested loyalty to the public good. Such
values impose themselves with increasing force upon rhe func-
tionaries of the stâte as the history of the long work of symbolic
construction unfolds whereby the official representation of the state
as the site of universality and of service ro the general interesr is
invented and imposed.

The monopolization of the universal is the result of a work of
universalization which is accomplished within rhe bureaucraric
field itself. As would be revealed by the analysis of the funcrion-
ing of this strange institution called a commission, that is, a set of
individuals vested with a mission of general interest and invited to
transcend their particular interests in order to produce universal
propositions, officials constântly have to labor, if not to sacriÊce
their particular point of view on behalf of the "poinr of view of
society," at least to constitute their point of view into a legitimate
one, that is,  as universal,  especial ly through use of the rhetor ic of
the official.

' fhe 
universal is the objecr of universal recognit ion and the sacr i-

ficc of selfish (especially economic) interests is universally recog-
rr izcd :rs legi t imate. ( ln the efforr  to r ise from the singular and
sclf ish point of  v iew of the individual to the point of  v iew of the
gr()rrp. col lcct ivc j t rc lgrnent cânnot but perceive, and approve, an
t ' \ l ' r r1 '55 i111,  o l  rc t 'og t t i t i< l r t  o f  thc  y l r luc  < l f  the  groL lp  a r rd  o f  the

to the space of positions they occupy (what I call the religious

field) in the competition that opposes them'i8

TÉ" .u-. holdi for rhe srare. To understand the symbolic dimen-

sion of the effect of the state, and in particular what we may call

the effect of uniuersality, it is necessary to understand the specific

fun.i-nlr",g of the burêaucratic microcosm and thus to analyze

the genesiJ and structure of this universe of agents of the state

who h"ue constituted themselves into a state nobiliry by institut-

ing th. '  state, i ' '  and in part icular-hy producing the perfor.mative

diîcou.se on rhe ,rur. *hi.h, under the guise of saying what the

state is, caused the state to come into being by stating what it

should be - that is, what should be the position of the producers

of this discourse in rhe divis ion of labor of dominat ion. one

musr focus in particular on rhe structure of the iuridical field and

uncover both ihe generic interests of the holders of that particu-

lar form of cultu.al capital' predisposed to function as symbolic

capital, that is iuridicai competence, as well as the specific inter-

. . t .  i*pored on each of them by vir tue of their  posi t ion in a

iuridicai field stil l only weakly autonomous (that is, in essence' tn

,"tutlo., to royal po*er). And to account for those effects of

universality 
",'td 

,ai,onality I just evoked, it is necessary to under-

stand why these agents had an interest in giving- a universal form

ro the expression of ,h.ir vested interests, in elaborating a_ theory

of publ ic service and of publ ic order,  and thus in working to

autànomize the reason oi state from dynastic reason' from the
.,house of the king," and to invent thereby the "res. publica" and

later the republic as an instance transcendent to the agents (the

king incluied) who are its temporary incarnations' .One 
must

und"erstand how, by virrue and tecause of their specific capital

and particular interests, they were led to produce a discourse of

state which, by providing iustifications for their own positions'

consriruted rhe srare: rhiJ fictio iuris which slowly stopped being

a mere fiction of jurists to become ân autonomous order capable

of imposing ever more widely the submission to its functions and

to i ts-funcr ioning and the recognit ion of i ts pr inciples.

The MonoPolization of MonoPolY

' l  
hc constrt tct ion of thc statc Inol lopoly ovcr physical ' i t r lc l  syt l r-

l r o l i t  y i o l c ' t r c t ' i s  i t t s c l ' l e r l l l l l c  f r t l r t t  t I t ' c ( ) l l s t r t l c t i ( ) t r  r l f  t h t ' f i c l t l  t l l
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group itself as the fount of all value, and thus â passâge from "is"

io ,,ought',.) This means that all social universes tend to offer, to

varying degrees, material or symbolic profits of universalization

(those very profits pursued by strategies seeking to "play by the

rule"). It also implies that the universes which, like the bureau-

crâric field, demand with the utmost insistence that one submits

to the universal, are particularly favorable to obtaining such profits.

The profit of universalization is undoubtedly one of the histor-

ical engines of the progress of the universal. This is because ir

favors the creatign of universes where universal values (reason,

virtue. etc.) are at least verbally recognized and wherein operates a

circular process of mutual reinforcement of the strategies of univer-

salization seeking to obtain the profits (if only negative) associated

with conformity to universal rules and to the structures of those

universes officially devoted to the universal. The sociological vision

cannot ignore the discrepancy between rhe official norm as stipu-

lated in administrative law and the reality of bureaucratic practice,

with all its violations of the obligation of disinterestedness, all the

cases of .,private use of public services" (from the diversion of pub-

lic goods and functions to graft to corruption). Nor can it ignore

the more perverse abuses of law and the administrative tolerances,

exemprio;s, bartering of favors that result from the faulty imple-

mentâtion or from the transgression of the law. Yet sociology

cannot for all that remain blind to the effects of this norm which

demands that agents sacrifice their private interests for the obliga-

tions inscribed in their function ("the agent should devote himself

fully to his function"), of, in a more realistic manner' to the effects

of the interest attached to disinterestedness and of all those forms

of "pious hypocrisy" that the paradoxical logic of the bureau-

cratic field can Promote.
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Shorter on the invenrion of fâmily feeling), and is perhaps
disappearing.

6-5

fast

APPENDIX

The Family Spirit

The dominant, legitimate definition of the normal family (which
may be explicit, as it is in law, or implicit, in for example the
family quesrionnaires used by state statistical agencies) is based
on a constellation of words - house, home, household, rnaison,
maisonnée - which, while seeming to describe social realiry, in
fact construct it. on this definition, the family is a set of relared
individuals linked either by alliance (marriage) or fil iation, or,
less commonly, by adoption (legal relationship), ând living under
the same roof (cohabiration). Some erhnomethodologists Ëv.r, go
so far as to sây that what we regard as a reality is a fiction, con-
structed to a large extent by the vocabulary that the social world
provides us with in order ro describe it. Appealing ro rhe "rear
world" (which, from their own standpoint, is not unproblematic),
they point out that a number of the groups that are called "famil-
ies" in the presenr-day united states have absolutely no resemb-
lance to this dominant definition, and that in most moclern societies
the nuclear family is a minority experience cornpared to the number
of unnrarried couples living together, single-parent families, mar-
ried couples living aparr, etc.lThe increase in the rate of cohabita-
tion outside of marriage and rhe new forms of family bonds that
are being invented2 before our eyes remind us that this farni ly,
which we are led to regard as natural because ir presenrs itsclf with
thc sel f-evidence.f  what "has always been that wi ly."  is rr  rccenr
rnvcnt ion  (as  is  shown in  par t i cu l r r r  by  the  work  o i  I ' h i l ippr .Ar i i , s
r r r r r l  l \ l i ch : rc l  Anc le rs< ln  < ln  thc  gcnes is . l -  p r r r , : r r t ,  l r t . . , , i  

t l , . l * . , r .1

But if it is accepted that the family is only a word, â mere
verbal consrrucr, one then has to analyze the rép.esentations th"t
people form of what they refer ro as the family, of this .,word
family" or "paper family." Some ethnomethodologists who see dis_
course about the family as a kind of polirical ideology designating
a valorized configuration of social relationships have ideniified a
number of presuppositions common to this discou.se in both its
ordinary and scientific forms.

.Fir.st set of properties: through a kind of anthropomorphism in
whic-h rhe properties of an individual are attribuied t., , g.orp,
the family is seen as a reality transcending its members, a rrans-
personal person endowed with a common life and spirit and a
particular vision of rhe world.

. second set of properties: definitions of the family âre seen as
having in common the fact that they assume the family exisrs as
a separâte social universe, engaged in an effort to perpetuate its
frontiers and orienred toward idealization of rhe inteiioi as sacred,
sdnctum (as opposed to the exterior). This sacred, secret universe,
with its doors closed to prorect its intimacy, separated from the
external_ world by the symbolic barrier of the threshold, perperu-
ares itself and perpetuares irs own separâreness, its priuaiy, as an
obstacle to knowledge, a private secret, "backstage." one might
add to this theme of privacy a third rheme, that of the resideice,
the house as a stable, enduring locus and rhe household as a
permanent unit, durably associated with a house that is endlesslv
transmissible.

. Thus., in family discourse, the language that the family uses
about the family, the domestic unit is conceived as an active agenr,
e ndowed with a will, capable of thoughr, feeling and action, and
i.unded on a set of cognitive presuppositions ̂ rrd .,o.-rtive pre-
scriptions about the proper wây to conduct domestic relation-
ships. It is a world in which the ordinary laws of the econorny are
suspended, a place of t rust ing and giving -  as opposed to the mar-
kct and i ts exchanges of equivalent values -  or,  to use Aristot le 's
rcrn, pbi l ia,  a word rhat is ofren rranslated as "fr iendship" but
rvhich in fact designrrres the refusal to calculate; a place whe.à inre.-
t  s t .  in  t l r t '  r r r l r r< lw scnse < l f  the  pursu i t  o f  equ iva lence in  exchnngcs .
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is suspended. Ordinary discourse ordinarily, and no doubt uni-
versally, draws from the family ideal models of human relations
(with, for example, concepts like brotherhood), and family rela-
tions in their official definition tend to function as principles for
the construction and evaluation of every social relationship.

A,,he same ,ime, ::ï:ï:1i T::;:, on,y a word, i, is
also true that it is an active "watchword," or rather, a category,
a collective principle of construction of collective reality. It can
be said without contradiction both that social realities are social
fictions with no other basis than social construction, and that they
really exist, inasmuch as they are collectively recognized. Every
time we use a classificatory concept like "family," we are making
both a description and a prescription, which is not perceived as
such because it is (more or less) universally accepted and goes
without saying. We tacitly admit that the reality to which we give
the name "family," and which we place in the category of "real"
families, is a family in reality.

So, while we mây accept, with the ethnomethodologists, that
the family is a principle of construction of social reality, it also has
to be pointed out, in opposition to ethnomethodology, that this
principle of construction is itself socially constructed and that it
is common to all agents socialized in a particular way. In other
words, it is a common principle of vision and divisionl a nomos)
that we all have in our heads because it has been inculcated in us
through a process of socialization performed in a world that was
itself organized according to the division into families. This prin-
ciple of construction is one of the constituent elements of our
habitus, a mental structure which, having been inculcated into all
minds socialized in a particular way, is both individual and col-
lective. It is a tacit law (nomosl of perception and practice that is
at the basis of the consensus on the sense of the social world (and

of the word "family" in particular), the basis of common sense.
Thus the prenotions of common sense and the folk categories of
spontaneous sociology which, rnethodological ly speaking, harve trr
bc cal lccl  into quest ion, nrr ly.  rrs hcre, bc wcl l  foundccl,  bôcatrsc
t  l r t ' r '  l r t ' l r r  t< t  r r t t ka  thc  rc r t l i t v  th . t t  thc t '  rk ' sc r i l t t ' .  I r t  t l r t '  soc i r t l
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world, words make things, because they make the consensus on
the existence and the meaning of things, the common sense, the
doxa accepted by all as self-evident.s

The family is a principle of construction that is both imman-
ent in individuals (as an internalized collective) and transcendent
to them, since they encounter it in the form of objectivity in all
other individuals; it is a transcendental in Kant's sense, but one
which, being immanent in all habitus, imposes itself as transcend-
ent. This is the basis of the specific ontology of social caregories:
being rooted both in the objectivity of social structures and in the
subjectivity of objectively orchestrated mental structures, they pres-
ent themselves to experience with the opactty ancl resistancc of
things, although they are the product of acts of construction which,
as a certain ethnomethodological critique sugllests, :tpparently re-
legate them to the nonexistence of pure figments of thought.

Thus the family âs an objective social category (a structuring
structure) is the basis of the family as a subjective social category
(a structured structure), a mental category which is the matrix of
countless representations and âctions (such as marriages) which
help to reproduce the objective social category. The circle is that
of reproduction of the social order. The near-perfect match that is
then set up between the subjective and objective categories provides
the foundation for an experience of the world as self-evident, taken
for granted. And nothing seems more natural than the family; this
arbitrary social construct seems to belong on the side of nature,
the natural and the universal.

The Work of Institution

If the family appeârs as the most natural of social câtegories and
is therefore destined to provide the model for all social bodies,
this is because it functions, in habitus, as a classificatory scheme
rrnd a principle of the construction of the social world and of that
particular social body, the family, a principle which is acquired
within a family existing as a realized social fiction.a The family is
tlrc product of an institutionalization, both ritual and technical,
rr i rned at durably inst i tut ing in each member of the inst i tuted unit
tccfirrgs that will tcnd to ensure the inteS4ration that is the concli-
t io t t  o f  t l t t ' t ' r i s t t ' r t c t '  : t t t c l  l r c rs is tc t rcc  o f  thc  un i t .  I { i tes  o i  i r rs f i r r r t ion
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(from stare) to srand, be stable) aim ro constirute the family by
establishing it as a unired, integrated enrity which is therefore
stable, constant, indifferent to the flucuations of individual feel-
ings. And these inaugural acrs of crearion (imposition of the family
name, marriage, etc.) have their logical extension in the counrless
acts of reaffirmation and reinforcement that aim to produce, in a
kind of continuous creârion, the obliged affections and affectiue
obligations of family feeling (conf ugal love, parernal and marernal
love, fil ial love, brotherly and sisterly love, etc.). This constant
work on the maintenance of feelings complements the performative
eff-ect of the simple naming which consrrucrs an affective object
and social izes rhe l ib ido ( for example, rhe proposit ion , ,she's your
sister" conrains the imposition of brotherly love as desexualized
social  l ib ido -  the incest taboo).

To understand how the family turns from a nominal fiction
into a real group whose members are united by intense affective
bonds, one has to rake accounr of all the practicâl and symbolic
work that transforms the obligation ro love into a loving disposi-
tion and tends to endow each member of rhe family with a ..family

feeling" that generates devotion, generosity, and solidarity. This
means both the countless ordinary and continuous exchanges of
daily existence - exchange of gifts, service, assistance, vrsits, âtten-
tion, kindnesses - and the extraordinary and solemn exchanges of
family occasions, often sancfioned and memorialized by photo-
graphs consecraring the integration of the assembled family. This
work falls more particularly to the women, who are responsible
for mainraining relationships (not only with their own family but
very often also with the spouse's) through visits, correspondence
(especially the ritual exchange of good wishes) and, as an Amer-
ican study has shown, relephone calls. The strucrures of kinship
and family as bodies can be perpetuated only through a continu-
ous creation of family feeling, a cognitive principle of vision and
division that is at the same rime an affective principle of cohe-
sion, that is, the adhesion that is vital to the exisrence of a family
group and its interests.

This work of integration is all the more necessary since the
family - while being obliged ro assert itself as a body in .rder r.
exist  and persist  -  sr i l l  rends ro funct ion as a f ie ld,  with i ts plrys-
icrr l ,  cc.n<lrnic and, arbovc i r l l ,  syrnbol ic prowcr rel l r t i .ns ( l i r rkccl ,
lo r  t ' r r t t t lP l t ' ,  to  t l r t '  v t t l t t t t t t ' i l l l ( l  s t ruc t r r rc  o f  thc  c . tp i t r r l  poss t .ss r . t l
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by each member), and its struggles to hold on ro and transform
these power relations.

The Site of Social Reproduction

But the naturalization of social arbitrariness causes it ro be for-
gotten that, in order for this realiry called "family" to be poss-
ible, certain social conditions that are in no way universal have to
be fulfil led. They are, in any case, by no means uniformly distrib-
uted. In short, the family in its legitimate deÊnition is a privilege
instituted into a universal norm: a de facto privilege thar implies
a symbolic privilege - the privilege of being comme il fawt, con-
forming to the norm, and therefore enjoying a symbolic profir of
normality. Those who have the privilege of having a "normal',
family are able to demand rhe same of everyone without having
to raise the question of the conditions (a certain income, living
space, etc.) of universal access to what rhey demand universally.

This privilege is, in reality, one of the major conditions of the
accumulation and transmission of economic, cultural and symbolic
privileges. The family plays a decisive role in the maintenance of
the social order, through social as well as biological reproduc-
tion, that is, reproduction of rhe structure of the social space and
social relations. It is one of the key sites of the accumularion of
capital in its different forms, and its transmission between the
generations. It safeguards its unity for and through this rransmis-
sion. It is the main "subjecr" of reproduction strategies. That is
seen clearly in the transmission of the family nome, the basic
element in the hereditary symbolic capital. The father is only the
apparent subject of the naming of his son because he names him
in accordance with a principle of which he is not the master, and
in transmitting his own name (the name of the father) he rransmirs
an auctoritas of which he is not the awctor, according to a rule of
which he is not the creator. The same is true, mutatis mutandis,
of the material heritage. A considerable number of economic acts
lrave as their "subject" not the individual bomo economicus but
crllectives, one of the mosr imporranr of these being the family; this
is as true of the choice of a school as of the purchase of a house.
lr . r  cxamplc, in pr<lpcrty purchases the decision often involves a
lrrrgt '  1r.rr t  . l  rhr '  l inc:r1ic (such .rs thc pi l rcnts of <lne or r l rc <l thc'r
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of the spouses, who lend money and in turn have the right to give
advice and influence the economic decision). It is true that. in this
case, the family acts as a kind of "collective subject," as commonly
defined, and not as a simple aggregate of individuals. But this is
not the only case in which it is the site of a kind of transcend-
ent will manifesting itself in collective decisions and in which its
members feel required to act as parts of a united body.

At the same time, not all families, and, within a given family, not
all members, have the same capacity and propensity to conform
to the dominant definition. As is seen especially clearly in societ-
ies based on the "house," where the perpetuation of the house as
a set of material assets orients the whole existence of the house-
hold,s the tendency of the family to persevere in its being, to per-
petuâte its existence by ensuring its integration, is inseparable from
the tendency to perpetuate the integrity of its heritage, which is
always threatened by dilapidation and dispersion. The forces of
fusion, especially the ethical dispositions that incline its members
to identify the particular interests of individuals with the collect-
ive interests of the family, have to contain the forces of fission, that
is, the interests of the various members of the group, who may be
more or less inclined to accept the common vision and more or
less capable of imposing their "selfish" point of view. The prac-
tices of which the family is the "subject" (for instance, "choices" as
regards fertil ity, child-rearing and education, marriage, consump-
tion) cannot be accounted for without considering the structure
of the power relations among the members of the family group
(and therefore the history of which it is the outcome), a structure
that is always at stake in the struggles within the domestic field.
But the functioning of the domestic unit as a field meets its limit
in the effects of male domination, which orient the family toward
the logic of the monolithic body (since integration can be an effect
of dominat ion).

One of the properties of dominant social fractions is that they
have particularly extensive families ("great" families are big fam-
ilies) that are strongly integrated because they are united not only
by the affinity between habitus but also by the solidarity of inter-
ests,  that is,  both by capital  and for capital ,  economic capital
nir tural ly,  but also symbol ic capital  ( the name) and perhaps rrbovc
rt l l  social  c irpi tal  (which cirn be shown to l ' re thc condit ior-r  ancl  t l rc
t ' l l t 'c t  of  srrccessirr l  n l .ur i l lacr l rent oi  thc cepital  col lcct ivcly 1'rosscssccl
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by the members of the domestic unit). For example, among exec-
utives, the family plays a considerable role not only in the trans-
mission but also in the mânagement of the economic heritage,
especially through business alliances which are often family alli-
ances. Bourgeois dynasties function like select clubs; they are the
sites of the accumulation and management of a capital equal to
the sum of the capital held by each of their members, the relation-
ships between the various holders making it possible to mobilize
it, partially at least, in favor of each of them.

The State and the Statisticians

Thus, having started out with a form of radical doubt, we are led
to retain a number of the properties that figure in the ordinary
definitions; but only after subjecting them to a twofold challenge
that only apparently leads back to the starting point. Undoubtedly
one has to cease to regard the family as an immediate datum of
social reality and see it rather as an instrument of construction of
that reality; but one also has to move beyond the ethnometh-
odological challenge and ask who constructed the instruments of
construction that are thereby brought to light, and to examine
family categories as institutions existing both in the objectivity of
the world, in the form of the elementary social bodies that we
call families, and in people's minds, in the form of principles of
classification that are implemented both by ordinary agents and
by the licensed operators of official classifications, such as state
statisticians (working for INED, INSEE,6 etc.).

It is indeed clear that in modern societies the main agent of the
construction of the official categories through which both popula-
tions and minds are structured is the state, which, through a whole
lirbor of codification accompanied by economic and social effects
(family allowances, for example), aims to favor a certain kind of
femily organization, to strengthen those who are in a position to
conform to this form of organization, and to encourage, through
,rll rnaterial and symbolic means, "logical conformism" and "moral
corrforrnisrn" as ân agreement on a system of forms of apprehen-
sion rrrrr l  c() l rstruct i ()n of the world,  of  which this form of organ-
rz . r t  io r r .  t  l r i s  l ' : r t t ' g r l r r ' .  i s  w i thor r t  c loubt  thc  corncrs tonc .
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If radical doubt remains indispensable, this is because simple
positivistic recording (the family exists, we have met it under oqr
statistical scalpel) is liable to contribute, though the effect of rati-

fication, of registration, to the construction work on social reality
that is implied in the word "family" and in the family talk which,
under the appearance of describing a social reality, the family,
prescribes a mode of existence: family life. By uncritically imple-
menting state thinking, that is, the thought categories of common
sense inculcated by the action of the stâte, the official statisticians
help to reproduce the thinking that is part of the conditions of
functioning of the family - a supposedly private reality that is of
public origin. The same is true of the judges or social workers who,
very spontaneously, when they want to predict the probable effects
of a punishment or remission of sentence, or even to evaluate the
weight of the punishment given to a young offender, take account
of a number of indicators of conformity to the official idea of the
family.T In a kind of circle, the native category, having become a
scientific category for demographers, sociologists and especially
social workers who, like official statisticians, are invested with
the capacity to work on reality, to make reality, helps to give real
existence to that category. The family discourse that ethnometh-
odologists refer to is an i.nstitutional discourse that is powerful
and performative and which has the meâns of creating the condi-
tions of its own verification and therefore its own reinforcement.

The state, through its ofÊcial recording operations (inscribed
in France in the liuret de famillel, performs countless constituting
acts which constitute family identity as one of the most powerful
principles of perception of the social world and one of the most
real social units. A social history of the process of state institu-
tionalization of the family - which would be much more radical
than ethnomethodological critique - would show that the tradi-
tional opposition between the public and the private conceals the
extent to which the public is present in the private, and in the
very notion of priuacy. Being the product of a sustained effort of
juridical and political construction culminating in the modern fam-
ily, the private is a public mâtter. The public vision (the nomos,
this time in the sense of law) is deeply involved in our vision of
clomestic things, and our most private behaviors themselves depend
on çrtrbl ic rrct ions, such as housing pol icy orr rnore dircct lv,  f r t rrr i ly
po l i t  r ' . t
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Thus the family is indeed a ficrion, a social artifact, an illusion
in the most ordinary sense of the word, but a "well-founded illu-
sion," because, being produced and reproduced with the guârântee
of the state, it receives from the state at every moment the means
to exist and persist.

Appendix Notes

1 I wil l cite iust one work exemplary in its audacious application of
ethnomerhodological doubt: J. F. Gubrium and J. A. Holstein, Wbat
is Family? (Mountain View, Calif.: Mayfield, 1990).

2 In the absence of empirical studies, I wrll cite here, for the case of
France, the work of the cartoonist Claire Bretécher, an excellent ethno-
grapher of a very particular social mil ieu. In one of her books, Agrip-
pine, her heroine spells out a whole new taxonomy corresponding to
entirely unprecedented kin relationships - "pseudo-half" (brother),
"hal f , "  "double-hal f , "  "hal f -double"  -  devised to designate a l l  the
forms of kinship made possible by rernarriages or (pseudo-)divorces.
In short, to understand some of the family combinations really existing
today in the social world, one would have ro follow Bretécher and con-
struct an entirely new kinship terminology overriding all the structural
oppositions that componential analyses of kinship normally bring out.

3 To convey the full force of this shared self-evidence one would need
to relate here the testimony of the women we recently interviewed in
the course of a survey on social suffering: being out of l ine with the
tacit norm which demands, with increasing insistence as they grow
older, that they should be married and have children, they speak of
the pressures exerted on them to fall into l ine, to "settle down', and
start â family (such as the harassmenrs and problems associated with
the status of single woman, at receptions or dinner parties, or the
diff iculty of being taken completely seriously when one is seen as an
incomplete and inadequate person).

'1 Ethnomethodological crit ique leaves unanswered the question of the
genesis of the social categories of construction of social reality, the
rrcquisit ion of the durable dispositions rhirt consritute the habitus.
Similarly it fails to address the question of the social conditions of
irossihil i ty both of this process of acquisit ion and of the family as a
rcalizccl s()ciâl category.

j  ( ) r  th t '  "h.use,"  scc Picrre Bourc l ier . r ,  "cé l ibat  et  condi t ion paysânne,"
I t ' t t r , lcs l ( r l i r l r , .s  5-6 (Apr.*Se pt .  1962),  pp.  32-136;  " l -es srrâra.g i t 's
nr , r l r f  n l {  r r r , r lcr  , l . r r rs  l t '  svst i ' r r r t '  t l t 's  s t r ; r t t l t_ l i t 's  t l t '  r t 'pr< l r l r rc t ior r . "  , , \ r rn l l t . :
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4-5 (Juty-Oct- 1972),  pp'  1105-27;1nd

Klapisch-Zuber, La Maison et Ie Nom (Paris:
also, among others, C'

École des Hautes Etudes

en Sciences Sociales, 7990)'

6F renchna t i ona l i ns t i t u tes fo rde rnog raph i candsoc ioeconon r r cs ta t -
istics, resPectivelY. Ttans'

7 These indicators arsoften provided by sociologists' as has been shown

by an Amencan study of the criteria. social workers use to make a

,"pid 
"...rrment 

of tÉe cohesion of the family' This assessment then

pàuid.s the basis for a forecast of the chances of success of a given

course of action u.,â, ton"quently' one of the mediations through

which social destiny is accomplished'
g Fo; .*u-ple, the -"iot to-*issions that have decided the form that
- 

,à.n""ring aid tno"fa take have made a maior contribution toward

,h"pl.,g the"family and the representation of family l i fe that derno-

gt"pttfË and socioiogical surveys record as a kind of natural datum'

4

Is a Disinterested Act
Possi ble?

M

hy is the word interest to a certain point interesting?
Why is it important to ask about the interest agents
may have in doing what they do? In fact, the notion of

interest first imposed itself on me as an instrument of rupture with
an enchanted and mystifying vision of human behavior. The furor
or horror that my work sometimes provokes is perhaps in part
explained by the fact that its somewhat disenchanted gaze, while
not sniggering or cynical, is often applied to universes, such âs the
intellectual world, which are sites par excellence of disinterested-
ness (at least according to the representation of those who par-
ticipate in them). To recall that intellectual games also have stâkes
and that these stakes ârouse interests - as so many things that
everyone in a sense knows - was to attempt to extend the scient-
i f ic v is ion's universal mode of explanat ion and comprehension to
irll forms of human behavior, including those presented or lived
as disinterested, and to remove the intellectual world from the
status of an exception or an extraterritoriality that intellectuals
are inclined to accord themselves.

As a second fustification, I could invoke what seems to rne to
be a postulate of the sociological theory of knowledge. One can-
not do sociology without accepting what classical philosophers
cal led the "pr inciple of suff ic ient reason" and without assuming,
,unong other things, that social âgents don't do just anything, that
thcy ilrc not foolish, that they do not act without reason. This does
lr() t  nrclrn thi l t  ( )nc nlust ârssunlc that they are rat ional,  thzrt  they
. r r t ' r igh t  t ( )  r r ( t  i r \  th ( ' v  r lo .  r l r  cvc l r r  t ( )  1 ' lu t  i t  rnorc  s i rnp lv ,  the t
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they have reasons to act and that reasons are what direct, guide,
or orient their actions. Agents may engage in reasonable forms of
behavior without being rational; they may engage in behaviors
one can explain, as the classical philosophers would say, with the
hypothesis of rationality, without their behavior having reâson as
its principle. They may conduct themselves in such a wây that,
starting with a rational evaluation of their chances for success, it
seems that they were right in doing what they did, without one
being justiÊed in saying that a rational calculation of chances was
at the origin of the choices they made.

Sociology thus postulates that there is a reason in what agents
do (in the sense that one speaks of a reason of a series) which must
be found; this reason permits one to explain and to transform a
series of apparently incoherent, arbitrary behaviors into a coher-
ent series, into something that can be understood according to a
unique principle or a coherent set of principles. In this sense, soci-
ology postulates that social agents do not engage in gratuitous acts.

The word "gratuitous" refers, on the one hand, to the idea of
unmotivated, arbitrary: a gratuitous act is one which cânnot be
explained (such as that of Gide's Lafcadio), a foolish, absurd act
- it matters little - about which social science has nothing to say
and in face of which it can only resign. This first sense conceals
another, more common meaning: that which is gratuitous is that
which is for nothing, is not profitable, costs nothing, is not lucrat-
ive. Telescoping these two meanings, the search for the raison d'être
of a behavior is identi6ed with the explanation of that behavior
as the pursuit of economic ends.

Investment

Having defended my usage of the notion of interest, I will now
attempt to show how it can be replaced by more rigorous notions
such as illwsio, inuestment, or even libido.In his well-known book,
Homo Ludens, Huizinga sâys thât through a falsc ctymology,
one can make illusio, a Latin word derived from thc root /rtdrus
(ganre ) ,  nrean the fact of  l reing in the game, of beir tg invcsrccl  i t r
t l r c  g r r rnc ,  o f  tak ing  thc  g r rmc scr io t ts ly .  l l l us io  i s  thc  f i l c t 'o f  bc i t rg
. , r u g l r l  r r p  i t t  r t r r r l  l l v  t h c  g : l r l l ( ' t  t l f  b e l i c v i r r g  t l t t ' g ; t t t t t ' t s  " w ' o r t l t
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the candle," or, more simply, that playing is worth the effort. In
fact, the word interest initially meant very precisely what I include
under the notion of il lusio, that is, the fact of attributing import-
ance to a social game, the fact that what happens matters to those
who are engaged in it, who are in the game. Interest is to "be
there," to participate, to admit that the game is worth playing
and that the stakes created in and through the fact of playing are
worth pursuing; it is to recognize the game and to recognize its
stakes. 

'When 
you read, in Saint-Simon, about the quarrel of hats

(who should bow first), if you were not born in a court society,
if you do not possess the habitus of a person of the court, if the
structures of the game are not also in your mind, the quarrel will
seem futile and ridiculous to you. If, on the other hand, your mind
is structured according to the structLlres of the world in which
you play, everything will seem obvious and the question of know-
ing if the game is "worth the candle" will not even be asked. In
other words, social games are games that are forgotten qud games,
and the illusio is the enchanted relation to a game that is the pro-
duct of a relation of ontological complicity between mental struc-
tures and the objective structures of social space. That is what
I meant in speaking of interest: games which matter to you are
important and interesting because they have been imposed and
introduced in your mind, in your body, in a form called the feel
for the game.

The notion of interest is opposed to that of disinterestedness,
but also to that of indifference. One can be interested in a game
(in the sense of not indifferent), while at the same time being
disinterested. The indifferent person "does not see why they are
prlaying," it 's all the same to them; they are in the position of
Iluridan's ass, not making a distinction. Such a person is someone
who, not having the principles of vision and division necessary to
rnake distinctions, finds everything the same, is neither moved nor
,rffected. What the Stoics called ataraxia is the soul's indifference,
tranquility, or detachment, which is not disinterestedness. Illusio
rs thus the opposite of ataraxia; it is the fact of being invested, of
rrrvcst ing in the stakes exist ing in a certain game, through the
t'ffcct of competition, and which only exist for people who, being
(:ru!{ht r , rp in that game and possessing the disposit ions to recog-
ruzt '  thc strrkcs at pl : ry,  are ready to die for the stakes which, con-
r ' r .  rst ' l r ' .  ' r rc r l t 'voir l  of  intcrcst for thosc who are not t ied to th:r t
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game and which leave them indifferent. We could thus also use
the word inuestment in the double sense of psychoanalysis and of
the economy.

Every social field, whether the scientific field, the artistic field,
the bureaucrâtic field, or the political field, tends to require those
entering it to have the relationship to the field that I call illusio.
They may want to overturn the relations of force within the field,
but, for that very reason, they grant recognition to the stakes, they
are not indifferent. 

'Wanting 
to undertake a revolution in a field is

to accord the essential of what the field tacitly demands, namely
that it is important, that the game played is sufficiently important
for one to want to undertake a revolution in it.

Among people who occupy opposing positions in a field and
who seem to be radically opposed in everything, there is a hidden,
tacit accord about the fact that it is worth the effort to struggle
for the things that are in play in the field. Primary apoliticism,
which continues to grow because the political field increasingly
tends to close in on itself and to function without referring to its
clientele (that is, it is somewhat like the artistic field), rests on a
sort of confused awareness of the profound complicity between
the adversaries inserted in the same field: they disagree with one
another, but they at least agree about the object of disagreement.

Libido would also be entirely pertinent for saying what I have
called illusio, or investment. Each field imposes a tacir entrance
fee: "Let no one enter here who is not a geometricianr" that is, no
one should enter who is not ready to die for a theorem. If I had
to summarize in an image all that I have just said about the notion
of field, and about il lusio which is at the same time the condition
and the product of the field's functioning, I would recall a sculp-
ture found at the Auch cathedral, in the Gers, which represents
two monks struggling over the prior's staff. In a world which,
like the religious universe, and above all the monasric universe,
is the site par excellence of Ausserweltlich, of the extraworldly of
disinterestendness in the naive sense of the term, one finds people
who struggle over a staff, whose value exists only for those who
are in the game, caught up in the game.

One of the tasks of sociology is to determine how the social
worlcl constitutes the biological libido, an undifferenriârecl irnpulsc,
as a spcci f ic soci i r l  l ib ido. There are in cf fect i rs nr l rny kincls of
l ib i r lo  r l s  thc rc : r rc  f i c lc ls :  thc  work  o i  soc i r r l i za t ion  o f  rhc  l rb ido  is
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precisely what transforms impulses into specific interests, socially
constituted interests which only exist in relation to a social space
in which certain things are important and others don't matter
and for socialized agents who are constituted in such a way as to
make distinctions corresponding to the obfective differences in
that space.

Against Utilitarianism

What is experienced as obvious in il lwsio appears irs irn il lusion
to those who do not pârticipate in the obvior.rsness bccrruse they
do not participate in the game. Knowleclge seeks to dcfuse this sort
of hold that social  games have on social izcd rrgents. This is not
eâsy to do: one does not free oneself  thnrugh ir  s inrple conversion
of consciousness. Agents well-adjusted to the !îâme are possessed
by the game and doubtless all the more so the better they master
it. For example, one of the privileges associated with the fact of
being born in a game is that one can avoid cynicism since one has
a feel for the game; like a good tennis player, one positions one-
self not where the ball is but where it will be; one invests oneself
and one invests not where the profit is, but where it will be. Recon-
versions, through which one moves toward new genres, new dis-
cipl ines, new subjects,  etc. .  are experienced as conuersions.

How do some go about reducing this description of the prac-
tical relationship between âgents and fields to a utilitarianist vision
(and illusio to the interest of util itarianism)? First;'they pretend
eg,ents are moved by conscious reasons, as if they consciously posed
the objectives of their action and acted in such a wây as to obtain
the maximum efficacy with the leâst cost. The second, anthropo-
logical hypothesis: they reduce everything that can motivate âgents
to economic interest, to monetary profit. They assume, in a word,
that the principle of action is well-thought-out economic inter-
est and its objective is material profit, posed consciously through
r:rtional calculation. I want to attempt to show how all of my work
hrrs consisted in rejecting these two reductions.

To the reduction of conscious calculation, I oppose the rela-
t ionship of ontological  compl ic i ty between thc habitus and the
t ic lc l .  l lctwccn i lgcnts and the social  world there is a relat ionship
o l  i r r l r : r t  ons t  io r rs ,  i r r f r r r l ingr r i s t i c  c< l r r rp r l i c i t y :  in  thc i r  p r i rc t i cc  agents
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constantly engage in theses which are not posed as such. Does a
human behavior really always have as an end, that is, as a goal,
the result which is the end, in the sense of conclusion, or term,
of that behavior? I think not. What is, therefore, this very strange
relationship to the social or natural world in which agents aim
ât certain ends without posing them as such? Social agents who
have a feel for the ganre, who have embodied a host of practical
schemes of perception and appreciation functioning as instruments
of real i ty construct ion, as pr inciples of v is ion and divis ion of the
universe in which they act, do not need to pose the objectives of
their practice as ends. They are not hke swbjecrs faced with an
object (or, even less, a problem) that will be constituted as such
by an intellectual act of cognition; they are, as it is said, absorbed
in their affairs (one could also say their "doing"): they are present
ât the coming moment, the doing, the deed (pragma, in Greek),
the immediate correlâte of practice (praxis) which is not posed as
an object of thought, âs a possible aimed for in a project, but
which is inscribed in the present of the game.

Ordinary analyses of temporal experience confuse two relation-
ships to the future or the past which Husserl clearly distinguishes
with ldeen: the relationship to the future that might be called a
project, and which poses the future as future, that is, as a possible
constituted as such, thus as possibly happening or not, is opposed
to the relationship to the future that he calls protension or pre-
perceptive anticipation, a relationship to a future that is not a
future, to a future that is almost present. Although I do not see
the hidden sides of a cube, they are quasi present, fhey are "pre,s-
ented" in a relat ionship of bel ief  which is that which *e accoid
to something we perceive. They are not aimed for in a project,
as equally possible or impossible; they arre there, with the doxic
modality of that which is directly perceived.

In fact, these pre-perceptive anticipations, â sort of practical
induct ion based on previous experience, are not given to â pure
subject, a universal transcendental consciousness. They are the fact
of the habitus as a feel for the game. Having the feel for the game
is having the game under the skin; i t  is to mâster in a pract ical
way the future of the game; i t  is to have a sense of the history of
the game. Whi le the bad player is always off  ternpro, rr lways to<r
errr f  y <rr t<r<r l rr tc,  the g<lod player is the onc wh<t t t t r t i t ' r l r r l l r 's,  wh<r
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is ahead of the game. Vhy can she get ahead of the flow of the
game? Because she has the immanent tendencies of the game in
her body, in an incorporated state: she embodies the game.

The habitus fulfills a function which another philosophy consigns
tu 

" 
trânicândèntal conscience: it is a socialized body, a srrucrured

bo{y, a body which has incorporated the immanent structures
of a world or of a particular sector of that world - a field - and
which structures the perception of that world as well as acrion in
that world. For example, the opposition between theory and prac-
tice is foînd both in the objective structure of disciplines (mathem-
irtics is opposed to geology as philosophy is opposed to geography)
and in the mind of professors who, in their  judgme nts of stude nts,
bring into play practical schemes, often irssocirrtccl with cor.rplcs
of adject ives, which are the embodicd cquivalent of  rhose objcct-
ive structures. And when the embodicd structurcs ancl the olr ject-
ive structures are in agreement,  when pcrccpt i() t r  is c<lnstructed
.rccording to the structures of what is perccived, everything seems
ol ' rv ious and goes without saying. I t  is the doxical  experience in
which one attributes to the world a deeper belief than all beliefs
( in the ordinary sense),  s ince i t  does not think of i tsel f  as a bel ief .

Against the intellectualist tradition of the cogito, of know-
ledge as a relation between a subject and an object, etc., in order
to account for human behaviors it is necessary to admit that they
rest constantly on non-thetic theses; that they posit futures that
.rrc not aimed for as futures. The paradox of the human sciences is
that they must constant ly distrust the phi losophy of act ion inher-
t ' r t t  in models such as game theory, which are appârent ly used to
trrrderstand social  universes resembling games. I t  is t rue that most
Irrrnrarn behaviors take place within playing f ie lds; thus, rhey do
rrot hAve as a principle a strategic intention such as that postulated
Irv g,rme theory. In other words, social agents have "strategies"
ulr i r 'h only rarely have a true strategic intent ion as a pr inciple.

l his is another way of expressing the opposition that Husserl
. st.rblishes between protension and project, the opposition between
rlrc ltrcctccupation (which could be used to translate Heidegger's
I tirsor{e, removing its undesirable connotations) and the plan as
r t l t 's igrr  ior the future in which the subject thinks of herself  as
I ' r rsrt i r rg rr  futurc and mobi l iz ingal l  disposable means by refèrence
r r r  (11 .11  f t r t r r r t 'pos i tcd  r rs  such, : ts  an  end be fore  exp l i c i t l y  be ing
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attained. The player's preoccupation or anticipation is immediately
present in something that is not immediately perceived and imme-
diately available, but it is as if it were already there. The player
who hi ts a bal l  to the oppositc court  acts in the present in relat ion
to a coming moment (l say coming moment râther than future)
which is quasi present, which is inscribed in the very physiognomy
of the present, of the adversary running toward the right. She does
not pose this future in a project (l can go to the right or not): she
hits the ball to the left because her adversary is going to the right,
because he is already, as it were, to the right. She rnakes up her
mind in funct ion of a quasi present inscr ibed in the present.

Practice has a logic which is not that of logic, and thus to
apply practical logic to logical logic is to run the risk of destroy-
ing the logic one wânts to describe with the instrument used to
describe it. These problems, that I posed 20 years ago, in Owtline
of a Theory of Practice,t are brought to light today with the con-
struction of expert systems and artificial intelligence: one sees that
in pract ice social  âgents (whether a doctor who makes a diagnosis
or a professor who grades an examination) possess extremely
complex classificatory systenls which are never constituted as such
and which can only be so constituted at the cost of a considerable
amount of work.

To substitute a prâctical relationship of pre-occupation, imme-
diate presence to a coming moment inscribed in the present, with a
rat ional,  calculat ing consciousness, posi t ing ends as such, as poss-
ibles, is to raise the quest ion of cynicism, which poses unmention-
able ends as such. If rny analysis is correct, one can, for example,
be adjusted to the necessities of a game - one can have a magnifi-
cent academic career - without ever needing to give oneself such
an objective. Very often researchers, because they are inspired by
a will to demystify, tend to act as if agents always had as an end,
in the sense of goal, the end, in the sense of conclusion, of their
trajectory. Transforming the journey into a proiect, they act as if
the consecrated university professor, whose career they study, had
in rnind the ambition of becoming a professor at the Collège de
Frirnce from the moment when he chose a discipl ine, a thesis dir-
cctor,  a topic of research. They give a more or less cynical  calcu-
l i r t ing consciousness as the pr inciple of agents'  behaviors in a f ie lc ' l
( thc two rnonks who cl i rsh <lver the pr ior 's strr f f ,  <lr  tw<l profctsors
w,ho s t r r rgg lc  to  in t l ' rosc  t l t c i r  rhcory  o f  i t c t io t t ) .
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If what I am saying is true, it happens quite differently. Agents
who clash over the ends under consideration can be possessed by
those ends. They may be ready to die for those ends, independently
of all considerations of specific, lucrative profits, career profits, or
other forms of profit. Their relation to the end involved is not at
all the conscious calculation of usefulness that util itarianism lends
them, a philosophy that is readily applied to the actions of others.
They have a feel for the game; for example, in games where it is
necessary to be "disinterested" in order to succeed, they can under-
take, in â spontâneously disinterested manner, act ions in accord-
ance with their interests. There are quite paradoxical situations that
a phi losophy of consciousness precludes us from underst i rncl ing.

I  now come to the second reduct ion, which consists of rccl trc ing
everything to lucrative interest, to reducc thc encls of thc xcti()n
to economic ends. The refutat ion of this noint is rel i r t ivclv eirs icr.
In effect,  the pr inciple of error l ies in what i ,  t racl i t ional iy cal lcd
economism, that is,  considering the laws t>i  funct ioning of one
social field among others, namely the economic field, as being
valid for a[[ fields. At the very foundation of the theory of fields
is the observation (which is already found in Spencer, Durkheirn,
Weber . . . ) that the social world is the site of a process of pro-
gressive differentiation. Thus, Durkheim endlessly recalled, one
observes that initially, in archaic societies and even in numerous
precapitalist societies, social universes which in our society are dif-
fcrentiated (such as religion, art, science) are stil l undifferentiated;
rrne thus observes in them a polysemy and a multifunctionality (a
w<rrd thar Durkheirn often employs in Tbe Elementary Forms of
Ileligious Life) of human behaviors, which can be interpreted at
the same time as religious, economic, aesthetic, and so forth.

The evolution of societies tends to make universes (which I call
fields) emerge which are autonomous and have their own laws.
'l-heir 

fundamental laws are often tautologies. That of the economic
ticld, which has been elaborated by utilitarian philosophers: busi-
rrcss is business; that of the artistic 6eld, which has been posed
crpl ic i t ly by the so-cal led art  for art 's sake school:  the end of art
is i l r t ,  art  hels ncl  other end than art . . .  Thus, we have social  uni-
vcrscs which h:rve a fundamental law, a nomos which is inde-

lrcnclerrt fr<ln the laws of other universes, which are duto-nontes,
rvlr ic l r  cvrr l rr : r tc whir t  is c lonc in them, the stakes at play, accord-
r t ) t  t ( )  p r in t ip l t ' s  r tn t l  c r i t c r i : r  fh : r t  r r rc  i r rcduc ib le  to  those o f  < t thcr
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universes. We are thus light years from economism, which con-
sists of applying to all universes rhe nomos characreristic of the
economic field.. This amounts to forgetting that the economic
field itself was constructed through â process of differenriarion,
by positing that the economic is nor reducible to rhe laws which
govern the domestic economy, to philia, as Aristotle would say,
and vice versâ.

This process of differentiation or auronomization thus leads
to the constitution of universes which have different, irreducible
"fundamental laws" (an expression borrowed from Kelsen), and
which are the site of particular forms of interest. \7hat makes
people enter and compere in the scientific field is not the same rhing
that makes them enter and compete in the economic field. The
most striking example is that of the artistic field which is consti-
tuted in the nineteenth century by taking the reverse of economic
law as its fundamental law. The process which begins with the
Renaissance and reaches irs full realization in the second half
of the nineteenth century, with what is called art for art's sake,
amounts to completely dissociating lucrative ends and the spe-
cific objectives of rhe universe - with, for example, the opposition
between commercial art and pure art. Pure art, the only true form
of art according to rhe specific norms of the autonomous field,
rejects commercial ends, that is, the subordination of the artisr,
and above all his or her production, ro external demands and to
the sanct ions of those demands. which are economic sanct ions.
It is constituted on the basis of a fundamental law which is the
negation (or disavowal) of the economy: let no one enter here if
he or she has commercial concerns.

Another field that is constituted on a base of the same type of
disavowal of interest is the bureaucraric field. The Hegelian philo-
sophy of state, a sort of ideal bureaucratic self, is the represenration
that the bureaucratic field seeks to give itself and give of itself,
that is, the image of a universe whose fundamental law is public
service; a universe in which social agents have no personal inter-
est and sacrifice their own interests to the public, to public service,
to the universal.

The theory of the process of differentiation and auronomization
of social  universes having di f ferent fundamental  laws leads to a
breaking up <l f  the not ion of interest;  there arc els r tr : tny forrns of
l ib ic l . ,  i ' rs nr i rny kincls of " intcrest,"  i rs thcrc arc f ie lc ls.  Hvcry f ie lc l ,
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in producing itself, produces a form of interest which, from the
point of view of another field, may seem like disinterestedness (or

absurdity, lack of realism, folly, etc.). One thus sees the difficulty
in applying the principle of the theory of sociological knowledge
that I announced at the outset and that argues that there is nothing
without reason. Is a sociology of these universes whose funda-
mental law is disinterestedness (in the sense of a refusal of eco-
nomic interest) stil l possible? For it to be possible, therc nrust cxist
a form of interest that one can describe, for the sake of c() t t l t l t t l t l -
icat ion, and at the r isk of fal l ing into a reduct iort ist  v is iot t ,  r ts
interest in disinterestedness or, better stil l, :rs ir clisirttt 'rt 'slt 'tl or
generous disposition.

Here i t  is necessary to br ing in evcrything thrr t  tot tc l t t 's ot t  t l tc
symbol ic:  symbol ic capital ,  symbol ic i t r tercst,  syttr l rol ic prof i t  .  .  .  I
cal l  symbol ic capital  any kind of capital  (cconort t ic,  cul turr t l ,  r rca-
demic, or social) when it is perceived according to the categories
of perception, the principles of vision and division, the systems of
classification, the classificatory schemes, the cognitive schemata,
which are, at least in part, the product of the embodiment of the
objective structures of the field in consideration, that is, of the
structure of the distribution of capital in the Êeld being considered.
Symbolic capital which makes one bow before Louis XIV - that
makes one court him, that allows him to give orders and have his
orders obeyed, that permits him to demean, demote, or consecrate,
etc. - only exists inasmuch as all the small differences, the subtle
marks of distinction in etiquette and rank, in practices and in dress,
which make up the life of the court, are perceived by people who
know and recognize practically (they have embodied it) a principle
of differentiation that permits them to recognize all these differ-
ences and to give them value, who are ready, in a word, to die
over a quarrel of hats. Symbolic capital is capital with a cognitive
base, which rests on cognition and recognition.

Disinterestedness as Passion

Having vcry summarily evoked the basic concepts which I see as
inc' l ispensahlc for thinking about reasonable act ion -  habitus, 6eld,
intcrcst or i l l r ts io.  synrbol ic capital  -  I  again turn to the problem
oi cl is int t ' r t 'st t ' t l t t t 'ss.  r \ r t 'c l is i l t tcrestccl  behirvi<lrs p<tssible, and, i f
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so, how and under what conditions? If one stays within a philo-

sophy of consciousness, it is obvious that one can only respond

to the question negatively and that all apparently disinterested

actions conceal intentions to maximize a certain kind of profit. In

introducing the notion of symbolic capital (and symbolic profit),

we in some way radicalize the questioning of the naive vision: the

most holy actions - asceticism or the most extreme devotion -

may always be suspect (historically they have been, through certain

extreme forms of rigorism) of being inspired by the search for the

symbolic profit of saintliness, or celebrity, etc.2 At the beginning

of The Cowrt Society, Norbert Elias cites the example of a duke

who gives a purse full of crowns to his son. 
'When 

he questions

him six months later and the son boasts of not having spent the

money, the duke takes the purse and throws it out the window.
He thus gives his son a lesson of disinterestedness' gratuitousness,

and nobility; but it is also a lesson of investment, of the investment

of symbolic capital, which suits an aristocratic universe. (The same

would hold for a Kabyle man of honor.)
In fact. there exist social universes in which the search for

strictly economic profit can be discouraged by explicit norms or

tacit injunctions. "Noblesse oblige" means that it is that noblesse

or nobility that impedes the nobleman from doing certain things

and allows him to do others. Because it forms part of his definition,

of his superior essence, to be disinterested, generous' he cannot

be otherwise, "it is stronger than him." On the one hand' the social

universe requires him to be generous; on the other' he is disposed
to be generous through brutal lessons such as that related by Elias,

but also by innumerable, often tacit and quasi-imperceptible, les-

sons of daily existence, such as insinuations, reproaches, silences,

avoidances. The behaviors of honor in aristocratic or precapitalist

societies have at their origin an economy of symbolic goods based

on the collective repression of interest and, more broadly, the truth
of production and circulation, which tends to produce "disinter-

ested" habitus, anti-economic habitus, disposed to repress interests'
in the narrow sense of the term (that is, the pursuit of economic
profits), especially in domestic relations.

Why is i t  important to think in terms of habitus? Why is i t

important to think of the f ie ld as a spâce which onc has not pro-

cluced and in which one is l torn, and not r tn ar l t r t rar i ly i r tst i t t r tccl
g r r r r rc?  I l cc l t t rse  i t  pernr i t s  r rs  to  r rnc lc rs t r t t t c l  tha t  thc r t ' r t re  c l i s i t t t t ' r -

ested forms of behavior which do not have as a principle the cal-
culation of disinteresredness, the calculated inteniior, ,u ,r.-ou.r,
calculation or ro show that one is capable of surmounting it.
This goes against La Rochefoucaurd, who, being the proJ.rct of a
society of honor, undersrood quite weil the ecoiomy of symbolic
goods, but who, because the Jansenist worm had already slipped
into the aristocratic apple, begins ro say that aristocratic ittitudes
are in_fact the supreme forms of calculat ion, calculat ion of the
second degree (this is the example of Augustus's clemency).  In
a well-constituted society 'f honor, La Roclhefoucauld's analvscs
1re incorlgcr; rhey apply ro socieries of honor which are arre acry
in crisis' l ike those I studied in Le Déracinement,\ ancl whe rc rh.
values of honor crumble âs monetary exchanger, 

"n.l 
thr.rrgh tht.rrr

the spir i t  of  calculat ion, are general ized; this pr.cess s()cs l r , rrr , l  r , ,
hand with the object i t ' .  por i ib i l i ty of  calculat ing ( t l rc,  w,,rk ,rrr . l
value.of 

.n î"n begin to be evaluated in r ' , ret , , . ,  , . , . , , , r ,  rv lr i th
is unthinkable).  In wel l -const i tuted socict ics . f  l r . ,n, ,r .  r l r t l rc rrr , rv
be disinterested habitus, and the habitus-f ic lc l  re l rrr iorrslr i l . r  i ,  , . ; . . i ,
tha t ,  in  the  fo rm o f  spontane i ty ' r  l toss i . r t ,  i ' thc  r r r .de  . r  . . i r  i s
stronger than me," dis interested ircts crrn bc carr iccl  <lrr t . ' l  O ir  ccr-
tain extenf,  the ar istocrat cannot dr <l the rwisc than bc ge'er.rrs,
through loyalty to his group and to hirnself  : rs â person *,rrrhy . , i
being a member of the group. Thar is whar " 'n.blessc .br ige, '
means. Nobility is nobility as a corporate bocly, as a group which,
incorporated, embodied as disposition, habitrr, [.,e..r"m"s the sub_
ject of  noble pra*ices, and obl iges the noble ro acr in a noble
fashion.

. Yh:n official represenrarions of whar man officially is in a con-
sidered- social space become habitus, they become the real prin-
ciple of pracices. $Tithout doubt the social universes within which
disinterestedness is the official norm are not necessârily governed
throughout by disinteresredness: behind the appear"née".rf piety,
virtue, disinterestedness, there are subtle, .un-,.rufirg.d interests; the
bureaucrat is not just the servant of the state, he- is also the one
who puts the state at his service . . . Thus, an agenr does not live
with impunity under the permanenr invocarion ôf virtue, bccause
he is caught up in mechanisms, and there are ,ancti.rr,, which
rernind hirn of the obl igat ion of dis interestedness.

.  
( )onscc l r rc r r r l y ,  thc  ques t ion  o f  thc  poss ib i l i t y  o f  v i r tuc  c r rn  bc

l l r o r t g h t  b r t c k  t o  t h t ' t l t r c s l i o r r  o f  f h t ' s o c ' i : r l  r ' r l n t l i t i 6 r r s  < l f  t r 6 s s i S i l i t y
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of the universes in which the durable dispositions for disinterested-
ness may be constituted and, once constituted, may find objective
conditions for constant reinforcement and become the principle
of a permanent practice of virtue. Ifithin such universes, in the
same sense, virtuous actions regularly exist with a decent statistical
frequency and not in the form of the heroism of a few virtuous
people. Durable virtues cannot be established on a pure decision
of conscience, that is, in the Sartrean sense, on something like an
oath.

If disinterestedness is sociologically possible, it can be so only
through the encounter between habitus predisposed to disinter-
estedness and the universes in which disinterestedness is rewarded.
Among these universes, the most typical are, along with the fam-
ily and the whole economy of domestic exchanges, the different
fields of cultural production, the literary field, the artistic field, the
scientific field, and so forth, microcosms which are constituted on
the basis of an inversion of the fundamental law of the economic
world and in which the law of economic interest is suspended.
This does not mean that they do not know other forms of interest:
the sociology of art or literature unveils (or unmasks) and analyzes
the specific interests which are constituted by the field's functioning
(which led Breton to break the arm of a rival in a poetic dispute),
and for which one is ready to die.

The Profits of Universalization

I must stil l ask a question that I hesitate to raise: how does it
happen that it can be almost universally observed that there are
profits in submitting to the universal? I believe that a comparat-
ive anthropology would permit us to say that there is a universal
recognition of the recognition of the universal; it is a universal
of social practices recognizing as valuable forms of behavior that
have submission, even visible submission, to the universal as a prin-
ciple.  Let me give an example. Working on matr imonial  exchange
in Algeria, I observed that there was an official norm (one should
marry the paral lel  cousin) and that this norm was actual ly l i t t le
r>bserved in pract ice: the rate of marr iage with the patr i l ineir l  par-
r t l lc l  cotrsin is on the order of -3 percent,  and arouncl 6 pcrccnr in
r ) l r l r i l l ) ( ) l r t  f r r r r r i l i cs ,  whrch  r t rc  l l l o re  r ig ic l .  

' fh r t t  
l l c ing  sa id .  s rncc
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this norm remains the official rruth of pracrices, cerrain agenrs,
knowing how to play the game and impelled by the need to .,hide

their shame" or some other constraint, were able, in the logic of
pious hypocrisy, ro transfigure the duty of a marriage with the par-
allel cousin into a choice: by "getting into line', with the official
norm, they managed to add profits provided by conformity with
the universal to profits that an "interested" strategy provides.

If it is true thar every society offers the possibility of a profit of
the universal,  behaviors with a universal pretension wi l l  be uni-
versally exposed to suspicion. This is the anthropological basis of
the Marxist critique of ideology as rhe universalization of a par-
ticular interest: rhe ideologue is the one who posits as universal,
irs disinterested, that which is in accordance with their particular
interest. The fact that there are profits of the universal and of
universalization, the fact that one obtains such profits in render-
ing homage, albeit hypocritically, to rhe universal, in dressing in
the universal a behavior in fact determined by particular interesr (a
man marries the parallel cousin because he did not find anorher,
but he leads others to believe that he did so out of respecr for the
law), the fact therefore that there can be profirs of virtue and reason
is wirhout doubt one of the great rnotors of virtue and reason in
history. Without bringing in any metaphysical hypothesis (even
disguised as an empir ical  statement,  as in Habermas),  one can say
that reason has a basis in history and that if reason progresses even
the slightest, it is because there are inreresrs in universalization
and because, universal ly,  but above al l  in certain universes, such
irs the artistic or scientific lield, it is better ro seem disinterested
rather than interested, as generous and altruistic rather than egot-
ist ical .  And strategies of universal izar ion, which are ar the or igin
<rf all official norms and forms (with everything they rnay have of
a mystifying nature) and which resr on the universal existence of
prof i ts of universal izat ion, are what make the universal universal ly
possess not inconsiderable chances of succeeding.

Thus, for the question of knowing if virtue is possible, one can
srrbst i tutc the quest ion of knowing i f  one can create universes in
which people have an inreresr in the universal.  Machiavel l i  says
that thc republ ic is a universe in which ci t izens have an interesr in
' i r t t rc . ' f l re  gencs is . f  a  un iverse  o f  th is  sor t  i s  no t  conce ivah le  i f
, r r rc  c l< lcs  n ( ) t  p ( )s i t  thc  rno tor ,  wh ich  is  the  un ivc rsa l  recogn i r ion
o l  t l r t ' r r r r i v t ' r s ; r l .  t l r r r t  i s .  t l r t . o f f i c i : r l  r r . c o s n i t i o r r  o f  t l r t ' p r i r r r r r r . r , o l
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the group and its interests over the individual and the individual's

intelertr, which all groups profess in the very fact of affirming

themselves as grouPs.
The critique of iuspicion reminds us that all universal values

are in fact particular, universalized values, which are thus subiect to

suspicion (universal culture is the culture of the dominants' erc.). A

firsi, inevitable moment of the recognition of the social world, this

critique should not make us forget that all the things the dorninants

..lebr"t., and in which they celebrate rhemselves by so celebrat-

ing (culture, disinterestedness, the pure, Kantian morality, Kantian

aeithetics, erc., everyrhing which I obiectified, perhaps somewhat

crudely,  ar rhe end of Dist inct iot t) ,  can only ful f i l l  their  symbol ic

function of legitimation precisely because they benefit in principle

from universal recognition - people cânnot openly deny them with-

our denying their own hugranity; but, for rhis reason, the behaviors

that rendei them homage, sincere or not, it matters little, are

assured a form of symbolic profit (notably of conformity and dis-

tinction) which, even if it is not sought as such, suffices to ground

them in sociological reason and, in giving them a rdison d'être,

assure them a reasonable probability of existing'

I retttrn, in conclusion' to the bureaucracy' one of these unt-

verses which, using the law, assumes submission to the universal'

to the general interest, to public service, as law, and which recog-

nizes i isel f  in the phi losophy of the bureaucracy as a universal

class, rreutral, above c,rnflicts, at the service of public interest, of

rat ional i ty (or of  rat ional izat ion).  The social  groups which con-

structed the Prussian bureaucracy or the French bureaucracy had

an interest in the universal, and they had to invent the universal

(the law, the idea of public service, the idea of general interest,

etc.)  and, i f  one -ry p.t t  i t  th is way'  dominat ion in the name of

the universal in order to accede to dominat ion.

one of the difficulties of the political struggle today is that the

dominants, technocrats or episremocrats on the right or the left,

are hand in glove with reason and the universal:  one makes one's

way rhrougliuniuerses in which more and more technical, rational

l . rs i iÊcat ions wi l l  be necessary in order to dominate and in which

the dominated can and must also use reason to defend themselves

against dominat ion, because the dominants must incrcaslngly in-

ulk" . ."ron, and Science, tO eXert their  d1;r l in i l f i ( )p.  This r l rrrkcs

the progress of reason without dr>ubt so hr l l l ( l  i r l  hrtr l t l  wi t l r  t l rc
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development of highly rationalized forms of domination (as onc
sees, today, with the use that is made of a technique like the sur-
vey); it also creates a situation in which sociology, alone in a posi-
tion to bring these mechanisms to light, must choose now more
than ever between putting its rational instruments of knowledge
at the service of an increasingly rat ional dominat ion, or rat ional ly
analyzing domination and especially the contribution that rational
knowledge can make to domination.

Notes

Pierre Bourdieu, Outline of a Theory of Practice, trans. Richard Nice
(Cambridge: Cambridge University Press, 1977).
See, on this point, Gilbert Dagron's article, "L'homme sans honneur
ou le saint scandaleux," Annales ESC (July-Aug. 1990), pp.929-39.
Pierre Bourdieu and Abdelmalek Sayad, Le Déracinement. La crise tle
l 'agriculture traditionelle en Algérie (Paris: Éditions de N'l inuit, 1964).
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The Economy of
Symbolic Goods

M

he question I am going to examine is one that I have not
ceased asking from my first ethnological works on the
Kabvle to mv more recent research on the world of art

and, more precisely, on the functioning of artistic patronage in
modern societies. I would like to show that with the same instru-
ments, one cân analyze phenomena as different as exchanges of
honor in a precapitalist society, or, in societies like our own, the
action of foundations such as the Ford Foundation or the Fonda-
tion de France, exchanges between generations within a family,
transactions in markets of cultural or religious goods, and so forth.

For obvious reasons, symbolic goods are spontaneously located
by ordinary dichotomies (material/spiritual, body/spirit, etc.) on
the side of the spiritual, and are thus often considered beyond the
grasp of scientific analysis. For this reason) they represent a chal-
lenge I wanted to take up based on extremely different works: first,
analyses I undertook of the functioning of the Kabyle economy,
a perfect example of a precapitalist economy based on the nega-
tion of the economic in rhe sense we understand it; second, the
research I carried out, at different moments and in different places
(Kabylia, Béarn, etc.), on the functioning of the domestic economy,
that is, on exchanges, within the family, between members of the
household and between generations; third, analyses of what I call
the economy of the offering, that is, the type of transacticln that
occurs between churches and their  fol lowers; and, f inai ly,  studies
of thc economy of cul tur:r l  goods, with the research I  h:rvc done
or r  th t ' l i t c r ; r rv  f ie ld  r rnc l  < l l r  thc  b r r rca t tc r i t f i c  eco t r< l tnv .  l l i t scd  o l t
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the knowledge acquired through the analysis of these phenomen-
ally very different social universes, which have never been brought
together as such, I would like to try to extract the general principles
of an economy of symbolic goods.

In one of my very first books I wrote, with the daring associated
with the arrogânce (and ignorance) of youth (but perhaps it is
because I dared then that I can do what I do today . . . ), that soci-
ology's role was the construction of a general theory of the eco-
nomy of practices. 

'Sfhat 
certain adepts of fast-reading (including

many prof-essors, unfortunately) saw âs an expression of econom-
ism, marked, to the contrary, a desire to wrest from economism
(Marxist or neomarginalist) precapitalist economies and entire
sectors of so-called capitalist economies which do not function
according to the law of interest seen âs the search for the max-
imization of (monetary) profit. The economic universe is made up
of several economic worlds, endowed with specific "rationalities,"
at the same time assuming and demanding "reasonable" (more
than rat ional)  disposit ions adjusted to the regular i t ies inscr ibed in
each of them, to the "practical reason" which characterizes them.
The worlds I am going to describe have in common the fact that
they create rhe objective conditions for social agents to have an
interest in "disinterestednessr" which seems paradoxical.

Retrospectively, I realized that in my understanding of the
Kabyle economy I used, more unconsciously than consciously, the
practical experience that I, l ike everyone (we all issue from family
universes), had of the domestic economy and that often contradicts
our experience of the economy of calculatior-r. But inversely, hav-
ing understood this noneconomic economy, I was able to return
to the domestic economy or the economy of offerings with a sys-
tem of questions I believe I would not have been able to construct
if I had dedicated my life to the sociology of the family.

Gifts and Equivalent Exchanges

Very br ief ly,  s ince I  cannot assume knowledge of what I  wrote in
fhe l t rytc of Pract ice. in a return to certain zrnalyses of thir t  book
I wi l l  to trv t()  c lar i fy ccrt i r in gcncrir l  pr inciples of thc synrbol ic
( ' c ( )n ( ) r ' r ) \ ' .  l r r 'g i r tn ing  wr th  thc  ( ' ss ( 'n t i i r l  r ' l cn r t ' r r t s  < l t  f l r t ' r rn l r l vs is  o l
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gift exchange. Mauss described the exchange of gifts as a discon-
tinuous succession of generous acts; Lévi-Strauss defined it as a
structure of transcendent reciprocity of acts of exchange, where
the gift results in a counrergift. In my câse, I indicated that what
was absent from these two analyses wâs the determinant role
of the temporal inrerval between the gift and the counrergift, the
fact that in practically all societies, it is tacitly admitted rhat one
does not immediately reciprocate for a gift received, since it would
amount to a refusal. I asked myself about the function of that
interval: why must rhe counrergift be deferred and different? And
I showed that the inrerval had the function of creating a screen
between the gift and the counrergifr and allowing rwo perfectly
symmetrical acts to appear as unique and unrelated acts. If I can
experience my gift as a gratuitous, generous gift, which is not to
be paid back, it is first because there is a risk, no matter how small,
that there will not be a rerurn (there are always ungrateful people),
therefore a suspense, an uncertainty, which makes the interval
between the moment of giving and the mon-lent of receiving exrst
as such. In societies like Kabyle sociery, rhe constraint is in fact
very great and the freedom nor ro rerurn the gift is infinitesimal.
But the possibi l i ty exists and, for the same reason, certainty is not
absolute. Everything occurs as if the rime inrerval, which distin-
guishes the exchange of gifts from swapping, existed to permit
the giver to experience rhe gift as a gifr without reciprocity, and
the one who gives a countergift to experience it as gratuitous and
not determined by the initial gift.

In reality, the structural truth rhar Levi-Srrauss brought to light
is not unknown. In Kabyl ia I  col lected numerous proverbs which
say roughly that â presenr is a rnisfortune because, in the final
arnalysis, it must be reciprocated. (The same occurs with words or
challenges.) In any case, rhe inirial âcr is an attack on the freedom
of the one who receives it. It is rhreatening: it obligates one to
reciprocate, and ro reciprocate l'reyond the original gift; further-
more, it creates obligations, it is â wây to possess, by creating
people obliged to reciprocare.l

But this structural rrurh is collectively repressed. The tirne in-
terval  can only be undersrood by hypothesizing rhar the giver and
the receiver col laborate, without knowing i t ,  in a work of dissintu-
l . r t ion terrcl ing to dcny the truth of the exchangc, the cxchirnge of
( ' \ . r ( ' (  ( ' ( lu iv ' , r l t ' r r ts,  which rcl)rcsclr ts the clestrrrcr i<ln oi  f l rc,r ' rch:rnge
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of gifts. Here we touch on a very difficult problem: sociology, if
it l imits itself to an objectivist description, reduces the exchange
of gifts to swapping and cân no longer establish rhe difference
between an exchange of gifts and an act of credit. Thus, what is
importânt in gift exchange is the fact that through the interposed
time interval, those involved in the exchange work, wirhour know-
ing or planning, to mask or repress the objecrive rruth of their
âction, a truth which the sociologist unveils, but at the risk of
descr ibing as cynical  calculat ion an act which clainrs to be cl is in-
terested and which must be taken as such. in i ts l ivcd truth. which
the theoret ical  model must also consider and crplain.

We rhus have an ini t ia l  property oi  thc cconolr)y oi  synrbol ic
exchanges: pract ices always have double trurhs, which rrrc di f f i -
cul t  to hold together.  Analysis musr rake norc of this clual i ty.  In a
more general  sense, we can only understand the economy of synr-
bolic goods if, from the outset, we âccepr t:rking this ambiguity
seriously, an ambiguity which is not made by the scientisr, but
which is present in reality itself, a sort of contradiction between
subjective truth and objective reality (which sociology approaches
through statistics, ethnology through structural analysis). This
duality is rendered possible, and viable, through a sorr of self-
deception or self-mystification. But this individual self-deception
is sustained by a collective self-deception, a veritable collectiue
misrecognitioz2 inscribed in objective srrucrures (the logic of honor
which governs all exchanges - of words, of women, of murders,
etc.)  and in mental  structures,r  excluding the possibi l i ty of  think-
ing or act ing otherwise.

If agents can be at the same time mysrifiers, of themselves and
others, and mystified, it is because they have been immersed from
childhood in a universe where gift exchange is socially institute.d
in dispositions and beliefs. Such exchange thus shares none of rhe
paradoxes that are made to emerge artificially when, like Jacques
l)errida in the recent book Passlorls, one relies on the logic of con-
sciousness and the free choice of an isolated individual.  When one
iorgets that the giver and the receiver are prepared and inclined
through the whole work of socialization ro enter, without inten-
t ion or calculat ion of prof i t ,  generous exchange, whose logic is
objcct ively imposed on them, one may conclude that the graru-
i torrs gi f t  c locs not cxist ,  or is impossible, s ince two agents crrn
. r r t l \ '  l r t ' co r t r ' r ' i v t ' t l  i l \  c i l l cu l r l to rs  g iv i r tg  o f  thc r r rsc lvcs  bcc i r r rs t 'o f  , t
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subjective plan to do what they do objectively, according to the
Lévi-Straussian model, that is, an exchange obeying the logic of
reciprocity.

And here we find another property of the economy of symbolic
exchanges: the taboo of making things explicit (whose form par
excellence is the price). To say what it really is, to declare the
truth of the exchange, or) as is often said, "the truth of the price"
(before giving a present, we remove the price tag . . . ), is to des-
troy the exchange.'We see in passing that forms of behavior such
as the exchange of gifts pose a difficult problem for sociology,
which, by definition, makes things explicit: it is obligated to state
that which goes without saying and which should remain tacit
and unsaid at the risk of being destroyed as such.'We 

can verify these analyses and confirm the taboo of making
things explicit that the economy of symbolic exchanges conceals
in a description of the effects produced by setting a price. Just
as one can use the economy of symbolic exchanges as ân analyzer
of the economy of economic exchange, one can, inversely, ask
the economy of economic exchange to serve as an analyzer of the
economy of symbolic exchanges. Thus, the price, which charac-
terizes the economy of economic exchanges in opposition to the
economy of symbolic exchanges, functions as a symbolic expres-
sion of consensus regarding the exchange rate implied in every eco-
nomic exchange. This consensus regarding the exchange rate is
also present in an economy of syrnbolic exchanges, but its terms
and conditions are left implicit. In the exchange of gifts, the price
should be left implicit (this is the example of the price tag): I do
not want to know the truth of the price, and I do not want the
other person to know it either. Everything occurs as if there were
an âgreement to avoid explicitly reaching ân agreement about the
relative value of the things exchanged, by refusing all prior explicit
definitions of the terms of exchange, that is, of the price (which
translates, as Viviana Zelizer has remarked, as a taboo on the use
of money in certain exchanges - one does not give a salary to
one's son or spouse, and the young Kabyle who asks his father
for a salary causes a scandal) .

The language I  use has f inal ist  connotat ions and may lead one
to think that people del iberately close their  eyes t()  this realr ty;  in
f ;rct ,  i t  is r . rcccssi try to si ty "cverything occurs as i f . "  To rcfusc thc
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logic of the price is a way to refuse calculation and calculability.
The fact that the consensus regarding the exchange rate is explicit
is what renders calculability and predictability possible: one knows
what to expect. But it is also what ruins every economy of sym-
bolic exchanges, ân economy of things without price, in the double
sense of the term. (To speak of the price of priceless things,a as
one is often forced to do because of the needs of the analysis, is
to introduce a contradiction in terms.)

Silence about the truth of the exchange is a shared silence. Eco-
nomists who can only conceive of rational, calculated action in the
name of a finalist and intellectualist philosophy of action speak
of common knouledge: information is common knowledge when
one can say that everyone knows that everyone knows that every-
one possesses certain information or, as is often said, when it is
an open secret. We might be tempted to say that the objective truth
of the exchangè of gifts is, in a sense, common knowledge: I know
that you know that, when I give you a gift, I know that you will
reciprocate, etc. But making the open secret explicit is taboo. It
must remain implicit. There are myriad objective social mechan-
isms embodied in each agent which make the very idea of divulging
that secret sociologically unthinkable (saying, for example: "let's
stop pretending that reciprocal exchanges are generous gifts, that's
hypocritical," and so forth).

But to speak, as I have done, of common knowledge (or of self-
deception) is to remain within a philosophy of consciousness and
act as if each agent were inhabited by a double consciousness, a
split consciousness, divided against itself, cozsciously repressing
a truth which it otherwise knows (l am not inventing anything:
suffice to read Jon Elster, Ulysses and the Sirens). One can only
account for all double behaviors, without duplicity, of the economy
of symbolic exchanges by abandoning the theory of action as a
product of an intentional consciousness, an explicit proiect, an
explicit intention oriented toward an explicitly stated goal (espe-
cial ly that which clar i f ies the oblect ive analysis of exchange).

The theory of action that I propose (with the notion of habitus)
amounts to saying that most human actions have as a basis some-
thing quite different from intention, that is, acquired dispositions
which make i t  so that an act ion can and should be interpretecl  rrs
<lr icntccl  t<lwrrrcl  <lne obiect ive or ânother without anvotrc bcinr
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able to claim that that objective was a conscious design (it is here
that the "everything occurs as if" is very important). The best
example of such a disposition is without doubt the feel for the
game: the player, having deeply internalized the regularities of a
game, does what he must do at the momenr it is necessary, with-
out needing to ask explicitly what is ro be done. He does nor need
to know consciously what he does in order to do it and even less
to râise explicitly the question (except in some critical situations)
of knowing explicitly what others might do in rerurn, as rhe view
of chess or bridge players that certain economisrs (above all those
who use game theory) attribute to agenrs would let us believe.

Thus, the exchange of gifts (or women, or services, etc.), con-
ceived as a paradigm of the economy of symbolic goods, is opposed
to the equivalent exchanges of the economic economy as long as
its basis is not a calcularing subiect, but rarher an agenr socially
disposed to enter, without intention or calculation, into the game of
exchange. It is for this reason that he ignores or denies its object-
ive trurh as an economic exchange. We cân see another confirma-
tion of this in the fact that, in this economy, either one leaves
economic interest implicit, or, if one states it, it is through euphem-
isms, that is, in a language of denial. Euphemisms permit the nam-
ing of the unnameable, that is, in an economy of slrmbolic goods,
the economic, in the ordinary sense of the term, the exchange of
exact equivalents.

I  said "euphemism," I  could have said " imposit ion of form."
Symbolic work consists both of imposing forms and observing
formalities. The group requires thar formalities be observed, that
one honor the humanity of others by asserting one's own humanity,
by aff i rming one's "point oi  spir i tual isr honor."  There is no soci-
ety that does not render homage to those who render homage to
it in seeming to refuse the law of selfish inreresr. What is required
is not that one do absolutely everything thar one should, but rather
that one at least give indications of trying to do so. Social agenrs
are not expected to be perfectly in order, but rather to observe
order, to give visible signs that, if they can, they will respect the
rules ( that is how I  understand the formula: "hypocrisy is a hom-
age that v ice renders to vir tue").  Pract ical  euphemislns are a kind
of h<lmerge rendered to the social  order and to the vrr lucs the soci i r l
orclcr cxalts,  al l  the whi le knowinq that the.y arc doorrrccl  ro bc
v  i o l r t  t  t ' t l .
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Symbolic Alchemy

This structural hypocrisy is imposed particularly on the dominants,
according to the formula of "noblesse oblige." For the Kabyle,
the economic economy as we pract ice i r  is a women's economy.t
Men are held to a point of honor, which prohibits all concessions
to the logic of the economic economy. The honorable man can-
not say: "You will repay me before the beginning of plowing"; he
leaves the date of payment vague. Or: "You will give me four
hundredweights of wheat and, in exchange, I will lend you an ox."
'Women, 

on the other hand, tel l  the truth about pr ices and dates
of payment; they can allow themselves to tell the economic truth
since they are excluded from the economy of symbolic exchanges
(at least as subjects).  And this is st i l l  t rue in our societ ies. In the
issue of the journal Actes de la Recherc,be ent i t led "L'Économie
da la maison" ("The Domestic Economy"),  for example, one can
see that men often mânage by making women do what they them-
selves cânnot do without demeaning themselves, such as asking
the pr ice.n

The denial of the economy is accomplished through a work
objectively oriented toward the transfiguration of economic rela-
t ions, and in part icular oi  relat ions of exploi tat ion (man/wornan,
elder brother/younger brother, master/servant), a transfiguration
through language (with euphemisms) but also through acts. 

-fhere

are practical euphemisrns. The exchange of gifts is one such eu-
phemism thanks to the time interval (one does what one does,
while seeming not to d<l it). The agents engaged in an economy of
symbol ic exchanges expend a considerable part  of  their  energy
elaborat ing these euphemisms. (This is one of the reasons why the
economic economy is rnuch more economic. For example. when,
instead of giv ing a "personal" present,  that is,  a present adjusted
to the presumed taste of the receiver, one gives, through laziness
or convenience, a check, one economizes the work of looking,
which âssumes the attention and care necessary for the present
to be adapted to the person, to his or her tastes, to arrive at the
r ight t ime, etc. ,  and also that i ts "value" is not direct ly reducible
to i ts rnonetary value.) The economic economy is more economic,
tlrcreforc, to the extent that it permits one to sâve the work <lf
svrrrhol ic constnlct ion object ively tending to conceal the objc-ctrve
I  ru th  ( ) l  1 ' r r r t t  t i t ' t ' .
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The most interesting example of this sort of symbolic alchemy
is the transfiguration of relations of domination and exploitation.
Gift exchange cân be established between equals and contribute
to reinforcing "communion" or solidarity through communication,
which creates social ties. But it can also be established between
âgents who are actually or potentially unequal, such as in the
potlatch which, if we are to believe those who have described it,
institutes durable relations of symbolic domination, relations of
dominat ion based on communicat ion, knowledge and recogni-
tion (in the double sense of the term). Among the Kabyle, women
exchange little presents continuously, on a daily basis, which weâve
social relations on which rest many important things concerning,
notably, the reproduction of the group, while men are responsible
for large, discontinuous, extra-ordinary exchanges.

From ordinary âcts to extraordinary acts of exchange, of which
the potlatch is the extreme example (as an act of giving beyond
the possibilities of return, which puts the receiver in an obliged
and dominated state), the difference is only of degree. In even the
most equal gift, the virtuality of the effect of domination exists.
And the most unequal gift implies, despite everything, an act of
exchange, a symbolic act of the recognition of equality in human-
ity which is only valid for those who possess categories of percep-
tion that allow them to perceive the exchange as exchange and to
be interested by the object of exchange. A Trobiand islander only
accepts coverings or shell necklaces suited to being recognized as
gifts and causing his recognition if he is well socialized; otherwise,
he has nothing to do with them, they do not interest him.

Symbolic acts always assume acts of knowledge and recogni-
tion, cognitive acts on the part of their recipients. For a symbolic
exchange to function, the two pârties must have identical cat-
egories of perception and appreciation. And this is also valid for
acts of symbolic domination which, as seen clearly in the case of
masculine domination,T are exerted with the objective complicity
of the dominated, in that for a certain form of domination to be
established, the dominated must apply to the acts of the domin-
ant (ând to all of their being) structures of perception which are
the same as those the dominant use to produce those acts.

Symbolic domination (which is one way to define it) rests on
rnisrecognit ion, and thcrefore on the recognit ion of the pr inciples
irr  wlrost 'narrc i t  is crcrtcd. That rs val ic l  for n.rrrscul i r . rc clorr in.r t i<ln.
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but also for certain work relations, such as those which, in Arab
countries, unite the khammès - a sort of sharecropper who receives
a fifth of the harvest, or, according to Max'Weber's description,
an agricultural servant (in opposition to an agricultural worker)
- to his mâster. Tenant farming for a fifth of the crop can only
function, in societies which ignore constraints of the market or
the stâte, if the sharecropper is in some way "domesticated," that
is, attached by ties which are not those of law. And to become
attached in this manner, the relation of domination and exploita-
tion must be enchanted in such a way as to transform it into a
domestic relationship of familiarity through a continuous series
of acts capable of symbolically transfiguring it through euphemiza-
tion (taking care of his son, marrying off his daughter, giving him
presents, etc.).

In our societies, and at the very heart of the economic economy,
we still find the logic of symbolic goods and the alchemy which
transforms the truth of relations of domination, in paternalism.
Another example would be the relationship between elder brothers
and younger brothers as i t  exists in certain tradi t ions (" the juniors

of Gascogne"):  in pr imogeniture societ ies, i t  is (we could say i t
was) necessary for the younger brother to submit - which often
means, to renounce marriage and become, as indigenous cynicism
says, a "servant without a salary" (or, as Galbraith said about
the housewife, a "crypto-servânt") - to love the elder's children as
his own (everyone encourages him to do so), or to leave, join the
army (the musketeers) or become a policeman or postal clerk.

The work of domestication (here, the "younger brother") that
is necessary to transfigure the objective reality of a relation is the
doing of the whole group, which encourages and rewards it. For
the alchemy to function, as in the exchange of gifts, it must be
sustained by the entire social structure, therefore by the mental
structures and disposition produced by that social structurel there
must be a market for like symbolic actions, there must be rewards,
symbolic proÊts, often reconvertible into material profit, people
must be able to have an interest in disinterestedness, a man who
treats his servant well should be rewarded, with people saying of
him: "He is an honest man, an honorable man!" But these rela-
tions rcmain very ambiguous and perverse. The khammès knows
vcry wcl l  thrr t  he crrn manipulate his mâster:  i f  he leaves claint-
ing  th r r t  l r i s  r r r r rs t t ' r  t rc r t ted  h i rn  poor ly  and fa i led  in  h is  honor  ( " I
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who have done so much for him.. . , ' ) ,  dishonor again fal ls upon
the master' And, likewise, the masrer can invokà rhe mistakes
and shortcomings of the khammès, if they are known by everyone.
to send him away, but if, exasperared because his khammè; ha;
stolen his olives, he loses his teÀper to the point of crushing him,
of humiliating him beyond the lirnits, the situation rurns in favor
of the weak. These exrremely complicated games, of an exrra-
ordinary refinement, unfold before th. .o-o,rnity tribunal, which
also activates principles of perception and apprËciation iientical
to those of the individuals conceined.

Recognition

one of the effects of symbolic violence is the transfiguration of
relations of domination and subn-rission into affective re-larions, the
transformation of power into charisrna or into the charm suited
to evoke affective enchantment (for example, in relations between
bosses and secreraries). The acknowledgment of debt becomes re-
cognition, a durable feeling toward the author of rhe generous acr,
which can extend to affection or love, âs can b" reen-'p"rticularly
well in relations between generations.

. 
Symbolic alchemy, such as I have described it, produces, to rhe

benefit of the one who accornplishes acrs of euphÀi tntion. trans-
figuratio.n, or imposition of form, a -capital oi recognition which
permits him to exerr symbolic effects. This is what icall symbolic
capital, thus conferring a rigorous meaning to what Max weber
designated wirh the.term charisma, a purù descriptive concepr,
whic-h he gives explicitly - at the beginning of tË. chaprer on
religion in Economl, and Society - 

", "n 
equivalent ro *hat the

Durkheimian school cal led mana. symbol ic capital  is an ordinary
property (physical srrengrh, wealth, warlike valor, etc.) which, per_
ceived by social agenrs endowed with the categories of percepiion
and appreciarion perm_itting them to perceive, tno- ,nd^ r..ogn,r.
it, becomes symbolically efficient, like a veritable magical power;
a property which, because it responds to socially conriitut.i ,...r1-
lective expectations" and beliefs, exercises a sort of action from a
distance, wirhout physical  contacr.  An order is given and obeyed:
i t  is.  a q'asr-magical  act.  But i t  is only an app:rrcnt cxccprior ro
t l t t ' l r t l v . f  thc  c ,nscrve t i .n  . f  soc ia l  

" i ' , " .uu .  
F . r  thc  syr r rb , , l i . . , r r . t
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to exert, without a visible expenditure of energy, this sort of mag-
ical efficacy, it is necessary for prior work - often invisible, and in
rrny case forgotten or repressed - to havc produced, among those
who submit to the act of  imposit ion or injunct ion, the disposit ions
necessary for them to feel they have obcycd without even posing
the quest ion of obedience. Symbol ic violcnce is the violence which
extorts submission, which is not perccived its such, based on
"collective expectations" or socitll ly inctrlcrrted beliefs. Like the
theory of magic, the theory of symbol ic violcnce rests on a theory
of belief or, more precisely, on a theory of the procluction of belief,
of the work of socialization necessirry to proclucc rrgcltts cndowed
with the schemes of percept ion and appreci i r t ion that wi l l  permit
them to perceive and obey the injunct ions inscr ibed in i r  s i tuat ion
or discourse.

The belief I am describing is not .ln explicit belief, possessed
explicitly as such in relation to a possibiliry of nonbelief, but rather
an immediate adherence, a doxical submission to the iniunctions
of the world which is achieved when the mental structures of the
one to whom the injunction is addressed are in accordance with
the structures inscribed in the iniunction addressed to him. In this
câse, one says thât it went without saying, that there was nothing
else ro do. Faced with a challenge to his honor, he did what he
had to do, what âny true man of honor would do in a similar
case, and he did i t  in a part icular ly accomplished manner (because

there are degrees in the manner of obeying an injunction). Vho-
ever responds to collective expectations, whoever, without having
to calculate, is immediately adjusted to the exigencies inscribed in
a situation, has all the profits of the market of symbolic goods.
He has the profit of virtue, but also the profit of ease and elegance.
He is all the more celebrated by the collective conscience given
that he does, as if it went without saying, something that was, so
to speak, the only thing to do, but something that i t  was possible
for him not to do.

The last important character ist ic is that symbol ic capital  is
corrrnon to all members of a group. Since it is a being-perceived,
which exists in the relations between properties held by agents and
cirtegorics of perception (high/low, masculine/feminine, large/small,
ctc.)  which cor.rst i tute and construct social  categories ( those above/
thosc bt ' low. rrrcn/wonrcn, large/smal l)  based <ln union (al l iancc,

t  otrrp.rrr ionship. rrr . rrr i r rgt ' )  . rncl  scprrr i t t i ( ) l l  ( thc tab<lt t  of  cont lrct ,  of
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misalliance, etc.), symbolic capital is attached to groups - or to
the names of groups, families, clans, tribes - and is both the instru-

ment and the stakes of collective strategies seeking to conserve or
increase it as well as individual strategies seeking to acquire or con-
serve it, by joining groups which possess it (through the exchange
of gifts, companionship, marriage, etc.) and by distinguishing them-

selves from groups which possess little or are destitute (stigmat-

ized ethnic groups).8 One of the dimensions of symbolic capital,
in differentiated societies, is ethnic identity which' with names or
skin color, is a percipi, a being-perceived, functioning as positive

or negative symbolic capital.
Since structures of perception and appreciation âre essentially

the product of the incorporation of obiective structures, the struc-
ture of the distribution of symbolic capital tends to present a

rather great stability. And symbolic revolutions imply a more or

less radical revolution in instruments of knowledge and categories
of perception.'

Thus, the precapitalist economy rests fundamentally on a denial

of what we consider to be the economy, which obliges agents to

keep implicit a certain number of operations and representations
of those operations. The second, correlative property is the trans-
figuration of economic acts into symbolic acts, a transfiguration
which can take place in practice as, for example, an exchange of
gifts, where the gift ceâses to be a material obiect to become a

sort of message or symbol suited to creating a social link. The third
property: in this circulation of a quite particular type, a specific
form of capital is produced and accumulated, a form of capital

which I have called symbolic capital and which appears in the

social relations between properties possessed by an agent and other

âgents endowed with adequate categories of perception' A being-
perceived consrructed according to particular categories of percep-

tion, symbolic capital âssumes the existence of social agents whose
modes of thought are constituted in such a way that they know

and recognize what is proposed to them, and that they believe in

it. which means, in certain cases, obedience or submission.

The Taboo of Calculation

l  l rc  corrst i tu t i< ln < l f  the economy as an cconomy, which t<tok

r) l . t (  ( ,  l ) l ' ( ) t ' l ' , 'ssrvr ' lv  i r t  I t r r r0t ' r t ' l t t t  s( )c iet ics.  w; ls  i lcc() l l l l ' l l t t t ic r l  l l f '  t l r t '
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negative constitution of small islands of precapitalist economy
which live on in the universe of the econonry constituted as such.
This process corresponds to the emergence of a field, of a play-
ing field, site of a new type of game, whose principle is the law of
material interest. At its core a universe is cstablished in which the
law of the exchange of exact equivalents bccorttcs the explicit
rule and can be expressed publicly, in an rrlrtrost cy'nicarl rnânner.
For example, in business, the laws of the farnily rrre strspended. It
does not matter that you are my cousin, I trcat you likc irny buyer;
there is no preference, privilege, excepti()n, excl'npti<ln. For the
Kabyle, the moral codes of business, of  the tnarkct,  i r re opposed
to the moral code of good faith, that of the bu niyd (the rnan of
good fai th,  of  innocence, the man of honor),  which cxcludes, for
example, lending to a family mer.nber with interest. The market
is the place of calculation or even diabolical ruse, the diabolical
transgression of the sacred. Contrary to everything demanded by
the economy of symbolic goods, there one can call a spade a
spade, an interest an interest, a profit a profit. Gone is the work
of euphemization which, among the Kabyle, was imposed even
on the market: relations of the market themselves were immersed
(embedded, as Polanyi says) in social relations (one does not trade
in just any way and with just anyone; in sales or purchases, buyers
and vendors surround themselves with guarantors, chosen among
acquaintances of high repute because of their honor). The logic
of the market only becan)e autonomized very gradually, somehow
extracting itself from that entire network of social relations of
more or less enchanted dependence.

At the end of this process, through an effect of reversal, the
domestic economy became the exception. Max \Weber says àome-
where that the passage is from societies in which economic affairs
are conceived according to the model of kinship relations to soci-
eties where kinship relations themselves are conceived accord-
ing to the model of economic relations. The spirit of calculation
which was constantly repressed (even if the temptation of calcu-
lation was never absent, among the Kabyle or elsewhere) is pro-
gressively asserted as the conditions favorable to its exercise and
its public affirmation are developed. The emergence of the eco-
nouric f ic lc l  rnarks the appearance of a universe in which social
i l lacnfs cirrr  : rdrrr i t  fo thcntselves and admit publ ic ly that they have
in t t ' r t ' s ts  i rn ( l  (  i r r )  t t ' : r r  t l t t ' t t t se  l vcs  awl ty  f ro t t t  c< l l l cc r ivc  r t t i s rcc< lg -
l l r u ( ) n : . l  u r u \ ( ' r \ ( ' n r  r v l r r .  l t  t l t t ' r ' t t o l  o r t l v  t , r t l  r l o  l r r r s i r r , ' s s -  l r t t l  . , t t t

The Economy of Symbolic Goods 105



106 The Economy of Symbolic Goods

also admit to themselves that they are there to do business, that

is, to conduct themselves in a self-interested manner, to calculate,

make a profit, accumulate, and exploit."'
'Sfith 

the constitution of the economy and the generalization of

monetary exchanges and the spirit of calculation, the domestic eco-

nomy ceases to furnish the model of all other economic relations.

Threatened in its specific logic by the market economy' it increas-

ingly tends to affirm explicitly its specific logic, that of love. Tak-

ing the opposition to the limit through the clarity of demonstration'

one cân thus oppose the logic of domestic sexual exchanges, which

have no price, and the logic of the market sexual relations, which

have an explicit market price and are sanctioned by monetary

exchanges. Housewives, who have no material util ity or price
(the taboo of calculation and credit), are excluded from market

circulation (exclusivity) and are obiects and subiects of feeling;

in contrast, so-called venal women (prostitutes) have an explicit

market price, based on money and calculation, are neither obiect

nor subiect of feeling and sell their body as an obiect."
We see that, contrary to economistic reductionism à Ia Gary

Becker,l2 who reduces to economic calculation that which by

definition denies and defies calculation, the domestic unit man-

ages to perpetuate in its çore a quite particular economic logic.

The family, as an integrated unit, is threatened by the logic of the

economy. A monopolistic grouping defined by the exclusive appro-

priation of a determinate kind of goods (land, the family nâme'

etc.). it is at the same time united and divided by property. The

logic of the prevailing economic universe introduces, within the

family, the rot of calculation, which undermines sentiments. United

by patrimony, the family is the site of competition for that patri-

mony, and for power over it. But this competition continually

threatens to destroy that capital by ruining the basis of its per-

petuation, that is, unity, cohesion, integration; and it thus imposes

behaviors intended to perpetuâte the patrimony by perpetuating the

unity of its heirs, who are divided about it. In the case of Algeria,

I was able to show that the generalization of monetary exchanges

and the correlative constitution of the "economic" idea of work

as paid labor - in opposition to work as an occupation or a func-

tion which is an end in itself - leads to the generalization of calcu-

lating dispositions, threatening the indivisibility of goods and tasks
on which thc family unit  rests.  In fact,  in di f ferent iated societ ics,
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the spirit of calculation and the logic of markets undermine the
spirit of solidarity and tend to substitute the individual decisions
of the isolated individual for the collective decisions of the house-
hold or the head of the household and to favor the development
of markets separated according to different categories of age or
gender (teenagers) which make up households.

It would be necessary to recall here the analysis of the system
of strategies of reproduction, strategies which are found, in differ-
ent forms and with different relative weights, in all societies, and
whose basis is this sort of conatws, the unconscious desire of the
family or the household to perpetuate itself by perpetuating its
unity against divisive factors, and especially against those inher-
ent in competition for the property that underlies family unity.

As a group endowed with an esprit de corps (and destined, in
this sense, to serve as ân archetypal model for all social groups
functioning âs â corporate body - for example, the fraternities
and sororities at American universities), the family is subject to
two contradictory systems of forces: on the one hand the forces
of the economy which introduce the tensions, contradictions and
conflicts I have evoked, but which, in certain contexts, also impose
the maintenance of a certain cohesion, and, on the other hand,
the forces of cohesion which are in part linked to the fact that the
reproduction of capital in its different forms depends, to a large
degree, on the reproduction of the family unit.

This is true especially of symbolic capital and social capital
which can only be reproduced through the reproduction of the
primary social unit which is the family. Thus, in Kabylia, many
families which had broken the unity of goods and tasks chose to
present a facade of indivisibility in order to safeguard the honor
and prestige of the great, united family. In the sâme sense, in the
great bourgeois families of advanced modern societies, and even
in the categories of employers furthest from the family mode of
reproduction, economic agents make considerable room in their
strategies and in their economic practices for the reproduction of
cnlarged domestic ties, which is one of the conditions for the repro-
duction of their capital. The rich and powerful have large fam-
ilics (which is, I believe, a general anthropological law); they have
rr s1-rcci f ic intcrcst in maintaining extended family relat ions and,
throrrglr  t l rcsc rcl : r t ions, l r  pirr t icular form of concentrat ion of cap-
i t r t l .  I r r  o t l r t ' r  words ,  d t ' s1 ' r i t c  a l l  thc  d iv is ivc  fo rccs  cxcr tcc l  on  i t .
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the family remains one of the sites for the accumulation' conserva-

tion and reproduction of different kinds of capital. Historians know

that great families survive revolutions (as the work of Chaussinand-

Nogaret, among others, shows). A very extended family has very

diversified capital, such that, provided that family cohesion lives

on, survivors can mutually assist each other in the restoration of

their collective capital.
At the very heart of the family, therefore, there is a work

of reproduction of the domestic unit, of its integration' a work

encouraged and sustained by institutions such as the Church (one

would need to verify whether the essential element of what is in-

cluded under the name of morality - especially Christian, but also

lay - is not based on the unitary vision of the family) or the state.

The latter contributes to establishing or reinforcing the category

of construction of reality which is the idea of the familyri through

institutions such as the family registry, family benefits' and the

whole set of actions which are at once symbolic and material,

often accompanied by economic sanctions, which have the effect

of reinforcing in each of its members the interest in maintaining

the domestic unit. This action by the state is not simple and we

would need to refine it, taking into consideration' for example,

the antagonism between ciuil law,which often acts toward division
- the civil code has posed considerable problems for the Béarnais,

who have had great difficulty in perpetuating the family based

on primogeniture within the limits of the iuridical code which

demands division in equal shares, and who have had to invent all

sorts of tricks to get around the law and perpetuate the household

against the forces of disruption introduced by the law - and social

law, which privileges certain categories of family (for example,

single-parent families) or which gives the sanction of the universal

rule, through assistance, to a particular vision of the family' treated

as a "nâtural" family.
We would stil l need to analyze the logic of exchanges between

generations, a particular case of the economy of symbolic ex-

changes within the family. To attempt to account for the inability

of relations of private contracts to assure the intertemporal alloca-

tion of resources, economists have constructed what they call

ntodels of overlapping generations: there are two câtegories ()f

rr l lcr t ts,  the young and the old; the young at t imc f  wi l l  bc old at

/  +  I ,  thc  o ld  : r t  t i l t l e  t  w i l l  havc  c l i s r rppc : r rcc l  r t t  /  +  l . : t t t c l  thc rc
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will be a new generâtion. How can the young transfer in time a
part of the wealth they produce in order to consume it when they
are old? Economists are interesting because they have a genius
for imaginary variation, in Husserl's sense of the term, and they
construct formal models which they make function in the abstract,
thus providing formidable instruments to shatter the obvious and
force one to question things that are taken for granted, even when
one thinks one is being very paradoxical.

Economists support their analysis of intergenerational relations
by arguing that money is indispensable and that its constancy over
time is what enables the young to use the money they accumulate
today when they are old, because the young of the following period
will always accept it. Which amounts to saying (as does Simiand)
that currency is always fiduciary and that its validity is based on
a chain of durable beliefs over time. But in order for intergenera-
tional exchanges to continue despite everything, the logic of debt as
recognition must also intervene and a feeling of obligation or gra-
titude must be constituted. Relations between generations are one
of the sites par excellence of the transfiguration of the recognition
of debt into recognition, fil ial devotion, love. (Exchanges always
follow the logic of the gift, not of credit, and loans between par-
ents and children exclude the charging of interest, with repayment
dates left vague.) Today, with philia being threatened by a break-
down of cohabitation brought about by work-related migration
and by the generalization of the (necessarily egotistical) spirit of
calculation, the state has taken over the mânagement of exchanges
between generations from the domestic unit. "Senior citizenship"
is one of the collective inventions which has permitted the trâns-
ferral of the management of the elderly previously vested in the
family to the stâte, or, more precisely, which has replaced direct
manâgement of intergenerational exchanges within the family with
the management of these exchanges assured by the state, which
collects and redistributes resources destined for the elderly (another
example of a case where the state brings a solution to the prob-
lem of the "free r ider") .

The Pure and the Commercial

I  now trrnr f ()  fhe ccon<lmy of cul tural  goods, where we f ind most
o l  t l r t ' c l r : r r r r t ' t t ' r i s t i t s  o f  t l r c 'p rcc l r l ' l i t i r l i s f  cc ( ) l r ( ) l r l y .  I - i rs t ,  thc  c lcn i i r l
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of the economy: the genesis of an artistic field or a literary field is
the progressive emergence of an economic world reversed, in which
the positive sanctions of the market are indifferent or even negat-
ive.ra The bestseller is not âutomatically recognized as a legitim-
ate work, and commercial success may even mean condemnation.
Inversely, the "accursed artist" or artiste maudit (who is. a histor-
ical invention: he hasn't always existed, no more than the very idea
of the artist) can draw from his malediction in this century the
signs of election in the future. This vision of art (which is losing
ground today as fields of cultural production lose their autonomy)
was invented gradually, with the idea of the pure artist having no
other objective than art itself, indifferent to the sanctions of the
market, to official recognition, to success, as a quite particular
social world was instituted, a small island in an ocean of interest,
in which economic failure could be associated with a form of suc-
cess, or, in any case, not appear âs an irreparable failure. (This
is one of the problems of unrecognized ageing artists who have
to convince others and be convinced themselves that their failure
is success and that they have a reasonable chance of success be-
cause theirs is a universe where the possibility of success without
selling books, without being read, without being played, etc., is
recognized.)

Thus, i t  is an upside-down world where negat ive sanct ions can
become positive sanctions; where, obviously, the truth of prices is
systematically excluded. All language is euphemistic. Consequently,
one of the major difficulties sociology encounters concerns the
choice of words: if you say "producer," you sound reductionist and
you effectively make the specificity of this space of production,
which is not a form of production like the others, disappear; if
you say "creatorr" you fall into the ideology of "creationr" into
the myst ique of the unique art ist .  escaping science by def ini t ion,
an ideology so powerful that it suffices to adopt it to look like an
artist, and obtain all kinds of symbolic profits. (You write in a
newspaper: "I, a creâtor, despise reductionist sociologistsr" etc.,
you pass for an artist; or a philosopher . . . This is one of thc
reasons why a day does not go by without some newspapcrr
weekly, or magazine denouncing "the empire of the sociologist,"
the "sociologist-king," " the terr i tory of the sociologist ,"  ctc.)  Tlr is
extremely powerful  professional ideology is inscr ibcd in langrrrr l3c
wh ich  cxc ludcs  the  vocabu lary  o f  thc  r la rkc t  e 'c ( )n ( )n ry :  t l r t '  , r r t
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dealer calls herself a gallery director; publisher is a euphemism for
book dealer, or buyer of literary labor (in the nineteenth century,
writers often compared themselves to prostitutes . . . ). The rela-
tionship between the avant-garde publisher and the author is quite
similar to the relationship between the priest and the sacristan
which I will soon describe. The publisher says to a young writer
at the end of a difficult month, "Look at Beckett, he has never
touched a penny of his royalt ies!"  And the poor wri ter feels
ashamed, he is not sure he's a Beckett, but he is sure that unlike
Beckett he is base enough to ask for money . . . Or one can reread
Flaubert's Sentimental Education: Mr Arnoux is a very ambigu-
ous personage of the art market, half dealer, half artist, who has
a half-sentimental, half-employer relationship with artists. These
soft relations of exploitation only work if they are soft. They are
relations of symbolic violence which can only be established with
the complicity of those who suffer from it, l ike intradomestic
relations. The dominated collaborate in their own exploitation
through affection or admiration.

The artist's capital is a symbolic capital, and nothing more
resembles the struggles for honor among the Kabyle than intellec-
tual struggles. In many of those struggles, the apparent stake (to
be right, to triumph through reason) hides the stakes of the point
of honor. And this is true from the most frivolous (in the battles
to know what is happening in Sarajevo, is the real stake Sarajevo?)
to the most "serious" (as in quarrels for priority). This symbolic
capital of recognition is a percipi which assumes the belief of those
engaged in the field. This is what Duchamp has clearly shown -

irs has Karl Kraus in another context - in his veritable sociolo-
gical experiments. By exhibiting a urinal in a museum, he revealed
thc constitutivc effect which grants consccration through a con-
secrated space as well as the social conditions of the appearance
of that effect. All the conditions are not reduced to these, but this
act had to be carried out by him, that is, by a painter recognized as
rr painter and by other agents of the art world having the power
to say who is a painter; it had to take place in a museum that
rccognized him as a painter and that had the power to recognize
his rrct as iln artistic act; the artistic milieu had to be ready to
rccogr.r izc that typc of quest ioning of i ts recognit ion. Suff ice to
olrscrve, t t  t 'ot t l rdr io,  whir t  happcned with an art ist ic movemcnt
, r r t l r  , rs  r \ r t s  l r r to l r t ' r ( 'n t \ . r '  

' l  
l r t ' y  wcr t '  r l r t i s ts  wh< l  c l t r r i cc l  < l r r t ,  : r t
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the end of the nineteenth century, a whole series of artistic acts
which were redone in a very similar fashion in the 1960s, espe-
cially by conceptual artists. Since the "collective expectations" of
which Mauss speaks did not exist, and "minds, as they sây, were
not prepared," they were not taken seriously - besides, partly
because they did not take themselves seriously, they could not,
given the state of the Êeld, give and take as artistic acts what they
no doubt considered mere dauber's jokes. One might therefore
very well say, retrospectively: look, they invented everything! That
is both true and false, because questions of precursors and pre-
cedents must be treated with great prudence. The social condi-
tions for such artists to appear and appear to be doing what they
seemed to do in our eyes were not fulfil led. Thus, they did not do
it. Which means, for Duchamp to be Duchamp, the field had to
be constituted in such a way that he could be Duchamp . . .

\7e would stil l need to extend all that has been said about
symbolic capital as it functions in other universes to the writer's
or artist's symbolic capital, to the fetishism of the author's name
and the magical effect of the signature: as a percipi, it rests on
belief, that is, on the categories of perception and appreciation in
force in the field.

In dissociating temporal success and specific consecration and
in assuring the specific profits of disinterestedness to those who
submit to its rules, the artistic (or scientific) field creâtes the con-
ditions for the constitution (or emergence) of a veritable interest in
disinterestedness (equivalent to the interest in generosity of societ-
ies of honor). In the artistic world as an economic world reversed,
the most anti-economic "follies" are in certain respects "reâson-
able" since in them disinterestedness is recognized and rewarded.

Ihe Laughter of Bishops

The religious enterprise obeys, essentially, the principles I have
drawn from the analysis of the precapitalist economy. As in the
domestic economy, of which it is a transfigured form (with the
model of fraternal exchange), the paradoxical character of the eco-
nomy of the offering, of volunteerism, of sacrifice, is revealed in a
part icular ly vis ible manner in the case of today's Cathol ic Church.
Irr  cf fcct,  this enterpr ise with an economic dimension founded on
th t ' t l cn i r r l  o i  thc  ccon( )nry  i s  imrncrscc l  in  r r  un ivc rsc  whcrc .  w i th
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the generalization of monetary exchanges, the search for the max-
imization of profit has become the basis of most ordinary prac-
tices, such that every agent - religious or nonreligious - tends to
evaluate in money, at least implicitly, the value of his or her work
or time in monetary terms. A sacristan or a beadle is a more or
less repressed homo oeconomicus; he knows that putting flowers
on the altar takes half an hour and that at the rate of a cleaning
woman it is worth a certain amount. But, ât the same time, he
plays the religious game and would reject the comparison of his
work of religious service to that of a cleaning man or woman.

This sort of double consciousness, which is undoubtedly com-
mon to all social agents who participate both in the economic
universe and in one of the anti-economic sub-universes (we might
think of party activists and of all "voluntccr workers"), is at the
basis of a very great (partial) lucidity which is manifested above
all in situations of crisis and among people in a precarious posi-
tion, and thus out of synch with the most obvious and basic facts
of doxa. It is in this way that the magazine Trait-d'unioz, which
was created by nonreligious personnel of the Church when they
founded a kind of union to attempt to obtain mater ial  recognit ion
for the religious services they provided, is a formidable instrument
of analysis. The fact remains that to bring a form of behavior bru-
tally back to its "economic" truth (to sây that the chair attendânt
is a cleaning womân without a salary) is to undertake a necessary,
but mystifying, demystification. The objectification makes it clear
that the Church is also an economic enterprise; but it risks mak-
ing us forget that it is an economic enterprise that can only func-
tion as it does because it is not really a business, because it denies
that it is a business. (In the same sense that the family can only
function because it denies that it obeys the definition given it by
economism à la Gary Becker.)

Here again we find the problem which is provoked by the
making explicit of the truth of institutions (or fields) whose truth
is the avoidance of rendering their truth explicit. Put more simply:
rendering explicit brings about a destructive alteration when the
entire logic of the universe rendered explicit rests on the taboo of
rendering it explicit. Thus, I have been very struck by the fact
rhat cach t i rne the bishops used the language of object i f icat ion in
rcl i r t ion to thc ccon()my of the Church, speaking for example, of
l l  "p l r t ' r r , , rn t ' r ron  o l .s r r l lp lv  l t r t c l  de tn l r r tc l "  to  c lescr ibc  the  p l ts t< l r r t l ,
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they would laugh. (An example: "'We are not societies' uh . . . quite

like the others: we produce nothing, and we sell nothing [laughterl,
right?" - Chancery of the Paris diocese.) Or' at other moments'

they invented extraordinary euphemisms. This leads one to think

that one is witnessing not a cynical lie, as a Voltairean reading

would have it, but rather a gap between the obiective truth' re-

pressed rather than ignored, and the lived truth of practices, and

that this lived truth, which hides, through agents themselves, the

truth brought to l ight by analysis,  is part  of  the truth oi  pract ices

in rheir complete definition. The truth of the religious enterprise

is rhat of having two truths: economic truth and religious truth,

which denies the former. Thus, in order to describe each practice,

as among the Kabyle, it would be necessary to use two words,

superimposed on each other as if in a musical chord: apostolate/

marketing, faithful/clientele, sacred service/paid labour, and so

forth. The rel igious discourse which accompanies pracr ice is an

integral part of the econclmy of practices as an economy of sym-

bol ic goods.
This ambiguity is a very general property of the economy oi

tbe offering, in which exchange is transfigured into self-sacrifice

to a sort of transcendental entity. ln most societies, one does not

offer raw material to the divinity, gold for example, but rather

polished gold. The effort to transfigure the raw material into a

beautiful object, into a statue, is part of the work of euphemiz-ation

of the economic relat i6nship (which explains the interdict ion of

melting starues into gold). Jacques Gernet provides â very beautiful

analysis of sacred commerce and of the Buddhisr remple âs a sort

of bank - denied as such - which accumulates sacred resources'

gifts, and offerings l'rased on free consent and volunteerism, and

profane benefits, like those sought by usurious or mercenary prac-

t ices ( loans of cereals,  col lateral  loans, taxes on mil ls,  taxes on

products of the land, and so forth).rn These resources'  which are

nor used for the supporr of members of religious orders or build-

ings, or for worship services, feasts, official ceremonies, services

for the dead, and so on, are accumulated as i f  in an " inexhaust-

ible Treasury" and partially redistributed in the form of gifts to

the poor or the sick or as free lodging for the fai thiul .  Thus'  the

temple funct ions object ively as a sorr of  bank, bur one which c:rn-

nor be perceivccl  and rhought of as such, in fact,  providccl  that i t

i s  ncvcr  undcrs t ( ) ( ) ( l  : t s  s t tch .
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The religious enterprise is an enterprise with an economic dimen-
sion which cannot admit to so being and which functions in a
sort of permanent negation of its economic dimension: I undertake
ân economic act, but I do not want to know it; I do it in such a
way that I can tell myself and others that it is not an economic
act - and I can be credible to others only if I believe it myself. The
religious enterprise, the religious business, "is not an industrial and
commercial enterprise with a lucrative objective," as Trait-d'union
reminds us, that is,  an enterpr ise l ike the others.rT The problem of
knowing whether this is cynical or not disappears completely if
one sees that it forms part of the very conditions of its function-
ing and of the success of the religious enterprise, that religious
agents believe in what they are doing and that they do not accept
the strict economic definition of their action and their function.
Thus, when the union of the Church's lay personnel attempted to
define their professions, it ran up against the implicit definition of
those professions defended by their employers (that is, the bishops
who, obviously, reject this designation). Sacred tasks are irreduc-
ible to a purely economic and social codification: the sacristan does
not hâve a "trade"l he renders a divine service. Here again the
ideal definition defended by church dignitaries is part of the truth
of practice.

This structural double gâme with the objective definition of
prâctice is seen in the most ordinary forms of behavior. Thus,
for example, near Saint-Sulpice there is a pilgrimage enterprise
which is in fact (this is objectively, from the point of view of the
observer, who reduces and dissipates the clouds of euphemisric
discourses) a tourism business, but denied as such through a sys-
tematic usage of euphemism: a trip to England will be a "discovery
of ecumenicalism"l a trip to Palestine, a "cruise with a religious
theme, following in the steps of St Paul"; a trip to Russia, â "reen-
counter with orthodoxy." The transfigurâtion is essentially verbal:
to be able to do what one does by making people (and oneself)
believe that one is not doing it, one must telI them (and oneself)
that one is doing something other than what one is doing, one
must do i t  whi le saying (to oneself  and others) that one is not
doing i t ,  rrs i f  one were not doing i t .

Anothcr cxrrnrplc,  the Chant iers du Cardinal,  an enterpr ise re-
s1'ronsiblc ior thc constnrct ion <l f  French rel igir>us bui ldings: admin-
is t t ' r c t l  l r r ,  ; r  t  l t ' r i t .  i t  t ' r r rP loys  : r  vc rv  i r r rpor t ; r r r r  v< l l r rn tcc r  s ta f f  o f
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The functioning of the logic of volunteer work, and the exploita-
tion it authorizes, are favored and facilitated by the objective
ambiguity of sacred tasks: to push a wheelchair in a pilgrimage is
at once a charitable act which is its own end, and which merits
reward in the hereafter, and a technical act that could be carried
out by a paid nurse. Is maintenance of the place of worship a
technical act or a ritual act (of purification)? And the manufac-
ture of an effigy (I am thinking of interviews I had with workers
who paint statues of the Virgin in Lourdes)? The function of agents
is no less ambiguous: the sacristan prepares religious services and
maintains the places of worship; he is responsible for preparing
baptisms, weddings, and funeral ceremonies; he assists in these
different ceremonies and looks after parish locales. His activity is
a ritual service (even if he himself is not consecrated). The paper
Trai t-d 'unioz speaks of the "rel ig ious f inal i ty of  labor."re

When lay personnel fulfill profane functions such as those of tele-
phone operator, secretary, or accountânt, and formulate demands,
they run up against the clerics' tendency to consider their respons-
ibi l i ty as a pr iv i lege or â sacred duty. (Volunteer work is above
all done by wclmen, for whom, at least in certain categories, the
equivalence of work and its value in money is not clearly estab-
l ished; and the sacerdotal  corps, which is mascul ine, uses estab-
lished forms of the division of labour between the sexes to demand
and accept free services.) When sacristans recall that there is a
religious finality to their work, but that it does not necessarily
mean, therefore, that the work does not merit a salary, bishops
respond that salary is a word that does not have a place in this
universe. In the same way, to a researcher who asks, somewhat
clumsily ("gaffs" can be very revealing, in that they often shatter
that which seems obvious), if "for Monsignor Untel, going to Aix
is a promotion," ân important member of the episcopate's secret-
ar iat  responds: "Oh yes, of  course, i t  is even a bi t  surpr is ing, i t  is
like X who went from auxiliary in Nancy, which is stil l a large
diocese, to Bishop of Cambrai . . . Said in this way, it is certainly
true, but we do not really like the term promotion. We would
rather say recognit ion." Another example of sacerdotal  c lar i f ica-
t ion  about  sa la r ies :

[ : i rs t .  t l rc  l ' r r i t 's t  t locs l r ( ) t  rcceive i r  sa lary,  that 's  the f i rs t  th ing!
I t l r r r r k  l l r . t l  t r  un l ) ( ) r l , l l l t ,  l ' t t ' c l t r r sc  whoevc r  s l t ys  sa la ry  sâys  w l rgc

rerired engineers, law professors, and so forth, who donate their

dme and lo-p.t.rr.e io the enterprise free of charge, and a very

small number of paid employees who do exacting work, such as

secretarial work or accounring, and who are preferably catholic

and thus recruited through cooprarion, although they are not

explicitly required to be catholic. The chancery, which is the epis-

.op"r.'. 'ministry of finance, included (at the time of the survey)

abàrt 60 volunteers, primarily retirees. This structure - a small

number of clerics, assisted by a small number of paid employees,

supervising a large number of volunteers - is typical of catholic

errterp.ises-. \7e find it everywhere, in the religious press' publish-

ing, eic. Besides uolunteer utork, the free gift of labor and.services,

wJ-also find here another central property of Catholic enter-

prise: it is always conceived of as a large family. There is a..cleric,

someti-.s two, whore specific culture, tied to a whole collective

and individual history, cônsists of knowing how to manl4e at the

same time a vocabulary or â language and social relations' which

must always be euphemized. Thus, what makes an educational

establishmerrt ,.-"in catholic, even if there is no longer a crucifix

on the wall, is that there is an orchestra conductor who has pro-

foundly incorporared this sorr of catholic disposition or language,

and a u.ry paiticular way of managing relations between people.

In the religious enterprise, relations of production function ac-

cording ro rh; model of family relations: to treât others as brothers

is to put the economic dimension of the relationship into paren-

th.ses. Religious institutions work permanently, both practically

and symbolically, to euphemize social relations, including rela-

tions of exploitation (as in the family), by transfiguring them into

relations oi spiritual kinship or of religious exchange, through

the logic of uàl,rnte.rism. Alongside paid workers and subaltern

religious agents - for example those who clean churches or who

maintain Àd d..o.^re rhe açars - there are those who give the

gift of labor, "a freely granted offering of money and time'"r8

É,xploitationis masked: in discussions between bishops and union

"gËr,,., 
the former constantly play on the ambiguity of sacred

,".t t; they attempt to make the latter admit that consecrated

actions are consecrating, that religious acts are ends in themselves

and that those who carry rhem out are rewarded by the very fact

6i  carrying them Out,  that they are on the grder of f inal i ty with-

or r t  cnc l .
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earner, and the priest is not a wage earner. Between the priest and

the bishop there is â contract, if you wish' but it is a sui generis

contract, a quite special contract' which is not a contrâct for

services, between employer and employee . . . But here, we cannot

say that there is a salary. Priests are not wage earners; we cannot

speak of honoraria, but we can speak of a special treatment, if you

wish, that is taken care of by the bishop. S7hat is the contract

between the priest and the bishop? The priest pledges his entire
life to the Church and, in exchange, the bishop commits to provid-

ing for his needs . . . SÛe can speak of special treatment' if you

wish, in the very broad sense, but I would put it in quotation

marks. But there is no salary! No salary!

Quotation marks are one of the most powerful rnarkers of nega-

tion and of passage to the order of the symbolic economy.

Clerics themselves also have an ambiguous economic status, as

they live in misrecognition: they are poor (they receive the guar-

anteed minimum wage), but their poverty is only apparent (they

receive all sorts of gifts) and is elective (their resources cotne in

the form of offerings, gifts; they are dependent on their clientele).

This structure suits a double habitus, endowed with the genius

of euphemism, of ambiguous practices and discourses' of double

-."ni.rg. without a double game. The director of pilgrimages for

the Paris region speaks of the organization of "spiritual activities"

in relation to Lourdes. When he speaks of a "clientele," he laughs

as if hearing a dirty word. Religious language functions permân-

ently as an instrument of euphemization. It suffices to let it flow,

to let flow rhe automatisms inscribed in the religious habitus, of

which language is an essential dimension. This structural duplicity,

which leads to double-edged strategies - permitting the accu-

mulation of religious pro6t and economic profit - and a double

language, could be one of the invariables of the personage of the

proxy (priest, delegate, politician) of a Church or a party.

We are thus dealing with enterprises (educational, medical,

charity, erc.) which, funqioning according ro rhe logic of volunteer

work and offering, have a considerable advantage in economic

competition (among these advantages, the effect of the label: the

adfective "Christian" having the value of a guarantee of quasi-

domestic morality). But these obiectively economic enterprises can

only lrenefit from these advantages provided that the conditions
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<rf the misrecognition of their economic dimension are continually
rcproduced, that is, as long as agents succeed in believing and mak-
ing others believe that their âcrions have no economic impact.'We 

can thus understand how essentiâl it is, frorn the methodo-
logical point of view, to avoid dissociating economic functions
and religious functions, that is, the properly economic dimension
of practice and the symbolism that makes the fulfil lment of eco-
nomic functions possible. Discourse is not something additional (as
some tend to lead one to bel ieve when they speak of " ideology");
i t  is part  of  the econonry i tsel f .  And, i f  one wanrs ro he precise, i t
must be taken into consideration, along with the efforts appar-
ently spent in the work of euphemization: religious work includes
a considerable expenditure of energy airrred âr converting âcriviry
with an economic dimension into a sacred task; one must accept
wasting time, making an effort, even suffering, in order to believe
(and make others believe) that one is doing something other than
what one is doing. There is a loss, but the law of conservation of
energy remains true because thât which is lost is recovered in
another posit ion.

Vhat is valid at the lay level is true to rhe nth degree for the
level of the clerics who are always in the logic of self-deception.
But to speak of self-deception may lead one to believe that each
âgent is responsible for deceiving himself. In fact, the work of self-
deception is a collective work, sustained by a whole set of social
institutions of assistance, the first and most powerful of which
is language, which is not only a means of expression, but also a
principle of structuration functioning with the support of a group
which benefits from it: collective bad faith is inscribed in rhe
object iv i ty of language ( in part icular in euphen-r isms, r i rual  for-
mulae, terms of address -  "-y father,"  "my sisterr"  etc.  -  and
reference), of liturgy, of the social technology of the catholic ad-
ministrat ion of exchanges and social  relat ions ( for example, al l
the organizat ional t radi t ions) and also in the bodies, the habitus,
the ways of being, of speaking, and so forrh; it is permanently
reinforced by the logic of the economy of symbolic goods which
cncourirges and rewards this structural duplicity. For example,
the logrc oi  " f raternal"  relat ions is inscr ibed in social ly inst i tuted
cl isçrosi t ions, but als<l  i r -r  t radi t ions and places: there is a whole
scr ies  o f  rn r rg : rz i r r t ' s  c r r l l cc l  I ) i t lo .g t r t ,o r  wh ich  c r r l l  fo r  "d ia loguc , "
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there are dialogue professionals who can dialogue wirh the most

different kinds of people using the most different languages, there

are meeting places, and so forth.
Finally, I have already outlined elsewheret" an analysis of the

economy of public goods and of the bureaucratic field, of the state,

as one of the sites of the denial of the economy. (As a parenthesis'

it is important to know that the Church has long fulfil led quasi-

state functions of general interest and public service; it achieved

the first concentration of public cdpitdl dedicated to public ends
- education, care of the sick, of orphans, etc.' which explains

why it entered into very violent competition with the state at the

moment when the "social" state was put into place, in the nine-

teenth century.) The order of the "public," of "public matters,"

was historically constituted through the emergence of a field where

acts of general interest, of public service' were possible, encour-

aged, known, recognized and rewarded. The fact remains that

this bureaucratic field has never succeeded in obtaining dedica-

tion from its agents as complete âs thar obtained by the family
(or even the Church) and that service in the interests of the state

is always in competition with service for personal or family inter-

ests.  Publ ic law should recal l  that "administrat ion does not give

presents." And, in fact, an administrative action which benefits a
private individual in an individualized manner is suspect, indeed

i l l ic i t .

I stil l must explain the principles of the logic that the different

universes that I have briefly described have in common.
The economy of symbolic goods rests on the repression or the

censorship of economic interests (in the narrow sense of the term).

As a consequence) economic truth, that is, the price, must be act-

ively or passively hidden or left vague. The economy of symbolic
goods is an economy of imprecision and indeterminacy. [t is based

on a taboo of making things explicit (a taboo which analysis viol-

ates, by definition, thus exposing itself to making seem calculat-
ing and interested practices which are defined against calculation

and interest) .
Because of this repression, the strategies and practices charac-

ter ist ic of  the economy of symbol ic goods are always arnbiguous,
two-sicled, and even apparent ly contradictory ( for example, go<tds

hrrve :r  pr icc encl i t re "pr iccless").  This dual i ty of nlutual ly crcl t rs ivc
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truths, as much in practices as in discourse (euphemism), should
not be thought of as duplicity, hypocrisy, but rather as denial
assuring (through a sort of Aufhebung) the coexistence of oppos-
ites (one can attempt to âccount for it through the metaphor of
the musical chord: apostolate/marketing, faithful/clients, worship/
work, production/creation, etc.).

The work of denial or repression can only succeed because it is
collective and based on the orchestration of the habitus of those
who accomplish it or, in simpler terms, on.ân unintentionally con-
cluded or concerted agreement between the dispositions of the
agents directly or indirectly concerned. The economy of symbolic
exchanges rests not on the logic of rational action or of common
knowledge (l know that you know that I know that you will
reciprocate) which leads one to think of the most characteristic
actions of this economy as contradicrory or impossible, but rather
on shared misrecognition (l am the way I am, disposed in such a
way that I know and do not want to know that you know and do
not want to know that I know and do not want to know that you
will give me a countergift). The collective work of repression is
only possible if agents are endowed with the same categories of
perception and appreciation. In order for the double-faced rela-
tion between the elder brother and the younger brother to func-
tion durably, as in Béarnaise society of old, the younger brother's
submission and his devotion to the inferests of the lineage - the
"family spirit" - must be joined by the elder brorher's generositv
and tactfulness, the basis of his attention and consideration toward
his brother, and, among all others, in the family or outside of it,
by similar dispositions which make identical forms of behavior
be approved and symbolically rewarded.

These common dispositions, and the shared doxa they estab-
lish, are the product of an identical or similar socialization lead-
ing to the generalized incorporation of the structures of the market
of symbolic goods in the form of cognitive structures in agree-
ment with the objective structures of that market. Symbolic viol-
ence rests on the adjustment between the structures constitutive
of the habitus of the dominated and the structure of the relation
of dornination to which they apply: the dominated perceive the
clorrr inrrnt t l r rough the categories that the relat ion of don-r inat ion
hrrs proclrrcccl  rrrrr l  which rrrc thus iderrt ical  to thc intercsrs of thc
t l o t r r r n . u r t .
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Because the economy of symbolic goods is based on belief' the

principle of its reprodlction or crisis is found in the reproduc-

ilo' o, crisis of bèlief, that is, in continuity or rupture with the

adiustment between mental structures (categories of perception

".râ 
,pp...iation, systems of preference) and obiective structures'

gut tÊÉ rupture cannot resull from a simple awakening of con-

sciousness;ihe transformation of dispositions cannot occur without

a prior or concomitant transformation of the obiective structures

oi which they are the product and which they can survive'
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APPE,NDIX

Remarks on the Economy
of the Chwrch

First, the manifest image: an institution charged with assuring

the salvation of souls. Or, at a higher degree of obiectivization,
with Max Weber: a (sacerdotal) corps holding the monopoly on

the legitimate manipulation of the goods of salvation; and, for

this reason, invested with a properly spiritual power, exercised en

officio, on the foundation of a permanent transaction with the

expectations of the laity: the Church relies on principles of vision
(dispositions which constitute "belief"), which it in part con-

stituted, to orient representations or practices by reinforcing or

transforming these principles. It can do this because of its relative

autonomy in relation to the demands of the laity.
But the Church is also an enterprise with an economic dimen-

sion, capable of assuring its own perpetuation based on differ-

ent kinds of resources. Here stil l, an apparent, official image: the

Church lives from offerings or counterservices in exchange for its

religious service (contributions to parish costs) and the revenues

from its possessions (the Church's property). Reality is considerably
more complex: the Church's temporal power also rests on its con-

trol of positions or jobs which may owe their existence to simple

economic logic (when they are associated with economic enterprises
with a properly religious function, such as pilgrimages, or with a

religious dimension, such as the enterprises of the Catholic press)

or to stdte assistdnce, such as teaching positions.
Those most directly affected often ignore the real economic bases

of the Church, as evidenced by a typical  declalrrr t ion: "Since thc
srrrrc givcs nothing to thc Church, thc frr i thf tr l  kccp thc ( lhurch i r l ivc

Appendix: Remarks on the Economy of the Churr'b ll:

through their offerings."t Nevertheless, the profound transforrnrr
tion of the Church's economic bases is expressed in the fact that
those responsible for the institution can foreground the Church's
material possessions, which previously were rigorously denied or
dissimulated particularly when they were the principal target of
anti-clerical criticism.

As a consequence of this transformation, in order to measure
the Church's influence, one can now substitute the survey of prac-
titioners and the intensity of their practice, such as that conducted
by Canon Boulard, with a census of the positions whose raison
d'être is the Church's existence and Christian belief and which
would disappear if one or the other were themselves to disappear
(this also applies to industries that make candles, chaplets, or
religious images, as well as religious teaching establishments or
the denominational press). This second measure is much more
adequate: everything seems to indicate that we are moving toward
a Church without a farthful whose strength (inseparably political
and religious or, as is said in the language of clerics, "apostolic")
rests on the ensemble of posts or jobs it holds.

The change in the economic foundations of the Church's exist-
ence, which has taken place gradually, relegates purely symbolic
transactions with the laity (and the symbolic power exercised by
preaching and the treatment of souls) to a second plane in rela-
tion to transactions with the state which assure the bases of the
Church's temporal power, exercised through positions financed
by the state, over agents who have to be Christians (Catholics) in
order to occupy the positions it controls.

The Church's grip on a set of positions (teaching in a Catholic
establishment, but also working as a guard at a pool associated
with a religious establishment, serving as an administrator in a
religious hospice, and so forth) which, without Catholic affilia-
tion or practice being explicitly demanded, belong as a matter of
priority to members of the Catholic community and encourage
those who occupy them or who aspire to them to remain Catholic,
secures the Church control of a sort of stdte clientele and, there-
fore, a revenue of material and, in any case, symbolic profits (and
this without needing to secure for itself direct ownership of corres-
ponding cst i rbl ishrnents with an economic dimension).

In this scnsc, thc ( lhurch seerns more l ike the image of dis inter-
t ' s t t ' r ln t ' ss : tnc l  l t r r r t t i l i t v  w l t i c l t  c< l r t fo r t . t . t s  t< l  i t s  c lcc l : r rcc l  v< lc l t t io t t .
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Through a sort of inversion of ends and means, the defense of pri-
vate teaching appears to be a defense of the indispensable means
for the accomplishment of the Church's spiritual (pastoral, apo-
stolic) function, while it seeks first to âssure the Church the posi-
tions, the "Catholic" jobs which are the primary condition of its
perpetuâtion and which the teaching activities are used to justify.2

Appendix Notes

Radioscopie de l'Église en France, 1980, les 30 dossiers du seruice
d'information de l'épiscopat pour le uoyage de Jean-Paul 11 (Paris:
Bayard Presse,  19801,  p.27.
The rapprochement which often occurs between the Church and polit-
ical parties (in particular the Communist Party) is thus grounded in
this structural and functional homology. Like the Church, the party
must maintain its control over the positions that it holds (in the dif-
ferent representative assemblies, in municipalit ies and all party, sports,
and educational organizations) in order to maintain its control over
those who hold them.

The Scholastic Point
of View

M

would l ike to organize my react ions to the rcrrrrrrks that have
been addressed to me around three themes. Firsr,  I  would l ike
to analyze what I call, borrowing an expression of Austin, the

"scholast ic view," the point of  v iew of the skbolè, that is,  the
academic vision. What does our thinking owe ro the fact that it is
produced within an academic space? From there, I will try to give
some indications on the particular problem that the understand-
ing of practices poses and which makes for such a difficult task
for the human sciences. Then, I  would l ike to raise the issue of
the relations between reason and history. Isn't sociology, which
apparent ly undermines the foundat ions of reason and thereby i ts
own foundations, capable of producing instruments for forging a
rational discourse and even of offering techniques for waging a
pol i t ics of reason, a realpol i t ik of  reason?

Playing Seriously

"Scholast ic view" is an expression that Aust in uses in passing in
,\ense and Sensibilia (1962) and for which he gives an example: rhe
prrr t icular use of language where, instead of grasping and mobi l-
iz ing the meaning of a word that is immediately comparible with
thc si turr t ion, we mobi l ize and examine al l  the possible meanings
of that worcl ,  outsic le of rrny reference to the si tuat ion. This vcry
s ig r r i f i c r r r r t  r . ' r r r r r rp lc  cor r t r r ins  thc  esscnt i i r l s  o f  what  thc  scho l r ts t i c
v t t 'w  is .  l l t t '  s , .  l r r , l , rs t r t  v i t 'w  rs  ; r  v t ' r v  p t ' c r r l i r r r  po in t  o f  v i t 'w  or r

6
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the social world, on language, on âny possible obiect of thought
that is made possible by the situation of skholè, of leisure, of
which the school - a word which also derives from skholè - is a
particular form, as an institutionalized situation of studious leis-
ure. Adoption of this scholastic point of view is the admission fee
tacitly demanded by all scholarly fields: the neutralizing disposi-
t ion ( in Husserl 's sense),  implying the bracket ing of al l  theses of
existence and all practicâl intentions, is the condition - at least as
much as the possession of a specific competence - for access to
museums and works of art. It is also the condition for the aca-
demic exercise as a gratuitous game, as a mental experience thât
is an end in and of itself.

We should take Plato's reflections on skholè very seriously and
even his famous expression, so often commented uponr spowdaiôs
paizein, "to play seriously." The scholastic point of view is insep-
arable from the scholastic situation, a socially instituted situation
in which one can defy or ignore the common alternative between
playing (paizein), joking, and being serious (spoudazein) by play-
ing seriously and taking ludic things seriously, busying oneself with
problems that serious, and truly busy, people ignore - actively
or passively. Homo scholasticus or homo academicus is someone
who can play seriously because his or her state (or State) âssures
her the means to do so, that is, free time, outside the urgency of
a practical situation, the necessary competence assured by a specific
apprenticeship based on skholè, and, finally but most importantly,
the disposition (understood as an aptitude and an inclination) to
invest and to invest oneself in the futile stakes, at least in the eyes
of serious people, which are generated in scholastic worlds (ser-

ious people l ike Cal l ic lès who, after having asked Socrates i f  he
was joking or serious, made him remark that the serious games
of philosophy carried the risk for those who, like himself, devoted
themselves to it far beyond youth, that they would be cut off
f rom everything that ser ious people take ser iously).

To truly enter these universes where context-free practices
or urrerances are produced, one must dispose of time, of skholè,
and also have this disposit ion to play gratui tous games which
is ircquired irnd reinforced by situations of skholè, such as the
incl inat ion and the abi l i ty to raise speculat ive problerns for the
sole 1'r lcrrsure of resolving them, and not bcc:ruse thcy rrre posed,
r r l t t ' r r  r l r r i t t ' t r rgcn t ly ,  l l t ' thc  t t cccss i t ies  r l i  l i i e ,  [ ( )  t rc i t t  l l t l tg t t r tgc
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nor as an insrrument but as an object of contemplation, delight
or speculation.

Thus, what philosophers, sociologists, hisr'rians, and all those
whose profession it is to think and spezrk about the world have
the greatest chance of overlooking are the srcial presupposirions
inscribed in the scholastic point of view, whar, to ur"rkèn philo-
sophers from their scholasric slumber, I shall call bv rhe oxvmoron
of epistemic doxa: thinkers leave in a srare .f unthought (impensé,
doxa) the presuppositions of their thought, that ù, the social
condit ions of possibi l i ty of  the scholasr ic pr int  of  v iew and the
unconscious dispositions, productive of uncon.scious theses, which
are acquired through an academic or scholastic experience, often
inscr ibed in prolongat ion of or iginary (bourgeois) experience of
distance from the world and from the urgency of necèssity.

In contradistinction with Plato's lawyer, or cicourer's physician,r
we have the time, all our time, and this freedom from urgency,
from necessity - which often takes rhe form of economic necessity,
due to the convertibiliry of time inro money - is made possibre by
an ensemble of social and economic conditions, by the exisrence
of these supplies of free time that accumulated economic resources
represent (Weber notes in Economy and Society that the primary
;rccunrulation of polirical capital appears with rhe notable when
the latter has amassed sufficient resources to be able ro leâve aside,
for a time, the activity that provides his means of subsistence or
to have somebody replace him).

This reminder of rhe econo..ic and social conditions of the
scholastic posture is not designed ro condemn or to instill a guilt
complex. The logic in which I reason is not that of condemnation
,r  pol i t ical  denunciat ion, bur that of  epistemological  quest ioning.
l'his is a fundamental epistemological question since it bears on
the epistemic posture itself, on the presuppositions inscribed in the
f rrct rf thinking the world, of retiring from the world and from
,rct i .n in the world in order to think that zrct ion. what we wanr
t .  kn.w is in what ways this withdrawal,  this abstract ion, this
r('trcrlt impact on the thought that they make possible and thereby
or r  what  we th ink .' lhus, 

i ' r  insrance, i f  i t  is t rue that the condit ion of possibi l i ty
, ,1 t 'vt ' rvrhi 'g t l - rrr t  is pr 'duced in f ie lds of cul tural  product ion is
t l rrs sr l rr  ' l  br:rckt ' t ing . i  tenr l ' lor i r l  enrcrgcncy rrncl  of  cc()n()nuc
n ( ' ( ( ' \ \ r l r ' ( . r s  t , r r r  t ' , r s i l y  l r t ' t t ' t ' n  i r r  t h t ' u s t ' o f  l i l l l l l u : l i l ( , :  w , t ' r l o  r l o t
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use language to do something with i t ,  wc t lsc language to raise

quest ions about language),  i f  i t  is t ruc thir t  we âre in a universe

which is that of  gratui tousness, of f inal i ty without purpose, of

aesthet ics, is i t  not understandable that we should understand

aesthetics so wrongly? Indeed - this is wh:rt I wanted to tell Jules
Vui l lemin yesterdayz - there are quest i<)ns that we do not ask

of aesthet ics because the social  condit ions of possibi l i ty of  our

aesthetic questioning are already aesthetic, bccattse we forget to

quest ion al l  the nonthet ic aesthet ic prestrppgsit ions 6f al l  aes-

r h e t i c  t h e s e s . .  .

Theory of the Theoretical Point of View

You may wonder why, being a sociologist' I should play the part

of the phi losopher.  Part ly.  of  course, i t  is in homage to my phi lo-

sopher friends who have convened here. But it is also because I

am obliged to do so. To raise such questions on the very nature

of the scientific gaze is an integral part of scientiÊc work. These

quest ions have been thrust upon me' outside of any intent or taste

for pure speculation, in a number of research situations where to

understand my strategies or materials I wâs conlpelled to reflect

upon the scholarly mode of knowledge. To the extent that it

engages in a mode of thinking which presupposes the bracketing

of practical necessity and the use of instruments of thought con-

structed against the logic of practice, such as game theory, the

theory of probabi l i ty,  etc. ,  the scholast ic vis ion r isks destroying

its object or creat ing pure ârt i fâcts whenever i t  is appl ied without

critical reflection to practices that are the product of an altogether

di f ferent vis ion. Scholars who do not know what def ines them as

scholars from the "scholastic point of view" risk putting into the

minds of agents their scholastic view or imputing to their obiect

that which belongs to the manner of approaching it, to the mode

of knowledge.
This epistemocentric fallacy can be found, for instânce' in

Chomsky, who operates âs if ordinary speakers were grammar-

ians. Grammar is a typical  prodr-rct  of  the scholast ic point of  v iew.

Bui lding on the work of Vygotsky, one could show that sËl 'o/à is

what i r l lows us to movc from primary mastery to sect lndirry lnr ls-

tt'ry of lrrnggitge , t9 rrcccde ttl rnctirdiscourse ()n thc prrtctice of clis-
(  ()r l rs( ' .  ' l ' l tc 

scholr tst ic '1 'r : t ralogist t t ,  t l lc scbri lLtst i t  l t l l tct .  cotts isrs i t t
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injecting meta- into discourses and pracrices. This is what Chomsky
does; this is also what Lévi-Strauss does when he plays on rhe
notion of rule, which \Tittgenstein taught us to discern.

If, in studies of kinship, in Béarn or Kabylia, I was led to think
of matrimonial practices as oriented by strategies rather than
guided or directed by rules, it was not for some sort of philosoph-
ical point of honor, but rather to explain prâcrices - with the help
of theoretical analyses such as those of Wittgenstein, whom I just
evoked. To speak of strategies rather than rules is to construct
the object differently, to ask different quesrions of informanrs, to
analyze marriages differently. Instead of being content with re-
cording, via genealogies, marriages reduced to a kinship relation
between spouses, I had to gâther for each wedding all the data -
and there are a lot of them - that may have entered, consciously or
unconsciously, in the strategies: the age difference between spouses,
differences in material or symbolic wealth berween the rwo families,
and so forth.

But to effect this radical conversion of the scientific gaze, we
must take a theoretical point of view on the theoretical point of
view; we must realize that the anthropologisr is not, when faced
with marriage, in the position of the head of the household who
wishes to marry his daughter and to marry her well. The anthro-
pologist (without knowing it) brackets all practical interesrs and
stakes. This is rather obvious in the case of the ethnographer
working in a foreign culture, whose situation as an outsider suf-
fices to put him or her in a quasi-theoretical point of view. For the
sociologist, however, it is much less obvious, and he can easily
forget the gap that separates the interest that he may have in the
school system as a scholar who simply wanrs to understand and
to explain, and that consequently leads him to cast a "pure" gaze
on the functioning of the mechanisms of differential elimination
according to cultural capital, and the interest that he has in this
same system when he acts as a father concerned with the future
of his children. The notions of matrimonial strategy and of inter-
cst (the interest in maximizing the material or symbolic profits
obtained through marriage) immediately come to mind when you
start thinking as an âgent âcting within cultural traditions where
the essential part of processes of accumulation or dilapidation of
(econorrr ic or syrrr l rol ic)  capital  work themselves out via matr imo-
r t i l r l  cxch : r r rgcs .
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quest ions about language),  i f  i t  is t rue thir t  we âre in a universe
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sopher friends who have convened here. But it is also because I

am obliged to do so. To raise such questions on the very nature
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questions have been thrust upon me, outside of any intent or tâste

for pure speculation, in a number of research situations where to
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engages in a mode of thinking which presupposes the bracket ing

of pract ical  necessity and the use of instruments of thought con-

structed against the logic of practice, such as game theory, the

theory of probabi l i ty,  etc. ,  the scholast ic vis ion r isks destroying

its object or creating pure ârtifacts whenever it is applied without

critical reflection to practices that are the product of an altogether

different vision. Scholars who do not know what defines them as

scholars from the "scholast ic point of  v iew" r isk putt ing into the

minds of agents their scholastic view or imputing to their obiect

that which belongs to the manner of approaching it, to the mode

of knowledge.
This epistemocentric fallacy can be found, for instance, in

Chomsky, who operates as i f  ordinary speakers were grâmmar-

ians. Grarnmar is a typiczr l  product of the scholast ic point of  v iew.

I lui ld ing on rhe work of Vygotsky, one could sh6w thar skhct lè is
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injecting meta- into discourses and practices. This is what Chomsky
does; this is also what Lévi-Strauss does when he plays on the
notion of rule, which 

'Vfittgenstein 
taught us to discern.

If, in studies of kinship, in Béarn or Kabylia, I was led to think
of matrimonial practices as oriented by strategies rather thân
guided or directed by rules, it was not for some sorr of philosoph-
ical point of honor, but rather to explain prâctices - with the help
of theoretical analyses such as those of Wimgenstein, whom I just
evoked. To speak of strategies rather than rules is to construct
the object diff'erently, to ask different quesrions of informanrs, ro
analyze marriages differently. Instead of being conrent with re-
cording, via genealogies, marriages reduced to a kinship relarion
between spouses, I had to gather for each wedding all the data -
and there are a lot of them - that may have entered, consciously or
unconsciously, in the strategies: the age difference between spouses,
differences in material or symbolic wealth between the two families,
and so forth.

But to effect this radical conversion of the scientific gaze, we
must take a theoretical point of view on rhe rheoretical point of
view; we must realize that the anthropologist is not, when faced
with marriage, in the position of the head of the household who
wishes to marry his daughter and to marry her well. The anthro-
pologist (without knowing it) brackets all practical interests and
stakes. This is râther obvious in the case of the ethnographer
working in a foreign culture, whose situation as an outsider suf-
fices to put him or her in a quasi-theoretical point of view. For rhe
sociologist, however, it is much less obvious, and he can easily
forget the gap that separates the interest that he may have in the
school system as a scholar who simply wants to understand and
to explain, and that consequently leads him to cast a "pure" gâze
on the functioning of the mechanisms of differential elimination
according to cultural capital, and the inrerest thar he has in this
same system when he acts as a father concerned with the future
of his children. The notions of matrimonial strategy and of inrer-
est (the interest in maximizing the material or symbolic profits
obtained through marriage) immediately come to mind when you
start thinking as ân agent acting within cultural traditions where
the cssentiirl part of processes of accumulation or dilapidation of
(ecor.ronr ic or synrbol ic) capital  work themselves out via matr imo-
t t ia l  cxc l t ; r r tg t ' s .
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The same applies to myth or ritual, and in a way a fortiori.lt
is only on condition thât we take up the point of view of practice
- on the basis of a theoretical reflection on the theoretical point
of view, as a nonpractical point of view, founded upon the neut-
ralization of practical interests and practical stakes - that we have
some chance of grasping the truth of the specific logic of practice.
Ritual action, which structural anthropology situates on the side
of algebra, is in fact a gymnastics or a dance (one goes from right
to left, or from left to right, one throws over the left or the right
shoulder) and follows â practical logic, that is, a logic that is
intelligible, coherent, but only up to a certain point (beyond which
it would no longer be "practical"), and oriented toward practical
ends, that is, the actualization of wishes, or desires (of life or of
death). etc.

Here again, the conversion in theoretical approach provoked
by theoretical reflection on the theoretical point of view and on
the practical point of view, and on their profound differences, is
not purely speculat ive: i t  is accompanied by a drast ic change in
the practical operations of research and by quite tangible scientific
profits. For instance, one is led to pay attention to properties of
ritual practice that structuralist logicism would tend to push aside
or to treat as meaningless aberrations of the mythical algebra: the
ambiguities, the polysemic realities, underdetermined or indeter-
minate, not to speak of partial contradictions and the fuzziness
that pervades the whole system and accounts for its flexibility, its
openness, in short everything that makes it "practical" and thus
geared to respond at the least cost (in particular in terms of logical
research) to the emergencies of ordinary existence and practice.

One would need here to push the analysis further and to track
down all the scientific mistakes which, in sociology as well as eth-
nology, derive from what could be called the scholastic fallacy,
such as the fact of asking interviewees to be their own sociologists
(as with all questions of the type: "According to you, how mâny
social classes are there?") for lack of having questioned the ques-
tionnaire or, better, the situation of the questionnaire designer
who has the leisure or the pr iv i lege to tear himself  or herself  away
from the evidences of doxa to raise questions. Or worse: the fact
of asking survey respondents quest ions to which they can always
rcsponcl by yes or no but which they do not raise and c<lulcl  not
r rsk  t l rc r r rsc lv t ' s  ( tha t  i s .  t ru ly  p r r< lc l t rcc  by  rhcr r rsc lvcs)  t r r r l css  they

The Scbolastic Point of View l.l.]

were predisposed and prepared by the social conditions of cxisr-
ence to take up a "scholastic point of view" on the social world (;rs
in so many questions of political theory) and on their own prac-
tice. We would also need to uncover all the unnoticed theoretical
effects produced by the mere use of instruments of thought that,
having been produced in a "scholastic situation" - such as meâns
of recording, writing, transcription, as well as tools of "model-
ling," genealogies, diagrams, tables, and so forth - reproduce in
their functioning the presuppositions inscribed in the social con-
ditions of their construction, such as the bracketing of time, of
temporal urgency, or rhe philosophy of graruitousness, of the
neutralization of practical ends.

In short, to play on a famous title of Ryle's, I would say that
ignoring everything that is implicated in the "scholastic point of
view" leads to the most serious epistemological mistake in the
human sciences, namely, that which consists in putting "a scholar
inside the machine," in picturing all social agents in the image of
the scientist (of the scientist reasoning on human practice and not
of the acting scientist, the scientist in action) or, more precisely,
to place the models that the scientist must construct to account
for practices into the consciousness of agents, to operate as if the
constructions that the scientist must produce to understand and
account for practices were the main determinants, the actual cause
of practices. The rational calculator that the advocates of rational
action theory portrây as the principle of human practices is no
less absurd - even if this does not strike us as much, perhaps
because it flatters our "spiritual point of honor" - than the angelus
rector, the far-seeing pilot to which some pre-Newtonian thinkers
attributed the regulated movement of the planets.

To "put a scholar inside the machine" is, thus, to risk falling
almost indifferently into finalistic intellectualism (of which I have
just given examples), or into mechanicism or, as among the most
thoughtless scholars, to oscillate permanently between one and the
other. In fact, if I had the time I could show that a correct theory
of practices avoids these palinodes by making the very alternat-
ive that they conceal, and which Jacques Bouveresse has evoked,3
disappear:  that of  explanat ions based on causes and explanat ions
birsecl  ()n rcas()ns or intent ions. I  wi l l  l imit  myself  to one example.
l r r  i t s  r rppr r rcn t  ( ) l )scur i t y ,  the  cxprcss ion  "nob lesse ob l ige"  c lear ly
\ t i l t ( ' \  l l rc spt ' t  i l i t  logir 'o l  thr. ' r l i -ç/ro-çi l lo l :  t l r t '  r rol ' r lc 's hirbi t rrs dircets
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(in the double sense of the word) his pract ices and thoughts l ike a
force (" i t  is stronger than I") ,  but without mechtrnical ly constrain-
ing him; it also guides his acion like a logic of necessity ("rhere
is nothing else I  can do," " l  can do no di f ferent ly") ,  but without
imposing i t  on him as i f  i t  were a rule or as i f  he were submirr ing
to the verdict in a sort of rational calculation. This leads me ro
believe that, in order to understand the specific logic of practices
that have disposit ions as their  basis,  we must aband<ln rhe canon-
ical distinction between explanations based on causes and explana-
tions based on reasons.

The Privilege of the Universal

\il/hen we unthinkingly put to work our mosr ordinary modes of
thinking, we inflict upon our object a fundamental adulterarion,
which can go all the way ro pure and simple destrwction and that
may wel l  remain unnot iced. The same is true when we apply,
beyond their  condit ions of histor ical  and social  val idi ty ( leading
to anachronism or to class ethnocentr ism), concepts that,  as Kant
puts it, seem to "pretend to universal validity" because they are
produced in particular conditions whose parriculâriry eludes us.
How could we not see - to be more Kantian than Kant, and than
my friend Jules Vuillemin - that the disinterested game of sens-
itiveness, the pure exercise of the faculty of feeling, in short, the
so-called transcendental use of sensitivity, presupposes historical
and social conditions of possibility and that aesthetic pleasure,
this pure pleasure which "every person ought to be able to experi-
ence," is the privilege of those who have access to the conditions
in which such a "pure" disposit ion can be durably const i tuted?

rVhat do we do, for instance, when we talk of a "popular
aesthet ics" or when we wânt at al l  costs to credit  the "people" ( /e
peuple),  who do not care to have one, with a "popular cul ture"?
Forgetting to effect the épochè of the social conditions of the
épochè of practical interests thar we effect when we pass â pure aes-
thetic appreciation, we purely and simply universalize the particular
case in which we are placed or,  to speak a bi t  more roughly,  we,
irr irn rrnconscious and thoroughly theoretical manner, grant the
t 'cor.rornic and social  pr iv i legc that is the precondit ion of the purc
. r r r t l  r r r r i versa l  acs thc t ic  1 ' lo in t  o f  v icw t ( )  r r l l  r r rc r r  a r rd  w< l lnc r r  ( l rn t l

The Scholastic Point of View 135

in particular to this good old peasant - evoked by Jules Vuillelnin
- who is capable of appreciating, like us, the beauty of a land-

scâpe, or to the black subproletarian capable of appreciating the

rhythm or appeal of a rap melody).
Most of the human works that we are accustomed to treating

as universâl - law, science, the fine arts' ethics, religion, and so

forth -  cannot be dissociated from the scholast ic point of  v iew

and from the social and economic conditions which make the

latter possible. They have been engendered in these very peculiar

social  universes which are the f ie lds of cul tural  product ion -  the
juridical field, the scientific field, the artistic ficld, the philosoph-

ical field - and in which agents âre engâged who have in com-

mon the priuilege of fighting for the rnonopoly of the universal'

and thereby effectively of promoting the advancement of truths

and values that are held, at each moment, to be universal' indeed

eternal.
I am ready to concede that Kant's aesthetics is true, but only as

a phenomenology of the aesthetic experiences of all those people

who are the product of skholè. That is to say that the experience

of the beautiful of which Kant offers us a rigorous description

has definite economic and social conditions of possibiliry that âre

ignored by Kant, and that the anthropological possibility of which
(a.rt sketches an analysis could become truly uniuersal only if

those economic and social conditions were universally distributed.

I t  means also that the condit ions of actt tal  universal izat ion of this

(theoretical) universaI possibility is thus the actual universalization

of the economic and social  condit ions, that is,  of  skholè, which,

being monopolized by some today, confer upon this happy few

the monopoly over the universal.
To drive the point home and at the risk of appearing overly

insistent - but in such matters, it is so eâsy to have a light touch
- I would say thar the datum from which sociological reflection

srarts is not the universal capacity to grasp the beautiful, but rather

the incomprehension, the indifference of some sociâl agents who

are deprived of the adequate categories of aesthet ic percept ion

and afpreciat ion. And to recal l  the social  condit ions of possibi l -

i ty of  this judgrnent that c laims universal val idi ty leads us to cir-

cuurscr ibc the prctent ions to universal i ty of  Kant ian analysis:  we

nrây l tnurt  rht 'Ori t iquc of ludgment al imited val idi ty as a pheno-

r r r t ' r ro lo r , - i t . t l  , rn , t l vs is  o l  th t '  l i v t ' t l  t ' r ç re  r i cncc  < l f  cc r ta in  cu l t i va ted
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men and women in certain historical societies, and we can describe
very precisely the genesis of this experience. But only to add rmme-
diately that the unconsciows uniuersalization of tbe particular case
which it effects (by ignoring its own social conditions of possibil-
ity or, to be Kantian to the end, irs own limits) has rhe effect of
constituting a particular experience of the work of art (or of the
world, as with the idea of "natural beauty") as a uniuersal norm
of all possible aesthetic experience, and thus of tacitly legitimizing
a particular form of experience and, thereby, those who have the
priv i lege of access ro i t .

Vhat is true of pure aesthetic experience is true of all the
anthropological possibilities that we rend to think of as (poten-
tially) universal, such as the ability to produce a complex chain of
logical reasoning or the ability to accornplish a perfectly rigorous
moral act.  And yet rhese abi l i t ies or capabi l i r ies remain thà pr iv-
ilege of only a few because these anthropological potentiaiities
find their full realization only under definite social and economic
conditions; and because, inversely, there are economic and social
conditions under which they are atrophied, annulled.

This is to say that one cannot, at the same time, denounce the
inhuman social conditions of existence imposed upon prolerarians
and subproletarians, especially in the black ghettos of the united
states and elsewhere, and credit the people placed in such situ-
ations with the full accomplishment of their human potentialities,
and in particular with the graruirous and disinterested disposi-
tions that we racitly or explicitly inscribe in notions such as those
of "culture" or "âesthetics." T'he commendable concern to rehab-
ilitate (which no doubt inspired me when I showed, a long time
ago, that the photographs taken by members of the working class
pursue an immanent intention which has its own coherence, its
own logic, its own justification - which stil l does not entitle us to
speak of an aesthetics) is not in itself a guarantee of comprehen-
sion, and it may end up yielding the opposite resulr. I understand
Labov when he purporrs ro show that the dialect of the residents
of black ghettos can convey theological truths as subtle and sophist-
icated as do the knowingly euphemized discourses of the gradu-
eltes of Harvard University. It remains, however, that the most
hazy zrnd fuzzy utterances of the latter open all doors in society
whcrcirs the most unpredictable linguistic inventions of the former
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remain totally devoid of value on the market of the school and in
all social situations of the same nature.

There is a manner, ultimately quite comfortable, of "respect-
ing the people" which amounts to confining them to what they
are, in pushing them further down, as we could say, by convert-
ing deprivation and hardship into an elective choice. The cult of
popular culture (whose historical paradigm is the Proletkuhl is a
form of essentialism, in the same way as the class racism which
reduces popular practices to barbarism - of which it is often
nothing more than the mere inuersiort, irnd ir falsely radical one
at that: indeed, it offers all the benefits of apparent subversion,
of "radical  chic,"  whi le at the same t ime leaving evcrything as i t
is,  some with their  actual ly cul tured cul ture, capablc of sustaining
its own questioning, the others with their decisively and fictitiously
rehabilitated culture. Populist aestheticism is yet another one of
the effects, no doubt one of the most unexpected, <tf scholastic
bias since it operates a tacit universalization of the scholastic
point of view which is by no meâns accompanied by the will to
universalize the conditions of possibility of this point of view.

Thus, we must acknowledge that if everything leads us to think
that certain fundamental dispositions towârd the world, certain
fundamental modes of construction of reality (aesthetic, scientific,
etc.), of u'orldmaking, constitute universal anthropological poss-
ibilities, these potentialities are actualized only in definite condi-
tions and that these conditions, starting with skholè, as distance
from necessity and urgency, and especially academic skholè and
the whole accumulated product of prior skholè that it carries,
are unevenly distributed across civilizations, from the Trobriand
Islands to the United States of today, and within our own societ-
ies, across social classes or ethnic groups or, in a more rigorous
language, across positions in social space. These are all very simple
but very fundamental things, and it is not superfluous to insist on
them, especially in a scholastic situation, that is, among people
ready to join in the forgetting of the presuppositions inscribed
in their common privilege. This simple observation leads us to
rrn ethical or political program that is itself very simple: we can
cscirpe the al ternat ive of popul ism and conservat ism, two forms
of csscnt irr l isrn which tend to consecrate the status quo, only by
tt,orkin.q to rrrtit,(rsùlize the conditions of dccess to urtiuerstlity.
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Logical Necessity and Social Constraints

To give a concrete and precise conrenr to this kind of s logan,
which at least has the virrue of being cleirr  and r ig.rous, and to
put us on not ice against popul ist  merke-bcl icvc, we wt>uld need to
reintroduce the whole analysis of the genesis .f rhc specific srruc-
ture of these quire peculiar social w<lrlds whcrc rhe universal is
engendered and that I  cal l  f ie lds. I  bel ieve rndeed that there is a
social history of reason, which is coexrensive with the history of
these social  microcosms where the social  condit i rns r f  the devel-
opment of reason are engendered. Reason is historical through
and through, which does not rnean rhar it is on rhat account relat-
ive and reducible to history. The history of reason is the pecul iar
history of the genesis of these peculiar social universes which,
having skholè as â prerequisite and scholastic distance from neces-
sity (and from economic necessiry in particular) and urgency as
a foundation, offer conditions propitious to the development of a
form of social exchange, of competiti.n, even of struggle, which
are indispensable for the development of certain anthropological
potentialities.

If these universes are propitious to the development of reason,
it is because, in order to make the most of yourself in them, you
must make the most of reason; to tr iumph in thent,  you -ur,
make arguments, demonstrations, refutations triumph in them.
To be recognized, that is, symbolically efficient in these universes,
the "pathological  motivat ions" âbout which Kant wri tes musr be
converted into logical motives. These social universes, which in
some wâys are l ike al l  other universes, with their  powers, their
monopolies, their egoisms, their interests, and so on, are in other
wâys very diff-erent, exceptional, if nor a bit miraculous: in effect,
the taci t ly or expl ic i t ly imposed rules of competi t ion in them are
such that the most "parhological"  funct i .ns are obl iged to mold
themselves into social forms and social fonnalisms, ro submir rhern-
selves to regulated procedures and processes, notab[y in matters of
discussion and confrontat ion, to clbey standards that accord with
what is seen, at each moment in history, as reâson.

Thc scientific 6eld, this sch.lastic universe where the most
brut:r l  c()nstrainrs of the ordinary social  w.r ld are l -rracketer l ,  is
thc l .ctrs <l f  thc gcnesis of i r  ncw f<lrm . f  necessity,r . . , rnrt l , r int ,rr .
i l  y r r r r  r r , ' i f f ,  o f  r r  spcc i f i c  l cge l i ry ,  . , rn  I : . ig  l . r .qcs t t l  l t c l t ka i t :  i r r  i t  thc
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Iogical constraints, whose specificity Bouveresse tried to uncover
rhis morning, take the form of social consrrainrs (and vice versa).
Inscribed into minds in rhe form of dispositions acquired via the
disciplines of the Scientific City (and, more simply, through the
acquisition of state-of-rhe-art methods and knowledge), they are
also inscribed in the objectivity of discussion, refurarion, and iegu-
lated dialogue and especially, perhaps, in the form of positive and
negative sanctions that the field, functioning as a market, inflicts
upon individual products. At the exrreme, each producer has no
other clients than her competitors, who are thus her most merci-
Iess judges.

This is to sây in passing that there is no need ro wrench onr-
selves free from the embrace of relat iv ism, to inscr ibe the univer-
sal structures of reason, no longer in consciousness but in language,
by way of a revived form of rhe rranscendenral  i l lusion. Jtrgen
Habermas stops his efforrs in midcourse when he seeks in the
social sciences a way out of rhe hisroricist circle to which the social
sciences seem to condemn themselves (and in part icular Grice's
pr inciples).  There is no need ro invoke a . .beyond history, '  or ro
go along with the Platonic i l lusi .n which can be found, under
di f ferent guises, in al l  f ie lds, to account for the transcendence of
(mathematical ,  art ist ic,  scienr i f ic,  etc.)  works which are produced
in scholar ly f ie lds and which are tested thrrugh the consrrainrs or,
befter, the censorship, external or internal, that the field exerrs on
al l  those endowed with the disp.si t ions i r  produces and demands
( "Le t  no  one en ter . . . " ) .we must .  by  tak ing  h is to r ic is t  reduc t ion
to i ts logical  conclusion, seek the or igins ' f  reason not in a human
"faculty," that is, a ndturel but in the very history of these peculiar
social  microcosms in which agents struggle, in the namè of the
universal,  for the legi t imate monopoly over the universal.

A real ist  analysis of the funct ioning of f ie lds of cul tural  produc-
t ion, far f rom leading to relat iv ism, al lows us to move past the
;r l ternat ive of anr irar ional isr and anriscient i f ic nihi l ism, on rhe one
hand, nnd the moralism of the glorification of rational dialogue, on
tlre <rther, roward a genuine realpolitik of reason. rndeed, I think
thrrt ,  short  of  bel ieving in miracles, we cân expect the progress of
rc; lson .nly from a pol i t ical  struggle rat ional ly or iented toward
rlcfcnding rrncl  pr.nr<l t ing the social  condit ions for the exercisc
ol re. lst t t l ,  : t  l )crr t l i l r rc lr t  nrobi l iz. i r t ion of al l  cul t t rr i r l  procluccrs i r . r
o t . t l t ' t  l o  t l t ' l t ' r t t l .  t l t r . r t r r i l r  cor r t i r r r r< l r rs  r r r r r l  r r roc lçs t  i l r t c rvc ' r r t i6 r rs .
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the institutional bases of intellectual activity. Every project for
the development of the human spirit which, forgetting the histor-
ical grounding of reason, depends on the sole force of reason and
rational discourse to advance the causes of reason, and which does
not appeal to political struggle aimed at endowing reason and
freedom with the properly political instruments which are rhe
precondition of their realization in history, remains prisoner of
the scholastic il lusion.

Notes

This text is Bourdieu's final address at the conference on "Geschmack,
Strategien, praktiker Sinn" (Taste, Strategies and the Logic of Practice),
held at the Free University of Berlin, October 23-4, 1989.

1 Alain V. Cicourel, "Habitus and the Development or Emergence of
Practical Reasoning," also presented at the conference in the note
above.

Jules Vuil lemin, "Réflexion sur raison et jugement de goût," also
presented at the conference.

Jacques Bouveresse, "La force de la règle," also presented at the
conference.
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possible point of departure for reflections on ethics is the
existence of universally witnessed, metadiscursive or meta-
practical, second-order strategies that agents employ in

order to appear (in act or intention) to conform to a universal rule,
even when their practice is at variance with perfect obedience to
the rule or when it does not have perfect obedience to the rule as
its principle. These strategies, through which one observes order
notably by observing formalities, that is, by indicating recogni-
tion of the rule even in transgression, imply recognizing the funda-
mental law of the group: even if one does not respect the rule (the
Kabyle are fond of saying that "every rule has its loophole"l and
Marcel Mauss, "Taboos are there to be violated"), one must at
least respect the fundamental law which demands that recogni-
tion of the rule be manifest. In a sense, from the group's point of
view, there cannot be a more dutiful act than so-called "white
lies" or "pious hypocrisies." If these deceptions that deceive no
one are readily accepted by the group, it is because they contain
an undeniable declaration of respect for the group's rule, that is,
for the formal universal principle (universal since it applies to
each group member) that is constitutive of the group's existence.
These strategies of officializâtion, by which agents express their
reverence for the official beliefs of the group, are strategies of
tunivcrsalization which accord the group what it demands above
.rll clsc, that is, a public declaration of reverence for the group and
Ior the scl f-r t 'prcscntr l t i ( )n i t  prescnrs to others and to i tsel f  (as
rvi t l r  t l r t '  K;rhr ' l t '  l r t t l t t ' r  rv lro Prcscnts a nrrrrr iage betwec.n paral lc l
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cousins as if inspired by his respect for the rules of matrimony
when in fact he is led by his concern with public disgrace or
accepts it as a lesser evil; or rhe judge in a court of appeal who
claims to have reached a decision based on deductions from legal
principles, when his decision is really inspired or irnposed by
circumstant ial  considerat ions).

The (mental) representation the group has of itself can only be
maintained rhrough the incessant work of (theatrical) representa-
tion, through which agents produce and reproduce (all-reit in and
through mere 6ction) at least the appearrance of conformity to the
group's ideal truth or ideal of truth. This work is imposed with a
particular urgency upon those who act as rhe official spokespersons
of the group. These persons, more thân anyone else, cannot afford
to ['re irreverent toward the collecrive ideal, in public or even in
private. The group only fully âcceprs those who publicly show thert
they recognize the group. The sanctions of political scandal will
inevi tably befal l  the spokesperson who is disloyal,  who does not
really give the group what rhe group's recognition is worth ro him.

Thus, groups always reward conduct that conforms universarl ly
(in reality, or ar leasr in intention) to virtue. They particularly favor
real or fictitious tribute to the ideal of disinteresredness, the subor-
dinat ion of the 1 to rhe us, or the sacr i f ic ing of indivic lual  inreresr
to the general inreresr, which defines precisely the passage to rhe
ethical order. Thus, it is a universal anrhropological law that there
are benefits (symbolic and sometimes material) in subjecting one-
self  to the universal,  in project ing (at least)  an appearance of v ir-
tue, and adhering externally to an official rule. [n orher words, rhe
recognition that is universally accorded official rules assures that
respect (formal or fictitious) for the rule brings about the profits of
regular i ty ( i t  is always easier and more comfortable ro acr accord-
ing to rules),  or "regular izat ion" ( in bureaucrat ic real ism, the rerm
"regular izat ion of a si tuat ion" is sometimes used).

It follows that universalization (as an affirmation of the recog-
nition of Plato's koinon - conrmon sense - and koinonein ) is the
universal strategy oi  legi t imarion. Those who act according to the
rule have the group on their  s ide and ar the same t ime ostensibly
place themselves on rhe group's side through a publ ic act of  re-
c.gnit i 'n of  a communal norm, which is universal because ir  is
rrr t ivcrsrr l ly i rpproved within rhe l imits of rhe'  group. Thcy cleclrrrc
t l t c i r  i rg r t 'enrcn t  t ( )  c . r r f< l r r r r  r< l  thc  g r ( )uP 's  p< l in t  o f  v icw.  v r r l i c l  f . r
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all potential agents, for a universal X. In opposition to the pure
affirmation of subjective arbitrariness (because 1 want it or because
that is the way / like it), the reference to the rule's universaliry
represents increased symbolic power associated with its being put
into form, info an official formula, into ir general rule.

However, the existence of an interest in virtue and a profit in
confclrmity to the social ideal of virtue are known universally, and
no tradition is devoid of warnings against pharisarism, the ostenta-
tious (and more or less hypocritical) defense of a "g,ood cause" ând
vir tuous exhibi t ionism. Universal izat ion l rc ing the strategy of legi t-
imat ion par excel lence, a formal ly univers:r l  l ' rehavior can always
be suspected of being the product of an effort to pleirse or t() gain
the group's approval,  of  at ternpt ing to i rppr<lpr i i r te thc symbol ic
force represented by koinon, the foundat ion of al l  choices pres-
ented as universal (koinon, or common sense) is what is just,  both
in the ethical, practical sense - as opposed to what is egotistical
- and in the cognitive, theoretical sense - as opposed to what
is subject ive and part ial) .  This is nowhere more true than in the
political struggle for the monopoly of symbolic violence, for the
right to say what is right, true, good, and to define all so-called
universal values, where a reference to what is universally just can
be the most important weâpon.

But the disenchantment that a sociological  anzr lysis of the inter-
est in disinterestedness may produce does not inevitably lead to a
moral i ty of  pure intent ions. Watchful  only of usurpat ions of uni-
versality, this morality ignores the fact that the interest in, and the
prof i t  of ,  the universal are indisputably the rnost secure vehicle of
progress toward the universal itself. Vith regard to the proverb,
"hypocrisy is the homage paid by vice to virtue," we can focus
on the negat ive and universir l ly st igmatized concept of hypocrisy,
r l r ,  in a more real ist ic manner,  on the homage to vir tue, universal ly
recognized as a posit ive concept.  And how can we ignore the fact
that the cr i t ique of suspicion i tsel f  const i tutes a kind of partaking
rn the prof i ts of the universal? How can one fai l  to see that in i ts
i rppirrent nihi l ism, this cr i t ique does in fact encompass the recog-
ni t ion of universal logical  or ethicâl  pr inciples, which i t  has tcr
i rrvoke, rr t  lcast raci t ly,  in order to express or denounce the sel f ish,
i rr tcrcstecl ,  1 'r i r r t i r r l ,  or subject ive logic of strategies of universal iza-
t io r r .  lh r rs ,  rv l r i l t ' o r rc  n lny  n ( ) t  ob jcc t  to  the  Ar is to te l ian  de f in i t ion
o l  r t t . rn .  l r r r r r ,u t r  r r r , rv  l r t ' tons i r l t ' r t ' r l  i r r r t t ion l t l  be ings ,  even i f  the i r
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appl icat ion of rat ional norms is judgcd scnsible and rcasonable.
Similarly, one must not reproach rhc Hcgclian model of state bur-
eâucracy for ignoring the fact that thosc who serve the state also
serve their own individual interest unde r thc pretext of serving the
universal, because one must tacitly admit that rhe [rureaucracy can,
as it pretends, serve the universal, and that thc criteria and critiques
of reason and moral i ty can therefore be lcgi t i rnately appl ied to i r .

Kant's test of universalizability is rhe universal strategy of the
rational critique of ethical claims (those who assert that others
can be treated badly based on a particular property, for example
skin color, can be questioned with regard ro rheir own disposition
to âccept similar maltreatmenr if their skin were rhe same color).
To state the question of the morality or rhe nroralization oi politics
in sociologically realistic terms, we musr consider in practical terms
the conditions that would need to be fulfil led to keep political
practices permanently subjected ro a tesr of universalizability, so
that the very workings of the political field force irs acors into real
universalization strategies. It would be a question of establishing
social universes where, as in the Machiavellian ideal republic,
agents had an interest in virtue, disinterestedness, and devotion
to public service and the common good.

Political morality does not fall from heaven, and it is not innate
to human nature. Only a realpolitik of reason and moraliry can
contribute favorably ro rhe institution of a universe where all agenrs
and their acts would be subject - notably through critique - ro a
kind of permanent test of universalizabiliry which is practically
instituted in the very logic of the field. There is no more realistic
political âction (at least for intellectuals) than that which, giving
political power to ethical critique, can contribute to the advent of
political fields capable of favoring, through their very function-
ing, agents endowed with the most universal rational and ethical
dispositions.

In short, morality has no chance of entering politics unless one
works toward creâting instituti<-rnal means for a politics of moral-
ity. The official truth of the official, the cult of public service and
of devotion to the common good, cânnot resist the critique of suspi-
cion that will endlessly uncover corruption, clientelism, ambitious-
ness, and ât best a privare inrerest in serving a public purpose. By
a " legi t imate imposturer" in Aust in 's words, publ ic persons arc
private persons social ly legi t imated and cncourirgccl  ro rhink of
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themselves as public persons, thus to think of themselves and to
present themselves as servants devoted to the common good. A
politics of morality cânnot but record this fact in catching public
officials in the web of their own posturing, through the official
definition of their official functions. Even more importantly, it is
also among the tasks of a politics of morality to work incessantly
toward unveiling hidden differences between official theory and
actual practice, between the limelight and the backrooms of polit-
ical life. This work of uncovering, disenchantment, or demystifica-
tion, is anything but disenchanting. On the contrary, it can only be
accomplished in the name of the same values of civil virtue (equal-
ity, fraternity, and especially disinterestedness and sincerity) with
which the unvei led real i ty is at  var iance. And there is nothing dis-
couraging, except perhaps for some "do-gooders," in the fact that
those whose task it is to criticize, unveil, and hold accountable
- journalists on constânt lookout for scandals, intellectuals ready
to fight for universal causes, lawyers wishing to defend and extend
respect for the law, and researchers (like sociologists) eager to
reveal concealed truths - will not be able to contribute to the cre-
ation of conditions for the institution of the rule of virtue unless the
logic of their respective fields guarantees them the profits of the
universal which are at the basis of their libido uirtutis.
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