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PREFACE

This volume represents a collection of contributions presented by the authors during the
Second Annual University of Chicago Oriental Institute Seminar “Performing Death. Social
Analyses of Funerary Traditions in the Ancient Mediterranean,”! held at the Oriental Institute,
February 17-18, 2006. The principal aim of the two-day seminar was to interpret the social
relevance resulting from the enactment of funerary rituals within the broad-reaching Mediter-
ranean basin from prehistoric periods to the Roman age. In my role as the seminar’s organizer,
my efforts were concentrated on creating a panel composed of scholars with diverse back-
grounds — anthropologists, historians, archaeologists, art historians, and philologists — and
the knowledge and expertise to enrich the discussion through the presentation of case-studies
linked to both textual and archaeological evidences from the Mediterranean region. Funda-
mental to the successful realization of this research process was the active dialogue between
scholars of different backgrounds. These communicative exchanges provided the opportunity
to integrate different approaches and interpretations concerning the role played by the perfor-
mance of ancient funerary rituals within a given society and, as a result, helped in defining a
coherent outcome towards the interpretation of ancient communities’ behaviors. Following
these premises, the conference was structured with the first day dedicated to the presentation
of case-studies (Session 1: A Powerful Death: Exercising Authority Through the Enactment
of Funerary Rituals; Session 2: Memorializing the Ancestors: Death as a Form of Cultural and
Social Transmission), while the second day focused on theoretical papers (Session 3: Archae-
ology of Funerary Rituals: A Theoretical Approach) and the conclusive discussion.

Although the articles collected in this volume follow the order of the papers delivered
at the conference, I have decided to not structure the book into three sections following the
three-session organization of the seminar, because, as the reader will notice, most of the papers
incorporate a similar approach in intermingling different theoretical frameworks related to the
relationship between the practice of funerary rituals and the social dynamics of the community
of the living in their interpretation of the analyzed case-studies. However, the paper delivered
by Brown has been included in a separate conclusive section. In addition, a transcription of
the final discussion has been included at the end of the book (see Conclusive Discussion) in
order to provide some further insights into the ideas presented at the conference. Based on the
assumption that it is very difficult to recreate the dynamics of the seminar in a written book,
I hope that this volume captures the sense of an intense two-day “performance” of scholars
interested in the difficult target of analyzing and interpreting data related to the practice of an-
cient funerary rituals.

In conclusion, the success of this seminar would not have been possible without the sup-
port of the Director of the Oriental Institute, Gil Stein, to whom I owe my deepest gratitude, as
well as all the scholars of this institution. Thanks to them I have been given the extraordinary
opportunity of organizing this important seminar, which has been both an exciting challenge
and a great honor. I also would like to extend my thanks to Adam Smith and Emily Teeter,

! Due to the fact that a similar written version of their ~ decided to not submit a contribution for the seminar
oral presentation has already been published or will ~ proceedings.
be published, Michael Dietler and Stephen Harvey
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who were the respondents for the first two sessions, and to Jonathan Hall, David Schloen,
and Theo Van den Hout, who acted as chairs for the three sessions. I would also like to thank
Olivia Boyd, Tom Urban and the Publications Office, Maria Krasinski, Bike Yazicioglu, Laura
Wangerin, Kathryn Grossman, and Justine James for their hard work and practical support in
all matters concerning the seminar. I would also like to extend my thanks to the students of the
course on Funerary Rituals in the Ancient Near East for their bright and helpful discussions
during class, which stimulated new ideas related to the topics that were touched on during the
seminar.



1

AN ARCHAEOLOGY OF
FUNERARY RITUALS
NICOLA LANERI, UNIVERSITY OF CHICAGO

Exactly forty years ago, James Brown organized a path-breaking symposium entitled “The
Social Dimensions of Mortuary Practices” at the annual meeting of the American Anthropo-
logical Association, which at that time was held in Pittsburgh. The published proceedings of
this conference (Brown 1971) went out of print over a short span of time. As mentioned by
James Brown in this volume, this event marked the end of a diffusionist/historical approach to
the analysis of burials, which was focused on the burial as an “object,” and signaled the begin-
ning of an innovative interpretation of mortuary practices as an arena of social and cultural
interaction for the community of the living (Brown this volume). After the publication of that
volume, archaeologists began to be more concerned with issues related to the analysis and
interpretation of archaeological data related to burial practices, as well as with social aspects
embedded in the practice of funerary rituals by ancient communities (see Binford 1972; Chap-
man 2003; Chapman, Kinnes, and Randsborg 1981; Pader 1982; Parker Pearson 1999; O’Shea
1984). Thus, when I applied for the Oriental Institute’s post-doctoral fellowship, I believed
that the year 2006 — marking forty years of intellectual development since that significant mo-
ment in 1966 — presented an extraordinary opportunity to take inspiration from the momen-
tum generated by those revolutionary archaeologists, by organizing a seminar that would bring
together diverse approaches and methods for the analysis of ancient funerary practices, while
at the same time setting an agenda for future directions in this specific field. In 1966 Brown
and his colleagues had opened archaeology up to a more scientific approach that incorporated
the use of comparative parallels to ethnographic case-studies in the analysis of ancient burials.
For this seminar I envisioned enlarging the discussion on the interpretation of the practice of
funerary rituals in ancient communities to a broader number of scholars, including not only ar-
chaeologists and anthropologists, but also historians, philologists, and art historians.

The decision to use the Mediterranean and Near Eastern regions as a focus for compar-
ing different patterns of funerary practices ranging from the Neolithic to the Roman periods
is based on the fact that since the first archaeologically documented funerary rituals occurred
during the Middle Paleolithic in the southern Levant, this broad area has been characterized by
a long-term process of evolution and transformation in the burial practices of the communities
that populated it during ancient times. In addition, the aim of this volume is to investigate the
intertwining relations that come to play between individuals of a given group in a specific his-
torical context when the performance of funerary rituals is enacted. At the same time we seek
to understand the ways in which the individuals’ cognitive domain — involving the perception,
memorization, and transmission of specific knowledge — is structured through the material-
ization of the ritual events in praxis. In so doing, the primary object of these investigations is
to highlight, from a historical perspective, how the “practice” of these ritualistic activities has
actively defined and negotiated the frameworks of social interactions of the actors involved in
the creation of the social and cultural values (e.g., hierarchical authority relations, familial and
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trans-familial social networks, active remembrance of the dead ancestors, etc.), that are neces-
sary for the constitution of the social collectivity of a given group.'

Thus, this introduction to the volume first investigates the fundamental aspects of ritu-
alistic performance with a particular emphasis on the transitional (i.e., rites de passage) and
social dimensions of funerary rituals. These are viewed as pivotal for the reinforcement of the
social collectivity of a given community. The final section focusses on the central themes that
emerged during the conference and that point the way to future avenues of research in this
field.

INTERPRETING RITUALISTIC PERFORMANCES

Since the beginning of the twentieth century, the analysis and interpretation of ancient and
modern rituals has been the aim of both archaeologists and ethnographers interested in defining
the role played by these practices within the construction of a common heritage by living com-
munities. The first attempts to interpret ritualistic performances were directed towards the ob-
jectification, classification, and distinction of rituals as a fundamental part of religious-sacred
thought and behavior in every ancient and modern community. In this interpretation, ritual was
viewed as being in direct opposition to the profane activities of the society (Durkheim 1995),
as well as being part of a broader social arena in which the religious beliefs of the community
were practiced and publicly communicated (Smith 1956). More recently, ritual has been redis-
covered from a different perspective. It has been interpreted in a broader social sense, viewed
not only as a religious phenomenon, but also as a secular experience, recognizable whenever
there is an association between action and symbolic meaning (Bell 1997: 91-171; Douglas
1996: 1-19; Rappaport 1999: 23—68). Thus, a ritual shows its powerful force in those social
contexts in which the relationship between meaning and action is interdependent, reinforcing
the social collectivity of the community in which it is performed (Halbwachs 1992: 84-119).
Following this point of view, ritual action should also be considered as a process that revives
the memory and strongly links the present to an archetypal past (Douglas 1996: 105).

R. A. Rappaport, in his detailed and impressive analysis of ritual in the book, Ritual and
Religion in the Making of Humanity, has tried to summarize the many different aspects of
ritual through five predominant features (1999: 32-50), which can be outlined by the follow-
ing statements:

1) “performers of rituals ... follow orders established ... by others” (32);

2) “rituals are performed in specific contexts, for they are repeated at regular intervals
determined by time with the clock, or the calendar, ... and they often occur in special
places” (33);

3) ritual is “more or less invariant” (36);

4) there can be no ritual without performance (37);

5) “ritual actions do not [necessarily] produce practical results” (46).

Within this perspective, formality — meaning adherence to specific rules — and perfor-
mance appear to be among the most important elements that come to play during the enactment
of rituals. As a matter of fact, it is impossible to envision a ritual without automatically as-

! Within this line, T agree with Giddens’ statement (1984:
3): “human action occurs as a durée, a continuous flow
of conduct, as does cognition.”
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sociating it with the enactment of a performance (see Schechner 1988; Turner 1982; Tambiah
1979). Ritual performances also convey how social relations and perceptions about the world
are conceived and communicated by and within a given society (Inomata and Coben 2006: 17).
Accordingly, the actual performance embodies the dynamic, active, and communicative ex-
pression of the ritual, in which the participants become active agents in the creation of a sym-
bolic language practiced and communicated through the ritualistic experience. This language
of action is communicated through the combined use of different media that involve the senso-
rial perception of the involved individuals necessary to strengthen the communicative power of
the message delivered (Kus 1992; Morris this volume), and serves to imprint the experience of
the ritual actions in their cognitive facet (McCauley and Lawson 2002). Furthermore, it is dur-
ing the ritualistic performance that the combination of spoken utterances (associated with litur-
gical written texts), iconic items, music, perfumes-odors, foods, and actions embody a unique
power that dramatically invades the perceptive and mnemonic realm through an incomparable
and complex system of sensorial communication (Bloch 1974; Bourdieu 1991: 107-16; Insoll
2004: 1-32; Rappaport 1999: 139-68; Tambiah 1979).

However, the ritual experience also has an important transformative element. In fact, a
ritual cannot be considered as a unique form of experience addressed to a “distinctive category
of events” (Brady 1999: 244) because it modifies the event itself with the transformation of
the ordinary to the extraordinary. Ritualization is a process in which individuals and groups
are transformed, linking tradition with the present. In so doing, it not only produces and re-pro-
duces the act of socialization of individuals among specific groups, but is also renewed by cul-
tural contacts between different communities and by the necessity of transforming the social
scenario in which it is enacted.

And finally, as pointed out by Bell (1997: 235), “rituals do not build community by sim-
ply expressing sentiments of collective harmony; they do it by channeling conflict, focusing
grievances, socializing participants into more embracing codes of symbolic behavior, negotiat-
ing power relations, and ... forging images by which the participants can think of themselves
as an embracing unity.”

FUNERARY RITUAL AS A “RITE DE PASSAGE”

While keeping in mind these above-mentioned broad premises about the structure and
aim of the ritual, we also need to take into account the work of the early twentieth-century
anthropologist, A. Van Gennep (1960), in defining the outcome of an analysis of a ritual. In
his general model, the ritual is viewed as a rite of passage that changes the human status and
social condition of individuals within their communities. The epistemological analysis of Van
Gennep (1960: 1-14) is based on the assumption that the most important rituals characterizing
the life of individuals, such as birth, initiation, marriage, and funeral, have a clear tripartite
division that involves the individual’s process of first, separation; second, transition; and third,
incorporation, within his or her community. The importance of this interpretation is associated
with the social “movement” of individuals, with a focus on the dynamic processes involved in
the enactment of the ritual itself. Although Van Gennep tried to apply this tripartite structure
to all the rituals analyzed in his book, The Rites of Passage, he also recognized the differences
among them and the impossible task of an absolute universality, or an absolute necessity for
the pattern of rites of passage (Van Gennep 1960: 11). Along these lines, he, for example, em-
phasized the importance of separation within an ontology of the funerary experience of a given
society (Van Gennep 1960: 146—47).
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Van Gennep’s attempt to define general rules for the interpretation of rituals has been
strongly criticized by several authors as being too deterministic (Parker Pearson 1999: 21-23).
But, even though his theoretical approach should not be viewed as consistently fitting with
the diverse social contexts to which it is applied, we have to acknowledge that his theory has
strongly influenced Western thought in different forms.

Another important point made by Van Gennep following R. Hertz’s (1960) almost con-
temporaneous analysis of funerary rituals in his article on the study of the collective represen-
tation of death is the importance of the role of the community of the living in interpreting the
world of the dead and connecting to it through the construction of religious beliefs. In fact, the
funerary ritual, as with many other expressions of human culture, must also be thought of as a
formal representation of the ideological performance, enacted by the community of living be-
ings to portray the inexplicable end of life.

Within this perspective Hertz (1960) interpreted burial customs with a special reference to
the phenomenon of the secondary deposition among the Dayak people of Borneo (Indonesia),
as a fundamental moment in the construction of the collective conscience of the community.
Consequently, this ritualistic experience and the emotions expressed by the living during the
ritual practice of secondary burial deposition, such as the experience of mourning, should be
studied as “sociological facts” that, following a Durkheimian approach, works for the reinte-
gration of the individuals within the community “through the experience of collective repre-
sentation and an appeal to communal emotion” (Inomata and Coben 2006: 23).

The excellent analysis by the Italian anthropologist, E. de Martino, concerning the ritual of
mourning in southern Italy viewed from a socio-historical perspective in his book La morte e il
pianto rituale (2000), further illustrates how the mourning that takes place when death is expe-
rienced by the community of the living is decisive in restoring the society’s cultural dynamics
after such a dramatic event. In this way, the ritual becomes the center of a web constructed of
signs and symbols upon which a given group can enforce its own religious beliefs (e.g., the
worship of the dead ancestors), while renewing the political dimension of the social relation-
ships of the collectivity.

During the last twenty-five years, this social perspective towards funerary practices has
been increasingly developed by numerous socio-anthropologists, such as M. Bloch and J. P.
Parry (1982), who have interpreted the enactment of funerary practices as social phenomena
directly linked to processes of renovation and reinforcement of the social life of a given com-
munity. Along these lines, funerary rituals have been included in the broader analysis of cer-
emonies related to fertility, because, as accurately pointed out by M. Bloch in his concluding
remarks on the funerary practices of the Merina of Madagascar in his book, Placing the Dead:
Tombs, Ancestral Villages and Kinship Organization in Madagascar (1994: 222), “it is the
dead as a whole and the tomb which retain this power of life and the ability to transfer it.”

Therefore, social elements become key features to take into consideration during the in-
terpretation of funerary rituals, for a ritual shapes ideological frameworks and reinforces the
construction of social, cultural, and ethnic identities, clearly marking the line between the per-
formers of the ritual and the others.

The actual practice of funerary rituals is a fundamental moment during which the social
cohesion of the living community and/or household is reinforced, and the physical remains of
this act, for example, the tomb, stand as a focal point in the social and mnemonic landscape
of the society. The creation of these loci memoriae support the society in defining elements
of continuity in moments of social and cultural change, as has been demonstrated by Bloch’s
previously mentioned analysis of the use of fanindrazana by the Merina in Madagascar (Bloch
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1994: 105-74). Therefore, death, from both a mythological and ritualistic perspective, should
not be viewed as a static moment concerning the end of life, but rather as a dynamic momen-
tum of creation and consumption of “life” by the community of the living.

Thus, the funerary ritual, as with many other expressions of human culture, should be in-
terpreted as a formal representation of an ideological performance that is practiced by the com-
munity of living beings and is concerned with the possibility to “culturalize” the natural end
of life. In other words, the construction of the funerary ritual itself is based on the creation of a
symbolic language that is built upon different forms of communication by the group to which
the individual dead belongs, and in which the elements of the material culture — the objects
composing the funerary set, the dead body, the mythological stories, the religious beliefs, the
songs and lamentations of the living — can express the need to transform a negative event,
such as death, into a positive one (Goody 1962: 28-52), because, as Metcalf and Huntington
have pointed out (1991: 108), “the moment of death is related not only to the process of after-
life, but also to the process of living, aging and producing progeny.” However, the performance
of funerary rituals can also mark a moment of materialization of an ideological discourse about
authority performed within a broader scenario in which the social collectivity of a given group
(e.g., family, household, state, etc.) is actively involved (see Morris, Pollock, Richardson,
and Schwartz this volume). With this perspective in mind, it is also important to restate S.
Pollock’s intelligent interpretation of third-millennium B.C. funerary practices in southern
Mesopotamia (1999: 216—17), in which “death [becomes] a contested realm in which various
elements within society competed for control of the dead just as they competed for control of
the labor and products of the living.” As a consequence, the reconstruction of ancient funerary
rituals by scholars should be conducted through a process of interpretation that regards the re-
mains of the materiality of the practice (e.g., the archaeological, textual, and artistic elements)
as a means for defining the cognitive impact of the ritual performance in the construction of
the social and cultural dimensions of the community of the living (e.g., religious beliefs, cos-
mologies, ideologies, identities).

For all these reasons, I believe that scholars involved in the study and interpretation of an-
cient funerary rituals should analyze burial practices in the context in which they are enacted,
with a specific emphasis on their relationship to other activities performed by the community
of the living, because the actions (ritual) and words (myths) involved in the practice of funer-
ary rituals are merely single tesserae of a larger mosaic of knowledge (Jennings 1982) embed-
ded within the social structure of a given society (Morris 1992: 1-30), pertaining to the social
and cultural events of the historicized present (Brady 1999).

Thus, summarizing this interpretation of funerary rituals as a rite of passage for the social
life of a given society, it is possible to provide the following reasons as to why funeral rituals
are fundamental for the interpretation of both ancient and modern societies.

First, funerary rituals are necessary to separate the world of the living from the realm of
the dead, while reinforcing the memory of the departed individuals as a fundamental part of the
social relations of the living.

Second, funerary rituals allow social, cultural, and religious identities to be constructed,
negotiated, and contested through symbols and metaphors that are part of the materiality of the
performance of the ceremonies associated with burial practices.

And third, funerary rituals are a fundamental moment in which the entire community
strengthens its social structure and/or dominant ideologies through the manifestation of com-
mon beliefs.
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PERFORMING DEATH: WHAT FUTURE FOR AN ARCHAEOLOGY OF
FUNERARY RITUALS?

Now, with the hindsight gained from experiencing the intense exchange of information
which took place during the two-day seminar and the possibility to have thoroughly re-read
each of the rich and varied contributions, the numerous common themes that emerged dur-
ing the conference are particularly clear. More specifically, based on my interpretation of the
ideas expressed in the presented papers, I have been able to identify three key topics which in
my mind capture the innovative methodological and theoretical essence of the case-studies as
a whole. While the first two points are directly related to the actual themes of the seminar’s
two main sessions — the sociopolitical value of the funerary rituals and the remembrance and
memorialization of the dead —, the last point — the “absence of the burial” in the archaeo-
logical record — expresses a very innovative element brought to light by S. Richardson and
J. Robb by way of their fascinating papers and comments.

ARE BURIAL PRACTICES POLITICAL OR CULTURAL EVENTS?

The social aspect of burial practices was widely presented and debated during the semi-
nar.? Most of the contributors have considered the practice of funerary rituals as part of a
broader social scenario in which the funerary ritual serves as a means to create, reinforce, and
materialize an ideological discourse concerning the power of the ruling elites. The ideological
aspect of the practice of funerary rituals appears clear when the analysis of the archaeological
data associated with funerary practices is related to an understanding of high-ranked individu-
als’ burial customs as an exercise of political authority.* This aspect of the materialization of
ideological authorities in the practice of funerary rituals appears as a clear tenet of the analysis
here presented by Morris (the Macramallah royal funerary complex of the First Dynasty of
Egypt), Naso (tumuli of the Iron Age in Central Italy), Pollini (the noble tradition of the wax
mask in Republican Rome), Pollock (the “Royal Cemetery of Ur” in southern Mesopotamia),
and Schwartz (the monumental funerary complex at Umm el-Marra in Syria). In addition, the
importance of the political dimension of burial practices in ancient societies is even stronger
when the social structure of a given community encounters dramatic social, economic, and
cultural transformations. In these moments, a society in the throes of change has the need to
ground its new social, cultural, and economic structure upon new ideological resources. Thus,
the re-structuring of the mortuary dimension can be a useful resource in facilitating the redefi-
nition of the social and cultural frameworks of a community that is changing forms of politi-
cal and religious authority. The case-studies presented here by Chapman (Early Bronze Age
period in Southeast Spain), Chesson (Early Bronze Age in Southern Levant), Cultraro (Early
Bronze Age period in the Aegean region), and Naso (Iron Age in Central Italy), clearly epito-
mize the fact that changes in funerary practices are usually encountered when a given society
transforms its own economic (e.g., shift in the use of subsistence resources), political (e.g.,
centralized powers with the construction of fortified cities), and cultural (e.g., the creation of

2 This section has received fundamental insights from 3 Within this perspective, I would definitely agree with

both Dietler’s paper as well as Adam Smith’s comments  A. Smith’s response to the papers delivered in the first

on the papers presented during the first session titled “A  session (this volume) in which the ideological dimension

Powerful Death: Exercising Authority Through the En-  of a community is directly embedded in the production

actment of Funerary Rituals.” and consumption of the material culture and inserted into
the “world of action” of a given community.
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centers for the remembrance of the ancestors) structures (Laneri 2007). It is during these dra-
matic moments of social transformation that formalized rules of “social Praxis” are either new-
ly established or reinforced on the basis of previous knowledge (Cohen 1987: 297-302). Thus,
it is through the constitution of rules of social practices as well as forms of mutual knowledge
(Giddens 1984: 4-5) that the social relations of the individuals of a given society are produced
and re-produced (Cohen 1987: 304-06).* Along these lines, it is important to remind ourselves
that it is through the exchange of knowledge regarding the biographical, cultural, and social
attributes of individuals’ personal and social identities that “tie-signs” are created within a
specific social context (Goffman 1971: 188-237). Thus, I believe that a dichotomy between
culture and politics in the analysis of the performance of funerary rituals is a false one. We
should envision ancient funerary rituals as cultural expressions of the social actions of individ-
ual human beings within a collectively organized environment because culture ensures mean-
ing and the direction for the social system of a given society. Although these actions can have
both an external (rational) and internal (emotional) dimension (Weber 1947: 107-17) and are
regulated by the cultural events that have marked the life of the dead (see Robb this volume),
it seems unnecessary to separate the cultural life of the individuals from the social practices of
the members of the social collectivity. Accordingly, I agree with defining a division between
“Politics” and “politics,” as was stated by Dietler during the conference (see Concluding
Discussion in this volume), in which “Politics” stands for formalized representations of hier-
archical relationships, while “politics” envisions the social network established by individuals
living in a given community. In so doing, the actual performance of funerary rituals expresses
the interconnection between the individual and the group’s practical knowledge of the reality
of the event as a resource for the explanation of the “phenomenal world” (Frankfort and Frank-
fort 1946: 17) since death is a concrete event that involves the social, the cultural, and, for the
most part, the emotional dimensions of the living individuals. And it is only through an active
and practical experience of this event — for example, through the performance of the ritual —
that individual human beings are able to overcome the crisis that occurs as a result of death and
rejoin the social collectivity by encompassing the dead within the community’s contemporary
social landscape — for example, through the construction of tombs in specific places as well
as post-mortem ritual depositions (Bloch 1994: 105-37). Thus, it is only through the analysis
of the evidences of the actual practice in its temporal-historical dimension (Giddens 1984: 3)
that we can define both the social and cultural frameworks of the social collectivity of the liv-
ing. This element is clearly evident not only from the archaeological data, but also from tex-
tual evidences, as has been demonstrated by Katz (this volume) in her analysis of the ancient
Sumerian texts, and by Rutherford (this volume) in comparing the late thirteenth-century B.C.
“sallies wastais ritual” text, that describes the performance of a Hittite royal funerary ritual in
Anatolia, with the Homeric description of Patrolocus’ funeral enacted by Achilles. However,
this experience is not a uniform one and should be distinguished according to cultural and so-
cial variables that are associated with distinctive elements of individuals’ lives and actions. In
this respect, Robb’s concept of the “biography of death” epitomizes the differences and varia-
tions in burial interments that are constantly encountered by archaeologists, because, as cor-
rectly stated by 1. Kopytoff (1986: 68), “every person has many biographies” that are defined
by the cultural shaping of the individual as well as his or her different social identities (e.g., fa-

4 In this context, I would like to refer to Goffman’s  knowing, which retains, organizes, and applies the expe-
(1971: 189) concept of “anchored relations” that cor-  rience the ends have of one another.”
responds to “the establishment of a framework of mutual
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milial, political, religious, etc.) enacted in the social system of the collectivity (Kopytoff 1986:
87-90). Thus, the archaeological evidences of these burial variations should be interpreted as
being linked to the “when,” “how,” and “why” of a specific individual’s death, because, as ar-
gued by Robb in his contribution (this volume), “there are appropriate ways to die for people
with different biographies, and conversely, the manner of death affects how a particular biog-
raphy is understood.”

MEMORY AND MEMORIALIZATION: REMEMBERING THE DEAD

Burial practices are deeply grounded in a long-standing mnemonic process that links the
funerary ritual to a mythological past constructed into the cultural memory of the society itself
(Rowlands 1993). Thus, ritualistic performances, as well as the creation of funerary monuments
and complexes and the writing of mythological stories, constitute the founding framework for
a “collective memory” (Halbwachs 1992) of a given society’s culture (kulturelle Geddchtnis,
Assmann 1992), and, subsequently, reinforce the social boundaries of the community in which
these ritualistic performances are enacted. In addition, following M. Halbwachs’ analysis of
the role played by memory in structuring social collectivities, we should envision two different
types of memory: one local (“singular/autobiographical”) that is linked to how individuals are
structured within a smaller social group through relations of kinship (Halbwachs 1992: 24,
54-83), and a second one, trans-local (“historical”), that transcends the social framework of
the family and in which “the past is stored and interpreted by social institutions” (Halbwachs
1992: 24). With this perspective in mind, it is also important to state that these two different
mnemonic frameworks are intermingled, because, in certain instances, the ideological and
political strategies of the social institutions can embrace a discourse of remembrances,
traditions, and ideas connected to those of specific ruling families (Halbwachs 1992: 84-87).
As illustrated by Pollini (this volume), the patrician families of Republican Rome used the
wax masks of their ancestors during the performance of funerary rituals as a political statement
against the plebeian families during a historical phase that necessitated the development of
new strategies of social differentiation among Roman families. In a similar way, Pollock (this
volume) brought to our attention the fact that the lavish mid-third-millennium B.C. funerary
rituals (Early Dynastic IIla) performed at the Royal Cemetery of the southern Mesopotamian
city of Ur, should be interpreted as the “death” of great households (oikoi). This was an action
of dramatic value that embodied the actual will of certain emerging families to compete for the
control of the institutional power through a public performance exercising the power of life
and death (A. C. Cohen 2005). Additionally, the act of the memorialization of selected dead is
strongly emphasized by the disposal and/or destruction of material culture (e.g., objects, human
bodies, animals, food, drinks, etc.), as well as by the construction of monumental structures. As
correctly pointed out by Rowlands (1993: 146-47), these ritualistic performances (deposition
or sacrifice) do not function as “aide memories” towards the past, but rather as “embodied
memories” that serve for the present, and, most of all, for the future.’ Thus, these acts of
memorialization are created through the performance of lavish and apparently destructive
funerary rituals (see Pollock this volume), as well as the construction of monumental structures
dedicated to the memory of elite individuals (see Schwartz and Morris this volume) who are

5 Robb in his contribution to this volume also empha-  nent, sacrosanct deposition, but rather as a stage of active
sizes why burials should not be interpreted as “a perma-  memory.”
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then historicized and institutionalized through the actual materiality of their remembrance by
the social collectivity in both the mental (e.g., imagination, mythology, etc.) and physical (e.g.,
landscape, ritual performances, etc.) domains of a community’s individuals (Bradley 1998).°
Within this perspective, the tomb of the ruler becomes a sort of axis mundi of the society’s
cosmology, because, as mentioned by Bloch in his concluding remarks during the seminar, the
ruler encompasses and embraces the whole community and its social system (Winter 1992). To
be effective this complex system of remembering, and in certain cases forgetting, the memory
of the dead has to be performed through a combination of media that, as demonstrated by the
papers presented by Katz and Rutherford, include together with the performative aspects,
also visual and textual elements (Bloch 1974; Rowlands 1993). But, it is through the actual
performance of the ritual that the cultural transmission of the community’s mutual knowledge
is reinforced, because, as highlighted by McCauley and Lawson (2002: 38), “the transmission
of rituals often rests not on consulting texts but on participants’ memories of their ritual
actions.” The important role played by memory in analyzing the remains of ancient funerary
rituals was also emphasized, from different perspectives, by Chesson and Richardson. More
specifically, the case of the Early Bronze Age “body libraries” discovered in southern Levant
and presented by Chesson (this volume) appears as exemplary in the process of understanding
the power embodied by the body of the dead and by its actual transformation/segmentation
“in transforming a social person into a non-living entity through structured remembering and
forgetting.” The post-mortem treatment of the body is also central in Richardson’s paper (this
volume). In this case the focus is on the bodies of the enemies and their mention in both textual
and visual representations of military victories achieved during the mid-late third millennium
B.C. (Early Dynastic and Akkadian periods) and the first millennium B.C. (the Neo-Assyrian
period) in Mesopotamia. In both cases, the abuse of the corpses of the defeated enemies not
only emphasizes a naturalization of the violence committed by the dominants to the dominated,
but it also epitomizes the memorialization of the ruler’s victory over the others, that, in the
case of the mid-late third millennium B.C., is also expressed by the creation of monumental
mounds built within the landscape of the conquered enemies.

BURIAL OR NON-BURIAL, THAT IS THE QUESTION!

Archaeologists are constantly concerned about where the ancient inhabitants of a given
site buried their dead (e.g., extramural cemeteries, intramural depositions, monumental com-
plexes, etc.), but they never take into account the “invisibility” of those who, for different rea-
sons, did not receive a proper burial. This very interesting point is central to both Richardson’s
and Robb’s papers (this volume), who actively contest the emphasis given to the performance
of funerary practices and instead focus their attention on the body and, especially, on the post-
mortem treatment of the body. As highlighted in recent literature (see Hamilakis, Pluciennik,
and Tarlow 2002), the body of a dead individual embodies active social and cultural values
that are strongly effective for the social relations of the associated community. According to
the interesting thesis proposed by Robb in this volume, these values are strongly related to the
“human biography” of the individuals and are thoroughly bound to the social and cultural prac-
tices of the body. Within this perspective, Robb’s concept of “human biography” transcends

¢ For Rowlands (1993: 144) “remembering is ... a form
of work and is inseparable from the motive to memorial-

n

ize.
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Binford’s concept of the social persona (1972) through the construction of an individual’s
life into a sequence of social and cultural practices. These biographies are, in fact, “stories
of a particular body” (Robb this volume) that, as also pointed out by Chesson (this volume),
are narrated to the community through an active use of the remains of the dead body. Thus,
the burial appears as an attempt to normalize, “naturalize,” and finalize each “biography” in
a given arena of social construction and reproduction through the creation of a “good death.”
When the “human biography” encounters an “abnormal” death (e.g., suicide, death at war,
absence of the body, etc.) and, as a consequence, the lack of a proper burial, the society has to
find ways to calm the anxiety of the living caused by ghosts and malevolent spirits, because,
as suggested by Bloch (personal communication and concluding discussion), it is fundamental
for the stability of the community to revise the memory of the dead who otherwise will come
back as negative elements (e.g., ghosts). As a consequence, the body and its spiritual dimen-
sion have to be considered as central to the funerary practices of a given society, because, as
demonstrated by Richardson and Katz, the lack of a proper funerary ritual will bring about
negative consequences for the social integration of the entire community. Along these lines,
archaeologists should also be aware that the archaeological evidences of the performance of
funerary rituals are only partial and mortuary variables are not only representations of the so-
cial order of the community of the living, but rather they represent the re-appropriation of the
“human biography” of the dead by the community.

CONCLUSION

Thus, forty years after James Brown’s conference at the annual meeting of the American
Anthropological Association, the social domain of ancient burial practices appears to still be
central to the archaeological investigation. However, new elements have also been brought in
by the scholars who participated in the seminar. The cultural biography of the dead, the use of
the body of the dead for the cultural transmission of a mutual knowledge of the society, the
“active” role of the agents in the actual “practice” of the performance, the understanding of the
intertwining of different media in communicating the ritualistic experience, and the “absence”
of the burial are probably the most important themes that were underlined during the seminar.
But, as suggested by the title of this volume, the performative aspect of the funerary ritual is
still pivotal when the burial is envisioned as an arena in which individuals actively participate
in the social actions and practices of the community. Moreover, the remains left by ancient
individuals during the enactment of funerary rituals and gathered by modern scholars, repre-
sent the materiality of this performance as well as its historical recording. In this perspective,
the body and the material culture associated with the cultural and social history of the dead
becomes the center of the social practices linked to this complex form of verbal and non-ver-
bal communication. It is through the materiality of these social and cultural practices that the
memory of the individual’s death acquires a political value that can affect either the local (e.g.,
family) or the trans-local (e.g., state) level of a given social context. In conclusion, it is my
hope that as a result of this seminar scholars involved in the study of ancient funerary practices
will strive to further interact with colleagues from different scientific backgrounds in interpret-
ing the evidence-remains of the burial practices as the materialization of social actions viewed
in their historical dimension, which is a long-term process of learning and transmitting mutual
knowledge about the social system in which the collectivity is embedded.
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SACRIFICE FOR THE STATE: FIRST
DYNASTY ROYAL FUNERALS AND THE
RITES AT MACRAMALLAH’S RECTANGLE

ELLEN F. MORRIS, COLUMBIA UNIVERSITY

Of all political rituals enacted in a kingdom, coronations and funerals are typically among
the most lavish and highly ritualized. At these two critical junctures, the paradox of the mortal-
ity of the body natural and the immortality of the body politic must be faced, reconciled, and
triumphed over if order is to return to society. The death of a king invites chaos. This is the
quintessential moment for subject territories to rebel, for outsiders to attack, and for power-
hungry factions within the state to square off. If the death of a king invites anarchy, the king’s
funeral and his successor’s coronation are designed specifically to restore order and, moreover,
to promote this order, publicly, as crucial to the population as a whole.

If the death of a ruler marks a reoccurring and unavoidable cyclical crisis in the life cycle
of any state, there are two instances in which it is possible to envision this crisis ratcheted up
significantly. The first is when the death of a ruler occurs at a particularly unstable period in
that state’s history. In the highly influential edited volume Rituals of Royalty, Averil Cameron
(1987) and Amélie Kuhrt (1987) postulate an inverse correlation (in certain societies at cer-
tain times) between pomp and pageantry, on the one hand, and political power and stability on
the other. In Babylon, in Byzantium, and in many other states besides, they suggest that rulers
amplify the appearance of power in order to convince others of the reality of that vision. This
tactic is, in their view, the political equivalent of sympathetic magic, and the extravagant ritu-
als designed to showcase an absolute power that constituted more of a goal than a reality rep-
resent the last-ditch acts of threatened monarchs. Much the same strategizing, however, should
also be expected when the state is new and is not yet an accepted part of the natural order of
things.

With the imposition of a state where none has existed before, life is transformed as new
rules and regulations begin to restructure society. In First Dynasty Egypt, the locus of this case
study in royal funerary ritual, the effects of the state are starkly visible in the archaeological
record. With the advent of the state, for example, traditional settlement patterns were radically
altered. From the southern border fortress at Elephantine — with its defences intruding upon
the forecourt of a local shrine — to the White Walls of Memphis, new bastions of state ideol-
ogy were established and promoted. The latter site, as the political capital of the Kingdom of
Upper and Lower Egypt, now constituted the core of a completely new primate settlement
pattern (Wenke 1997: 41). When no longer politically autonomous, former political centers
such as Hierakonpolis and Nagada shrunk in size and often shifted to a new location within the
same general area. Indeed, the relocation of settlement closer to the floodplain — observable
at Hierakonpolis — offers an interesting parallel to the reduction and shift towards the river of
Kerma after its conquest in the New Kingdom (Wilkinson 1996: 87-88; Bonnet 1991: 114). In
both cases, new ruling powers may have imposed such shifts in order to render their old rivals
more vulnerable.
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In the mortuary record, the effects of the state are similar. Old, established elite burial
grounds at sites like Nagada, Hierakonpolis, Armant, and Tarkhan, for example, are abandoned
in favor of new cemeteries elsewhere that feature entirely different types of tombs (Wilkinson
1996: 86). Likewise, for non-elites, the percentages of people buried in humble tombs skyrock-
et. Graves become rectangular as a rule, and traditions about the proper orientation for a corpse
that had lasted for millennia begin to crumble in some places and are completely superceded
in others (Castillos 1982). Thus, before it became naturalized over many successive centuries
and dynasties, the state in Egypt, as elsewhere, would have been an entirely new venture, and
one that would have completely transformed the lives (and deaths) of its subjects.

The monarchs of the First Dynasty, then, were engaged in the project of trying to natural-
ize something that was at that point decidedly unnatural. At the same time, royal iconography
equating the king with the falcon god Horus suggests that these individuals were actively pro-
moting the ideology that the head of state was a deity incarnate. The crisis of the death of the
body natural and the immortality of the body politic is something that even secular, democratic
states have to grapple with after an assassination or other unexpected death, but these issues
are again amplified exponentially when a dying king must be transformed into a dying god.

CONSPICUOUS CONSUMPTION AND ROYAL FUNERALS AT ABYDOS

For all these reasons, and for undoubtedly many more besides, one can hardly imagine an
ideological performance that would have been more carefully scripted or more highly charged
than a royal funeral in First Dynasty Egypt. Happily, archaeological remains shed light on
at least three stages in the ceremony (fig. 2.1). Near the valley’s edge and in close proxim-
ity to the temple of the mortuary god Khentiamentiu, funerary enclosures marked the sacred
precincts where rituals were almost certainly enacted in the deceased king’s honor. From the
enclosures, a processional wadi in all likelihood led the original mourners — as it led countless
pilgrims over the following two millennia — southward for a kilometer and a half to the royal
tombs at Umm el-Qa’ab.

In his excavations of the royal tombs, W. M. F. Petrie (1900: 18, 1901: 41) was astounded
at the many thousands of stone and pottery vessels that had been interred with these kings,
to say nothing of the untold quantity of prestige goods that had attracted ancient plunderers
to pillage them repeatedly. By the Old Kingdom, it seems that long lines of offering bearers
bringing grave goods to the tomb were an essential and public portion of the funerary ritual
(e.g., Badawy 1978: 32-33, figs. 42—43), and if one imagines each item discovered in the royal
tombs as having been carried originally by a specific person as part of a procession, the visual
impact of this portion of the funerary ritual can be fully appreciated. By the time the tomb was
fully equipped with material goods, both participants and observers would have possessed tan-
gible evidence of the king’s awe-inspiring power, even in death, to command resources from
all parts of Egypt and from lands abroad. However, the king’s power to, or rather his rights to,
inter these precious goods for his sole use in the afterlife may have imparted the most impor-
tant message the new state had to offer.

In her article, “Toward an Archaeology of Body and Soul,” Susan Kus (1992: 172) has
challenged archaeologists not to ignore the sensuousness of ancient rituals, particularly those
that surround death. The wailing of mourners, the rhythmic movements of dancers, the in-
cantations of priests, and billowing clouds of incense are all meticulously catalogued in later
depictions of private funerals and were, in all likelihood, part and parcel of these early royal
mortuary rituals as well. Certainly, the normally plainspoken Petrie found himself unexpect-
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edly transported back to a portion of the funeral of King Semerkhet when he cleared away the
entrance to the tomb. In his excavation report he writes, “Here the space was filled to three feet
deep with sand saturated with ointment ... hundredweights of it must have been poured out
here, and the scent was so strong when cutting away this sand that it could be smelt over the
entire tomb” (Petrie 1900: 14). Surely, the later trope in religious writing that the presence of
a god could be perceived first through the inhalation of his divine scent is of importance here,
for the creation of the smell of a god at the funeral would perhaps lead to the impression among
the mourners of the king’s own transfigured spirit among them.! If hundredweights of precious
unguents were thus needed to evoke the idea of a divine presence in the assembled crowd (who
would no doubt later spread word of this powerful religious experience far and wide), then the
expenditure would have been worthwhile to the king-makers and the new king alike.

SACRIFICE FOR THE STATE

The rulers of states, and of early states especially, are notorious for advertising their power
through the conspicuous consumption of wealth. Lavish banquets, highly choreographed royal
progresses in full regalia, massive monumental palaces and tombs, these are the hallmarks of
the state that advertise its rights to the produce and labor of its subjects. The most viscerally
affecting form of conspicuous consumption, however — and the only one characteristic prima-
rily of states in their first flush of fluorescence — is the conspicuous consumption of human
lives.

In First Dynasty Egypt, retainer sacrifices have been discovered around the funerary en-
closures and the royal tombs at Abydos. This tradition, so far as we can ascertain, began with
the funeral of the very first king of the First Dynasty, Hor-aha. To honor and accompany this
founding father of the unified kingdom, thirty-five people were slain at his tomb and twelve
more were laid to rest around the three funerary enclosures that date to his reign (Bestock
forthcoming). This experiment appears to have been wildly successful, for at the funeral of
Hor-aha’s successor, some 318 people were interred around the royal tomb, while another
269 ringed the funerary enclosure. As is apparent from the graph in figure 2.2, which charts
the numbers of subsidiary graves constructed around the royal tombs and funerary enclosures,
this rite was severely curtailed after a few generations and barely persisted into the Second
Dynasty.? In this pattern, Egypt exhibits similarities with other early states that experimented
with this form of communicating — quite literally — to their subjects the idea that the state
was worth dying for.’

The taking of innocent human lives (as is implicit in the notion of interring one’s servants,
wives, officials, or soldiers with oneself in death) requires a massive investment in an ideol-
ogy that could convince these people that the sacrifice of their lives for the afterlife of another,
vastly more vaunted human being would occasion a greater good. Further, this ideology would
also have to convince the families and other loved ones of these victims that the intense emo-

! The presence of a god is perceived first by smell in the
divine birth narratives of Hatshepsut and Amenhotep III.
For a discussion of the distinctive scent of gods, see Hor-
nung 1982: 133-34.

2 At least one “extra” skeleton in Khasekehemwy’s tomb
convinced Petrie (1901: 13) that the custom of retainer
sacrifice survived in vestigial form until the end of the
Second Dynasty.

3 Large scale retainer sacrifices are typically witnessed
when a state suddenly and dramatically expands in geo-
graphic domain and coercive power. At such times the
conception of the ruler is ripe for reformulation (Childe
1945; Parker Pearson 1999: 18, 166-68). The most im-
pressive archaeologically attested examples of this phe-
nomenon occurred in Shang China, the First Dynasty of
Ur in Mesopotamia, and Kerma.
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tional and undoubtedly economic loss that they would suffer was also for a greater good. Alter-
natively or additionally, the state may have had to introduce an idea of ownership and of royal
rights of disposal that equated certain people, at least, with the king’s property that belonged to
him even in death.

At the point at which Egypt’s government was investing heavily in the ideology that the
king was a god and that the state was worth dying for, royal funerals must have constituted
a tremendous spectacle, for within one massive funeral hundreds more would take place. If
Kus invites scholars to imagine the sights, sounds, and smells of a funeral (or of hundreds
all in one), here the challenge is daunting. Frustratingly, the ruinous combination of rampant
plundering and early excavation strategies has hampered our ability to say much at all about
the people whose deaths accompanied the king’s own, save that these people buried in rows
around the tombs and funerary enclosures at Abydos consisted disproportionately of adoles-
cents and young adults at the peak of their fertility or martial ability and also of dwarves, who
were always court favorites (Dreyer 1993).

Given that Petrie saved only the skulls of the retainers and that he disbursed these skulls
to more than one institution, few physical anthropologists have studied the human remains. S.
O. Y. Keita and A. J. Boyce’s (2006) examination of forty-four skulls from around the royal
tombs and forty-eight skulls from the burials surrounding the funerary enclosures of Djer and
Djet, however, proves how informative such studies may be. Keita and Boyce discovered,
rather unexpectedly, that the people buried around the funerary enclosures appear to have en-
joyed better health than those arrayed around the royal tombs. Porotic hyperostosis (or porous
defects) on a skull can betray nutritional stress, exposure to parasites, or other health problems.
Although the difference in the rates and intensity of porotic hyperostosis between the two
populations was not dramatic, it was statistically significant and suggested that the two groups
did not share the same social and/or occupational advantages.

According to Keita and Boyce, it is possible to interpret the data in at least two different
ways. The individuals buried around the funerary enclosure may have been wealthier than
those who surrounded the royal tombs and thus have enjoyed better nutrition and health in
childhood and later life. On the other hand, if the “osteological paradox” held true, the social
statuses of the two groups may have been reversed. The same data, according to the paradox,
could also suggest that the families of the people buried around the royal tombs had possessed
greater resources to invest in their sick children such that a higher proportion of their progeny
recovered from the types of ailments that typically killed in lower social classes (Keita and
Boyce 2006: 70). Whichever is truly the case, when focusing on the performance of death, the
important point is that large-scale retainer sacrifice happened at Abydos in conjunction with
royal funerals and that the differing social statuses of those who gave their lives as part of this
ceremony was acknowledged in the spatial patterning of their corpses in death.

Indeed, I would go so far as to posit that the spatial patterning of the retainers in death
quite likely reflected the positions of these individuals in the funeral itself and perhaps, in
some cases at least, their arrangement with respect to the king at state ceremonies. For this
thesis, the burial of Hor-aha and his sacrificed retainers is perhaps the most intriguing to exam-
ine. Certainly the split in population between those retainers buried around the king’s funerary
enclosures and the others buried near his tomb is quite notable. One funerary enclosure, for
instance, was surrounded by six graves that belonged to one man, one richly adorned child of
indeterminate sex, three women, and a further individual whose corpse has not been exhumed
(Galvin 2005). The other two funerary enclosures possessed three subsidiary tombs each, and
of the three sexable bodies exhumed from these graves, all were female (Laurel Bestock pers.
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comm. ). Such females, as apparently made up the bulk of the retainers in the valley, may have
been the king’s subsidiary wives, concubines, relatives, or maidservants, but it is notable that
the sex ratio of the bodies buried around the enclosures is the reverse of that noted in the popu-
lation associated with the king’s tomb at Umm el-Qa’ab.

The layout of Hor-aha’s tomb complex, like his sponsorship of three funerary enclosures,
is anomalous but fascinating. The king himself possessed three burial chambers — or at least
he is presumed to have done so given the large and standardized size of these parallel cham-
bers and the many items found therein that bore his name (Kaiser and Dryer 1982: 219). If this
is indeed the case, it is quite probable that these three chambers were meant to correlate to the
three funerary enclosures on the valley’s edge. Perhaps, as with later statue shrines in pyramid
temples, it was felt necessary to worship different facets of the king’s persona individually.
These facets might have been embodied in the king’s three great names;* in his trifold political
roles as the King of Upper Egypt, the King of Lower Egypt, and the King of a unified Upper
and Lower Egypt; or in something else altogether.

Hor-aha’s three chambers were oriented to the southwest, and they were followed directly
to the northeast by two chambers — at least one of which (B-14) seems to have belonged to a
woman named Benerib (bnr-ib), or “Sweet-(of )-heart,” as the name translates literally (Petrie
1901: 8). Subsidiary graves for Hor-aha’s retainers were arrayed farther to the northeast in
eleven rows of three tombs each with a single tomb at the very end. So far as it is possible
to tell, these retainers were all male and around twenty years of age. None was demonstrably
older than twenty-five. The youth of these men and their regimented alignment in straight rows
suggests a military guard assembled in marching order, and the seven young lions that appar-
ently brought up the rear recall scenes of lions accompanying the king in New Kingdom war
reliefs (Dreyer 1993: 11). Thus, it is tempting to view in this mortuary complex an attempt to
preserve for eternity the moment at which the king, at least one particularly favored queen, and
his personal bodyguard made their way together to the southwest — toward the realm that lay
beyond the sacred cleft in the desert hills at Abydos (Patch 1991: 56-57).

Interestingly, in later complexes at Umm el-Qa’ab, maintaining a clear path to the south-
west appears to have been important, perhaps even more so than preserving tradition concern-
ing the categories of individuals that ringed the royal tomb in any given reign. Extant stelae
from the burials around Hor-aha’s successor’s tomb, for example, consist almost solely of
women and dwarves rather than men of military age (Petrie 1901, pls. 26-27).> While Djer
may have preferred to be surrounded by women in death, in this king’s complex, as well as in
most others of the First Dynasty at Umm el-Qa’ab, the retainer tombs were arranged in such a
manner as to leave a spatial break towards the southwest. Petrie (1900: 11) suggested that this
gap was due to the need for the mourners to approach the royal tomb from this direction. Any
procession from the valley, however, would have arrived from the north. In view of the south-

* For a discussion of the assignments of different cultic
niches in pyramid temples to the king’s various royal
names, see Hawass 1995: 223. In the reign of Hor-aha,
the king had two known royal names, though the third of
the “three great names” may simply be unattested in sur-
viving material (Emery 1961: 107). Worship of the king
in his aspects of the ruler of Upper and Lower Egypt re-
spectively is attested in the Abu Sir papyri (Verner 2002:
48). Laurel Bestock (pers. comm.) believes that Aha’s
two smaller funerary enclosures belonged to the two

occupants of his largest two subsidiary burials, one of
which is thought to belong to a royal woman. This idea
also is extremely plausible.

3 It should be mentioned, however, that the skeletal sam-
ple of “tomb” retainers studied by Keita and Boyce com-
prised twenty-seven men and seventeen women — and
these were taken primarily from the group buried around
Djer’s tomb (Keita and Boyce 2006: 66—67). Thus, it
is possible that judging the composition of the retainer
population through stelae alone is misguided.



20 ELLEN F. MORRIS

western orientation of Hor-aha and his retainers’ tombs, the southwestern break in later com-
plexes was perhaps more likely due to a desire to leave a path open so that the spirit of the king
would have free passage towards the wadi leading into the high cliffs at Abydos and towards
whatever realm lay beyond (Wilkinson 1996: 236).

The placement of the subsidiary graves with respect to the royal tomb was thus clearly
thought out ahead of time, with care taken to preserve — for the immediate royal burial, if
not for earlier tombs — this southwestern route. It is quite likely, however, that the internal
arrangement of the retainers was also a subject of concern. Certainly, Petrie (1900: 8) discov-
ered the names of individual members of King Djet’s mortuary entourage painted in red ink
on the southern walls of their tombs. Such notations functioned presumably, at least in part, to
help officiates with the complex logistics of placing 174 dead bodies in their correct, predeter-
mined final resting places.

The issue of how these retainers met their deaths and at what point they did so in relation
to the interment of the king is of obvious interest for anyone attempting to reconstruct First
Dynasty royal funerary ritual. The pinkish stain on the teeth of some retainers at Abydos has
convinced physical anthropologist Nancy Lovell that these individuals had been strangled
(Galvin 2005: 120). Another possible scenario for their deaths, however, is suggested by the
scenes of human sacrifice depicted in figure 2.3.

The two uppermost labels (fig. 2.3a [x, y]) were discovered by Petrie (1901, pl. 3.4, 3.6)
in Hor-aha’s tomb complex. The context of the other label was Mastaba 3035, one of the most
massive archaic mastabas ever created in Egypt (Emery 1938: 36). This tomb, contemporary
with the reign of King Den at Saqqara, far overshadowed Den’s monument at Abydos, and this
fact contributed to Emery’s (1961: 75-76) eventual decision that Mastaba 3035 in fact consti-
tuted the same king’s northern tomb or cenotaph. More commonly this monument is attributed
to Hemaka, the official whose name is often found paired with Den’s serekh within the tomb.¢

Both the Abydos and the Saqqara labels depict one person plunging an implement into the
chest of another, while the blood from the wound is carefully collected in a bowl. Although
the possibly pinioned arms of the victims could indicate their status as prisoners or slaves, the
arms may just as well have been tied to prevent the quite natural instinct — even in a willing
victim — to protect the body from harm. Above the operation in each case was the legend rs
mh §sp, which probably read something like “receiving (from) the south and the north.” In
close proximity to the scene of sacrifice, both labels also portray what appear to be sacred im-
ages together with the verb “ms,” apparently referring to their fashioning. On analogy with the
year names preserved in the Palermo Stone, it would appear likely that the receiving of items
or, indeed, of human lives from the south and the north’ and the fashioning of certain sacred
items were what served to identify two specific years in the reigns of Hor-aha and Djer. What
is important from the perspective of this paper, however, is that in both cases, the sacrifice
took place in a clearly royal context (as marked by the serekh, palace, and Horus-standard in

¢ The fact that Hemaka’s name is also discovered numer-  authority over funerary estates — and that their supposed

ous times within Den’s tomb at Abydos, within Mastaba
3506, and even in a subsidiary tomb of a female retainer
associated with Mastaba 3506 (Emery 1958: 47) is not
taken into account. As I argue in a forthcoming arti-
cle, the names of the officials to whom the line of First
Dynasty Saqqara mastabas are generally attributed are
frequently also discovered in the Abydos royal tombs.
Given that the titles of these officials demonstrate their

mastabas were larger and generally contained more goods
than the royal tombs — the attribution of the Saqqara
mastabas to these men is unlikely to be correct.

7 1If sacrificed retainers were indeed received from the
south and the north, such different backgrounds might
neatly explain the differential incidences of porotic
hyperostosis found in the two populations at Abydos.
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the Abydos scenes and by the serekh and royal women in the Saqqara scene) as well as in di-
rect proximity to funerary imagery (the /my-wt fetish in the Abydos scene and the mummiform
figure in its Saqqara equivalent).®

Given the contexts of the two labels, it is possible that they depict the ritual slaying of a
retainer (as a symbol for “retainers plural”) in conjunction with a royal funeral. The subsidiary
graves surrounding Djer’s tomb and funerary enclosure were designed to hold close to 600 in-
dividuals — and the Saqqara label might well have commemorated this mass sacrifice. On the
other hand, given the fact that the label was discovered at Saqqara rather than Abydos, there
is another intriguing possibility. Rizkallah Macramallah, while undertaking salvage archaeol-
ogy at Saqqara in 1936, unexpectedly unearthed one of the largest retainer cemeteries known
worldwide. In the reign of King Den, it seems that 231 or so individuals had laid down their
lives simultaneously for something or someone of extreme importance. Although the Saqqara
label — despite its context — likely dates to the reign of King Djer, it may commemorate a
ceremony that resembled the one held at Saqqgara in honor of King Den a half century or so
later.

MACRAMALLAH’S RECTANGLE AND ROYAL RITUAL

In order to help with the project of imagining at least one moment within the ritual of one
specific royal funeral, it is useful to turn to Macramallah’s rectangle (fig. 2.4), as this strange
cemetery is informally known. Here six distinct groups of graves bordered a large central
space on at least three sides over an area of 300 x 120 m.? The graves in each of these groups
were arranged in one or more orderly rows and, taken as a whole, seem to represent clusters
of social actors that had been interred in the positions that they had assumed for a ritual — a
ritual that their untimely deaths may have ensured would be perpetuated for all eternity. Un-
like the graves of the retainers that surrounded the tombs and funerary enclosures at Abydos,
the graves of the Saqqara retainers were only lightly plundered. This state of preservation and
Macramallah’s careful recording of the finds allow for a clearer insight into the custom of mass
sacrifice in royal funerary rituals than the Abydos material permits.

Macramallah’s cemetery is located in Wadi Abusir — only a kilometer or so from the
great First Dynasty mastabas that line the escarpment overlooking the ancient capital city of
Memphis. While the excavator noted that the entire assemblage of graves appeared to date to
the reign of King Den (Macramallah 1940: 2),'° and while he carefully mapped the arrange-

8 Recent discussions of the scenes and most relevant bib-
liography can be found in Crubézy and Midant-Reynes
2000; Baud and Etienne 2000; Menu 2001. The enig-
matic “standard” located between Djer’s serekh and the
mummiform figure in the Saqqara label could certainly
be interpreted as a ladder descending into a schematized
royal tomb, in which case the funerary aspect of the
scene would be further intensified.

9 According to his large-scale map, Macramallah (1940,
pl. 1) does not appear to have excavated in the south,
perhaps because later construction associated with the
Serapeum had destroyed all evidence (Kaiser 1985: 47,
n. 5). On the other hand, Macramallah may have been
able to ascertain through surface survey or test exca-
vations that the cemetery did not extend into this area.
Recent resistivity work undertaken by the Saqqara Geo-

physical Survey Project revealed no trace of a further
extension to the cemetery, although the major goal of
this work was to ascertain whether a structure existed
within its apparently empty central space (Jeffreys and
Tavares 1994: 150).

10 Kaiser (1985: 47, 48, 50) agreed that the cemetery be-
longed to Den’s reign. However, he cited as the only pos-
sible evidence for variant dating at the site a dichotomy
in the usage of two types of ceramic cylindrical vessels
(Macramallah 1940, pl. 46). Type B had a standard cy-
lindrical shape, while type A presented a rougher (and
hence perhaps “degraded”) form of the same class of
vessel. As Kaiser notes, however, type A is limited to the
eastern edge of Group B/C and to Group D. As shall be
seen, this same region was by far the poorest in the cem-
etery. Given the remarkable coherency in the plan of the
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ment of these graves in their distinct clusters and in their rows, he refrained from speculation
about the obvious artificiality of this arrangement and suggested simply that he had discovered
“Un cimetiere archaique de la classe moyenne du peuple a Saqqarah.” This notion, improbable
as it is, rested until 1985 when Werner Kaiser turned a fresh eye to the report.

Based on the simultaneity of the burials and their orderly arrangement, Kaiser (1985:
53-54) suggested that the cemetery belonged to participants in a royal mortuary ritual, perhaps
enacted in the north before Den’s body was transported to Abydos. Kaiser’s interpretation of
the cemetery as the site of an artificially preserved royal ritual is undoubtedly correct. Further,
given the fact that no funerary enclosure at Abydos can be confidently assigned to King Den,
it is possible that the portion of the funeral that formerly took place at the valley’s edge at
Abydos had been relocated to Saqqara so that the citizens of the new capital might participate
directly or at the very least observe a portion of the solemnities that surrounded the royal fu-
neral.!!

In the broadest and most basic view, the cemetery seems to have been designed to frame
the central and apparently empty area in its midst. It is here that Kaiser envisioned the king’s
body lying for a while in state, and certainly, given the scale of the sacrifice, one would expect
that the retainers would have been slain in the presence of their former sovereign. Whether or
not a structure similar to the Abydos royal funerary enclosures was constructed to house the
royal body and the priestly rites performed in its honor is more debatable. In the end, Kaiser
rejected this notion due to the lack of any archaeological evidence for a mudbrick structure and
to the fact that the Abydos enclosure burials were typically arranged in long rows rather than
in looser clusters, as at Saqqara (Kaiser 1985: 53-54). While Kaiser’s points are valid, it is
important to remember that many of the remains of First Dynasty enclosures at Abydos were
extremely ephemeral and that retainer burials in distinct clusters (albeit highly regularized sub-
divided trench clusters) are observed around both the royal tombs and the funerary enclosures
at Abydos. Thus, it may have been that the same basic ideas were enacted somewhat differ-
ently in the north and in the south.

Whether or not one views Macramallah’s rectangle as Den’s “missing” enclosure, it would
appear safe to assume, as Kaiser does, that the king’s body had at one time served as its fo-
cus. Further, the arrangement of the graves in orderly rows around the central space suggests
a funerial choreography meant to mimic the highly proscribed arrangement of individuals at
state ceremonies. If one accepts that the retainers were arrayed around the king’s body in death
as they would have been in life, however, there is still an issue of orientation with which to
grapple. Assuming the cemetery to be more or less complete in its present form, would the
resurrected king have been intended to face his retainers, who would then have served as an
audience for him as if he were seated upon his throne at court? Or, alternatively, would the
king and his retainers have faced the same direction, with the latter arrayed behind the king in
a supporting fashion, as if all were assembled together before an imaginary throng at a state
festival?

cemetery and in other artifact categories, it is extremely
likely that cylindrical vessel type A was simply a con-
temporary, less expensive version of type B.

! Funerary enclosures belonging to Den’s First Dynasty
successors also have never been securely identified at
Abydos, and so it is possible that these kings also cel-
ebrated “enclosure” rites in the north. The drastic reduc-
tion in the scale of retainer sacrifices after the reign of

Den, observable from the subsidiary graves surrounding
the royal tombs, likely would have been paralleled in the
enclosure ceremonies if such were practiced in the north.
Considering this reduction in scale, the intensive later
use of Wadi Abusir, and the fact that Macramallah’s rec-
tangle was only discovered due to salvage work, it is not
improbable that equivalent sacrificial cemeteries honor-
ing other kings have eluded discovery.
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We will, of course, never know the answer to this question definitively, but long-standing
rules of decorum that governed depictions of individuals of differential status might perhaps
allow for the latter of the two options to be preferred. At state functions in later Egypt, it was
specifically stated that each noble and official was made to stand according to his rank (Urk.
IV, p. 1867, lines 5-9), and it would appear likely that such a tradition is fundamental to court
ceremony as a genre. Already in Archaic Period and Old Kingdom art, it is apparent that the
most important person in a statue grouping was positioned on the right — if only two people
were depicted. In a grouping of three or more individuals, however, the most important person
was placed at the center of the group with the second most honored individual stationed to his
right. This view that the right-hand side was the position of highest respect persisted through-
out Egyptian history and is reflected as late as the New Kingdom in the honorary title “fan-
bearer on the king’s right” (Fischer 1984). It is perhaps significant, then, that by far the most
prestigious cluster of retainer graves, Group E, would have been located to the right of the king
if both the retainers and the king were oriented toward the south.

Because the cemetery was ordered in clusters and because the retainers buried in each
of these groups seem to have formed a more or less coherent cohort, which differed from the
others in revealing ways, I discuss the cemetery first in its constituent parts. The main clusters
consist of Group E to the west, Group F to the east, and Groups A, B/C, and D to the north.
A small and highly disturbed collection of graves located between Groups B/C and Group F
— namely Kaiser’s (1985: 50-51) Group G — is not discussed due to its small size and het-
erogeneous nature. For the burials in each of the main clusters, I focus upon spatial ordering
principles within the group, the possible social and ritual roles of the retainers themselves, and
the degree of value that the state evidently placed upon their sacrifice — as measured by the
effort expenditure that went into the construction of the graves, by the quality and quantity of
the goods interred within them, and by the prevalence of plundering.

By all of these last yardsticks designed to ascertain relative wealth and/or status, the
seventy-nine graves arranged in eleven rows that constituted Group E were by far the most
impressive.!? This group contained on average the largest and most deeply cut tombs in the
cemetery,'® and it is significant that virtually all of the tombs in Group E had been plundered.
While no cluster of graves had escaped violation, the grave robbers evidently approached their
trade pragmatically. As is discussed, certain areas of the cemetery were left largely untouched
after a brief sampling strategy demonstrated that they possessed very little of intrinsic value.
The fact that only four graves in Group E had been left intact, then, indicates that here the
plunderers had struck gold — literally or metaphorically, as the case may be.

12 There are occasional discrepancies between Macramal-
lah’s plan and grave register. Thus, for my own analysis
and in the plan of the cemetery included in figure 2.4,
I have made the following very minor adjustments. In
Group E, Macramallah’s map includes two instances of
graves 185 and 187. In row 9, I restore the “missing”
grave 158 for 185; in row 11, I restore the “missing”
grave 177 for 187. In Group B/C, the easternmost grave
in the first row lacks a number; I presume it to be the
“missing” grave 99. In the third row of Group B/C, grave
129 is a duplicate. Macramallah could have intended
to place the “missing” grave 121 here, but this is bet-
ter placed in Kaiser’s Group G. Group D possesses two
grave number 125s; the front row grave 125 I restore as

the “missing” grave 126. The duplicate grave number 14,
I restore as the “missing” grave number 142. The dupli-
cate grave 181, I restore as the “missing” grave 131. 1
have added graves 123 and 124 onto the plan in Group
D as these graves were apparently inadvertently omitted
from the map. I have also added graves 148 and 100 to
the map in Kaiser’s Group G for the same reason. The
numbers and statistics used in this chapter, with the ex-
ception of the average grave sizes, which were calculated
by Kaiser (1985), are my own.

13 Kaiser (1985) gives the average grave sizes for the
various groups as follows: E 192 x 1.1 x 0.85 m; F 1.92
x 1.11 X 0.85 m; B/C 1.29 x 0.82 x 0.84 m; D 1.34 x
0.83 x0.78 m; A 1.24 X 0.82 % 0.84 m.
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Certainly even after plundering, the grave goods typically discovered in Group E reveal
that the dead in this area were richly equipped. Alabaster and schist stone dishes and tubular
vases were common throughout, and large, ceramic storage jars'* were provided as a matter of
course. Further, the presence of jar stoppers occasionally impressed with Den’s seal suggests
that these individuals had been well provisioned by the court as a perk of agreeing to constitute
part of the king’s entourage in the next world.

In terms of the demographics of this population, Group E is, significantly, the only clus-
ter in the cemetery in which not a single female could be identified through physical remains.
Granted, due to plundering, the corpses were more often disturbed here than elsewhere in the
cemetery, but it is still notable that of the twenty-seven sexable bodies, all were male. Like-
wise, it should be stated that fifty-four bodies of adults were found as opposed to only five
young people and one twelve year old child. Thus, so far as it is possible to tell, the great bulk
of this population was composed of established men, whose acknowledged societal worth may
have been reflected in their privileged positioning vis-a-vis the king and in the size and wealth
of their tombs. Perhaps it is also significant, then, that the only individual whose name was
preserved in Group E identified himself in part with the hieroglyphic determinative that de-
noted a person of noble class (Gardiner 1988: 447, no. A50).13

The three graves that made up the first row of Group E were by far the largest and most
elaborate in the entire cemetery. It is of great interest, then, that the westernmost of these three
mudbrick tombs — and the one which would have lain just to the right of the largest central
grave in the front row if all were oriented towards the south — contained an inscribed schist
vessel that bore the title of a sm-servant of a particular hwz-estate. This same hwt-estate, kd-
htp, is also witnessed on a label discovered in King Djer’s tomb (Petrie 1901: 28-29, 51, pl.
12:3) and on an inscribed stone bowl fragment found in Anedjib’s tomb (Petrie 1900: 20, 39,
pl. 6:8). In both cases the hwr-estate was presented in association with a royal name, although
in Djer’s tomb the label also bore the name of Sekhemka, a well-known official, who later held
authority over the funerary domain of King Djet.'® Just what kd-htp was and how it functioned
is unfortunately less clear than is its longevity as an institution. In the Archaic Period, the term
“hwt” seems most often to have designated an economic foundation that supplied the royal cof-
fers with a particular commodity (Wilkinson 1996: 118, 123-24). The presence of this title in
the tomb of one of the retainers sacrificed at Saqqara, then, perhaps suggests that this particular
estate furnished not only goods to aid the king in his afterlife but also perhaps personnel.

In Group E, then, one finds a particularly prestigious cluster of tombs located to the west
of the cemetery as a whole. These appear to have belonged predominantly to adult men who
were deemed to merit graves that rendered them distinct from other inhabitants of the cem-
etery. While the all-pervasive plundering among the retainer graves at Abydos stymies any
possibility of looking for parallel arrangements at that site, retainer sacrifices ringed some of
the massive First Dynasty mastabas at Saqqara. Granted, these mastabas were equipped with
far fewer retainers than surrounded the royal tombs at Abydos; however, the Saqqara subsidi-
ary burials were less disturbed and better recorded. Thus, the northern mastabas and their as-
sociated sacrificed retainers present a unique opportunity to search for parallels to the spatial
arrangement of Macramallah’s rectangle within roughly the same time period.

!4 Macramallah’s types C—F (1940, pl. 46). sels (Macramallah 1940: 21, 58). Only one other non-
!5 This eighteen year old man, whose name was writ-  royal personal name was discovered in the cemetery.

ten on a stone dish, occupied the intact grave number  '° For an in-depth study of the career of Sekhemka, see
190. His tomb also included a jar stopper impressed with ~ Morris forthcoming.

Den’s serekh, twelve pottery vessels, and eight stone ves-
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Mastaba 3506, the only mastaba dated to the reign of King Den that was equipped with
human sacrifices, possessed only ten retainer graves and these were arranged only to the north
and east of the tomb. In the reign of Queen Merneith, who likely served as regent for her son
Den, however, Mastaba 3503 was constructed and equipped with twenty sacrificed retainers
— enough to yield some interesting parallels to the retainer graves in Macramallah’s rectangle
(see fig. 2.5)." For example, the sacrificed retainers laid to rest at the western edge of Mastaba
3503 also appear to have been comprised only of adult males.'® This western group of graves
was similarly outfitted with large storage vessels and was disproportionately plundered.'® Fur-
ther, there is one other similarity between the two western retainer cemeteries. In both cases
it was only people buried to the west that included among their burial equipment models of
boats, which were perhaps intended to serve the same purpose as the full-size boats discovered
in association with one of the royal funerary enclosures at Abydos, with the large mastabas at
Saqqara, and with smaller mastabas at Helwan.?°

The positioning of the privileged Group E to the west or right of the central space provides
us with a clue as to the spatial logic behind the organization of the cemetery and perhaps also
the funerary ceremony itself. A closer examination of the cluster also illuminates a second or-
dering principle — one which held true elsewhere in the cemetery as well — namely that the
southernmost rows in a given cluster tended to be a little better off than the rows to the north.
For example, meat offerings to the dead were only discovered in Group E, and here only in
five graves toward the front of the group (rows 1-3, 5). These animal bones consisted of birds,
antelopes, and — in the very first row only — of cattle.?! The offering of a foreleg of a bull is
a central part of funerals memorialized on countless Old Kingdom tomb reliefs, and thus the
bones discovered within these front row graves may provide a glimpse into the mortuary rites
performed in honor of the most illustrious retainers at a royal funeral service. Similar to animal
bones, foreign jars were also only found towards the front of Group E (rows 1-3, 6), as was
the case also with copper basins (rows 4, 6), shell ornaments (rows 4-5, 7), traces of fine fab-
ric (rows 5-6), ivory bracelets (row 6), and — with one exception — ivory arrowheads (rows
5-6,9).

What is interesting then, is that the only archaeologically observable feature that distin-
guished graves in the northern half of cluster E from those in the southern half (except for
the absence of various status markers) is the presence in the former of at least eight instances
in which the deceased had been provided with a set of ten cylindrical clay vessels.?? While it
might be proposed that these clay vessels were simply the low budget equivalent of the alabas-

17 The retainer graves of Mastaba 3503 are discussed and
depicted in Emery’s (1954: 143-58, pl. 38) report.

'8 The sex is recorded for all but one of the seven western
burials. Emery seems to have forgotten to record the sex
of the occupant of subsidiary burial “F,” but he takes the
model boats found in the grave with the skeleton to be a
signal of the occupant’s profession (Emery 1954: 148).
Presumably, if the skeleton had been sexed female he
might have had more difficulty arriving at this conclu-
sion.

19 Four out of seven of the western graves were plun-
dered, while only three other retainer graves belonging to
Mastaba 3503 suffered the same fate.

20 Model boats were found in Macramallah’s graves 224
and 175 and in grave F of Mastaba 3503. Model boats

were not found in any other subsidiary grave contexts at
Saqqara. For a discussion of boat burials in general, see
Wilkinson 1995.

2! Cattle and ox bones have been recovered from many of
the most monumental tombs of the First Dynasty. Exam-
ples include Qaa’s tomb at Umm el-Qa’ab (Petrie 1900,
pl. 60), Tarkhan Mastaba 1060 (Petrie, Wainwright, and
Gardiner 1913: 15), and Saqqara Mastabas 3357 (here
leg bones are specified; Emery 1939: 78), 3507 (Emery
1958:79), 3111 (Emery 1949: 98-99), and 3120 (Emery
1949: 123).

22 Sets of ten cylindrical vessels were found in rows six,
eight, nine (two examples), and ten (four examples).
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ter cylindrical vessel, the rear rows of cluster E possessed plenty of examples of this type of
stone vessel. It is not my intention to flood the reader with details of artifact frequencies within
Macramallah’s rectangle; I bring up these sets of ten cylindrical clay vessels solely because
they are witnessed only in one other group — Group A, which was spatially the closest of the
three northern clusters to the central royal space.

In Group A, twelve such sets of ten cylindrical clay vessels were found and the number
may have originally been larger before the grave robbers arrived, given the numerous sets of
seven, eight, or nine such vessels also discovered in the cluster. In grave Groups B/C and D,
which lay behind A to the north, such sets of ten cylindrical clay vessels are largely absent, as
are cylindrical vessels as a grave good in any number.?? Perhaps, then, this highly distinct ar-
tifact type betrays a close connection between the identities of the individuals who comprised
the last rows of Group E and those who formed the first northern cluster of Group A.

Demographically, the three northern groups (A, B/C, and D) are relatively similar. Children
make up anywhere from 7 to 13% of the population, and females vary between 10 and 26%. It
is important to note in this respect that women and children were only barely represented in the
grave groups that bordered the mysterious central space to the west and east, respectively. One
other difference between these northern groups and the groups to the east and west is that young
adults between the ages of sixteen and twenty-four made up anywhere from 24 to 29% of the
population. This is the same age range as were most of the males buried in apparent marching
order behind Hor-aha at Abydos and also many of the individuals buried in conjunction with
other kings as well. With regard to Macramallah’s cemetery, however, no satisfying candidates
for spatially distinct assemblages of Den’s young wives or soldiers could be isolated.

Perhaps the far higher percentages of women, young adults, and children in the northern
groups may have accounted for the lesser status of these clusters with respect to Groups E and
F. The northern graves, for example, were sampled by plunderers and then abandoned, presum-
ably as not worth the effort of uncovering. Particularly unattractive to the thieves was Group
D, which was the farthest from the central portion of the rectangle and also the poorest of the
grave groups.?* Denizens of Group D were not interred with the stone or even pottery vessels
with which the graves in other groups were typically equipped,? and instead of lying in cof-
fins, these individuals had by and large been wrapped in reed mats.?® Only in the second row
of Group B/C were other bodies treated in this manner. Indeed, this last fact provides further
evidence for a spatial ordering by rank within clusters as well as between them. The preference
for front row (or southern) seating in the northern portion of the cemetery can be observed
with respect to the quantities of pottery found in the three clusters as well. For example, 71%
of the graves in Group A had six or more ceramic vessels, while this was true of only 11% of
the graves in Group B/C and none at all in the northernmost Group D.

In the northern graves, then, were three distinct groupings of individuals, each comprised
of men, women, young people of both sexes, and children. The identity of the people who
made up the most privileged assemblage (Group A), seems to have been aligned with the oc-

2 Two graves in Group B/C possessed sets of ten cylin-
drical clay vessels, while this type of jar was discovered
in lesser numbers only in four other graves. The graves
in Group D, for that matter, were entirely without ex-
amples.

24 While 95% of graves in Group E had been plundered,
the rates were far lower with respect to the northern clus-
ters. In Group A plundered graves made up 32% of the

whole, in Group B/C only 17%, and in Group F a modest
12.5%.

25 Only three of the twenty-four graves possessed pot-
tery vessels, while stone vessels were found in only two
graves.

26 The ratio of reed mats to wood coffins was 5:1, and
in four of the intact tombs the bodies were not provided
with any observable protection whatsoever.



SACRIFICE FOR THE STATE 27

cupants of the back few rows of Group E — suggesting perhaps that while these people may
not have made the cut to be placed for eternity on the king’s right hand, they were nonetheless
marked out as special by their grave goods. The lowest status individuals, those whose deaths
the state hardly found it worthwhile to compensate, occupied Group D, located farthest from
the center. Indeed, if these people had stood during the funerary ceremony in the places that
they occupied in death, as I would argue is likely, they would have had difficulty seeing.

The last cluster of note, Group F, is perhaps the most intriguing. The graves dug here were
aligned in one straight row that was oriented more or less due north and exhibited none of the
imprecise jigs and jogs common to the other rows of graves in the cemetery.?’ Further, Group
F was the only group within which the graves exhibited no significant internal variations in
size. On average, the graves of Group F were only barely smaller than the majority of those
in Group E, and like the latter they appear originally to have been richly equipped. Plunder-
ers had uniformly ransacked the graves in Group F and for good cause, as is suggested by the
ivory arrowheads, ivory bracelets, and faience beads that the plunderers had left behind. The
graves in Group F, like those in Group E, were also provided frequently with large storage jars
— although the stone vessels and coffins found commonly in Group E were almost entirely
absent in Group F.

What makes this last group particularly fascinating, however, is the fact that flint imple-
ments were discovered in 41% of the graves. Now these flints may have been “blades” and/or
“scrapers” (see fig. 2.6), Macramallah does not differentiate in the grave registers. The high
percentage of adult males among the sexable bodies and the possibility that they may have
been equipped with blades, certainly could lead to speculation that these men constituted the
king’s bodyguard, arrayed in an orderly row to one side of the ceremony. The problem with
this reconstruction, however, is that while five of the six sexable bodies were male, flints were
also found in the sole female grave in this group and also here in the grave of a child.

While found infrequently, flints elsewhere in the cemetery were often associated with rela-
tively wealthy tombs.?® It is thus worthy of note that the single poorest grave group, Group D,
possessed no flints at all. Further, the exact same type of flint assemblage of blades and scrap-
ers appears with startling frequency in the most elaborate burials in the country: in monumen-
tal tombs whose sponsors without a doubt could have afforded copper implements (and caches
of metal tools were indeed often found in the same tombs).? The fact these blades and scrap-

27 Swellim (1991: 397) suggests that the rigid north—
south orientation of Group F shares a common ideologi-
cal tradition with the similarly oriented Second and Third
Dynasty great royal rectangular monuments also known
from Middle Saqqara, though attempts by a team from
Edinburgh to find the walls of such a structure west of
Group F have failed.

28 Flints were otherwise discovered in five graves in
Group E (161, 175, 184, 201, 210), two graves in Group
A (7,25), and three graves in Group B/C (59, 62, 69; the
first of these graves contained numerous labels inscribed
with the name “Ip-Ka” that mentioned various goods
[Macramallah 1940: 1618, 36]). Macramallah (1940:
3) notes that the flints were one of the very few artifact
types in the cemetery as a whole that were generally dis-
covered inside a coffin.

29 Exactly the same type of flint kit has been discovered,
for example, in Tarkhan Mastaba 1060 (Petrie, Wain-

wright, and Gardiner 1913: 16); Giza Mastaba V (Petrie
1907: 1, 6); and in Saqqara Mastabas 3036 (Emery 1949:
76, 79-80), 3506 (Emery 1958: 51), 3507 (Emery 1958:
84-85), 3038 (Emery 1949: 92-94), 3111 (Emery 1949:
98-99), 3505 (Emery 1958: 14-15), 3500 (Emery 1958:
103, 105), 3504 (Emery 1954: 67-68), and 3471 (Emery
1949: 64). My sincere thanks are due to Carolyn Graves-
Brown, who is currently finishing a dissertation entitled
“The Ideological Significance of Flint in Dynastic Egypt”
at the Institute of Archaeology, University College Lon-
don, for informing me that the same types of flints found
in Macramallah’s rectangle were common specifically
in elite and even royal mortuary contexts (including the
tombs of most of the First Dynasty kings; see Spencer
1980: 96-98, pl. 76, nos. 709-25) in the Early Dynastic
Period and, albeit to a lesser extent, throughout the Old
Kingdom. There are no apparent predynastic precursors
to these forms. According to Graves-Brown, some of
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ers were made of a relatively common material, were not elaborately worked, and yet appear
in some of the richest graves of the First Dynasty is curious and suggests that whatever practi-
cal purposes the flint tools may have been capable of serving — such as shaving, scraping,
or slicing — they were also imbued with a symbolic meaning. They may, for example, have
served a ritual purpose, as did the flint tools employed in the opening of the mouth ceremony
(C. Graves-Brown pers. comm.). Certainly, if these flints were indeed employed in a rite as-
sociated with the royal funeral, we may confidently state that the individuals in Group F — as
well as some of the most important retainers in the cemetery as a whole — would have been
intimately involved in it.

It was noted earlier that the western Group E and the retainers who lay to the west of
Mastaba 3503 shared a number of similarities that included their affluence, male sex, and a
predilection for model boats. This same mastaba is also interesting with respect to parallels be-
tween its eastern retainers and the eastern Group F in Macramallah’s rectangle. As with Group
F, the seven sacrificed retainers positioned to the east of Mastaba 3503 also consisted, so far
as it is possible to tell, of males and only a single female. Like Group F, there were no young
adults present, although the child in Group F is not paralleled in Mastaba 3503. Of greater in-
terest, however, is the fact that the sole knives discovered in the retainer graves, albeit copper
ones, were found to the east.>® Likewise, it should be noted that of the sixty-two sacrificed re-
tainers that surrounded the slightly earlier Mastaba 3504, only those buried on the eastern side
had been equipped with flints (Emery 1954: 24-37).

So, then, what can be concluded finally about the portion of First Dynasty royal funerals
that involved the sacrifice of retainers? Certainly we can state that these retainers appear — at
least in the reign of Den — not to have been a homogenous group, but rather to have included
a number of individuals of varying duties and statuses. The deaths of some of these individu-
als, the state seems almost to have taken for granted, yet others may have agreed to follow
their sovereign only so long as their privileged status was acknowledged or even heightened
in the king’s funeral and immediately afterward in their own. This materialization of status is
reflected not only in the size of graves and in their trappings, but also in their positioning with
respect to the central area, where the king’s body presumably laid for a while in state. Thus in
death as in life, the participants in royal funerary ritual — at least those who gave their lives to
enhance its power — seem to have been carefully ordered according to rank, social affiliation,
and perhaps also according to ritual roles and symbolic associations between their own identi-
ties and the meanings ascribed to the cardinal directions.

The difference between the orderly groupings of rows upon rows of socially segregated,
obedient retainers from the far more messy arrangements discovered in contemporary organic
cemeteries is stark. In “natural” cemeteries, people were buried at different times and in spots
presumably dictated by the affiliations they, their families, and their communities held to be
important. One could hardly imagine, by contrast, a more fitting metaphor for the ideology of
an early state than Macramallah’s rectangle, in which the deaths of hundreds of individuals had
been orchestrated and indeed carefully choreographed in order to preserve for eternity a ritual
that promoted the immortality of the body politic.

these sets of flints appear from evidence of refits to have  3° Emery 1954: 143-58. The sex of two of the eastern
been manufactured at the tomb site itself and few show  retainers could not be ascertained.
any signs of wear.
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Figure 2.3. Labels Showing Human Sacrifice. (A) Hor-aha’s Tomb at Abydos; (B) Mastaba 3035
at Saqqara (after Crubézy and Midant-Reynes 2000: 30; Emery 1938: 35)
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Figure 2.6. Selection of Flints from Macramallah’s Cemetery (after Macramallah 1940: 19, fig. 19)
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STATUS, IDEOLOGY, AND MEMORY IN
THIRD-MILLENNIUM SYRIA: “ROYAL”
TOMBS AT UMM EL-MARRA

GLENN M. SCHWARTZ, JOHNS HOPKINS UNIVERSITY!

In the study of early Near Eastern complex societies, Syria has functioned as a comple-
ment to Mesopotamia, the “cradle of civilization,” providing evidence of alternate trajectories
to complexity and helping to dispel assumptions of Near Eastern urbanism as a uniform phe-
nomenon (Akkermans and Schwartz 2003; Falconer and Savage 1995; Earle 1997: 64; Stein
1998: 15). Complex societies emerged in Syria during the Early Bronze Age (ca. 3000-2000
B.C.), with cities, states, urbanism, monumental architecture, writing, and intensified economic
specialization discernible by at least 2500 B.C. (Akkermans and Schwartz 2003: 233-87). At
Palace G at Ebla, a particularly graphic illustration of the new social reality, excavations re-
vealed material evidence of an extraordinarily wealthy royal establishment that left thousands
of cuneiform tablets detailing that institution’s administrative concerns (Matthiae, Pinnock,
and Scandone-Matthiae 1995).

As is the case with most developing urban civilizations, Syrian complex societies were
characterized by political and social inequality, in which an elite acquired a disproportionate
share of political and economic power. While there may be evidence of both exclusionary and
corporate configurations of power (Blanton 1998; Porter 2002a-b; Cooper 2006a-b), there
is no question that urban societies in Syria were presided over by a relatively small number
of individuals. The Ebla texts indicate that Ebla and other polities in third-millennium Syria
were dominated by political actors that included kings, queens, and “elders,” the latter perhaps
representatives of important kin groups (Archi 1988). In Syria, as with other early complex
societies, a major challenge for archaeologists and historians is to determine how the dominant
powerful individuals or groups acquired power, how they managed to retain it, and why the
rest of the populace acquiesced or was compelled to accept the inequalities of the new social
reality (Nelson 2002: 74).

One avenue allowing for a consideration of these issues is mortuary evidence, which
has long served as a resource for studying past social systems. Archaeological approaches to
mortuary data have evolved from a focus on social rank, based on the assumption that status
differences in life are reflected in treatment upon death (Binford 1972; Saxe 1970), to the rec-
ognition that the lifetime status or accomplishments of the deceased may be substantially mis-
represented in death: “funerals are lively, contested events where social roles are manipulated,
acquired and discarded” (Parker Pearson 1999: 32). In the latter perspective, the focus is on
the survivors and how they reaffirmed and renegotiated individual and group identities through
the medium of mortuary ritual (e.g., Gillespie 2001). These differing perspectives may be

'T am grateful to Sally Dunham and Ted Lewis for read-  in the course of excavations at Umm el-Marra with Hans
ing and commenting on an earlier draft of this paper and  Curvers, Barbara Stuart, and other members of the expe-
to Macie Hall for her assistance in preparing the illustra-  dition team.

tions. Many of the ideas mentioned here were discussed
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conjoined in an integrative approach (Gamble, Walker, and Russell 2001; Chesson 1999) ex-
amining social organization and status in addition to considering the ways that survivors used
mortuary ritual to construct social identity and accrue power and prestige.

In western Syria, an important consequence of recent work has been the discovery of
monumental tombs with lavish contents located in the centers of communities. At sites in the
Euphrates River valley like Jerablus Tahtani, Tell Ahmar, Tell Banat, Tell Bi“a, and Mari, fu-
nerary data allow for the consideration of changing social realities in the third millennium B.C.
(Peltenburg 1999; Porter 2002a—b). Some 40 km west of the Euphrates, the excavations at Tell
Umm el-Marra have recently provided a fresh and somewhat unusual infusion of elite mortu-
ary data that allow for new perspectives on social hierarchy and its establishment in Early
Bronze Age Syria. In this paper, I present data from Umm el-Marra and argue that the mortu-
ary complex at the site can be understood as a materialization of elite ideology (DeMarrais,
Castillo, and Earle 1996; Earle 1997: 143, 150) in which world views associated with central
authority were made manifest in the physical world. Further, I argue that this ideology made
consistent use of social memory to sanction elite authority, and that memory could be both em-
phasized and denied in the process of negotiating, contesting, and reinforcing social and politi-
cal power.? In addition to the political aspects of the mortuary complex, I also attempt a brief
foray into its interpretation as the site of religious ritual.

At about 25 hectares, Umm el-Marra is the largest Bronze Age site in the Jabbul plain
of western Syria (figs. 3.1-2).> The mound has been the subject of study by a joint expedi-
tion of the Johns Hopkins University and the University of Amsterdam since 1994 (Curvers
and Schwartz 1997; Schwartz et al. 2000; Schwartz et al. 2003; Schwartz et al. 2006).* In the
Jabbul plain, rainfall agriculture is possible in the central and western zones, while the eastern
zone is a dry steppe, historically the preserve of nomadic pastoralists. Located between these
two environmental regions, Umm el-Marra may have functioned as an intermediary point for
the exchange of products, information, and personnel. The site presumably also derived signif-
icance from its strategic location on a route leading from the Euphrates valley of Mesopotamia
to areas farther west. Occupied throughout the Bronze Age, Umm el-Marra was probably a
regional center subservient to major powers like Ebla and Aleppo; it has been tentatively iden-
tified as ancient Dub or Tuba, capital of a small kingdom mentioned frequently in the Ebla
archives (Matthiae 1979; Catagnoti 1991).

THE UMM EL-MARRA MORTUARY COMPLEX

The tombs and related installations discovered at Umm el-Marra are located on a high
point in the center of the site acropolis, a feature ca. 150 x 150 meters in area in the south cen-

2 Social memory can be defined as “the construction of a
collective notion (not an individual belief) about the way
things were in the past” (Van Dyke and Alcock 2003: 2).
3 The area demarcated by and including the town ram-
parts is ca. 20 ha; the 25 ha estimate includes an inde-
terminate area north of the mound presently covered by
village houses with indications of mounded topography
and surface sherds (see Tefnin 1981/82, fig. 40).

4 The Umm el-Marra project is directed by Glenn
Schwartz (Johns Hopkins University) and Hans Curvers
(University of Amsterdam). We are grateful to the
Directorate-General of Antiquities and Museums, Syria,
for its support and encouragement. Among the ma-
jor contributors to the project are the National Science
Foundation (Grants SBR-9818205 and BCS-0137513),
the National Geographic Society, the Arthur and Isadora
Dellheim Foundation, and the Johns Hopkins University.
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tral part of the site. On the Acropolis Center, six tombs have been excavated thus far,’ and their
stratigraphy and contents indicate that they were built and used in a sequence that spanned two
or three centuries, from the twenty-sixth to the twenty-third centuries (Schwartz et al. 2003;
Schwartz et al. 2006). The tombs were often built adjacent to one another, with the complex
expanding horizontally (fig. 3.3).

The two earliest tombs appear to be Tombs 5 and 6. Although Tomb 5 had been disturbed
and its entry on the east blocked with boulders, pottery of the mid-third millennium and the
bones of an adult male and an infant were found within.® Tomb 6, the largest thus far discov-
ered (ca. 9.6 X 4.8 m), was partly destroyed by Tomb 7 but contained the bones of an adult
male partly found inside the remains of a wooden coffin, associated with gold and silver toggle
pins and beads of lapis lazuli, gold, and carnelian. To the west, Tomb 3 had been much dis-
turbed and its entry blocked, like Tomb 5. Also like Tomb 5, the remains of one adult and one
adolescent were recovered.

In contrast to the disturbed Tombs 3, 5, and 6, Tomb 4 to the south contained a rich body
of material deposited in two levels. In the lower level were three adult individuals, including a
female interred secondarily. Jewelry of gold and silver, ivory hair ornaments, furniture inlays
of ostrich shell (fig. 3.4), miniature basalt tables, and other objects were identified, including
a pair of inlay statue eyes from a small square shaft in the tomb’s northwest corner (fig. 3.5).
The upper, later level of Tomb 4 (fig. 3.6) also contained three bodies: an adult male buried
secondarily and the primary burials of a child and an adult female. In this layer were objects
like gold toggle pins, silver headbands, a silver torque, and silver vessels. The secondary in-
terments in Tomb 4 may represent bodies moved aside in order to make room for new ones.
Alternatively, they may entail individuals who could not be interred until the proper time, for
reasons such as ritual restrictions on the acceptable moments to place a body in the tomb or
the need to accumulate the necessary resources for a proper (or impressively lavish) ceremony
(Bloch 1971).

Next in the chronological sequence, Tomb 1 was preserved intact and contained three lay-
ers of bodies. At the top were two young women side by side,” each with a baby, accompanied
by furnishings of gold, silver, and lapis lazuli. In contrast, the layer below, apparently deposit-
ed at the same time, contained two adult males with a much smaller number of objects of silver
and bronze, including in one case, a bronze dagger and spearhead, and a baby off to the side.
Below them was an adult of ambiguous sex found with a fragmentary silver cup and toggle
pins. Finally, the latest tomb, Tomb 7, dating to about the twenty-third century B.C., differs
from the preceding tombs in its intrusion into the earlier Tomb 6 and in its multiple chambers,
only one of which has so far been excavated, which included the remains of a child or young
adolescent.

The mortuary complex included not only tombs but additional installations. These fea-
tures contained the skeletal remains of animals, particularly equids, and sometimes human
infants. Installation A, for example, contained four equids and the skeletal remains of a baby;
Installation B contained two equids standing upright in two separate compartments, with the

3 For a detailed presentation of data from the tombs and ~ for Tomb 1. More detailed analysis by Ernest Batey

discussion of their chronology, see Schwartz et al. 2003; (University of Arkansas) in 2006 has modified some of
Schwartz et al. 2006. the preliminary conclusions.
% Aging and sexing of the skeletons in the Umm el- 7 Detailed skeletal analysis indicated that the identifica-

Marra tombs was conducted preliminarily by Barbara  tion of one of these individuals (Skeleton D) as female,
Stuart, with the assistance of Elaine Sullivan and Adam  previously questioned (Schwartz et al. 2003: 330), is
Maskevich, and by Bruno Frohlich and Judith Littleton  probably correct (E. Batey pers. comm.).
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skulls resting on a ledge next to a spouted jar (fig. 3.7:1). Also in this structure were two sets
of three puppies and a human infant. Installation C contained another standing equid, while
Installation D (fig. 3.8) had at least six equids, a spouted jar (fig. 3.7:3), and human infant re-
mains, in addition to two equid skulls, a spouted jar (fig. 3.7:2), and a large jar containing the
remains of three human infants® deposited next to and slightly higher than the feature. One ad-
ditional equid skeleton was found west of Installation D placed against the east wall of a struc-
ture of as yet unknown function. Clearly, the interment of animals, especially equids, as well
as infants, accompanied by rituals of pouring implied by the spouted vessels, was an important
component of the procedures enacted in the Acropolis Center mortuary complex.

The above data permit the consideration of numerous social issues including such vari-
ables as power, identity, and gender, but it should be remembered that analysis of the tomb
contents is still in progress and many conclusions on the skeletal, faunal, and artifactual re-
mains may require revision in the future. Further, only two of the tombs excavated thus far
had contents that escaped substantial disturbance, so the acquisition of a larger tomb sample, if
possible, is desirable.

SOCIAL IDENTITY

A diversity of evidence supports the conclusion that the Umm el-Marra mortuary complex
was associated with individuals of high social rank, perhaps the highest in the community.
Objects composed of rare and valuable materials like gold, silver, and lapis lazuli are gener-
ally associated with the elite in this period (Casanova 2000; Ross 1999).° Further, the complex
is located in a prominent and conspicuous part of the site: the structures were at least partly
aboveground, located in the center of the site, and situated on a high point that would have
dominated the rest of the community and provided a persistent visual landmark for all its in-
habitants. The privileged position of this necropolis also implies the special character of the
persons buried therein, a status underscored by the absence of adult burials in other excavated
Bronze Age contexts at Umm el-Marra, suggesting that mature individuals were usually bur-
ied off-site.!? This pattern recalls that of nineteenth-century A.D. Madagascar (M. Bloch pers.
comm.), where the tomb of the ruler was placed in the center of the community represented
and embodied by that individual. Similarly, in Archaic Greek colonial cities, the founding
heroes were buried in the community center while all other individuals were interred extramu-
rally, emphasizing the special status and continuing role of the heroes in the communities they
established (Malkin 1987; Ekroth 2002).!!

It could be argued that the costly grave goods of the Umm el-Marra tombs reflect aspira-
tions to elite status as opposed to a general acceptance of high rank. Funerals may be oppor-
tunities for negotiating, contesting, and elevating social status, and wealthy contents of tombs

8 According to analysis by E. Batey (pers. comm.), the
contents of this jar, previously reported to contain a sin-
gle infant (Schwartz et al. 2003: 338), included the re-
mains of three individuals.

terranean graves in extramural cemeteries, while monu-
mental tombs were often intramural and aboveground
(Carter and Parker 1995). Apart from the Acropolis
Center mortuary complex, the only funerary interments

° Costin (1994: 155) notes that jewelry is often a good recognized at Umm el-Marra in the third millennium are

status marker because it is visible, requires considerable
labor to produce, and is often made from rare and valu-
able materials.

10 At contemporaneous sites in the Euphrates River valley
to the east, non-elite persons were usually buried in sub-

one or possibly two (Tefnin 1980: 90) sub-floor infant
jar burials identified in the Acropolis East.

' Biblical sources also suggest that the kings of Judah
were buried in a royal necropolis inside the walls of
Jerusalem while other individuals were interred extramu-
rally (Xella 1995: 2068).
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do not necessarily imply a lofty social position for the occupants (D’ Altroy 2001: 468). While
the material remains in the Umm el-Marra tombs — as well as the tombs themselves — doubt-
less reflect competition, negotiation, and pretensions to power, it is nevertheless probable that
the persons buried within and/or their survivors enjoyed a high status in the community, given
the central and dominant location of the tombs and their consistent use over several centuries.
It is unlikely that the community would have tolerated the burial of a group of lower ranking
individuals with pretensions to higher status in such a conspicuous and central location over
the long term.

While it is probable that the individuals in the Umm el-Marra tombs were accorded high
status in their community, their grave wealth might elicit the question of whether they were
provincial poseurs, putting on airs otherwise reserved for elites at the great centers like Ebla
and Mari.!> However, the presence of similar costly and well-crafted tomb objects at other
mid-size centers (Banat) as well as smaller sites (Jerablus Tahtani) suggests that the elite in-
dividuals at Umm el-Marra were not abnormal in the quality and quantity of luxury materials
in their tombs. Indeed, it is likely that the elites of this period at both large and small centers
competed with one another in the display of mortuary architecture and funerary wealth. Lisa
Cooper (2006b) proposes a model of peer polity interaction in which the elites of early urban
Syria emulated one another’s behaviors and symbols in order to impress not only the members
of their own polities, but also their rivals elsewhere. Presumably the display of funerary ob-
jects prior to or during the funeral would provide an opportunity for onlookers to appreciate
the resources expended on the occasion, and word would soon spread of opulence or parsi-
mony (Scurlock 1991).

Given their elite status, can further details of the social identity of the tomb occupants be
inferred? Considering the chronological sequence, the relatively small number of individuals
per tomb, and the diversity of ages represented, it seems appropriate to posit that the tombs
contained members of a series of important families or dynasties.'* If Umm el-Marra was the
center of an autonomous polity, those interred in the tombs could be understood as members of
the families of local rulers. According to the Ebla texts, Tuba had a king and a queen, as well
as an individual with the title “little king” (Archi 1999). It could be protested that the objects
in the tombs, while of high quality, are not as elaborate or abundant as those from royal graves
from third-millennium Ur in southern Mesopotamia or Qatna in second-millennium western
Syria (Zettler and Horne 1998; al-Maqdissi et al. 2003). At Umm el-Marra, no individual is
associated with gold objects weighing more than 200 grams, far less than that of the gold arti-
facts disbursed for the funerals of high-ranking Eblaite persons as detailed in Ebla administra-
tive texts (Archi 2002), some of whom received a total of 1,000 or even 2,000 grams of gold
objects in their funerary gifts. However, the relative simplicity of the contents of the Umm
el-Marra tombs might be understood as a reflection of Umm el-Marra’s status as the center of
a small polity of minor influence, as opposed to the great centers of power like Ebla and Mari.
It is to be expected that there would be substantial differences between the resources collected
and expended at the wealthiest and most politically influential cities and those of lesser sta-
tus. It is also possible that the individuals in the Umm el-Marra tombs were not independent

12 In the second millennium B.C., for example, it is sug- 13 Bioarchaeological analysis of the skeletal materials to
gested that Near Eastern rulers tried to enhance their sta-  determine possible genetic relationships is ongoing but
tus through acquisition and display of luxury items oth-  has not yet yielded definitive results.

erwise associated with more powerful rulers (Feldman
2006).
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hegemons but were high-ranking administrators and their families subordinate to rulers based
elsewhere, for example, at Ebla or Aleppo.

The Ebla texts also refer to elders of Tuba, as they do for many other towns in later third-
millennium Syria (Archi 1988), and it is possible that the interred individuals at Umm el-
Marra were not rulers but high-ranking members of important kin groups or of other factions.
In this scenario, the individuals could have belonged to groups with different power bases, for
example, with religious as opposed to military associations (Sugiyama 2004). Given the prox-
imity of the steppe, one might suggest that some of the high-ranking persons interred at Umm
el-Marra were lineage heads of nomadic pastoralist groups whose migratory activities were
partly concentrated in this region.!'*

How does one distinguish between tombs belonging to members of an exclusionary rul-
ing group as opposed to diverse factions with different power bases? If symbols of member-
ship in groups of the latter type were associated with specific individuals in the tombs, they
might provide data to support a corporate interpretation. The greater number and character of
objects found with the women in Umm el-Marra Tomb 4, for example, have engendered the
hypothesis that these individuals served as priestesses in a local cult (Dunham 2005; Schwartz
et al. 2006). However, social actors can belong to more than one group (e.g., religious special-
ists may also have political associations, etc.; Yoffee 2005: 37; D’Altroy 2001: 454), and the
identification of such group affiliations is not necessarily inferred easily from material remains
in tombs. In the case of elders, we might observe that the Ebla texts refer to individual kings
and queens in a single community but use the term “elders” in the plural, which suggests that
elders and their families should be more numerous per generation than is implied thus far by
the tombs at Umm el-Marra."

When considering the question of social identity, it is fitting to recall that it is often diffi-
cult to ascertain the role and affiliation of individuals in elite burials even with the availability
of written materials. In the case of the Royal Cemetery of Ur in southern Mesopotamia, the
wealthiest elite cemetery of the third-millennium Near East, debate has continued for decades
on the identity of the tomb occupants, with royalty, religious specialists, and representatives
of public households among the posited options (Moorey 1977; Pollock 1991, this volume;
Marchesi 2004).

The Ebla texts reveal that the royal palace often donated gifts to be used in the funerals
of members of the elite at Ebla and at other places (Archi 2002). Included are various types
of personal ornaments, many of which are matched by those found in the tombs at Umm el-
Marra, including toggle pins, torques, headbands, frontlets, bracelets, beads, and small vessels
of precious metal. The possibility exists, therefore, that some of the objects of precious materi-
als found in the Umm el-Marra tombs were donated by a central authority, either at Umm el-
Marra, Ebla or elsewhere, rather than being the personal possessions of the deceased individu-
als. Why rulers should have thought it appropriate to bestow funerary gifts is not articulated,
but such donations may have been intended to reinforce ties of loyalty to the crown as well as
to involve the royal establishment in the most important rites du passage, underlining its role
as patron. The inclusion of such gifts in funerals provides an illustration of the tendency for
funerals to reflect, not just the achievements and social status of the deceased individuals, but
the intentions and acts of survivors and other members of the society with their own distinct
agendas and statements to make.

14T am grateful to Thomas McClellan for this suggestion. 15 We should be aware, however, that the number of in-
dividuals in the disturbed Tombs 3, 5, and 6 may have
been greater than that currently attested.
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ANCESTOR VENERATION — AND DESECRATION

Edgar Peltenburg (1999) has observed that the conspicuous, aboveground character of
third-millennium intramural mortuary monuments in Syria implies that these monuments
played an important role in the life of their communities after the death of the interred individ-
uals. The illustrious dead and the living stayed in close proximity, with the dead remaining part
of the community (Meskell and Joyce 2003: 42). Given the visibility of the high-ranking dead
within the living communities, I follow Peltenburg in proposing that the individuals buried in
such conspicuous monumental tombs were venerated as ancestors, in rituals that occurred re-
peatedly and persisted long after the death of the interred persons.!® At Umm el-Marra, support
for this hypothesis includes not only the centrality and visibility of the mausoleums but also
indications of offerings brought to tombs after the interment of the individuals within: both
Tombs 3 and 4 contain evidence of ceramic and silver vessels and other objects at higher el-
evations than the majority of materials deposited on the tomb floors.!” At Ebla, further support
for this hypothesis is provided by textual evidence attesting to a tradition of offerings made by
the reigning ruler and his wife to deceased kings as well as other evidence of cultic attention
devoted to royal ancestors (Fronzaroli 1993; Archi 2001). It is important to note, bearing in
mind the occupants of the Umm el-Marra tombs, that examples of ancestor veneration attested
in diverse societies have included women and children as well as adult males (McAnany 1995;
Bloch 1971).

Presumably the immediate purpose of ancestor veneration was to appease the ghosts of the
deceased so that they would assist their living descendants and refrain from harming them. In
Mesopotamia and second-millennium Syria (Lewis 1989: 31), it was understood that a fail-
ure to perform proper rituals for the dead could result in angry ghosts haunting the living and
causing misfortune. Conversely, proper care of the dead could result in blessings conferred
by ancestors upon the living. Such blessings would, in the case of rulers, insure not only the
well-being of the ruling individuals but also of the dynastic succession and the polity itself
(Richardson 1999-2001: 194).

Apart from the religious benefits, it is probable that the elites of Umm el-Marra and other
centers in western Syria also found the veneration of elite ancestors useful for the reinforce-
ment and legitimization of their authority and status. When deceased members of high-ranking
families are interred in conspicuous monuments and receive continued veneration, surviving
members of the elite acquire and maintain prestige through their association with the revered
dead (Milner 1984; Lewis and Stout 1998). The past is used to legitimize the social order of the
present, whose inequalities are presented as natural and inevitable. Just as there were powerful
leaders in the past, so the same should continue to apply in the present ( Yoffee 2005: 39).

The mortuary complex at Umm el-Marra can be read, therefore, as a materialization of
elite ideology (DeMarrais, Castillo, and Earle 1996).'® Deceased members of the elite were to
be treated as revered ancestors, a principle given physical form through the mortuary monu-
ments constructed in the midst of the community. These conspicuous and long-standing monu-

16 See also Porter (2002) for an extensive discussion of  sels were found well above the floor in Tomb 3.

the role of ancestor veneration in third-millennium Syria. 18« ideologies are given concrete, physical form. This

17 In the upper level of Tomb 4, at least three ceramic
vessels as well as fragments of bone combs, a miniature
bronze chisel, and a silver bowl were discovered at an
elevation considerably higher than the floor, where the
great majority of finds were located. Five ceramic ves-

process is the materialization of ideology. We argue that
ideology is materialized in the form of ceremonies, sym-
bolic objects, monuments, and writing systems to become
an effective source of power” (DeMarrais, Castillo, and
Earle 1996: 16).
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ments continuously reinforced social hierarchy and served as a means by which the past vali-
dated and explained the present. The monuments functioned as symbols of the social order and
affirmed that a social order consisting of rulers and ruled was proper and long-lasting.

In other examples of elite ancestor veneration, for example, in Classic Maya or Inca soci-
eties, the ceremonial reverence extended toward ancestors was appropriated from pre-existing
religious concepts (Curet and Oliver 1998; McAnany 1995, 2001; Lau 2002; Lucero 2003).
In earlier periods, all members of the society were understood to share a common ancestor, an
idea that served to reinforce communality. When social hierarchies developed, ancestor ven-
eration was reconfigured to legitimize and sanction the power and status of the new elites, who
claimed closer proximity to important ancestors. The same pattern might be expected for third-
millennium Syria, but more evidence will be required to support or reject such a proposition.
If communal beliefs and practices were transformed into elite ideology, it will be appropriate
to explore how and why this process occurred; one might propose that individuals striving for
power either co-opted — or themselves served as — religious specialists who could assist in
the project (McAnany 2001).

While elite ancestor veneration can be used to reinforce authority, some ancestors may not
retain their exalted status over the long term. Tombs 3 and 5 at Umm el-Marra are distinct from
the other tombs in that they were seriously disturbed, robbed of non-ceramic artifacts, and had
their entrances blocked. I have hypothesized (Schwartz et al. 2006) that these phenomena are
material manifestations of intentional desecrations meant to put the tombs out of commission,
perpetrated by persons who wanted to sever the connection between the living community and
the persons buried in the tombs. Presumably such an event occurred as the result of power
shifting between conflicting factions, families, or powerful individuals. This is a process that
Arlen and Diane Chase have termed “transformational reentry” in their work on Maya elite
burials (Chase and Chase 2005). Had these disturbances been the act of ordinary robbers, one
would not expect the thieves to have carefully blocked the entrances after they left. Had they
been the result of reverential removal of bones for relocation elsewhere, such indiscriminate
smashing of pottery or the retention of so much skeletal material would not be expected. !
While it is usually assumed that disturbance of wealthy graves was an act of avarice on the part
of robbers, we should be alert to the possibility of deliberate desecration for political or social
reasons.?”

19 An alternative scenario might be posed, however, such
as robbers burglarized the tomb, then the tomb entry was
blocked by authorities in order to prevent further distur-
bance. Blocking access to the tomb would impede future
rituals of veneration taking place inside the tomb, but
perhaps a looted tomb was considered to have been di-
vested of its spiritual power.
20 Ancient Near Eastern rulers often feared the distur-
bance or removal of their remains after death, as the fu-
nerary inscription of Eshmunazar of Sidon (fifth century
B.C.) makes clear:
“... Whoever you are, ruler and (ordinary) man,
may he not open this resting-place and may he not
search in it for anything, for nothing whatever has
been placed into it! May he not take the casket in
which I am resting, and may he not carry me away

from this resting-place to another resting place!
Even if people goad you, do not listen to their talk,
for any ruler and any man who shall open this rest-
ing-place or who shall take up the casket in which
I am resting or who shall carry me away from this
resting-place — may they not have a resting-place
with the shades, may they not be buried in a grave,
and may they not have son and seed to take their
place! ...” (Pritchard 1969: 662).
For an example of the robbing of a royal tomb by a later,
hostile, dynasty, see the removal of bronze objects from
the tomb of Iahdun-lim by the agents of ITasmah-Addu in
early second-millennium B.C Mari (Ziegler 2000:17).
This is not a case of tomb desceration for ideological
reasons, however, but for the purpose of manufacturing
weapons from the recycled bronze.
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According to James Whitley (2002), who warns of “too many ancestors,” archaeologists
have been too quick to employ ancestor veneration to explain patterns in their data. While this
may be true for prehistoric Europe, ancestor veneration is probably far from the point of over-
use for early Near Eastern complex societies, given textual evidence that indicates that ances-
tor veneration was of substantial importance (Katz this volume). Nevertheless, hypotheses of
ancestor veneration should be tested carefully before they can be accepted. A weakness of our
present interpretation, for example, is the assumption that the veneration of elite ancestors took
place at their tombs. It is not clear from the Ebla texts that such rites were conducted at the
ancestral tombs, and the Mesopotamian textual record is similarly vague (Katz this volume;
Richardson 1991-2001).2!

SOCIO-HISTORICAL CONTEXT

The evidence from Umm el-Marra and sites in the Euphrates valley has revealed that the
building of ostentatious and conspicuous intramural funerary monuments was common in the
third quarter of the third millennium B.C. in western Syria. This period marked the first flores-
cence of urban, complex society in the region, including the advent of hierarchical political
systems dominated by kings and associated elites, as noted in detail in the texts from Ebla,
Mari, and Beydar. When rulers die, the social order is threatened, all the more so if the ruler
has become a symbol of the unity of the polity. This danger is particularly acute when the in-
stitution of rulership is relatively new (Morris this volume). One way to counter this challenge
is to keep the rulers, and the symbolism associated with them, present among the living even
after death (Kertzer 1988: 18). Such a practice smoothes the transition to the next ruler, and
the visibility and rituals associated with ancestral rulers assist in legitimizing the existing elite.
As a result, elite funerary ostentation, visibility, and ancestor veneration are typically associ-
ated with newly emergent or unstable political systems (Metcalf and Huntington 1991; Parker
Pearson 1999: 87; Childe 1945). However, once the new political order is well established, the
need for funerary ostentation often declines, resulting in “cycles of ostentation” (Morris 1992).
Perhaps the decreasing size of the tombs in the Umm el-Marra mortuary complex (from Tomb
6, the largest, to the smaller Tombs 3 and 4, to the smallest Tomb 1) can be understood in this
context: as the power of the elite was more solidly established, less energy could be expended
on their mortuary monuments.

The disappearance of conspicuous intramural elite tombs in the last quarter of the third
millennium is presumably associated with the instability and decentralization that occurred in
this period, when many cities were abandoned or lost their centralizing functions (Akkermans
and Schwartz 2003: 282—-87; Cooper 2006a—b). The causes for this “collapse” have been much
debated and include such variables as climatic desiccation, human-induced environmental
degradation, and military depredations from the Sargonic dynasts of southern Mesopotamia.
Not all urban-based rulership disappeared, as is evinced by the evidence from Ebla, but no
ostentatious and conspicuous funerary monuments are associated with the rulers who retained
authority. If this pattern is not the result of the vagaries of archaeological discovery, it might
be attributed to the rulers’ lack of resources, the absence of competition with other kings over

2l At Emar in the Late Bronze Age, ceremonies during  (Fleming 2000: 85-86). Fleming suggests that these ac-
the month of Abi included a ritual conducted “at the gate  tivities concern rituals honoring deceased ancestors. If so,
of the grave” concurrent with the presentation of offer-  this would be provide a rare instance of a text specifying
ings to abu shrines at the palace and in various temples  rituals of ancestral veneration transpiring at a tomb.
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mortuary display, or a lessened need to legitimize authority, the institutions of rulership having
been in place for many centuries.

When large, hierarchical polities reappear in profusion in the early second millennium, evi-
dence for conspicuous funerary ostentation continues to be lacking (cf. the Ebla “royal” tombs,
well provisioned but underground below the Western Palace floors; Matthiae 1997a). Despite
the need to solidify their rule, the new Amorite rulers of the second millennium employed oth-
er means of legitimization. That they did not completely ignore their precedessors is clear from
the institution of the kispum, a feast held in celebration of deceased rulers,?? but the construc-
tion of conspicuous funerary monuments is only one of a set of choices that the Amorite rulers
would have had available for the purposes of legimitizing and strengthening their rule.

GENDER

In the Umm el-Marra tombs, there is little or no gender-specificity with respect to objects
and their association with bodies of different sexes. Almost every object type is associated with
individuals of either sex (e.g., beads, ivory hair ornaments, toggle pins, headbands, frontlets,
bracelets, and shell discs). An important difference between the sexes is manifested, however,
in the best-preserved Tombs 1 and 4: adult females have much larger collections of objects, es-
pecially those of precious materials, than men. Curiously, this same pattern can be observed in
lists of objects meted out by the Ebla palace for use in the funerals of high-ranking individuals,
objects that are often the same types as those found in the Umm el-Marra tombs (Archi 2002).
One might suggest that such a pattern indicates higher status or power for women, were it not
for much additional textual data from Ebla that suggest otherwise: men are the primary ac-
tors in the public realm. Women’s grave finery may have conveyed associative status (Parker
Pearson 1999: 99), intended to communicate the power and wealth of male relatives or fami-
lies. Perhaps women wore elaborate and attention-getting jewelry — in life and in death — in
order to mark their status as “possessions” of men or their availability for that status. Further
development of this important issue will be reserved for another context, but it should be noted
that the earlier hypothesis of high-ranking women buried above lower ranking men in Tomb 1
(Schwartz et al. 2003) is weakened by the evidence from Tomb 4 that indicates that high-rank-
ing women were generally buried with more grave wealth than high-ranking men.

BURIAL AS RELIGIOUS CEREMONY

As John Robb (this volume) observes, mortuary ritual is not only about politics, despite
the archaeological focus on the latter variable.”> At Umm el-Marra, the tomb contents allow
for possible inferences on burial ritual as religious ceremony, but it must be acknowledged that
these inferences will largely be preliminary and speculative.

Given Near Eastern textual sources as well as diverse data from other regions, we might
expect the tomb contents to include, in addition to the physical remains of the deceased, per-
sonal belongings of the deceased, provisions intended for the afterlife, gifts for deities of the

22 In contrast to elite veneration of the third millennium  of authority in the early second-millennium Amorite-
that honored specific rulers, the kispum celebrated previ-  ruled polities.
ous kings as a collective body. Porter (2002b) suggests 23 Winter (1999: 230) tellingly observes that ritual and

that this trend denotes a shift from exclusionary power at  the archaeology of mortuary practice are rarely explicitly
third-millennium sites like Ebla to a more corporate form connected.
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netherworld, or the remains of ritual performances taking place at the tomb (Winter 1999; Katz
this volume). The most abundantly attested object type in the Umm el-Marra tombs is pottery,
with many scores of vessels included in the tombs that did not suffer serious disturbance.?*
As in other well-furnished Early Bronze Age Syrian tombs (see, e.g., Porter 1995), there is a
marked diversity of vessel types and shapes: cups, bowls, small and large jars, and, in Tomb 1,
large storage vessels. Both “common” wares and luxury wares are in evidence. The one major
category conspicuous in its absence is cooking ware, with the exception of a large bowl from
Tomb 4. One presumes that the vessels originally contained foodstuffs and potable liquids, and
it might be posited that the vessels were included in order to provide food and drink for the de-
ceased individuals in the afterlife, installed at the time of the funeral or added gradually in later
years.?> Contemporaneous Near Eastern texts underscore the importance of providing deceased
ancestors with food and drink for their sustenance in the afterlife. Unfortunately, they usually
fail to indicate where such offerings are to be placed, or whether the funeral should include a
substantial provision of such materials (Katz this volume).

It is also possible that the ceramic vessels, including vessels for storing, presenting, and
consuming food and drink, represent remnants of a funerary banquet or banquets (Forest
1987). Feasting has been recognized as an important mode of social integration as well as ex-
clusion in early complex societies and has often been observed in funerary contexts (Pollock
2003; Bray 2003). In Syro-Mesopotamia, the kispum feast attested in the second millennium
B.C. was held in honor of ancestors, usually deceased kings; the locus of these feasts is ambig-
uous (Tsukimoto 1985). The banquet termed the marzeah in Ugaritic and biblical sources also
appears to have a mortuary connection but is unlikely to have taken place at the tomb (Lewis
1989).

In third-millennium Syria, the discovery of numerous “champagne vessels” in the
monumental Tomb 302 at Jerablus Tahtani has been interpreted to reflect a mortuary feast
(Peltenburg 1999).2° Similar evidence has not yet been produced from Umm el-Marra. While
the numerous ceramic vessels in the tombs might be interpreted as the remains of a feast, there
is no reason to prefer this interpretation over an understanding of the vessels as being intended,
along with their contents, for use in the afterlife. Although the segments of animals found in
the Umm el-Marra tombs are probably to be understood as joints of meat, it is difficult to judge
whether these are the remains of a feast or provisions for the afterlife; certainly, the inclusion
of entire animals in tombs cannot be understood as banquet leftovers.?” The only substantial
hint of funerary feasting at Umm el-Marra is supplied by the oversized cooking ware bowl
in the southeast corner of Tomb 4, suggestive of communal consumption (Bunimovitz and
Greenberg 2004 ).

24 Even Tomb 3, which was much disturbed, contained
sixty-two reconstructable vessels.

25 In two cases, vessels placed directly on or near the
body might supply further support for the provision of
the deceased with food or drink for the afterlife: in the
lower level of Tomb 4, Skeleton E, although disturbed,
had a small cup lying next to the mouth of the skull, and
Skeleton B in the upper level of the same tomb had a
small ribbed conical cup lying smashed on the chest.

26 Evidence of feasting has also been inferred in the lav-
ishly furnished royal hypogeum of mid-second-millen-
nium B.C. Qatna (al-Maqdissi et al. 2003 ). However, an-

imal bones found beneath stone benches in room 1 might
also be understood as joints of meat placed in the tomb
for the consumption or use of the deceased individuals.

7 The faunal remains in the Umm el-Marra tombs were
analyzed by Jill Weber, who reports that there are no cut
marks visible on the whole animals (sheep/goat in Tomb
6, bovid in Tomb 3), making it unlikely that they were
eaten. Cut marks are visible on the joints of meat, but
the marks appear to be from dismemberment, not fillet-
ing. Animals represented in the tombs include sheep/goat
(usually the most common type), cattle, dog, equid,
goose, duck, hare, pig, fox, weasel, frog, and shrew.
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The ceramic vessels from Tombs 5, 3, 4, and 1 and a small number of silver vessels from
Tomb 4 include examples of spouted jars, which corroborates the importance of the pouring of
liquids and, presumably, of libations in tombs inferred elsewhere (Winter 1999; Porter 2002b:
21). Among the spouted vessels found in Tomb 3 and in both levels of Tomb 4 are one example
each of a squat spouted jar with a corrugated shoulder and a spouted jar with a tall ridged neck,
a rim with an interior groove to accommodate a lid,?® and a long spout (fig. 3.7:4-5). Although
they could have contained materials intended for consumption in the afterlife, it is tempting to
see these vessels as a set used for the pouring of liquids in funerary rituals. Winter (1999) has
proposed diverse uses for spouted vessels in funerary contexts in Mesopotamia, including liba-
tion, washing of the corpse, and ritual hand washing.?’ The latter entailed the pouring of water
over the hands of funerary participants into a smaller vessel catching the water, a ceremony
that may have been intended to purify the funerary participants after their contact with death.°

The spouted vessels found in association with the equid sacrificial installations (fig. 3.7:1-
3) also suggest the importance of the ritual pouring of liquids. Whether this consisted of liba-
tions of potable liquids, the collection and pouring out of the animals’ blood, or another use
remains to be determined. It might be noted that the ceremonies of equid sacrifice associated
with the conclusion of treaties in early second-millennium B.C. Syria were accompanied by
drinking an unspecified beverage from a cup (Lafont 2001: 266).

In Tombs 4 and 1 are found numerous examples of small ceramic “Syrian bottles,” of-
ten thought to have served as containers for perfumes, oils, or unguents (Mazzoni 1994). In
Mesopotamia, funerary ritual may include the anointing of the corpse with oil (Gadotti 2005:
291) as well as applying sweet oil to the hands of the funeral participants (Katz this volume).
The association of Syrian bottles with the bodies in Tomb 1 may add support to an interpreta-
tion of their having been used for anointing the corpse, although the Syrian bottles in Tomb 4
are not found directly on the bodies. If the Syrian bottles, spouted vessels, or other receptacles
are to be interpreted as vestiges of funerary ritual, they were presumably left at the grave and
not used for subsequent purposes by the survivors due to ritual or religious reasons.

Apart from pottery, objects found in the tombs include bronze weapons and ornaments,
basalt miniature tables and a grinding implement, ornaments of shell and stone, cockle shells
containing kohl, a pair of shell and stone eye inlays, and objects of precious materials such as
gold, silver, and lapis lazuli. The objects of precious materials are primarily items of personal
adornment (e.g., bracelets, torques, beads, pendants, headbands, toggle pins). Such objects
may have been possessions of the deceased individuals in life, items specifically reserved for
funerals, or objects intended as gifts to netherworld deities. At present, it is difficult to select
which of these options, if not others, seems most apt. In several cases, the ornaments were
worn on the body (e.g., the pendants, cylinder seal, and beads on Skeleton A in Tomb 1),
but in others the ornaments were found in a group adjacent to the body (e.g., Skeleton B in
Tomb 1, Skeletons B and F in Tomb 4).

28 A Syrian bottle with the same kind of rim was found
in the upper layer of Tomb 4 (Schwartz et al. 2006,
fig. 27:4).

2% Mesopotamian texts often refer to the importance of
survivors pouring water as part of their duties in caring
for their deceased relatives, although it is not specified
whether this act takes place in the tomb (Bayliss 1973).
See also the use of oil for ritual purification of members

of the family after the death of a relative, attested in the
Ebla texts (Biga 2003: 351, 353).

30 One squat spouted jar with a corrugated shoulder from
the lower level of Tomb 4 contained a small cup inside,
as did several jars without spouts, indicating that the two
vessel types were used together, perhaps in ceremonies
of ritual hand washing.
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In addition to jewelry of precious materials, the Umm el-Marra tombs also contained small
numbers of silver vessels: one example in Tomb 1 (lowest level) and seven in Tomb 4 (upper
level; figs. 3.9, 3.10:1-7). In Tomb 4, five of the vessels were deposited together with a large
number of ceramic vessels in the northwest part of the tomb, while a silver (fig. 3.10:3) and a
bronze bowl (fig. 3.10:8) were found by themselves in the area between Skeletons B and C,*!
a silver bowl was located in the soil above Skeleton C, and a goblet and two silver cup frag-
ments were situated below Skeleton C. It appears, therefore, that the vessels were not placed in
the tomb as a discrete set and, in the majority of cases, they were installed in the tomb together
with pottery vessels.?? It is curious that the silver vessels found in Tomb 4 are so small — per-
haps only small quantities of precious liquids (perfumes, oils?) were being used with them.

Other objects found in the Umm el-Marra tombs pose similar questions of interpretation
and function. The three miniature basalt tables in the lower level of Tomb 4 associated with
Skeletons E and F might be understood as implements for grinding cosmetics, perhaps in-
tended to provide a luxurious existence in the afterlife. Bronze weapons found in Tombs 1, 4,
and 6 may be personal possessions, markers of manhood (although a spearhead was possibly
associated with the female Skeleton B in the upper level of Tomb 4), provision for life in the
underworld, or some combination of the above. Three bronze pegs were deposited in the upper
level of Tomb 4 at some distance from the skeletons, and Sally Dunham has suggested the pos-
sibility that they are linchpins, perhaps substitutes for wheeled vehicles intended to convey the
deceased in the afterlife (Schwartz et al. 2006).

Apart from portable artifacts in the tombs, one can observe that evidence from Tombs 1,
4, and 6 indicates that adults in primary interments were provided with rectangular coffins or
receptacles for the body made of organic or other materials, sometimes coated with lime plas-
ter. The secondary burials in both levels of Tomb 4 also bear indications that the bones had
originally been placed in a box or container of organic materials. When evidence survived, as
in Tombs 1 and 4, the bodies of primary interments were oriented approximately east—west,
with the head facing west. In each well-preserved primary interment (Tomb 1 Skeletons A-D,
Tomb 4 Skeletons A-B), the legs were flexed, as well as one or both of the arms.

It is to be hoped that the acquisition of more data from the Umm el-Marra mortuary com-
plex as well as further analysis of data already collected will help to refine and expand our
understanding of the rituals performed at that complex. However, the discernment of meaning
and religious belief from material remains will always pose special challenges, and we are
likely to understand only a fraction of the funerary behaviors and meanings involved in the
creation and maintenance of the Umm el-Marra complex.

EQUID INSTALLATIONS AND INFANT INTERMENTS

The striking incidence of installations with the skeletons of equids, other animals, and hu-
man infants provides further evidence of the richness and peculiarity of the mortuary behavior
at Umm el-Marra. While texts have already indicated the symbolic and social significance of
equids in mid-third-millennium Syro-Mesopotamia ( Archi 1998; Oates, Oates, and McDonald
2001: 286), the Umm el-Marra data provide an unexpected material manifestation of this
phenomenon. Presumably the interment of these animals and infants was associated with the
ceremonies conducted in honor of the people buried in the adjoining tombs. The animals might

31 The silver bowl rested on the tomb floor facing up, 32 See Salje 1996 on the possibility of drinking sets of
while the bronze bowl faced down. metal vessels identified in Mesopotamian tombs.
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have been employed for sacrificial offerings to deities or ancestors, or they may have been
understood as transportation in the afterlife. One may also note the sacrifice of equids at the
conclusion of treaties in early second-millennium Syria (Lafont 2001), which, while not from
a funerary context, indicates the continuing ritual role of equids in Syrian society.

Whatever their intended function, it is likely that the ritual importance of equids was con-
nected to their association with the elite and their role as animals of prestige (Schwartz et al.
2006).3* Their sacrifice would have provided an illustration of the wealth, power, and elite
status of the associated deceased individuals and their survivors. The presence of the equid
installations at Umm el-Marra provides us with an opportunity to consider the symbolic role of
animals in early Syrian complex society, as opposed to the usual archaeological focus on their
role as a source of food (Zeder 2003) or labor.

The inclusion of babies in features otherwise comprised of animals also requires explana-
tion. It may be that it was deemed appropriate to include the bodies of infants together with
sacrificed animals as part of the rituals honoring the high-ranking humans buried in the nearby
tombs. The infants may have died of natural or other causes and then were inserted in the in-
stallations. Given the apparently sacrificial nature of the animal interments, there is also the
possibility that the infants had been ritually killed. The killing of persons to accompany the
burials of elite persons is often practiced in early complex societies, especially in newly emerg-
ing states like Shang China and First Dynasty Egypt, at least in part as a dramatization of the
power of the new social order. Why infants and not individuals of more advanced ages were
interred here remains to be ascertained. Perhaps they were understood as particularly efficient
messengers to the supernatural world, as was the case with the Inca, where sacrificed children
acquired power for the living by forging a stronger link with the spirit world (Kamp 2001).
According to Stavrakopoulou (2004: 294), child sacrifice in biblical contexts was sometimes
undertaken as a way to ensure assistance from deceased royal ancestors.

UMM EL-MARRA AS MORTUARY CENTER

Recently, Anne Porter (2005) has raised the possibility that Tell Banat, despite its monu-
mental tombs and public buildings, was not a political center but instead served as a specialized
mortuary site for elites based elsewhere. Can the same interpretation be advanced for Umm
el-Marra? The textual evidence from Ebla may indicate that some kings of Ebla were buried, not
at Ebla itself, but at another location (Archi 2001: 5), although the archaeological evidence has
disclosed a possible royal hypogeum deep below the Ebla Palace G (Matthiae 1997b). Members
of the elite might have been interred at some distance from their place of residence for reasons
that could be social (e.g., a familial place of origin), political (e.g., burial at the spot where
highly respected earlier members of the elite were interred), or religious (e.g., a location with
particular sacred resonance), among others. The fact that the Umm el-Marra acropolis is domi-
nated by a mortuary complex in the third quarter of the third millennium, as opposed to a palace
or temple, might support the identification of the site as a specialized center for elite mortuary
interment. However, the number of sites of diverse size and character with similar elite intramu-

3 An extensive discussion of the equid installations is each interred in Installation B, one is reminded of the

in preparation by Jill Weber, who has proposed that the  proposal to sacrifice puppies instead of donkeys at the

equids are donkey-onager hybrids (Schwartz et al. 2006:  conclusion of a treaty, attested in the Mari documents of

633-34). With respect to the two sets of three puppies  the early second millennium B.C. (Charpin 1993: 182—
86).
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ral tombs (e.g., Jerablus Tahtani, Ahmar, Banat, Bi“a, Mari) suggests that the practice of inter-
ring high-ranking individuals in intramural tombs was not restricted to specialized sites but was
relatively common in the mid—late third millennium B.C. in western Syria.

A MIDDLE BRONZE AGE MONUMENT: THE PERSISTENCE OF MEMORY

Although tombs were no longer built in the Acropolis Center at Umm el-Marra by the end
of the third millennium, the special character of the area is again evident in the early second
millennium B.C., the Middle Bronze Age, after a period of instability if not the total desertion
of the entire site (Schwartz et al. 2003). In the early second millennium, a very large and un-
usual round stone platform termed Monument 1, subsequently much disturbed, was built above
the area of the third-millennium tombs (figs. 3.11-12).%

The function of Monument 1 is uncertain, with little non-ceramic artifactual material as-
sociated with it except for a fragmentary agate double-eye bead found in debris just to the
north of the structure (fig. 3.13). However, the monument’s unusual character, scale, central
location, and proximity to the third-millennium mortuary complex indicate its special status
and probable communal and ritual significance. The construction of a monumental edifice
above the Early Bronze tombs in the Umm el-Marra Acropolis Center implies a persistence,
or perhaps revival, of memory of the special character of this part of the site. It is not unlikely
that the Middle Bronze Age rulers were referring to earlier predecessors to help legitimate their
authority.®® Alternatively, they may have intended to expunge the memory of the third-millen-
nium rulers by sealing off the area of their tombs: “the more total the aspirations of the new
regime, the more imperiously will it seek to introduce an era of forced forgetting” (Connerton
1989: 12).36

CONCLUSIONS

The evidence from Umm el-Marra thus far suggests that funerals and tombs provided an
important milieu for newly emerging elites of mid—late third-millennium Syria to represent
and reinforce their authority. The physical presence of earlier ancestors in the center of the
community and the rituals venerating them provided legitimacy for their descendants, while
the utilization of social memory helped to sanction elite control and naturalize social hierar-
chy. Together with evidence of ancestor veneration is its opposite, the intentional desecration
and sealing up of certain tombs, presumably as the result of political changes and animosities
within the elite sphere. We may infer, therefore, that elite power was not monolithic at Umm
el-Marra but could be characterized by conflict and competition.

After the tombs fell out of use, the mortuary complex itself became an object of memory,
or the obliteration of memory, when Monument 1 was built on top of it in the early second mil-
lennium B.C. In this period, the Acropolis Center was again a sacred landscape, although its
meaning and attendant rituals had probably changed.

3* If the curving edge of the feature as currently exposed 3¢ It is also possible that the builders of Monument 1
can serve as a guide, the monument would have a diam-  made use of a high point on the site and were not con-
eter of ca. 37 meters. cerned with (or aware of) the significance of earlier
3 As a possible analog, one can cite the reverence shown  structures.

by the Greeks of the Iron Age toward tombs of the

Mycenaean period (Antonaccio 1995).
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I have no doubt oversimplified the actions and ideas of the people in question and may
have attributed more shrewdness and intentionality to the Syrian Bronze Age elites than they
deserve. I might be overly cynical about their motivations as well. We tend to think of ancient
rulers, as René Girard (1987: 54) disapprovingly remarked, as “glorified gang-leader[s], sup-
ported by pomp and decorum, capable of dissimulating [their] origin with deft propaganda
concerning ‘divine right.”” The reality may well have been much more nuanced and driven by
historical specificities. It is also difficult to gauge how successful the dissemination of elite
ideologies really was; rituals and ideologies of resistance may also exist (Kertzer 1988: 2),
but they are more difficult to discern in the archaeological record than wealth-laden funerary
monuments.

999
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Figure 3.3. Acropolis Center Excavations, Umm el-Marra

Figure 3.4. Ostrich Shell Inlays, Tomb 4 Lower Level
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Figure 3.5. Inlay Statue Eyes, Tomb 4 Lower Level

Figure 3.6. Tomb 4 Upper Level (note vessels at higher elevation, lower left).
Test Trench at Lower Right
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4 5

Figure 3.7. Spouted Vessels from Installation B (1), above Installation D (2), Installation D (3),
and Tomb 4 Upper Level (4-5)

Figure 3.8. Installation D, Looking East
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Figure 3.9. Silver Vessels from Tomb 4 Upper Level
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Figure 3.10. Silver (1-7) and Bronze (8) Vessels from Tomb 4 Upper Level
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Figure 3.11. Monument 1, Looking Southwest. Portions to South (upper left)
Previously Excavated and Removed

Figure 3.12. Monument 1, Looking East
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Figure 3.13. Agate Double-eye Bead Found North of Monument 1
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We can sometimes learn a lot from the terminology used by disciplines such as archaeology,
especially in relation to their intellectual development. Some terms are very much of their time but
persist in usage because they have become embedded in thought or institutionalized. Other terms
take on different meanings or find different contexts as the intellectual climate changes. An ex-
ample of the first would be the Three Age system: few would argue that the term “Neolithic” now
serves any purpose in guiding detailed research, given the questions we ask about early agricultural
societies, but it is still used for broad, classificatory purposes (e.g., Neolithic Britain/Europe). Ref-
erence to “mortuary rituals” or “mortuary practices” is rather different; in the case of the former,
the rituals that have been studied in the main relate to the disposal of the body and what this can tell
us about past societies, while “mortuary practices” is a term used in archaeology since the 1960s
to refer to more or less the same activities, avoiding the restriction to just “burial practices” (one
way of disposing of the dead body) while downplaying the “ritual” side. “Mortuary practices” also
have taken on a slightly different meaning with the advent of practice theory or structuration theory
in archaeology since the 1980s, the emphasis now being on the social practices involved in dealing
with death and how these might change through time.

The study of ritual in archaeology is one of those topics that has gone through cycles of popu-
larity, perhaps in relation to the popularity of more materialist or idealist philosophies and theories.
Nilsson Stutz (2003: 18-55) traces the development of different theoretical approaches to the
study of ritual in anthropology and how these have influenced archaeology: the Durkheimian focus
on ritual’s function in maintaining “communal solidarity” through the expression of social ideals
was followed by “neo-functionalist” approaches that argued for a role of ritual in maintaining so-
cietal adaptation to its environment. Next, Nilsson Stutz outlines the structuralist approaches that
emphasized the history, contents, and meanings of the rituals themselves and how their symbolic
communication was central to the reproduction of social relations. Finally, Nilsson Stutz turns to
approaches that pay less attention to the meanings of the rituals and more to their practice(s) and
how such practice(s) is/are determined by, but determining of, the structure of rituals and, like
other social practices, of society as a whole. Equation of these different approaches with different
stages in the intellectual development of archaeology is inevitably crude, but broadly Nilsson Stutz
ties in functionalist approaches to processual archaeology, and structuralist and practice theory ap-
proaches to post-processual archaeology.

69
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I do not wish to engage here in a detailed discussion of this intellectual history of ritual, nor of
how anthropological “leads” have been followed by archaeologists of different theoretical persua-
sions. All I would propose is that attitudes towards the study of ritual in archaeology have ranged
widely, from being thought to be unfeasible (Hawkes 1954), epiphenomenal (Binford’s 1968 ref-
erence to “palacopsychology”), and possible without ethnographic/historical sources (Howey and
O’Shea 2006) to inevitable given the presence of ritual as practice in everyday lives (Bradley
2005). The current focus on ritual as practice and performance, materialized in archaeological
evidence, and a central part of cultural transmission, rather than a search for meaning and past be-
liefs, owes an explicit debt to non-archaeological authors such as Bloch (1989), Bell (1992, 1997),
Humphrey and Laidlaw (1994), Connerton (1989), and Sahlins (1976, 2000).

When it comes to the study of the rituals associated with death, this focus on practice, both in
terms of action and in terms of the underlying ideas of practice/structuration theory (e.g., Bourdieu
1977; Giddens 1984), brings a different meaning to the term “mortuary practices” (as pointed out
above), while it is also asserted that processual archaeology “did not notice that problematizing
how ritual works should be the fundamental step in analysing mortuary practices” (Nilsson Stutz
2003: 119). According to this critique, processual approaches to mortuary analysis (e.g., Brown
1971; Binford 1971) bypassed ritual in the pursuit of reconstructions of social structure. The ar-
gument here is that this “dash for structure” meant that these archaeologists “failed to take into
account consideration that ritual can distort, idealize, manipulate, and mask the ‘reality’ of social
relationships” (Nilsson Stutz 2003: 119). Mortuary rituals and burials may be used, as Bloch and
Parry (1982: 35) put it, “to construct an idealised material map of the permanent social order.”

This argument has been part of archaeological discourse for the last two decades (e.g., Hodder
1980, 1982; Parker Pearson 1982), so much so that it appears to have become axiomatic in any
study of the disposal of the dead. It is also worth noting that an emphasis on the study of this dis-
posal in the context of other evidence for past social relations has also been evident, if not widely
practiced, over a similar period of time (e.g., Parker Pearson 1984). My approach in this paper de-
pends upon the basic argument that the process of archaeological inference of past social relations
from the material traces of social practices is more dialectical (Lull 2000b: 579) than linear. By this
I mean that we do not simply develop direct inferences of past social relations from the preserved
traces of past mortuary rituals. Instead we move back and forth on one side between the culture and
biology of the dead (e.g., how far are our inferences on social differences based on graves, grave
goods, etc., supported by biological differences of age, sex, diet, and health as seen in the dead
themselves) and on the other between the material traces of the living and the dead (e.g., how far
are the range and intensity of differences seen in mortuary practices matched by differences in the
social relations of production seen in settlements and everyday life?). In this way of working, any
groupings identified in analyses of the culture and biology of the dead are what Lull (2000b) calls
“social hypotheses” rather than social facts.

For archaeologists there is an issue of scale, whether in time or space. If we take the unit of
analysis for mortuary practices as being the cemetery, and as such, as representative of a commu-
nity (although this is clearly not always the case), we have to situate our “social hypotheses” within
the larger, regional scale of the social networks and systems within which the local communities
exist and reproduce. This enables us to deal with questions as to the extent to which local mortuary
rituals are expressive of wider social relations and identities. The search for meaningful patterns,
using both cultural and biological data, by quantitative analyses of cemeteries which may contain
several hundred burials deposited over hundreds of years, makes the assumption that the symbolism
of social relations and identities through this length of time remains unchanged (Chapman 2005).
As O’Shea (1984: 14) has put it, “a short use-life minimises the potential for diachronic change,



MORTUARY RITUALS, SOCIAL RELATIONS, AND IDENTITY IN SOUTHEAST SPAIN 71

but may provide an insufficient sample for meaningful analysis, whereas the large cemetery, ideal
for social analysis, often has the greatest potential for diachronic distortion.” Furthermore, if we are
to evaluate “social hypotheses” from mortuary practices against archaeological evidence for social
relations of production in settlements, then we need to be using comparable chronological scales.

This approach is important for two reasons. First, it enables archaeologists to deal effectively
with the ritual “screen” though which we try to perceive the social relations and interest groups
(i.e., structure and identity) of past communities. The actual material traces of those mortuary
rituals are often limited to the final stage of interment, but there is still potential for the infer-
ence of mortuary and other ritual practices, involving both the dead and the living, from material
remains in the archaeological record (e.g., Bradley 2005). Secondly, this dialectical approach is
particularly important in contexts in which there is hereditary or institutionalized inequality, what
archaeologists have variously called chiefdom, stratified, or state societies. Archaeological evi-
dence lends itself well to inferences on production and consumption, on who was producing what
and for whom, or who was being supported by, and in turn exploiting or appropriating the labor
of, others. Such societies have been a focus of interest among archaeologists since the last quarter
of the nineteenth century, when the conspicuous consumption of wealth in burials was revealed in
both the east (e.g., the shaft graves of Mycenae) and west (e.g., the Argaric Bronze Age burials
of southeast Spain) Mediterranean basins. In both areas there was, and is, also good evidence for
activities of production and consumption within settlements. I would argue that we have still to
exploit fully the potential of such evidence from both funerary and domestic contexts in the infer-
ence of both social structure and identity in the past. The rest of this paper tries to show how this
potential is being exploited in southeast Spain.

DEATH AND LIFE IN THE BRONZE AGE OF SOUTHEAST SPAIN

Major changes took place in settlement location, architecture and layout, material culture, and
the disposal of the dead in southeast Spain at ca. 2250 B.C., initially focusing on the Vera basin but
then expanding over an area of nearly 50,000 square km of what are today the provinces of Alm-
erfa, Granada, Jaén, and Murcia (see Chapman 1990, 2003). In archaeological terminology these
changes mark the transition from third-millennium B.C. Copper Age groups to the Argaric group
of the Early Bronze Age. Debate centers on the nature of Argaric society and the extent of political
authority, between those who regard it as being comparable to so-called tribal or chiefdom socie-
ties and those who make a case for the existence of an early state society (as debated in Lull and
Risch 1995; Gilman 2001; Chapman in press). Instead of debating this broader issue, I focus on
how the burial evidence has been studied and then show how social hypotheses based on this evi-
dence are being evaluated against data on production and consumption from settlement contexts.

During the third millennium B.C. the disposal of the dead that is preserved in the archaeologi-
cal record took place by collective inhumation in megalithic tombs located outside of settlements.
Although our knowledge of the mortuary practices relies on variable evidence from excavations
carried out mainly in the late nineteenth and early twentieth centuries (Leisner and Leisner 1943),
it is sufficient to support the inference of interment of kin-based groups, with individual recogni-
tion largely denied in favor of the group (e.g., degrees of disarticulation of the dead, non-associa-
tion of artifacts with particular individuals) and rituals taking place in defined areas outside (e.g.,
in forecourt areas, small enclosed spaces on the outside of tomb mounds, and/or associated with
individual/pairs/lines of standing stones) as well as inside the tombs (for discussion, see Chap-
man 1990: 178-95; Micé 1993). There is no evidence at present for any ritual activity associated
with the dead inside the settlements and no evidence on the disposal of people not included in the
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megalithic tombs. Such monumental tombs and their external rituals were visible, especially when
the tombs were grouped into cemeteries (as at Los Millares), located on prominent points in the
landscape, and eternal (even though some tombs may have gone out of use and been sealed, the
settlements with which they were associated were occupied for a period of up to eight hundred
years), and as such a part of the identity and social memory of local communities (see Chesson this
volume). Differences in the size and artifactual contents of these tombs are interpreted in terms of
the activities of competing groups such as lineages.

It is not possible to relate particular tombs and their dead to households within the settlements.
Where domestic structures have been excavated, there is little evidence to suggest major differ-
ences in access to production or the instruments of production and no evidence for such differences
in storage capacity between households. In the cases of metallurgy and flint-working, there is
evidence for production within specialized areas (Chapman 2003: 126) and it has been proposed
that craft specialization was present for flint-working (Ramos 1998) although not for metallurgy
(Montero 1993). In the case of the latter, specialized production areas may have as much to do with
the needs, and indeed dangers, of the activity. Even if craft specialization is inferred, this need not
imply that third-millennium Copper Age societies were somehow more “complex” or had heredi-
tary inequalities, as Perles (1992) and Vitelli (Perles and Vitelli 1996) have argued persuasively
for early agricultural societies in Greece.

The emergence of the Argaric group in ca. 2250 B.C. is marked by a shift from this collective
inhumation in megalithic tombs outside of settlements to intra-mural, individual (sometimes dou-
ble and even triple) disposal in artificial caves, pottery urns, stone cists, and pits. The containers for
the dead are no longer visible and eternal parts of the cultural landscape outside of settlements, but
hidden beneath the floors and behind the walls of domestic structures (although there are examples
of Argaric interments in megalithic tombs; see Chapman 1990: 196), or, as in the Copper Age,
disposed of in ways which have left no material traces (Chapman 1990: 200). There is no evidence
for the rituals of the dead apart from final interment and that, as in the Copper Age, was hidden
from public view. But with the exception of double (and possibly triple) burials in the same con-
tainer (Castro et al. 1993/94; Lull 2000b), interment was in one stage and there was no subsequent
processing of body parts and bones after decomposition.

The concentration of items of high social value with a comparatively small number of Argaric
burials has provoked inferences of “chiefs,” or some kind of stratified society, since their discovery
in the 1880s. While early studies focused on wealthy, individual burials, Lull (1983) proposed the
existence of a series of ranked social groups, with evidence of ascribed status as seen in wealthy
child burials. The quantitative analyses of grave goods and their containers by Lull and Estévez
(1986) considered a 20% sample of Argaric burials on a regional scale. They proposed the exist-
ence of five levels of Argaric society. Of these, Groups 1-2 had the grave goods of the highest
social value, with such symbols of authority as copper halberds and swords, silver diadems, and
gold ornaments in Group 1 and silver ornaments in Group 2. Group 3 had associations of copper
awls and daggers (with females) and copper axes and daggers (with males). Group 4 graves had
only a single metal artifact or a pot and Group 5 tombs had no grave goods at all. Burials of Groups
1 and 2 were overwhelmingly “wealthier” than Groups 3—5 and were put together as representative
of a “dominant class” (Lull and Estévez 1986: 451), including males, females, and children. Their
“social hypothesis” was of the existence of a class society. The presence of weapons was taken as
evidence of the presence of institutionalized force or coercion. The social value attributed to items
such as halberds, swords, and diadems is also shown by their rarity (respectively 1.4%, 0.3%, and
0.3% of the total number of Argaric artifacts) and by their exclusive deposition with burials (for
the differential deposition of artifacts in domestic and funerary contexts in the Argaric, see the re-
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cent publications on Pefialosa and Cerro de la Encina: Contreras 2000; Aranda Jiménez 2001). The
standardization in burial containers and in the types and production of grave goods across the full
area occupied by the Argaric supported their proposal of a regional, hierarchical social system.

While this analysis focused on large numbers of burials on a regional scale, it had the poten-
tial for what O’Shea (1984: 14) called “diachronic distortion,” in that all burials within a seven
hundred year period (ca. 2250-1500 B.C.) were treated as being part of the same analytical unit.
We did not know the extent to which social groupings remained constant through time, nor did we
know how far changes took place in the symbolism of such groupings. The solution was to begin
a program of extensive AMS C14 dating on human bone, initially from stratified sites such as Ga-
tas (Castro et al. 1999b) and Fuente Alamo (Schubart, Pingel, and Arteaga Matute 2000), where
the burials were deposited in the sequence of occupation structures and deposits, and later from
selected burials containing specific grave good associations from other excavations from Almeria
in the south to Murcia in the north.

A number of observations followed from this dating program, when set within the wider con-
text of conventional radiocarbon dating of the Argaric group across the whole region of south-
east Spain (Castro et al. 1993/94; Lull 2000b; Chapman 2005). First it is now possible to divide
up the Argaric group into at least three main periods: ca. 2250-1950 B.C., 1950-1700 B.C., and
1700-1550 B.C. Secondly, the full range of burial containers was used pretty much throughout the
Argaric period, although a much larger sample of dating is required to evaluate their relative fre-
quencies at any one time and there are regional differences in such frequencies. Rather than being
limited to successive chronological horizons, these containers were available for use in mortuary
rituals and were one aspect of the marking out of social identity. Thirdly, there are differences in
the representation of burials by age at different periods. For example, adult burials are predominant
before ca. 1900 B.C., while infant, child, and juvenile burials are more frequent ca. 1700-1550 B.C.
Once again this pattern could be an artifact of the dating sample, or it could be telling us something
about social inclusion in intramural burial at different periods of the Argaric.

Fourthly, while some grave goods such as copper halberds and pottery chalices have restricted
chronologies, perhaps to only a couple of hundred years, many others were available for social
selection for five to seven hundred years. In the case of the wealthiest male burials, the association
with halberds lasted from ca. 2000 to 1800 B.C., or six to seven generations, and then was replaced
by swords and axes. The hypothesis is that the social differences remained the same, but the goods
used to symbolize these differences changed through time. This is further supported by recent
analyses (Lull et al. 2005) of child and infant burials at the type site of El Argar, where differences
in wealth consumption are marked from one month and Lull and Estévez’s five levels of Argaric
society are clearly distinguished from six years of age. Ritual consumption, in the form of grave
goods, increases for the top level during adulthood, with the deposition of halberds, swords, silver
diadems, etc.

This combination of direct dating on human burials (rather than on charcoal associated with
those burials) and relative dating within settlement deposits is giving us a finer-scale chronology.
This allows us to begin to tackle O’Shea’s problem of “diachronic distortion” in large-scale burial
analyses and gives us a clearer insight into local and regional variation in the symbolic expression
of social identity and authority in death. This kind of analysis is rare within Mediterranean archae-
ology, let alone in other regions of the later prehistoric world (e.g., Savage 2005 on an independent
absolute chronology for Predynastic Egyptian cemeteries, and, most recently Weber et al.’s 2005
study of a third-millennium B.C. hunter-gatherer cemetery in Lake Baikal, Siberia).
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There is no space to go into further detail on the analyses of Argaric burials here. The point of
this discussion is that the “social hypothesis” based on increasingly finer-scale study suggests that
there was a regional, hierarchical social, and political system in which identity as part of a small
number of levels, or social classes, was consistently marked out through seven hundred years,
but the material expression of that identity sometimes varied when it came to ritual consumption.
We also have to imagine that there was variation in the extent to which different age groups were
afforded archaeologically visible disposal at different periods of time. Excavations in the upland
regions of southeast Spain, such as at Cerro de la Encina (Aranda and Molina 2006) and Pefialosa
(Contreras et al. 1995), also use patterning in grave goods to make the same social hypothesis,
although the details of the number of classes differ.

How does this “social hypothesis” fare when compared with the evidence of production and
consumption in the Argaric group? The best evidence for production and consumption is studied
at two scales, within and between settlements. Within settlements we can begin to compare the
expression of social identity and ritual consumption in burials with evidence of productive activ-
ity within the same structures and areas of the settlement. This is, of course, based upon the as-
sumption that the dead inside such structures had lived there during life. There seems no reason to
doubt this assumption (which must be subject all the same to evaluation by independent scientific
methods), although the converse, that all the people who lived inside these structures were interred
within them, does not necessarily follow.

Within the most extensively excavated hilltop settlement at Fuente Alamo (Risch 2002: 267—
74), in the north of the Vera basin, there is a correlation between the deposition of the greatest
weight of metalwork in intra-mural tombs and their location on the summit and eastern slopes of
the settlement. Here two tombs (numbers 1 and 9) out of just over one hundred contained 53%
of the weight of metal deposited with the dead at this site, while the areas of the summit and the
eastern slope as a whole had 92% of the metal by weight (Risch 2002: 271, fig 7.10). The summit
and eastern slopes are also productive areas (e.g., metalworking) and have evidence for storage
(a water cistern, possible grain stores, large pottery vessels) and consumption (the concentration
of pottery forms, such as the “chalice,” for the consumption of food and drink), but few habita-
tion spaces. On the southern slope there was specialization in cereal processing (two-thirds of the
total amount of such production on the site as a whole) and little evidence for habitation, burial, or
storage, while the western slope was intensively occupied but had little evidence for productive ac-
tivities and the households here do not appear to have been self-sufficient. Thus it is proposed that
metal production and consumption were under the control of a small, dominant class living on the
summit and extending on to the upper eastern slopes, with the production of food being carried out
almost exclusively on the southern slope by members of households living on the western slope,
both for their own consumption and for the consumption of the dominant class. This was a relation-
ship of exploitation and appropriation. The deposition of authority symbols and grave goods of the
highest social value with the dead was concentrated in the area occupied by this dominant class.

At a larger scale, an argument has been constructed for unequal access to intensified produc-
tion within the Vera basin, where both Fuente Alamo and Gatas were located, on its northern and
southern limits respectively (Castro et al. 1999a; Castro et al. 1999b). First, there was an inverse
relationship between Argaric site size and the extent of available dry and wet farming land, which
was in the low-lying areas of the basin, away from the foothill settlements. In other words, the
larger sites, with the greater needs for such production, were located farther away from its source
and there was unequal access to agricultural production between the primary producers on the val-
ley bottom and the consumers on the hilltop settlements that surrounded the Vera basin. Secondly,
there is evidence from settlements such as Fuente Alamo and Gatas (Castro et al. 1999; Risch
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2002; Chapman 2003: 137-38) of the storage of grain and instruments of production such as grind-
ing stones and flint sickle blades. The placement of grinding stones in an active state of use in some
structures at Fuente Alamo, Gatas, and Cabezo Negro shows that more than ten people could have
worked alongside each other in some spaces. In occupation level B of trench 39 at Fuente Alamo,
there were twenty-five such grinding stones placed in piles in three main clusters over an area of
10.5 square meters (Risch 2002: 211-16). The numbers of grinding stones per site were far in ex-
cess of those needed to support the needs of domestic production and even the entire populations
living in these settlements. For Fuente Alamo, Risch (2002: 234-35) calculates that the use of the
grinding stones could have produced sufficient flour to support more than 2,500 people in phase
IIT and 1,150 people in phase IV, as compared to the estimated population of ca. 300—400 for the
site. This is all the more surprising, given that these stones came from secondary sources in the
riverbeds of the basin, close to low-lying settlements (where they were rare) and areas of primary
agricultural production.

What is inferred for the Vera basin in the Argaric is a regional, political system in which the
processing of cereals into food, as well as possibly textile production (for which the raw material,
flax, must have been cultivated along low-lying water courses, given its water requirements during
germination and growth, while the frequency of loom weights on hilltop settlements indicates tex-
tile production away from these areas) was centralized and under the control of those living in the
foothill settlements. Given both increased population size and the focus on extensive cultivation,
human labor is argued to have been increased to support the appropriation of surplus. The Argaric
is argued to have been a “system of vertical production” (Risch 1998: 148) in which surplus pro-
duction, as defined in terms of appropriation of the production of others, is channelled into local
political and economic activities.

This example from southeast Spain shows how a social hypothesis is developed on the basis of
analysis of the material traces of mortuary rituals and then evaluated by examination of evidence
for production and consumption on a site and a regional basis. In this context, the hypothesis that
there was a class-based society in which mortuary rituals were used, in some recognizable form,
to represent the identity of individuals as members of such classes and the authority of a dominant
class, requires that methods be developed to recognize the kinds of inequalities in access to produc-
tion and consumption that we would expect to see in such a society. The fact that the archaeologi-
cally visible dead were disposed of within settlements establishes the physical and (by inference)
residential relationship which supports our use of such methods within Argaric settlements, which
then have to be linked into a wider social, economic, and political network of such settlements
within a regional landscape. Thus evaluation of social hypotheses based on burials takes place at
different scales, whether in space or time (e.g., comparing evidence for production and consump-
tion in the Argaric with the preceding Copper Age groups), as well as between different categories
of archaeological evidence.

IMPLICATIONS

Both the burial and the production evidence for the Argaric group from ca. 2250-1550 B.C.
support the inference of a system of regional political authority that was based upon the unequal
appropriation of surplus and wealth. This appears as a marked break from the preceding Copper
Age groups, despite recent attempts to raise their social and political profiles (e.g., Cdmara Serrano
2001). Whatever the Argaric political system is labeled (Chapman in press), I think that it should
be included within comparative studies of regional political systems across the Mediterranean in
the second and first millennia B.C. The methodology employed, which focuses on the materializa-
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tion of authority relations and social identity within mortuary rituals and in relations of production
and consumption within and between settlements, is one which I commend to colleagues working
in other regions of the Mediterranean. Also I note the potential for finer-scale analyses of mortuary
rituals in the archaeological record to reveal differences in the symbolic representation of social
relations. Above all else we need to remember that our inferences from past mortuary rituals are
only social hypotheses. Unless we situate death within life, our interpretations may at best be in-
complete and at worst in error.
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COMBINED EFFORTS TILL DEATH:
FUNERARY RITUAL AND SOCIAL
STATEMENTS IN THE AEGEAN
EARLY BRONZE AGE’
MASSIMO CULTRARO, CNR-IBAM, ITALY
INTRODUCTION

In the last two decades the increase of intensive field research and analytic studies have
changed the general picture of the Early Bronze Age in the Aegean area, conventionally named
the Early Helladic (EH) period.! This period, which according the recent radiocarbon chronol-
ogy is dated between 3100/3000 (EH 1) and 2050/2000 B.C. (EH III),? poses a major contrast
to the preceding Late Neolithic horizon in almost every aspect of material culture and in socio-
economic features of local communities.

This paper is concerned with the mortuary practices and the social structure of the Early
Helladic communities on mainland Greece. Early Helladic tombs, though occasionally the sub-
ject of general analyses (Pullen 1990, 1994; Forsén 1992; Cavanagh and Mee 1998: 15-22),
have attracted scarce attention because cemeteries of this period are very a few and rarely con-
tain very much in terms of grave goods, with the exceptions of the large funerary complexes at
Steno on Lefkas and Manika on Euboia, which are quite richly furnished.

The large number of known Early Helladic cemeteries or single burials are dated to the
Early Helladic II phase (2640/2450-2200/1250 B.C.), while Early Helladic III tombs and those
of the preceding Early Helladic I period are rare and with scarce evidence (fig. 5.1). For these
reasons, any tentative general analysis of Early Helladic mortuary practice must begin from the
examination of the Early Helladic II evidence, which shows the emergence of a certain level of
organizational (political, social, and economic) complexity as well.

The first remarkable transformation arises from the nature and the structure of Early
Helladic settlements. The settlements of modest, monocellullar houses predominant throughout
the Late and Final Neolithic Period gave way to agglomerative villages of multi-roomed rec-
tilinear houses that were almost certainly characterized by different modes of household pro-
duction, kin, community organization, and strategies of wealth accumulation. Particularly in
the Argolid there is a comparable increase in the number of sites. Some scholars have claimed
that it was the need for a reliable water supply that determined site location in the northeast
Peloponnese in the Final Neolithic and across the Early Helladic I-II (Van Andel and Runnels
1987; Johnson 1996).

* 1 would like to express my gratitude to Nicola Laneri ! Numerous studies can be mentioned, in particular those
for inviting me to the seminar. This paper is part of a  general researches on Early Helladic Greece: Alram-
more articulated research project about the Early Helladic ~ Stern 2004; Pullen 1985; Renard 1995.

I-IIT rock-cut tombs on mainland Greece and Crete. This 2 For the recently published surveys of the Early Bronze
project was funded by generous grants from the Institute ~ Age chronology, see Alram-Stern 2004: 151-216;
of Aegean Prehistory at Philadelphia (INSTAP), and I Coleman 1992; Manning 1995; Rutter 1993: 106-07.
would like to thank Philip Betancourt for the support.
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If these communities were in fact environmentally constrained and circumscribed, this fac-
tor would surely explain why they did not split into smaller units and consequently developed
some form of centralized organization to regulate access to resources.

However, it is not necessary to invoke only environmental circumscription as an explana-
tion for the Early Helladic I-1II settlement pattern in the Peloponnese. In the investigated cases
in Argolid and Laconia, the settlement pattern has two different trends: nucleated sites in the
lowland and dispersed sites in the hinterlands.® This is not a temporal phenomenon, as some
scholars have suggested (Wiencke 1989: 498-99; Mee 2001: 12), but may be a reflection of
different agricultural regimes. The large agglomerations are clearly concentrated in the areas
of the traditional Neolithic agricultural settlements, whereas the discrete, dispersed hamlets are
the results of a new colonization of areas not previously occupied.

If the hamlets dispersed in the hinterlands represent small rural communities, the large
nucleated towns in the Early Helladic I-II Peloponnese are the first examples of proto-urban
centers, roughly speaking. Monumental architecture, in the form of the so-called “Corridor
Houses,” is attested at Lerna, Akovitika, Zygouries, and Kolonna at Aegina* (fig. 5.2a). The
Rundbau at Tiryns may be interpreted as a massive communal granary (fig. 5.2b; Kilian 1986),
and clay sealings at Akovitika, Asine, Corinth, and Lerna clearly indicate a certain level of ad-
ministrative activity (Pullen 1994: 48-50; Renard 1995: 288-95).

Nucleated settlements, as expected, would clearly have created a complex network of af-
filiations and alliances which may have been exploited by some emerging households. Closely
related to such households are the circulation of exotic and luxury goods, such as Urfirnis
pottery, metal artifacts, and marble vases produced in the Cyclades.’ This picture indicates
that there were supra-regional contacts and it seems that a higher level of social organization,
marked by institutionalized inequality, would have been almost inevitable in the case of the
large nucleated proto-urban settlements (Konsola 1986).

Based on this general framework, the analysis of the Early Helladic mortuary practice
becomes a remarkable tool to better explain the political and settlement hierarchies, as well
as levels of socioeconomic differentiation. As I clarify further below, the changing patterns
of mortuary expenditure and symbolic forms expressed in tomb architecture and grave goods
are the visible interface of a increasing centrality of funerary rituals as an occasion for prestige
competition and the negotiation of social identities at both local and regional levels.

THE SPATIAL DIMENSIONS OF THE MORTUARY PRACTICE

One of the most relevant differences between Late Neolithic and Early Helladic I mortuary
practices and those of both earlier and later periods is the consistent use of extramural cemeter-
ies, namely burial grounds that were spatially separated from the settlements or, more gener-
ally, from the areas of the living communities.

3 For the Southern Argolid, see Jameson, Runnels, and
Van Andel 1994: 358-62. For the Argive Plain, see
Kilian 1986: 69—70. For Laconia, see Mee 2001.

4 Wiencke 1989: 496-97, 503-05; Renard 1995: 177-79,
182-89.

3 The topic of trade in the Early Helladic period has been
subject of much recent scholarly debate and discussion.
The analysis of the archaeological record does not give
salient contribution in order to describe and differenti-

ate the wide range of mode of exchanges including trade
activity for profit, reciprocity, and redistribution. On this
point, see Van Andel and Runnels 1987; Cosmopoulos
1991; Wiencke 1989: 500-01; Rutter 1993: 119-22. For
the circulation of mainland pottery in the Early Helladic
11, see Rutter 1993: 122. The circulation of Cycladic
items in mainland Greece has been the focus of some
general studies from Sampson 1993; Broodbank 2000:
305-09.
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Numerous Early Helladic I burials of adults and children were located adjacent to or with-
in contemporaneous or abandoned buildings, as attested at the extensively investigated sites of
Asine (Pullen 1990). Nevertheless, large extramural cemeteries of rock-cut shaft tombs were in
use at Manika in Euboia, where the Early Helladic II-III necropolis occupies 5—6 hectares with
5,000 tombs (fig. 5.4; Sampson 1987). At Ayios Kosmas (Attica), there were two cemeteries
of stone-lined/built cist graves, but the absence of burial offerings from the South Cemetery
does not permit the assumption that they were contemporary (fig. 5.3; Mylonas 1959: 115).

Therefore, the Early Helladic I practice of extramural burial was not without local prec-
edents; one could claim some significant examples in the mainland Late Neolithic period. In
Thessaly at Platia Magoula and at Soufli Magoula, both dated to the Tsangli-Larissa phase, the
cemetery was located some way outside the settlement and was used exclusively for crema-
tion burials (Gallis 1996: 172-73). Similar large extramural cemeteries are known in other
parts of Greece, such as at Kephala on Kea and at Tharrounia in Euboia, both dated to the Late
Neolithic phase (Cavanagh and Mee 1998: 6-8; Fowler 2004: 78-90).

It is important to note that exceptions to the patterns of extramural burial have been ob-
served in some sites of Peloponnese. Intramural graves include adult and child burials. At
Berbati, Pelikata on Ithaka Island, and Strephi (Elis), adults were buried in pithos graves locat-
ed in intramural spaces (Cavanagh and Mee 1998: 15). In the Unterburg at Tiryns, in an Early
Helladic II context, a woman was buried into a domestic area; similar evidence is reported in
the Early Helladic settlement at Ayios Stephanos (south Laconia), where the adults are women
(Cultraro 1998: 107). In the Kadmeion hill at Thebes, in an Early Helladic II-III context,
adults where buried in the intramural graves, whereas at Kouphovouno skeletons of adults
were found in two pit graves located in the settlement (Cavanagh and Mee 1998: 15).

As for child graves, intramural burials have been frequently noted in Early Helladic IT set-
tlements at Asine, Tiryns, Tsoungiza, Voidokilia, Askitario, Ayios Stephanos, Kouphovouno,
Eutresis, Thebes, Athens, Kolonna at Aegina, and Kirrha (Cultraro 1998: 107-10).

The intramural graves are rarely preserved examples of alternative mortuary treatments,
that is, of modes of disposal accorded to individuals who were typically excluded from the
formal cemetery on the basis of age, sex, manner of death, or other social factors. This expla-
nation finds support from the analysis of skeletal remains, which identifies a preponderance
of juvenile and adult female individuals (Cultraro 1998: 110-12). However, the limitations of
the present archaeological documentation make it difficult to clarify the circumstances associ-
ated with the nature of the domestic areas, in other words, whether or not these settlement units
were definitively abandoned when the burial was located. Only in the case of the Unterburg at
Tiryns the evidence suggests that the adult female might be buried in an abandoned habitation
floor.

Apart from these cases of single intramural burials, the main mortuary practice in Early
Helladic mainland Greece is the emergence of formal cemeteries and distinct burial areas
located within a few hundred meters of adjoining residential sites. These changes in mortu-
ary practice, including either the use of segregated burials in domestic areas or the shift to
extramural cemetery, must have been articulated with a much broader complex of ideological
and socioeconimic statements that probably were simultaneously developed. For example, ac-
cording to the model elaborated in the Chalcolithic society in Cyprus (Bogucki 1993; Webb
1995; Keswani 2004: 10-13), the practice of plow agriculture, the shift of more stable agricul-
tural communities, and attendant changes in patterns of wealth accumulation would have had
important ideological ramifications, particularly with regard to perceptions of the value, per-
manence, and heritable transmission of movable and immovable property (fig. 5.5). Houses,
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land, and other items were now probably passed down through multi-generational family
groups. Additionally, some related ethnographic accounts of mortuary ritual closely support
(Woodburn 1982) the establishment of formal burial grounds in extramural areas, where the
group identity is expressed through the construction and maintenance of mortuary landscape of
the ancestors; this may have been viewed as a ritualized expression of social structure.

TOMB AND ARCHITECTURE VARIABILITY

One of the salient aspects of the mortuary practice in the Early Helladic mainland Greece
is the considerable variability in the funerary architecture. Apart from the simple pits used in
the intramural graves, there are three main conventional funerary structures: the stone-lined/
built cist tomb, the chamber tomb, and the tumulus-type (fig. 5.6). The causes of this variabil-
ity have long been a subject of debate among some scholars who have emphasized either the
cultural transformations or possible population movements from northern Greece or elsewhere
(Caskey 1986; Forsén 1992). It is important to note that the widespread variability of the Early
Helladic funerary architecture shows many common traits with the variation observed from
area to area in the preceding Late Neolithic period.

The cist grave constructed of stone slabs is a type mainly attested in Attica, at the Ayios
Kosmas, Markopoulos, and Tsepi cemeteries (fig. 5.6a; Cavanagh and Mee 1998: 16-17, figs.
3.4, 3.11). This funerary type has close affinities with the cist tombs largely known in the
Cyclades since the Late Neolithic period and into the Early Cycladic I-I1 (Barber 1987: 76—
80). This latter circumstance suggests that the stone-built cist graves on mainland Greece are
an adoption of a Cycladic type by local communities. The large group of Cycladic imported
objects or of Cycladizading tradition found in the Attic cemeteries mentioned above also offers
strong support to this interpretation (Broodbank 2000: 276—79; Sampson 1988: 113-19).

Early Helladic rock-cut tombs show a large distribution in the regions of Central Greece
(Boeotia, North Attica, Euboia) and in the northern coastal area of Peloponnese (Cultraro
2000). The tombs consist of a dromos and a circular chamber, that, in some cases (Manika,
Corinth) can have a second annex (fig. 5.6b). The origin of this funerary type is widely de-
bated (Alram-Stern 2004: 286—89; Cultraro 2000), and the proposal of a possible connection
with the Catacomb Tombs attested in the Caspian Sea and Ural Mountain region during the
Early Bronze Age (Zanotti-Rhine 1974) should be re-examined in light of the recent studies on
the population movements from this area towards Greece. By contrast, the evidence of rock-cut
shaft tombs during the Middle and Late Chalcolitic periods at Cyprus can become a relevant
topic of discussion in order to interpret the increase of this funerary type in Central Greece
during the Early Helladic I-II, probably with the mediation role played by the Cyclades in the
transmission of this architectural model towards the mainland (Cultraro 2000: 485-92).

The last and third funerary type is the tumulus tomb, which shows a specific distribution
in the western Peloponnese (Messenia and Elis) and in the Ionian Islands (the R cemetery at
Steno on Lefkas; figs. 5.6¢c, 5.7; Cavanagh and Mee 1998: 17). The tumulus tomb-type is with-
out local precedents, and this circumstance has ultimately contributed to the hypothesis that
this funerary typology is the result of population movements coming from the lower Balkans
(Miiller 1989: 35).

The possible introduction of newcomers from south Albania in the Peloponnese is an argu-
ment that finds a strong support in the other cognitive and behavioral transformations in burial
practices noted in these areas where tumulus tombs were introduced. Most of the tumuli in the
R cemetery on Lefkas contained a Brennplatz which W. Dorpfeld interpreted as the remains
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of a pyre (Dorpfeld 1927: 220-21). Moreover, there were burnt bones and partial cremations
in the tumulus at Olympia (Forsén 1992: 88); ashes and traces of fires are reported from the
stone-lined/built cist grave at Elis (Koumouzelis 1981: 270).

Both the migration model and the theory of the local dynamic transformations stimulated
from external contacts inspire important questions for the interpretation of burial evidence in
the Early Helladic Greece.

» First of all, to what extent do the new forms of mortuary practice noted represent
customs of the immigrants’ cultural heritage, and to what extent do they represent
new ideologies and modes of practice developed by heterogeneous communities
interacting within an increasingly complex society?

» Secondly, what do these practices and differentiated tomb architecture, in their ini-
tial stage and as they evolved over time, inform us about social structure, strategies,
and belief systems of the Early Helladic communities?

These questions must be addressed throughout the analysis of specific aspects of mortuary
practice, such as the ritual treatment of the dead, the changing patterns of funerary expenditure,
and material symbolism expressed in tomb architecture and grave goods.

RITUAL TREATMENT OF THE DEAD

The main pattern of ritual treatment of the dead is the inhumation. Whereas we have a
large number of explored tombs, it seems that both primary and secondary inhumation were
practiced. At Ayios Kosmas, while some stone-built cist graves were probably the repositories
of sequential primary interments, others contained one or more secondary burials, and some
were apparently used for several simultaneous secondary burials (fig. 5.6a; Mylonas 1959:
118-19).

Similar evidence is reported from the cemetery at Marathon: in grave 3 the last buried
skeletons were intentionally disarticulated, whereas at a lower level there were two individuals
in situ, but the skulls had been removed (Cavanagh and Mee 1998: 18). In this case it is pos-
sible that the corpses were interred with skulls intact and at some later date, probably after the
flesh had decomposed, the tomb was re-opened and the skulls were deliberately separated from
the bodies.

Secondary treatment of adults appears to have been practiced in cemeteries with rock-cut
shaft tombs (Cultraro 2000: 482). At Manika some pits have been interpreted as ossuaries for
secondary burials (Sampson 1985: 218-19). At Vouliagmeni/Perachora a rock-cut chamber
tomb may be a deposit of post-depositional processes (Chatzipouliou-Kalliri 1983; Alram-
Stern 2004: 584-85).

At Manika and in the Avlonaki ossuary in Euboia, some incisions by cutting are observed
on the bones of some skeletons. This evidence has been interpreted as a ritual practice in order
to sever the tendons so that the legs could be drawn up against the chest and to depose the dead
in a contracted position (Fountoulakis 1987). However, the absence of further indications of
the paleosteological picture does not permit the conclusion that either this special treatment
was reserved to selected individuals on the basis of age, sex, manner of death, and other social
factors, or that it was a ritual system with its ideological significance.

The evidence from the most important Early Helladic cemeteries suggests that a program
of secondary treatment placing special emphasis on the manipulation of the bones was a very
common ritual practice. It was not exclusively related to a specific funerary architecture nor
to a local or regional diversity (Braningan 1987). Moreover, it is important to note that in the



86 MASSIMO CULTRARO

contemporaneous funerary practices in the Cyclades, the dead were buried in a contracted posi-
tion and there is no evidence of secondary inhumation or intentional manipulation of human
bones (Doumas 1977: 54-58).

While inhumation was the preferred mortuary practice in Early Helladic mainland Greece,
some sites show indications of the use of cremation. The Brennpldtze in the R cemetery on
Lefkas are a remarkable example of this practice (fig. 5.7). Evidence from tomb R4 suggests
the following sequence for the cremation practice (Dorpfeld 1927: 227; Cavanagh and Mee
1998: 18): The deceased was laid on the pyre and surrounded by grave offerings. After the cre-
mation, a large part of the human remains and grave goods were stored in a pithos and the rest
was left on the pyre; finally the earth-and-stone tumulus was built. In other burials of the same
cemetery, some skeletons were found in articulated or in contracted position, and this evidence
may be explained as the result of a partial cremation.

Repeated and continuous use of chamber tombs or stone-built cist graves is rare and it is
strictly in contrast with the collective mortuary practice well-documented in the contempora-
neous Cycladic cemeteries. In some chamber tomb cemeteries in Euboia (i.e., Lithares and
Loukisia) and in Boeotia (Lithares, Hypaton) most of the graves contained a number between
one and three depositions, while at Manika the maximum is six inhumations (Cultraro 2000:
482-83; Cavanagh and Mee 1998: 19).

This reconstruction supports the explanations of the Early Helladic cemeteries as formal
funerary areas reserved to members — both adults and children — of a specific community.
Moreover, the cemeteries at Manika and at Ayios Kosmas, thanks to the information about the
skeletal remains,® give a relevant example of the multi-stage ritual program that presumes no
sex or age differences among the individuals buried into the same funerary space. The explana-
tion that these tombs are an expression of a kin group identity finds support in the spatial dis-
tribution of the graves and, as it is clarified further, in the burial assemblage.

VARIATIONS AND CONVERGENCES IN BURIAL ASSEMBLAGE

The practice of burying the dead with personal ornaments and other types of grave goods
was not uncommon throughout the Late Neolithic period on mainland Greece (Fowler 2004:
90-94), but it seems to have undergone a major expansion and transformation in its social and
ideological significance during the Early Helladic period.

The position of the grave offerings is closely related to the tomb form. In the chamber
tomb cemeteries in Euboia and in Boeotia the offerings were placed into the funerary cham-
ber, but there is no fixed position. The grave offerings encompass pottery, stone vases, stone
figurines, personal ornaments (silver pins, bronze tweezers, bone tubes), and, more rarely,
copper artifacts. The better documented case is the cemetery at Manika, where the tombs are
not particularly rich and they differ in the number and quality of objects deposed in each cham-
ber tomb. Some of the mortuary features recorded at Manika illustrate differences in the grave
offerings system; for instance, graves attributed to female adults include beaked jugs, marble
pyxides, and personal ornaments (decorated bone tubes and pins), while men received frying
pans, marble figurines, and copper tools (Sampson 1985: 227-33, 1987: 22-23, 1988: 58).

A similar grave offerings pattern involves the intramural burials. At Berbati a man was
buried together with a dagger, while a plate was placed in an intramural burial at Ayios

% For Manika, see Fountoulakis 1987; for Ayios Kosmas,
see J. L. Angel, Appendix in Mylonas 1959, pp. 169-79.
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Stephanos; a clay cup is reported from Kouphovouno (Cavanagh and Mee 1998: 18). Among
the children’s graves explored at Asine there was a token; miniature pottery was found in an
infant burial at Lerna (Cavanagh and Mee 1998: 20).

Some remarkable differences are noted in comparison of the two of the largest Early
Helladic cemeteries in mainland Greece. At Manika the pottery assemblage had indubita-
ble traces of use and it was evidently not produced specifically for the burial ceremonies
(Sampson 1985: 227-33). However, the pottery includes shapes which do not occur in the cul-
tural material of the contemporaneous settlement, although the finest pottery was found only in
the cemetery. By contrast, a different case is documented at Ayios Kosmas, where the pottery
assemblages from the North Cemetery appear to be unfired and of inferior quality, unlike those
found in the settlement (Mylonas 1959: 68-71).

A further analysis of ceramic type from different Early Helladic cemeteries in the
Peloponnese revealed no significant differences in frequencies of shapes or of used and unused
vessels between this mortuary pottery group and that from domestic contexts. It is also noted
that the occurrence of pottery associated with serving and storage appears in both the settle-
ment and cemetery contexts at Manika, although the pottery assemblage used in food-process-
ing is infrequently found in the funerary area (Sampson 1988: 64-68).

In contrast, the copper-based artifacts reported from funerary contexts far surpass the finds
from contemporaneous domestic strata in both quantity and diversity. This circumstance does
not imply that metal goods were not used by living, but it suggests that copper-based items
were deliberately accumulated for mortuary consumption. K. Branigan (1975: 42-43) has not-
ed that some knives and daggers found in the R tumulus at Steno on Lefkas display evidence of
use (fig. 5.8), while other items (pins and weapons) show casting defects, suggesting that were
probably made for symbolic purposes rather than actual use. In a few instances at Manika,
valuable marble vases even appear to have been ceremonially damaged or “killed,” rendering
them useless to the living (Sampson 1988: 58).

We can therefore conclude that in Early Helladic cemeteries the grave goods were not
merely accorded to a selected, privileged minority of the dead. However, it is difficult to de-
termine whether the objects deposited were the personal possessions of the deceased or gifts
accumulated by their survivors; most likely they were a combination of both. The offering
of gifts to the dead may have been regarded as an essential practice of ensuring the favor of
the ancestors. It would also presumably have been considered as a relevant ritual system giv-
ing considerable prestige to the heirs who exhibited prestigious items, and, in the case of the
copper-based and precious metal objects, they ostentatiously removed costly goods from circu-
lation.

MORTUARY VARIABILITY AND SYMBOLISM OF PRESTIGE:
THE CASE OF THE R TUMULUS AT STENO

It is extremely difficult to assess differences in wealth and status treatments among indi-
viduals in tombs with multiple burials because of the continuous reuse of the funerary space.
Moreover, the interpretation of mortuary variability is further complicated by the scarcity of
specific osteological studies of the human skeletal remains from most tombs. Therefore, only a
few general statements can be offered on this subject.

As for age-based treatment, it appears that children and infants were generally provid-
ed with fewer objects than adults and in some cases (Asine, Manika, Ayios Stephanos, and
Eutresis) there were no goods. However, some did receive a number of items and occasionally
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other valuables as well. The child burial in Tomb 168 at Manika received about ten clay vases
(some of them miniaturized) and five marble miniature plates; a marble schematic figurine
was also found (Sampson 1988: 32—-33). In Tomb 100 three infants (one four year old and two
six year olds) were arranged with two clay miniature vases, a unique zoomorphic clay vase,
and a marble cup (Marangou 1992: 102-03). Finally, in Tomb 134 two children were buried
into a pithos and the grave offerings included three small bone pins which imitated metal orna-
ments attributed to adults (Sampson 1988: 28).

Distinguishing gender-based differences among adult male and female individuals is es-
pecially questionable. In the absence of skeletal evidence one tries to speculate about these
indicators believed as “appropriate” to the female world (e.g., spindle whorls, needles, dress
ornaments), versus those related to the male activity (certain metal tools, such as axes and
weapons). In any case, they are assumptions of binary categories strongly influenced by our
own cultural biases. Many ceramic goods and metal objects, such as knives, tweezers, pins,
and rings, could well have been “gender natural,” and it makes difficult to interpret intact
single burials.

However, considering the importance of osteological data for interpreting expressions of
individual identity (Meskell 2000), we can consider the presence of weapons as a full or “ide-
al” indicator of status goods for some men. The R tumulus at Steno on Lefkas is a good point of
departure in this perspective (fig. 5.7). Seven graves (R2, R5, R6, R7, R9, R17, and R24) have
been identified as Dorpfeld’s Hauptgrdber related to male “weapon-bearing” adults (Branigan
1975: 42-43). Weapons include daggers, spearheads, and swords; the different combination
of objects suggests a reconstruction of the distinctive articulation of the warriors’ class buried
in the R tumulus cemetery at Steno. Grave R24 had six gold rings, a spearhead, and a sword,
while graves R7 and R17 contained two (a dagger and a knife) and three weapons (two long
daggers and a knife; fig. 5.8:2—4), respectively. Moreover, in both graves gold hilt-sheathings
were found, suggesting a close relationship between bronze weapons and gold-work. There a
no reason to doubt that these latter graves (R7, R17, and R24) can be plausibly identified as
“chieftains’ burials,” and this interpretation finds support from the gold hilt-sheathings that
may be regarded as symbols of power and emblems of leadership (fig. 5.7b; Renfrew 1972:
383; Branigan 1975: 43).

If grave R24 can be identified as burial of a high-ranking man, probably a chieftain, the
remaining graves (R2, R5, R6, and R9) seem to be the funerary area related to “retainers”
(Branigan 1975: 45). Two features need to be stressed. First, these tombs are clustered at the
eastern side of the necropolis and they are also located around the richest grave (R7), that is,
its putative chieftain grave (Branigan 1975: 45). Secondly, all tombs are related to male adults
who were buried with a panoply consistent of spearhead and dagger.

With regard to the female burials, four of them (R1, R4, pyre R15b, and R17A) contained
silver and gold ornaments (gold necklace, gold earring, and silver bangle; fig. 5.8:2). Like the
male burials, the female graves are characterized by the selective presence of personal objects
and materials of high status. Moreover, it is worth noting that two female tombs (R1 and R26)
are the largest tumuli of the necropolis, suggesting the probable link between energy invest-
ment in tomb construction and the emerge of “status-consciousness” elite (fig. 5.7).

Further indicators support Branigan’s argument that the tumuli cemetery at Steno reflects
differences in society and in sociopolitical organization. The first element is represented by
the mortuary variability. The primary graves, Dorpfeld’s Hauptgrdiber, were accompanied
by other tomb forms. Six of the main tumuli (R1, R3, R4, R6, R11, and R12) contained, be-
sides the central grave, up to three other burials with single depositions. The majority of these
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burials, called by Dorpfeld Beigrdber, were children’s graves, while only three adults were
definitely identified. In addition, the German scholar explored another seventeen burials in
nineteen Nebengrdber, located outside the original perimeters of the tumuli and sometimes
the graves are placed in a pebbled extension of the cairn. The majority of Nebengrdber (with
the exception of two children) are related to eleven adults. Among the adults two “older men”
were identified in grave R2B and two old women in graves 13D and 13C (Dorpfeld 1927: 226,
234).

Five different types of graves were used at Steno. Among the Hauptgrdber, the standard
type is the pithos grave, while the stone-lined/built cist was exceptionally used. It is of rel-
evant importance that the slab graves occur mainly in the smallest of the tumuli of Dorpfeld’s
Hauptgrdber (R27). Pithos and stone-built graves are largely used for both children and adults
buried in Beigrdber, while cist tombs occur among the adult burials in Nebengrdber, as op-
posed to a small number of pithos graves (Souyoudzoglou-Haywood 1999: 22).

According to this different funerary typology, there is little doubt that the tumulus was
the most exclusive funerary form and that the individuals buried in either Nebengrdber or
Beigrdiber were of lower status or wealth than those in Hauptgrdber (fig. 5.10). It is also evi-
dent that mortuary expenditure, as measured both by energy investment in tomb construction
and material, is greater in Hauptgrdber than that in other categories, where the inferior posi-
tion of the buried individuals is emphasized by the use of the stone-built cist rather than pithos
grave, and by the poor quality of the grave goods (one to three pots).

In terms of reconstruction of group identity, the spatial organization of adult graves (both
females and males) and the large number of related children burials in Beigrdber indicate that
the highly stratified society at Steno was structured by blood and kinship ties. The introduction
of child graves into the funerary space reserved to the ranked “weapon-bearing” elite attests to
the emergence of “status-consciousness” in a socially selected group who stressed sustained
and inheritable power. The R26A grave associated with a fourteen year old youth, who was
buried with a wealthy woman in the largest tumulus of the necropolis (fig. 5.6¢), suggests
that age-class was a primary indicator of access to the adult funerary area. If one can establish
alleged blood ties between the adult woman and the youth buried together in R26A, there is
the possibility that the social groups at Steno lent greater importance to the matrilineal rather
than patrilineal descent. Moreover, the analysis of the grave offerings tends to support this
reconstruction: the special treatment of the grave goods, which include a pot, a whetstone, and
forty-eight arrowheads (maybe originally collected in a quiver of perishable material ), empha-
sizes the close relationship between puberty and hunt activity into the “chiefdom” society as a
symbolic metaphor of the celebration of male maturation rites.’

The above analysis leads to the conclusion that the social group buried at Steno was a
ranked warrior elite based on kinship ties and probably on inheritable power. Moreover, the
different mortuary expenditure and variable quality of grave goods in the main funerary types
suggests that the elite group, buried in Hauptgrdiber, was accompanied with other adult indi-
viduals who appear to be much poorer, and in whom we can identify workers or retainers re-
lated to the chieftains on the basis of working connections rather than blood ties.

7 Renfrew (1972: 344) interpreted grave 26A at Steno  sis of boar hunting as royal prerogative of the youth aris-
as the burial of a hunter, stressing the presence of forty-  tocracy in Mycenaean society, see Cultraro 2004.
eight arrowheads among the grave goods. For the analy-



90 MASSIMO CULTRARO

“WEAPON BEARERS” AND “ALCOHOL DRINKERS™:
AN OUTLOOK ON SOCIAL PRACTICES

As clarified above, the most distinctive characteristic of the ranked group buried in the
tumulus necropolis at Steno appears to be the use and the exhibition of articulated panoplies.
Detailed quantitative and qualitative analyses of R tumulus cemetery reveal that the most ex-
ceptional copper or bronze assemblages, closely associated with individuals of high rank, are
primarily distinguished by the presence of specific weapons that were unattainable by other
members of the community (fig. 5.8:1-4). The association of spearheads and long daggers
aligns the Early Helladic cemeteries with those in the Early Bronze II Cyclades, where similar
weapons are used as indicators of the local highest status members (Broodbank 2000: 253,
fig. 83).

There is growing evidence that daggers had existed in the Aegean as early as the Final
Neolithic, but once again it is only in the Early Helladic II period that they start to display a
symbolic dimension (Nakou 1995). It is also likely that the use of the triangular dagger as ex-
pression of the “weapon-bearer” elite has its origin in the imitation of a Cycladic military and
symbolic model (Renfrew 1972: 319-20). In the Early Bronze I-II Cyclades, the status do-
main of the male warrior emerges in the appearance of a rare class of marble figurines known
as “hunter-warrior type,” and in the deposition of daggers with silver rivets and a silver surface
as grave goods (Broodbank 2000: 253, fig. 283). It is very likely that both evidences are the
surviving relics of an ideology of warfare, which is common between the island communities
for whom the fine line between diving and trading from piracy is often invisible (Renfrew
1972: 398).

Similar to the Cycladic social power model, where the use of silvery surface on the copper
daggers to creates illusory silver weapons, the variation in size of a few copper knives or other
daggers found at Manika (Sampson 1985: 305-06, 1988: 73-75) suggests that these weapons
were basic prestige symbols rather than private paraphernalia of a hereditary elite.

If long daggers or bronze spearheads can be classified as indicators of wealth and social
status, other categories of objects reinforce the differentiation in status paraphernalia between
the elite group and the rest of the local communities. Elaborate ceramic containers used for
drinking and pouring activity, such as askoi and sauceboats (fig. 5.11:6), are widely distrib-
uted among Hauptgrdber, suggesting the exclusive association with the “weapon-bearers”
burials (fig. 5.10; Souyoudzoglou-Haywood 1999: 25-27, pl. 50).

The same evidence is reported from the rock-cut tombs cemetery at Manika, where the
most impressive pottery assemblage of the “richest” burials provides many significant exam-
ples of drinking and pouring vessels (Sampson 1985: 224, 1988: 58—63, table 2).

If we compare the mortuary displays of Manika with those reported from Steno, there is a
strong argument that the diversification and elaboration of the ceramic assemblage in the Early
Helladic II-III periods may be viewed as evidence for the emergence of a “drinking complex”
that could be referred to selected members of the communities. These pottery assemblages,
which mainly include one-handled tankards and beak-spouted jugs (fig. 5.11), may be related
to the consumption of alcoholic beverages that were produced under elite supervision and
probably consumed on occasions of elite-sponsored hospitality and largesse (Cultraro 2001:
69-73).

At Manika this fine table set is commonly defined by the appearance of a loose cluster of
drinking and pouring shapes with monochrome black through to red-brown burnished surfaces,
a clear derivation of metallic prototypes (Sampson 1993). J. Rutter (1979) has demonstrated
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beyond doubt that in the late Early Helladic II a horizon of drinking shapes of western Anatolia
derivation spread across the Aegean as far as its western seaboards, assuredly the material
traces of Anatolian social drinking practices. If the connection with the Anatolian world is cor-
rect, the explosion in the range and number of drinking vessels during the late Early Helladic
IT might be related to either the start or the elaboration of wine consumption. This latter recon-
struction finds support in the archaeobotanic data recorded in different sites of the mainland
Greece, which show the increasing consumption of vitis sylvestris during the Early Bronze II
(Hansen 1988; Alram-Stern 2004: 222). Moreover, the frequency of vine-leaf impressions on
some clay pots from the Early Bronze II Cyclades implies that these plants had a certain level
of familiarity among the maritime communities of the Aegean Sea. It is very likely that island-
ers from the Cyclades were responsible for the introduction and consumption of wine or other
alcoholic liquids in mainland Greece.

YOUNG SOCIAL REFERENTS OF DRINK CONSUMPTION

We have suggested that the pouring vessels found in some elite graves at Steno and, less
frequently at Manika, emphasize the increased importance of formalized drinking ceremonies.
However, drinking vessels and elaborate pouring shapes constitute individual sets of ceram-
ics found in some child burials. One or more vases, sauceboats, goblets, and feeding vessels
(of small and even miniature size) are sometimes related to child graves (Marangou 1992:
245-46). This funerary practice continues into the succeeding Middle Helladic period and is
important because child graves rarely contain funerary objects.

Two examples are known from the Early Helladic settlement at Ayios Stephanos: in both
cases they are intramural burials and two bowls accompanied a newborn baby and a six or
seven year old child (Taylour 1972: 209, pl. 40a). Similar evidence is reported from the cem-
etery at Ayios Kosmas: a miniature sauceboat was deposited behind the child in tomb 21 A, and
a miniature perforated marble (pouring vessel?) accompanied the infant in tomb 24 (Mylonas
1959: 102-03, fig. 165). At Lerna a rich intramural child burial was identified along the west-
ern wall of the House of the Tiles (Caskey 1955: 33); the child was accompanied with several
miniature vases, among them goblets and an askos. Similar evidence is reported elsewhere; at
Asine two intramural child graves dating to Early Helladic III contained three bowls each, and
one of these was intentionally inverted (Frodin and Persson 1938: 339), just as a miniature
bowl found in the tombs from Ayios Stephanos (Taylour 1972: 209).

In all these cases, we observe a close relationship between some children, to whom was
reserved a more articulated mortuary ritual rather than other intramural graves, and the compo-
sition of a drinking set pottery. It seems that young members of the Early Helladic local elite
symbolically participated in the drinking ceremonies, emphasizing the position of the indi-
vidual within the social milieu.

FIT FOR THE CHIEFTAINS: ANIMAL OFFERINGS
AND CUISINE OF SACRIFICE

One form of mortuary expenditure that seems to have remained fairly constant in some
of the major Early Helladic cemeteries is the sacrifice of domestic livestock, including mainly
sheep, goat, and pig, whose bones were recorded inside the burial chamber with the grave offer-
ings. In many cemeteries references to faunal remains are remarkably lacking, perhaps because
very little attention was devoted to analyzing any of the bones recovered, human or otherwise.
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At Steno on Lefkas carcasses and parts of animals, predominantly pig and sheep, were re-
ported from the pyres and around the tumulus in Hauptgrdiber complex.® Animal bone remains
were also found at Manika on Euboia; the faunal assemblage includes a dog in one case and
sheep in the majority of the graves (Sampson 1985: 222). In many cases the deceased may
have received offerings of “joints of meat” with the flesh intact, according to Dorpfeld (1927:
237-38), who observed cut marks on the shafts of some animal bones recorded from the tumuli
at Steno. This evidence is immediately suggestive of butchering practices. Also, the preserva-
tion of bony material inside the bone shafts suggests that the marrow had not been removed.
Presumably, according to the faunal evidence, the remainder of the animals sacrificed to the
dead were consumed among the living guests at the funeral.

In both cemeteries above analyzed, faunal remains belong to sheep or goat; pig are re-
ported in a slightly smaller percentage at Manika. Ox and cattle are roughly absent and, con-
sidering the increasing scale of expenditure in consumption of animal meat, the lack of this
domestic species seems peculiar. A probable interpretation is that some selected animals were
diverted to the consumption of funeral participants and to the provisioning of the deceased. In
this perspective, one may conclude that the bull was perceived as an animal of specific sym-
bolic meanings. This reconstruction finds support in the evidence from the “Sanctuary of the
Bulls” at Lithares (Boeotia), where sixteen animal figurines were concentrated in a house of
the Early Helladic II settlement (fig. 5.12:3; Tzavella-Evjen 1984: 21-22, 169-70, 213-14).

The large amount of bull or oxen figurines found in the Early Helladic domestic contexts,
such as Tsoungiza (Pullen 1992: 50, fig. 1) and Corinth (Phelps 1987), show some slashes
or slits on their body (fig. 5.12:2). W. Phelps (1987) considers several of these figurines to
be reproductions of slaughtered and gutted animals, but this interpretation contrasts with the
absence of oxen sacrificed or butchered in funerary practices or in domestic rituals. Probably,
the oxen are reserved as draft animals, almost certainly to pull a plow, as a terra-cotta figurine
fragment of a yoked pair of oxen from Tsoungiza suggests (Pullen 1992; Rutter 1993: 117, fig.
4).

The evidence above suggests the conclusion that bulls or oxen were perceived as an animal
of specific symbolic meaning, probably related to domestic cult practices. The large amount of
bull figurines in the Early Helladic contexts can be interpreted as the reproduction of the ani-
mal that was substituted and symbolically offered in the course of specific ritual activity. The
analysis of the faunal remains from Lithares (Tzavella-Evjen 1984: 95) confirms that cattle
were slaughtered probably among selective groups of the community, suggesting that livestock
was owned by small kin groups or households rather than communally. Moreover, the impor-
tance of the cattle in this ceremonial context is supported from the evidence of a large number
of adult animals. This latter picture then confirms that these adult animals were slaughtered at
the end of a boom-and-bust cycle of herd growth, when they were not yet able to be exploited
as draft animals.

Turning to the funerary evidence, there is among the grave offerings large numbers of
sheep and goats. The symbolic connection between these animals and the collective feasting
sphere might be reinforced by the analysis of a particular pottery class from Tiryns. Protomes
of aram’s head and occasionally of a bull’s head decorate the ends of sauceboat spouts or, less
frequently, the ends of tubular spouts on closed vessels (fig. 5.12:1; Weisshaar 1986). Similar
zoomorphic protomes are also found attached at the base of the handle on squat globular askoi

§ Dorpfeld 1927: 225, 227, 232-33, 237-38, 240, 243,
246.



COMBINED EFFORTS TILL DEATH 93

and jug, which may be interpreted as the Early Helladic II antecedents of later Aegean zoomor-
phic rhyta (Rutter 1993: 118, figs. 5-8).

The ceramic assemblage to which the protomes are applied is comprised of “tableware”
appropriate for the presentation and consumption of food and/or drink. The use of these vases
for ritual purposes is further indicated by the evidence of Perachora-Vouliagmeni, on the Gulf
of Corinth, where in a small Early Helladic structure, identified as a shrine, a plastic vase in
the form of ram was found on its floor (Rutter 1993: 117, note 92).

In consideration of the combined evidence of faunal remains, Early Helladic II representa-
tional art and ceramics, one can argue that some animals, such as rams and goats. are symboli-
cally perceived as animals which, in specific contexts, could be reserved for feasting and ritual
purposes. The close connection between domestic (Tiryns) and funerary (Manika and Steno)
contexts in the symbolism of the same animals is further reinforced from the reconstruction of
the ritual sphere that seems to be significantly related to individuals of high social rank.

SUMMARY AND CONCLUSIONS

There can be no doubt that differences in wealth and social status developed within and
between communities in mainland Greece during the Early Helladic II-III periods. The combi-
nation of weaponry, ceramics, and associated symbolism portrays a society in which the most
relevant characteristic is a hereditary elite dominating a rigidly stratified social structure.

The increasing energy investment in tomb construction, like the increasing elaboration of
mortuary ritual in general, would seem to reflect rising levels of prestige competition and com-
petitive elaboration within the community for the construction of social status.

The emergence of fortified settlements at Lerna, Kolonna on Aegina, in other sites in
Attica (Koropi, Kitsa, and Markopoulos), and in Boeotia (Eutresis and Thebes) is a phenom-
enon strictly related to the more complex spatial organization of the major pre-existing com-
munities on the one hand, and to the emergence of new and more competitive groups, such as
the “weapons bearers” on the other.

In this perspective the archaeological evidence from settlement contexts also offers close
evidence for sociopolitical hierarchy. As some scholars have noted (Pullen 1994; Rutter 1993),
despite of the modest excavations of Early Helladic settlements, the major centers, such as
Lerna and Tiryns in Argolis, give clear indications of the developments of settlement hierar-
chies, tributary networks, elite residential architecture, and monumental public buildings, such
as the Rundbau granary at Tiryns (fig. 5.2b; Kilian 1986). All these aspects are the material
correlates of political complexity that are generally associated with hereditary elites (Wright
1984).

The display of prestige goods (bronze weapons and silver or gold jewelry), of foreign
items (silver personal ornaments from Steno interpreted as imports from the Cyclades), and
other valuables on ceremonial occasions (including mortuary ritual) had the potential not only
to augment but also to qualitatively differentiate the status of their bearers with a symbolism
that was lacking either in previous or in contemporaneous locally produced goods. It is very
likely that political leaders, such as the potent “weapons-bearer” elite buried at Steno, con-
trolled access to foreign prestige goods and they further enhanced their authority by the strate-
gic distribution of certain items to supporters and allies. However, the dynamics of mortuary
competitions, its stimulating effect on copper production, and then the demand for exotic items
may well have set the stage for the transformations in local economic and power relations that
characterized the succeeding Middle Helladic period.
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Figure 5.1. Map of Early Helladic Graves on Mainland Greece with the Sites Mentioned in the Text:
1. Lefkas: Nidri; 2. Elis; 3. Olympia; 4. Voidokoilia; 5. Kouphovouno; 6. Ayios Stephanos;
7. Lerna; 8. Asine; 9. Tiryns; 10. Tsoungiza; 11. Zygouries; 12. Ayios Kosmas:
13. Marathon: Tsepi; 14. Eutresis; 15. Thebes; 16. Manika; 17. Avlonari
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Figure 5.2. (a) Lerna, Fortifications and House of the Tiles (after Konsola 1986); (b) Tiryns, The
Circular Building (Rundbau) (after Kilian 1986)
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Figure 5.3. Manika, Euboea: () Plan of the Early Helladic Settlement and Cemetery;
(b) Plan of the Cemetery (after Sampson 1988)
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Figure 5.4. Ayios Kosmas; Plan of the North Cemetery (after Mylonas 1959)
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Figure 5.5. Socioeconimic Changes and Primary Factors in the
Early Helladic I-II Society on Mainland Greece
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Figure 5.6. The Main Funerary Structure of Early Helladic Greece: (a) Ayios Kosmas, Cist Grave;

(b) Manika, Rock-cut Tomb; (¢) Nidri on Lefkas, Tumuli R26 and R27

(adapted from Cavanagh and Mee 1998)
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Figure 5.7. Nidri on Lefkas: (a) Plan of the Tumulus Cemetery (after Dorpfeld 1927); (b) The
Distribution of the Wealthy Distinctive Graves According to the Branigan’s Reconstruction
(after Branigan 1975)
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Figure 5.8. Nidri on Lefkas: Grave Goods of Tumulus R17a and R4 (after Renfrew 1972)
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Figure 5.9. Nidri on Lefkas: Grave Goods of Tumulus R1 (after Renfrew 1972)
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Figure 5.10. Nidri on Lefkas: Distribution of the Grave Goods among the Main Funerary Assemblages
(after Souyoudzoglou-Haywood 1999)
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Figure 5.11. Manika: “Drinking Pottery Assemblage” from the Cemetery

(adapted from Sampson 1988)
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Figure 5.12. (1) Sauceboat Spout Fragments Terminating in Bull’s and Ram’s Head, from Tiryns (after
Weisshaar 1986); (2) Terra-cotta Figurine of a Yoked Pair of Oxen, from Tsoungiza (after Pullen 1992);
(3) Terra-cotta Bull Figurine, from Lithares (after Tzavella-Evjen 1984)
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REMEMBERING AND FORGETTING
IN EARLY BRONZE AGE MORTUARY
PRACTICES ON THE SOUTHEASTERN

DEAD SEA PLAIN, JORDAN

MEREDITH S. CHESSON, UNIVERSITY OF NOTRE DAME

INTRODUCTION

The political fallout from the March 2006 death of Slobodan Milosevic highlights the
enormous range of ideas that people from different cultures hold about death and how politics,
identity, and social memories are inextricably linked to mortuary practices. M. Bloch, in his
presentation at this seminar, asserted that regardless of the particulars of a society’s belief
system, religious observances, burial practices, and acts of commemoration, people throughout
the world must work to transform the social body and person who has died into something else,
and this process involves the distillation of the living peoples’ memories through a complex
process of remembering and forgetting. The transformative work of distilling a social person
into a non-living entity often involves commemorative rites, expressions of mourning, reli-
gious observations, sanctioned processing of the physical bodies of the dead and the living, as
well as remembering certain aspects of that person and his or her life while forgetting others.
In the case of Milosevic much of this distillation is taking place on a global geopolitical scale
with enormous political implications for individuals, communities, ethnic groups, and nations.
With a case of such global importance, it is easy to see why many archaeologists assert that
even dead bodies possess agency (e.g., Robb this volume; Tarlow 2001; Williams 2004 ), be-
cause even in the state of not-living they continue to affect emotions, thoughts, memories, and
actions among the living.

Recent literature on agency, practice theory, and archaeological practice encompasses a
wide range of theoretical and methodological approaches in archaeology, including utilizing
theoretical frameworks of chaine opératoire, structuration, intentionality, phenomenology, ci-
tations, life histories of places and material culture, landscapes, and place-making (Dobres and
Robb 2000, 2005; Joyce and Lopiparo 2005). Despite this diversity, Dobres and Robb (2005)
argue that they all hold two concerns in common: social reproduction and materiality. In ex-
ploring social reproduction and materiality, the incorporation of practice theory into archaeo-
logical knowledge production has contributed a diverse set of methodological and theoretical
case studies. In this paper I dedicate my time to discussing three recent theoretical strands of
this overarching project that lend particular strength to my analysis and interpretations of mor-
tuary practices in a group of prehistoric settlements and cemeteries on the southeastern Dead
Sea Plain: (1) landscape and place-making/sense of place; (2) structured agency and structura-
tion; and (3) embodiment and lived experience. For each of these approaches, we can consult
the published literature and find particularly powerful and sophisticated analyses of mortuary
practices (e.g., Arnold 2001; Fowler 2001; Gillespie 2001; Hastorf 2003; Joyce 2003; Meskell
1999; Thomas 2000; Williams 2004). All three approaches are obviously related by intersec-
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tions between social memories, peoples’ perceptions of living in physical spaces, the material-
ity of living in a human body, and the values that we attach to place, bodies, and identities in
any given context. Moreover, the utilization of any or all of these approaches requires that the
researcher be theoretically nimble, especially regarding the necessity to analyze data at mul-
tiple temporal and spatial scales (Dobres and Robb 2005). For mortuary practices, this type of
analysis entails the examination of data including the spatial scale of individuals (the dead and
the living) to communities, factions, cultural groups, and even regions, as well as the temporal
scale of moments, days, and months to generations and centuries.

Because of the spatial limits of this paper, I can not exhaustively cover the theoretical and
methodological frameworks in archaeology for each of these approaches. More importantly,
they are well described and debated in the recent literature (e.g., Anschuetz, Wilshusen, and
Scheick 1999; Knapp and Ashmore 1999; Dobres and Robb 2000, 2005; Joyce 2005). Instead
I focus on demonstrating how I have found these approaches so effective in my own research
by briefly examining mortuary practices from the southeastern Dead Sea Plain during the Early
Bronze Age period (EBA), roughly encompassing the third millennium B.C.E.

NEW PLACES FOR THE LIVING AND THE DEAD IN EARLY BRONZE AGE
SOUTHERN LEVANT

The Early Bronze Age I-IV of the southern Levant (roughly encompassing modern Israel,
Jordan, and Palestinian Authority in the time period of ca. 3600-2000 B.C.E.) is a truly dynam-
ic period in which people designed a new type of community in which to live, one walled with
impressive fortification walls and towers. Several surveys demonstrate that while the coun-
tryside was by no means abandoned, many people moved their families into these bounded
settlements and we see signs of increasing social differentiation (Amiran and Gophna 1989;
Broschi and Gophna 1984; Esse 1991; Falconer and Savage 1995; Gophna and Portugali 1988;
Harrison 1997; Helms 1989; Joffe 1993; Palumbo 1990; Rast and Schaub 1974; Schaub 1992;
Steele 1990). In almost every walled community excavated, researchers found large, non-resi-
dential storage facilities, which relate to multiple lines of evidence suggesting intensified pro-
duction of agricultural and pastoral products, as well as establishment of orchards for grapes
and olives, all accompanied by expanded irrigation structures and irrigated fields (Greenberg
2002; Philip 2001, 2003). Previously I have argued that the creation of walled communities
emerged simultaneously with the development of a Lévi-Straussian House Society (Chesson
1999, 2003, in press).

In thinking about inventing and building new types of places and communities, I have
found Peter Whitridge’s (2004) work particularly powerful, especially connections between
place and human communities. I am intrigued by the convergence of all of these Early Bronze
Age developments — invention of diverse types of walled towns, increasing social differ-
entiation, intensification of agricultural and pastoral production, extensive use of irrigation
technologies, widespread establishment of grape and olive orchards, development of adminis-
trative complexes for surplus storage, and the emergence of houses. These people invented a
new kind of place to live and profoundly altered their living and working landscapes (Philip
2003). Large walled sites, often visible from each other, extensive terracing with orchards, the
expansion outward of pasturage to accommodate the intensification of agricultural production,
and irrigated field systems and check dams in wadis/river channels, would have transformed
the places in which these people lived and worked, radically changing the way people moved
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through and experienced the landscape in their daily lives (Anschuetz, Wilhusen, and Scheick
1999; Bender 1998; Knapp and Ashmore 1999; Whitridge 2004 ). They inscribed this new way
of life into the very ground through which they moved: durable and visible settlements, terrace
systems, roadways, irrigation systems along with enduring new ways of considering property,
resources and usufructure, status, and the role of the dead in the living community (Chesson in
press).

Analysis of mortuary data suggests that during Early Bronze I-III we see an increase in so-
cial differentiation, especially of groups (Chesson 1999, 2001a-b). We also witness a shift in
mortuary practices from the previous period, with a very interesting development: cemeteries
become the rare exception rather than the rule, and despite a century of survey and excavation
we find very little evidence throughout the overall region for mortuary practices in association
with walled town life at all (Ilan 2002). Rafael Greenberg (pers. comm.) jokingly summarizes
that this lack of data reflects the biblical notion that people lived for hundreds of years and so
all the Early Bronze II town folk lived for 600 years and did not die until the end of the Early
Bronze IV, a period for which we have little information from settlements but an enormous
corpus of mortuary data from cemeteries. All jokes aside, this asymmetry in our database high-
lights an intriguing puzzle and problem for archaeologists. That these people are generally not
burying their dead in cemeteries, I think, probably stems from their ideas about the relationship
between the dead and the living communities in the Early Bronze Age, but this is an entirely
different discussion for another time. I now turn to explore ideas of landscape, social memory,
identity, and lived experience from the mortuary data we do have from this period.

EARLY BRONZE AGE ON THE SOUTHEASTERN DEAD SEA PLAIN, JORDAN

In turning to Early Bronze Age mortuary practices on the southeastern Dead Sea Plain in
Jordan (fig. 6.1), our data set includes excavated contexts from two walled settlements and
several cemeteries. The Expedition to the Dead Sea Plain began work in the 1970s and worked
over several survey and excavation seasons until 1990, expanding on previous excavations
at Bab edh-Dhra“ conducted in the 1960s (Schaub and Rast 1989), while also excavating
significant areas at the townsite of Numeira and the cemeteries of Feifa and Khanazir. The
project directors, Tom Schaub and Walt Rast, identified five major Early Bronze sites: the two
walled towns of Bab edh-Dhra“ and Numeira and four cemeteries at Feifa, Khirbet Khanazir,
Safi/Naqa, and Bab edh-Dhra¢ (Rast and Schaub 1974). The distance between the northern-
and southernmost sites is only 45 kilometers; Numeira and Bab edh-Dhra“ are located only 13
kilometers apart. On a clear day inhabitants would have been able to stand on the fortifications
of their towns and see the walls and houses of the neighboring town in the distance, watch-
ing people move between these towns through irrigated and terraced field systems and nearby
cemeteries.

The earliest occupational remains on the southeast Dead Sea Plain are represented by the
Early Bronze IA cemeteries at Feifa, Safi/Naqa, and Bab edh-Dhra“, where people traveled to
these sites, set up temporary camp sites, and buried their dead as secondary burials in hundreds
of rock-cut shaft (Bab edh-Dhra) or cobble- and slab-built cist tombs (Feifa and Safi/Naqa),
accompanied by ceramic, wood, and stone grave goods, in approximately 3150 B.C.E. (Rast
1979; Rast and Schaub 2003; Schaub and Rast 1989). In the Early Bronze IB and early Early
Bronze II (ca. 2950-2800 B.C.E.) people established a village adjacent to the cemetery of shaft
tombs at Bab edh-Dhra“. During this earliest period of settlement on the plain, they reused
earlier Early Bronze IA shaft tombs for burials, often with both primary and secondary burials.
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They also built a new type of burial structure at Bab edh-Dhra“: an above ground, mudbrick,
circular charnel house. They also continued to bury their dead at Safi/Naqa in large, slab-built
tombs with secondary burials; Feifa by this time was no longer used as a cemetery. In the Early
Bronze II/I11, the village at Bab edh-Dhra“ grew in size to 4 hectares and the inhabitants built a
massive fortification wall with towers to encompass the site. The excavators also found ample
evidence of living structures surrounding the walled town; it is clear that many people lived
outside as well as inside the walls of the town (Rast and Schaub 2003). People also established
the smaller, walled town of Numeira to the south (Coogan 1984). During this period, burial
practices were restricted to Bab edh-Dhra“, where the excavators found and excavated ten
above ground, rectangular charnel houses, or body libraries (Chesson 1999; Schaub and Rast
1989), filled predominately with secondary burials and ceramic, wood, stone, and metal grave
goods, constructed in the earlier Early Bronze IA/IB cemetery.! By the end of the Early Bronze
III (ca. 2300 B.C.E.), Numeira was abandoned and we see a break in occupation at Bab edh-
Dhra“, where the Early Bronze IV people built a small village on the ruins of the Early Bronze
II/III town. The Early Bronze IV people continued to bury their dead in the cemetery at Bab
edh-Dhra“, however a much larger cemetery, Khirbet Khanazir, was established 45 kilometers
to the south of Bab edh-Dhra“. At both Khanazir and Bab edh-Dhra¢, the Early Bronze IV peo-
ple are burying their dead in primary and secondary burials in stone-lined shaft tombs (Schaub
and Rast 1989; McDonald 1995).

This very dense and generalized occupational history of the southeastern Dead Sea Plain
highlights one of the most important aspects of the Early Bronze Age in this region: each time
the nature and scale of occupation in this region shifted, so too did the mortuary practices (Rast
1999; cf. Morris this volume). Bab edh-Dhra“ also offers one of only two instances where re-
searchers have located and excavated a walled town and an associated cemetery (the other ex-
ample being Jericho). I turn now to synthesize much of this data and demonstrate how we can
gain insights into Early Bronze Age mortuary practices and communities on the southeastern
Dead Sea Plain by employing landscape perspectives, practice theory, and phenomenological
approaches.

EARLY BRONZE AGE LANDSCAPES OF THE LIVING AND DEAD

In the last two decades, there has been an increasing interest by ethnographers, archae-
ologists, and historians in landscapes and their relationships to identity, political structures,
language, history, and commemoration (Anschuetz, Wilhusen, and Scheick 1999; Basso 1996;
Bender 1998, 2001; Bradley 2000; Casey 1996; Cosgrove 1985; Cosgrove and Daniels 1989;
Feld and Basso 1996; Johnson 2005; Knapp and Ashmore 1999; Tilley 1994; Whitridge 2004 ).
The study of place and identity holds an important place in anthropological and archaeological
research, especially in tracing the historical development of a culture and its identity and past.
Whitridge (2004: 220-21) aptly summarizes the links between places, people, and experi-
ences of community: “community comes into being through enculturation of people to a local
history embedded in places.” In Whitridge’s (2004) fascinating analysis of Inuit landscapes,
placemaking, and identities, he (2004: 243) states that landscapes are “shaped by ongoing
histories of place-making, the hybrid conjoining of heterogeneous semantic fields — imaginar-

' An eleventh charnel house at Bab edh-Dhra“ was  author’s knowledge the data have never been analyzed or
excavated (R. T. Schaub pers. comm.), but to the  published in any form.
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ies — with the material world.” In other words, people lived in, moved through, and shaped
landscapes that were meaningful, layered, and mixed mosaics of ideas and things remembered
and forgotten.

In turning to the Early Bronze Age example here, there were many new elements to liv-
ing in a fortified settlement, including the negotiation of living in a densely populated place;
organizing one’s daily schedule to include trips into and out of the massive walls to herd, farm,
hunt, or trade; increasing social differentiation especially at the group level; and integrating
the city’s bureaucratic framework into daily life, including issues of sanitation, payment of
tithes or taxes into communal storage, and entrusting oneself and one’s family to the city’s
governance structures. The Early Bronze Age viewscapes (Owoc 2005) on the southeastern
Dead Sea Plain included walled towns (visible from each other), abandoned and current cem-
eteries, extensive terracing with orchards, expansion outward of pasturage to accommodate the
intensification of agricultural production, new tracks and roadways, irrigated field systems and
check dams in wadis placed at the base of the western escarpment of the Kerak Plateau, aban-
doned Chalcolithic and Neolithic sites, and the Dead Sea (fig. 6.2). These new Early Bronze
Age places would have transformed the landscape, radically changing the way people moved
through and experienced their environment in their daily lives. With the invention of fortified
towns in the Early Bronze Age, peoples’ daily lives changed, as well as their identities: sud-
denly it made a difference to one’s personhood depending on whether you were a city-dweller,
a nomad, or someone who lived on the margins of both groups. People shifted their ideas about
identity with the creation of a new way of life and a new type of place, and these new concep-
tions influenced the development of Early Bronze Age society and inscribed these societal
forms on the social and physical landscapes.

In considering Early Bronze mortuary practices through this lens, the key is the creation
and transformation of landscapes for the living and the dead over time. In a 2005 presentation
on houses in the European Neolithic, Dusan Boric (in press) stated that in his research area,
the dead were the first people to become sedentary. It struck me as funny, but also apropos for
the earliest Early Bronze Age occupants of the southeastern Dead Sea Plain. During the Early
Bronze IA people traveled to the southeastern Dead Sea Plain to bury their dead in secondary
ceremonies; we have no evidence for permanent settlement in the Early Bronze Age before the
Early Bronze IB/early Early Bronze II (ca. 2900 B.C.E.). We do not know where they came
from, although it is tempting (and not necessarily unreasonable, I think) to imagine them de-
scending 1,000 meters from the Kerak Plateau, making their way down switchbacks, leading
donkeys laden with skeletal remains, pottery, wooden objects, mats, mace-heads, and stone
vessels to bury their dead down by the Dead Sea. They deposited the segmented remains of
their dead in shaft tomb chambers, following a set of guidelines for segmenting and sorting the
remains and grave goods. Skeletal remains were placed on reed mats in the center of the cham-
ber, skulls were lined up (often facing the opening) along the left edge of the mat, long bones
and other postcranial remains were heaped onto the center of the mat, and grave goods were
stacked to the right of the opening often lining the back and side edges of the chamber (Rast
1999; Schaub and Rast 1989). A short distance to the south, people also established very large
cemeteries at Safi/Naqa and Feifa, placing the secondary remains of their dead in rock-lined
cist tombs.

Sometime around 3000 B.C.E. people settled down in a small village next to the Bab edh-
Dhra“ cemetery and began farming (McCreery 2003) and raising livestock (Rast and Schaub
2003). I do not believe that their choice to settle next to the cemetery can be interpreted as
simple coincidence; in fact they continued to utilize the cemetery. During this initial sedentary
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phase, though, their mortuary practices demonstrate more fluidity and variability. In some
cases they continued to deposit their dead in shaft tombs, but these were primary burials with
fully articulated (and non-segmented) bodies. In other cases, they constructed above ground
circular tombs from mudbrick (circular charnel houses) in which we find evidence of primary
and secondary mortuary practices (Chesson 2001b; Rast 1999; Schaub and Rast 1989). People
also continued to use the Safi cemetery, but in at least two cases constructed very large semi-
subterranean shaft tombs (Najjar pers. comm.).

When the Early Bronze Age people constructed their fortification walls and gates around
the heavily terraced town of Bab edh-Dhra“ ca. 2900 B.C.E., they abandoned the subterranean
mortuary contexts for aboveground rectangular charnel houses in the cemetery (Rast and
Schaub 2003; Schaub and Rast 1989). They placed the remains of the deceased in the charnel
houses, or body libraries, in secondary mortuary ceremonies. In many ways, the rectangular
charnel houses resemble the rectangular architecture in and surrounding the walled town, thus
mirroring the houses inhabited by the living. While these body libraries were not contained
within a fortification or series of retaining walls, it is not a big jump to consider that we may
be dealing with adjacent communities for the living and the dead (Chesson 1999, 2003; Rast
1999; Schaub and Rast 1989).

Around 2300 B.C.E. the walled communities of Numeira and Bab edh-Dhra“ were aban-
doned and after a short gap people rebuilt a small, unwalled village on the ruins of Bab edh-
Dhra¢ (Rast and Schaub 2003). They returned to the practice of subterranean shaft tombs,
although they lined the shafts with stones. Farther to the south at Khirbet Khanazir they built
roofless structures in the middle of which they constructed stone-lined shaft tombs in which
excavators found the disarticulated remains of the dead. Khanazir contains eighty-five of these
structures spread out over a large, chocolatey-brown escarpment rising from the floor of the
Dead Sea Plain, giving the impression of a town for the dead overlooking the valley floor (R.
T. Schaub pers. comm.; McDonald 1995).

We must view Early Bronze mortuary practices in light of the immense social, economic,
and political transformations of Early Bronze society with the establishment and eventual
abandonment of walled settlements, as well as the large-scale anthropogenic re-working of
the physical environment with large fortified towns, terracing, irrigated fields, new roadways,
and cemeteries. Interestingly, there is also a noted shift in the settlement and abandonment
of these fortified towns from the Early Bronze I to Early Bronze III. In several cases (for ex-
ample, Megiddo and Tell es-Sa‘idiyeh) Early Bronze I or II walled towns were established,
abandoned, and sometimes reinhabited. In some cases, such as Sa“idiyeh and Tell el-Handaquq
South, people abandoned the Early Bronze II walled town and settled Early Bronze III Han-
daquq South, a mere 12 kilometers away. These reshaped landscapes contained abandoned (or
dead?) villages and towns that would have been familiar to the people in the region (in a type
of horizontal stratigraphy; cf. Greenberg 2003). In considering landscapes, social remember-
ing and forgetting, and mortuary practices, these abandoned settlements and cemeteries most
likely played an important role in anchoring the changes in the physical and social landscapes
of Early Bronze Age society, and perhaps even provided the dead with an enduring place in-
scribed on the landscape for all to see.

Throughout the course of the Early Bronze, there was a vertical movement of where peo-
ple placed the remains of the dead, from subterranean (shaft tombs) to aboveground (charnel
houses) and then to a combination of both (Khanazir-style burial contexts). I find significant
the movement from subterranean to aboveground cemeteries. I interpret the visibility and loca-
tion of the Early Bronze II-III body libraries as indicators of a changed relationship between
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the inhabitants of the walled town and the community of their dead. Ideas of visibility and du-
rability are particularly apropos in this context due to the enormous degree of reshaping places
where people worked, lived, traveled, and buried their dead. Moreover, in creating enduring,
visible monuments to the dead, the Early Bronze Age people literally inscribed their histo-
ries, identities, claims, and rights across the very fields, hills, and river valleys in which they
worked, played, and lived.

As many researchers have noted, landscapes can be found at many scales, including that
of the body itself (e.g., Whitridge 2004). The segmentation of the Early Bronze Age body in
secondary mortuary practices and the careful placement in the shaft tombs (and presumably
within charnel houses) in collective contexts represents the process of transforming a social
person into something else through carefully orchestrated and sanctioned acts of remembering
and forgetting (M. Bloch, in his presentation at this seminar; Taylor 1993). While we have no
information regarding the primary mortuary rituals — including the context or process of de-
fleshing — we have the evidence of a very structured process of disassembling and segmenting
the Early Bronze dead among the shaft and cist tombs and charnel houses at Bab edh-Dhra“,
Safi/Naqa, and Feifa. Transformative mortuary practices, and their eschatological and cosmo-
logical significances, have been documented in many ethnographic contexts (e.g., Bloch and
Parry 1982; Hertz 1960; Metcalf and Huntington 1991; Taylor 1993). While the specific rea-
soning and meanings attached to the Early Bronze practices cannot be excavated, we can envi-
sion them as part of the distillation process of a dead person into a social memory by the living,
and of the transformation of the individual to a member of a different type of collective.

Early Bronze Age people on the southeastern Dead Sea Plain inscribed their world view
and identity onto landscapes at multiple scales. This inscription of durable and enduring ideas
about life and death in their world is very evident in their secondary mortuary practices on
the level of cemetery, collective burial contexts, and segmented bodies. The segmentation of
bodies and their collective burial brings us neatly to the next topic to be discussed: structured
agency and practice theory in the analysis of commemorative practices.

STRUCTURED AGENCY, COMMEMORATION, AND IDENTITY

Williams (2004) has encouraged archaeologists to focus attention on the materiality of
the deceased’s remains, as the dead body possesses agency as simultaneously a person and
an object. He (2004: 264) notes that the vast majority of mortuary analyses concentrate on
the actions of the mourners and that this approach “underestimates the complex engagements
between people (both living and dead) and material culture in the production and transforma-
tion of social practices and structures.” In his analysis of the Anglo-Saxon cremation practices
and the creation of a secondary body to achieve an ancestral state, Williams demonstrates that
the dead do hold the power to affect the emotions, thoughts, memories, and actions of the liv-
ing (see also Tarlow 2001). The idea that the dead possess agency is not a new one (Robb this
volume) and certainly seems to find support in the current political fallout with Milosevic’s
death.

In two synthetic articles on practice theory in archaeology, Joyce and Lopiparo (2005)
and Dobres and Robb (2005) explore the problematics and benefits utilizing the methodologi-
cal and theoretical frameworks of chaine operatoire, structuration, degrees of intentionality,
phenomenology, citations, life histories of places and material culture in a diverse collection of
case studies (including, but not limited to, Arnold 2001; Dobres and Robb 2000 and references
therein; Fowler 2001; Gillespie 2001; Hastorf 2003; Hegman and Kulow 2005; Hendon 2004;
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Joyce 2003; Meskell 2001; Owoc 2005; Pauketat and Alt 2005; Raharijaona and Kus 2001;
Silliman 2001; Tarlow 2001; Thomas 2000; Williams 2004). Both sets of authors urge archae-
ologists to develop specific methodological approaches to applications of practice theory in
archaeology. Dobres and Robb (2005) argue that archaeologists must develop explicit meth-
odologies of “doing agency” (which they term “middle range interpretive methodologies”) to
provide archaeologists with an interpretive bridge to moving between material analysis and
social theory. Meanwhile Joyce and Lopiparo (2005) encourage archaeologists who utilize
practice theory-based analyses to see structure and agency as inextricably bound, and to avoid
basing their analytical frameworks into a false dichotomy of the two. They argue that we must
approach practice theory with an emphasis on structured agency, moving between microscale
and macroscale contexts without severing the complex web of connectivity between structure
and agency.

I have found several of these “practical tools” especially useful in examining and analyz-
ing mortuary practices on the southeastern Dead Sea Plain. In particular, Hastorf’s (2003)
study of Middle Formative Andean mortuary practices offers a thoughtful and pragmatic case
study of balancing notions of agency, intentionality, and patterns of collective structures. In
this case study, Hastorf (2003: 307) notes that “the point of practice theory is not only to
explain change over time through ... individual slippage, but also to understand the continu-
ity and cohesion that occurs through the maintenance of certain cultural practices.” I find it
particularly useful to utilize practice theory to analyze Early Bronze Age mortuary practices,
because the co-mingled and collective remains make it impossible for us to identify individuals
as discrete actors, and these practices emphasize the notion of structured agency and the neces-
sity to move between microscale and macroscale levels of analysis. The Early Bronze mortuary
practices, contexts, and remains from this region offer a rich and intriguing data set with which
to utilize a practice theory perspective, especially relating to life histories of people, their bod-
ies, shaft tombs, charnel houses, and the shifting mortuary practices across space and through
time. Due to space and time constraints, I limit my discussion to two examples: the first drawn
from the Early Bronze IA shaft tombs and the second from the Early Bronze II-III charnel
houses. In both examples I want to consider the repetitive and structured sequence of actions in
these secondary mortuary practices as a vehicle for considering structured agency.

In cemetery excavations in the 1960s led by Paul Lapp (Schaub and Rast 1989) and those
from the Expedition to the Dead Sea Plain project in the 1970s and 1980s, researchers exca-
vated forty-two shaft tombs (with ninety-nine chambers) dating to the Early Bronze IA (table
6.1; Bentley 1987, 1991; Frohlich and Ortner 1982; Ortner 1979, 1981, 1982; Rast 1999; Rast
and Schaub 1974, 1978, 1980, 1981; Schaub 1981; Schaub and Rast 1984, 1989). This very
rich database is associated with the pre-settlement period at the site, although excavators found
evidence of campsites that they interpret as accommodations for the mourners when they trav-
eled to the cemetery to bury their dead (Rast and Schaub 2003: 63). The Early Bronze IA
people presumably used donkeys to transport the remains of their dead and the appropriate
grave goods to the Bab edh-Dhra“ cemetery. They dug vertical shafts of approximately 2-5
meters in depth and excavated anywhere from one to five small chambers off the base of each
shaft.? They placed the skeletal remains on a reed mat located in the center of the chamber and

2 Publications do not state whether the shaft tomb  Early Bronze IA tombs being opened and remodeled in
chambers were all excavated at once, or if they were the Early Bronze IB. In discussions with the excavator, he
added as necessary through the generations. It is clear,  indicated that particular attention was paid to excavating
however, that they were reopened and reused, with some in the shafts to assess the site formation processes and
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stacked grave goods along the edges of the mat and the chamber walls. If they were using the
tomb for the first time, then they placed the mat down first, and then lined up the skulls on the
left edge of the mat (often facing the entrance) and placed the post-cranial bones in an ordered
pile on the center of the mat. During this process, they may have removed some objects and re-
mains before sealing the chamber with a large, flat stone. The plan of Tomb A114N (fig. 6.3)
illustrates the structured deposition of skulls, long bones, and miscellaneous skeletal elements,
as well as grave goods within the tomb chamber. This pattern of segmentation, of skull piles
to the left of the entrance, bone pile in the center, mat under the skeletal remains, and grave
goods to the right of the entrance lining the edge of the chamber, is repeated throughout the
corpus of Early Bronze IA shaft tombs, with rare exceptions. We can imagine that this process
may have been accompanied by ritual ceremonies, involving a large group of participants and/
or observers.

Ceramic vessels were found in chambers throughout the cemetery, generally placed along
the right wall of a chamber. Numbers of vessels per chamber range from sixty to one, and one
of the few discernable (but not very meaningful, I believe) patterns visible in the Early Bronze
IA cemetery is of higher numbers of vessels associated with larger tomb areas and with larger
numbers of interred individuals. Preliminary analysis of vessel types, sizes, or numbers across
space in the cemetery shows no patterns. Other special classes of artifacts include mace-heads,
stone vessels, wooden vessels, and other wooden objects, like staffs or tools. Mace-heads and
stone vessels tend to co-occur in some areas of the cemetery. Mace-heads are always found in
association with stone vessels, though stone vessels do appear without mace-heads.> Beads and
pottery vessels are the most common artifacts found in Early Bronze IA shaft tombs. Beads,
presumably from costume ornaments and clothing, are constructed from locally available ma-
terials, including local shell, bone, and stones, as well as materials whose sources are located
far from the Dead Sea, including carnelian, ostrich eggshell, faience, gold, lapis lazuli, conus
shells, and alabaster. Beads were found inside of the pottery vessels (especially one small jar
form), distributed across the area containing the grave goods, clustered around the bone piles,
and with the skulls. While they may differ slightly in numbers of beads and range of materials,
all tomb groups include chambers with non-local and local beads.

Based on preliminary publications of sex or age designations, there is no spatial pattern-
ing of location in the cemetery or within tombs based on sex or age.* Approximately 23% (59
of 256) of the Early Bronze IA population has been identified as male or female, and in some
instances also aged by physical anthropologists, and an additional 24.6% (63 of 256) has been

the construction of the shaft and chambers. R. T. Shaub
(pers. comm.) felt that the shafts and the chambers were
excavated in most cases in one event. If this were the case,
we can suggest that these tombs were “built to order”
with no renovations or expansion of chamber numbers.
Thus these shaft tombs share an interesting trait with the
charnel houses, and by extension to the intentions of the
builders and users. Could it be that the builders knew
(or had a general idea) of each unique tomb “needing”
to hold a certain number of individuals? With Bentley’s
(1987, 1991) analysis supporting genetic relatedness
among the occupants of chambers in a shaft tombs, these
built-to-order tombs suggest that the Early Bronze Age
people held a very structured and well-defined idea of
whose skeletal remains and how many people’s remains
and goods would be deposited in the tombs. Ideas about

relatedness and who would be buried where most likely
was linked to genetic relatedness (Bentley 1987), but
also probably involved a web of economic, social, and
political connections.

3 This co-occurrence of mace-heads and stone vessels is
one of the only robust patterns identified in preliminary
analysis of the material culture in these tombs. While we
have identified this relationship, it is difficult to ascertain
what it might mean in a context that was reused, and for
which we cannot identify specific objects placed (or
removed) in any single depositional moment.

* Final analysis of the Early Bronze IA skeletal remains
by Ortner and Frohlich at the Smithsonian is nearing its
final stages, and we expect publication in the near future
(R. T. Schaub pers. comm.).
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aged as subadults (approximately sixteen years of age or younger, including neonates; table
6.2). While still preliminary in nature, analysis of the aged and sexed individuals in association
with different classes of objects also demonstrated no patterns of association. Men, women,
and children of all ages were buried with the full range of artifact classes and materials, re-
inforcing the pattern of ambiguity that we see in terms of who is buried with whom, and with
what types of objects. While no robust or obvious distributional patterns of the co-occurrence
of types of peoples with types of material culture have been found, Bentley’s (1987) analysis
of dental morphology demonstrated that people buried within a shaft tomb (containing one to
five chambers) were more likely related to each other genetically than to others buried in dif-
ferent shaft tombs.

From the perspective of a practice theory approach, data from these mortuary practices
offer an excellent example of structured agency, in which people follow a guideline of how
to bury their dead in terms of mapping out the segmented remains. However, it is equally sig-
nificant that there seems to be no discernable (at least to the modern analyst) pattern of what
types of grave goods accompany what types of people into the tomb (these guidelines may be
masked by the co-mingled nature of the materials, or it may in fact be an accurate interpreta-
tion). In considering that this cemetery was used at least for three generations, we can ap-
proach this data by considering the chaine operatoire (“how to bury a person or non-person at
Bab edh-Dhra“”) or life history perspective (by documenting the construction and use of the
tombs and cemetery) and consider the nature of individual and collective agency in burying
the dead collectively in very structured ways. We may also examine the issue of intentionality,
innovation, or the exercise of individual and collective agency. For example, in placing differ-
ent types of goods with certain interments (or removing some elements), individual or group
actions imbued with emotion, intentionality, and powerful meanings may be invisible in the
data set with which we work.’ In all these cases, we gain insight into the complex interplay
between the inseparable workings of structure and agency. Ultimately we can explore how
Early Bronze people may have worked to transform their dead through these commemorative
practices into some different type of entity with these structured and repeated sequences of re-
membering and forgetting.

In turning to the Early Bronze II-III charnel houses, or body libraries (Chesson 1999), in
the cemetery at Bab edh-Dhra“, we are dealing with the mortuary practices associated (presum-
ably) with the inhabitants of the walled community. Eight of these charnel houses have been
published (Schaub and Rast 1989), while the material culture and skeletal remains of charnel
houses A22 and AS55 are currently being analyzed in preparation for final publication® (table
6.3). All the Early Bronze II-III charnel houses were rectangular, mudbrick structures with
stone thresholds, and sometimes with cobbled flooring. In a few cases, excavators found evi-
dence for shelving and all charnel houses were filled with disarticulated skeletal remains from
secondary burials.” The charnel houses fall roughly into two groups based on their size, with

> A small number of human figurines were found in a
restricted number of tombs, and further detailed analysis
of this assemblage will explore these issues.

6 Eight of the charnel houses have been published in
Schaub and Rast’s 1989 volume, but this report does not
include a systematic skeletal analysis of the remains that
were lost in a shed collapse in the 1970s in Jerusalem.
Skeletal analysis of remains from charnel houses A22
and ASS5 is currently underway, and these will be

published in conjunction with an archaeological analysis
of the material culture associated with these individuals.
It is probable that the MNI in these two cases will be
increased with analysis by the physical anthropologists
conducting the research, and it is believed by the team at
this point that the preliminary MNIs listed for the other
charnel houses would likely have been larger had they
not relied solely on skull counts.

7 In one case (A22) there was a series of fully articulated
skeletons in what appears to be the final use of the charnel
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the smaller structures measuring approximately 15 square meters, and the larger ones measur-
ing anywhere from 35 to 121 square meters. In all cases, there is no evidence for renovating
the body libraries to make them larger: they were built to size and not changed throughout the
potentially several hundred years of use.® Previously I have argued that these differently sized
charnel houses represent Greater and Lesser Houses, along a House Society model (sensu
McKinnon 1991; Chesson 1999, 2003, in press).’

In the eight larger charnel houses, preliminary MNIs (based only on skull counts) range
from forty-six to 200 individuals. In the smaller charnel houses, preliminary MNIs were not re-
corded or published. Ceramic vessels were the most common grave gift accompanying the dead
in these structures. In the smallest charnel houses, twenty and thirty vessels were found; in the
larger body libraries, pottery vessel counts range from forty-six to 783. In addition to ceram-
ics, beads were the next most common item placed with the skeletal remains: the larger charnel
houses contained beads of non-local materials, including metal, ostrich egg, faience, alabaster,
carnelian, lapis, crystal, and bone, while the smaller charnel houses contained stone and bone
beads of local materials. Finally the excavators found mace-heads, metal weapons, and slate
palettes (all presumably possessing some links to access to ritual knowledge and/or non-local
resources and serving in some sense as prestige goods) in some of the larger charnel houses.
In the case of larger charnel houses, we have clear evidence for increased access to non-local
materials, to prestige items connected with trade and exchange with foreign neighbors such as
Egypt and Mesopotamia, and to weapons signifying power and authority in the community.
The differences in access to non-local materials and prestige goods supports arguments for dif-
ferential access of Houses to material culture through exchange networks.

The state of preservation of these charnel houses is not as good as most of the shaft tombs
due to their aboveground setting. However, we can see from excavations that they were care-
fully built, generally with more effort and resources than their settlement counterparts, with
carefully bonded brickwork, slab-lined entrances and thresholds, and cobbled floors in some
cases (fig. 6.4). Their doorways were not tall enough for people to enter the structure without
stooping or crawling on their knees, and I imagine that inside would have been very dark, odor-
iferous, and packed with shelving, grave goods, and skeletal remains. They were built to size
and only in the case of A22 modified with an interior, low mudbrick partition wall bisecting
the interior space. We assume, from the stratigraphic evidence of shelving, that people placed
the remains of their dead on shelves within these charnel houses. Remains of matting and cloth
suggest that skeletal remains may have been wrapped in cloth and placed on mats on these
shelving units or on the floor (fig. 6.5). Further radiocarbon analysis will be conducted in the
near future to attempt to anchor use-lives of the body libraries within a clearer range than the
roughly 800 year period implied by the ceramic chronology. Since the cemetery was adjacent
to the town, people could have visited the remains of their dead easily, and I imagine that there
may have been community-wide commemorative ceremonies involving one or more charnel
houses and their respective living counterparts over the many generations and centuries of use.

house, before the building may have been intentionally
burned. This interpretation is still unproven and merely
a conjecture, requiring further analysis of the excavation
notes and the skeletal remains.

8 Analysis of radiocarbon analysis of samples from
all charnel houses is planned in the near future as the
publication editors (Schaub and Chesson) finish the final

publication for Numeira and turn their full attentions to
the cemetery volume.

° Tt might be interesting to rethink this interpretation,
if we consider that some of the people living at the
daughter town of Numeira may have been buried at the
Bab edh-Dhra“ cemetery in the charnel houses; could we
be seeing Lesser Houses (or expanding Greater Houses)
whose main population lived at Numeira?
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I believe that these body libraries held the remains of the dead from the walled town of
Bab edh-Dhra“, and possibly also the daughter townsite of Numeira. A rich body of ethno-
graphic data investigating the connections between secondary burials, ancestor worship, social
memory, and identity exists from past and present societies throughout the world (see Ches-
son 2001Db for a brief, and certainly incomplete, review of this literature). Secondary burials
lend an occasion for individuals and groups to reassert and renegotiate their identities, com-
memorate their dead, and to reassert their visions for the future in the community (e.g., Feeley-
Harnik 1989; George 1996; Kan 1989; Metcalf and Huntington 1991; Schiller 1997; Weiner
1976). The positioning of the body libraries in the cemetery adjacent to the town, but always
visible from the town walls, would have been a constant reminder to people of the positions
and linkages between the communities factions (Brumfiel 1992) such as kin groups, Houses,
and other groups connected through webs of social, economic, ritual, and political obligations.
In quiet, small-scale everyday practices, and in inclusive, community-wide, ritually significant
occasions, the charnel house’s very presence, visibility, and repeated use reinforced the trans-
formative practices of remembering and forgetting the dead, calling to mind Ken George’s
(1996) claim that “commemorative tradition can ... provide a community with a comforting
sense of its own continuity and place in the world.”

Because of the mixed nature of the deposits it is difficult to discuss with specificity the
nature of the structured deposits in the charnel houses. With the collapse of the roofs and the
deterioration of the walls of the charnel houses, and in some cases the extensive (intentional?)
burning of the buildings, excavators were unable to identify discrete depositions of skeletal
remains and grave goods. While acknowledging the problematic nature of interpreting Early
Bronze II-1II commemorative rites by analogy of the practices of the Early Bronze IA people,
there are some clear similarities and suggestions of continuity in the disarticulation of human
remains and the placement of grave goods, particularly prestige items, within the body librar-
ies. While the specific meanings and shades of identities may differ between the two periods,
both groups used similar sequences of repeated practices and followed a set of structured
guidelines to process and transform their dead. I do not believe that it is coincidental that
people in both periods were buried collectively, that there seems to have been an underlying
current of grouping by kinship (at least in the Early Bronze IA tombs), and that through time
they elaborated on the contexts and nature of mortuary practices as people settled into the re-
gion and built a large, enclosed community. Recalling the previous discussion of landscapes
on bodies, settlements, cemeteries, and naturalized geography, considerations of structured
agency in mortuary practices augments our perception and understanding of the profoundly
important role that Early Bronze Age commemorative rites played in negotiating, asserting,
and challenging their ideas the past, present, and future of life in these new towns.

LIVING AND DYING IN THE EARLY BRONZE AGE
SOUTHEASTERN DEAD SEA PLAIN

In approaching these data from the perspective of analyses of lived experience, embodi-
ment, and performance, we further enrich our reconstructions of the society and their mortu-
ary practices. Joyce’s (2005) recent comprehensive overview of these themes synthesizes the
wealth of archaeological studies exploring “the body as a metaphor for society, as instrument
of lived experience, and as surface of inscription” (Joyce 2005: 140). Joyce describes the di-
verse approaches to analyzing the materiality of bodies in the past, with many contemporary
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social theorists challenging the simplified assertion that bodies and their ornamentation serve
a communicative function (citing Wobst 1977), such as displaying a person’s group identity
and status (Joyce 2005: 142, citing Robb 1998). Recent archaeological approaches to lived
experience and embodiment interrogates assumptions about costume, adornment, and identity;
for archaeological analyses of mortuary practices, this reevaluation holds particularly power-
ful implications (cf. Fowler 2001; Joyce 2001, 2003; Meskell 1999, 2001; Robb this volume;
Tarlow 2001; Williams 2004).

Several researchers (Robb this volume; Tarlow 2001; Williams 2004) have urged archae-
ologists analyzing mortuary practices to consider both the mourners and the dead. I want to
explore briefly what it meant to be a person living and dying in a material body at Bab edh-
Dhra“. From preliminary results of current bioarchaeological analyses, in considering lived
experience in the daily lives and deaths of the Early Bronze Age people of the plain, skeletal
indices indicate a large change in activity patterns, mortality, disease, and interpersonal rela-
tions when comparing the Early Bronze IA pre-sedentary people, and those that dwelled within
or just outside the walls of the Early Bronze II-III community at Bab edh-Dhra (and perhaps
also at Numeira; Ortner and Frohlich n.d.; Ullinger pers. comm.). In preliminary comparisons
of these collections, Ullinger states that the skeletons of Early Bronze II-III town dwellers
show more degenerative diseases, such as osteoarthritis, eburnation (of knees), and fused toes
(from repetitive positions, perhaps). We do not know exactly where or how the Early Bronze
IA people lived (they have always been presumed to be nomadic, since little research into the
previous Chalcolithic or contemporary Early Bronze IA period in the immediate region has of-
fered a potential “home” for these people). If they were nomadic or transhumant, with varying
levels of mobility tied to rights to and availability of pasturage and water, then it is understand-
able that we might see a shift in the types of daily activities that members of an sedentary agro-
pastoral community might have experienced. Population density and stresses might also have
been more intensively experienced in the highly terraced and tightly clustered residential areas
that have been excavated in Bab edh-Dhra¢ (and probably also in Numeira; cf. Kuijt 2000),
and disease could have played a large factor in the community. Certainly, the emotional toll of
high infant and child mortality rates would have influenced daily life in the settlement and the
frequency of repeated use of the cemetery.

It is too early in the analysis of Early Bronze II-III body libraries to determine whether
town dwellers lived longer than their pre-town forebears (50% of whom had died by the age
of twenty-one years; Ortner and Frohlich n.d.) or experienced more illness in their lives. What
is clear, however, is that death was a part of daily life, before, during, and after the occupation
of Bab edh-Dhra“ and Numeira. These communities were confronted daily by high infant and
child mortality rates (roughly 40%), evidenced archaeologically in secondary commemorative
rituals with shaft tombs and charnel houses. Commemorative ceremonies, primary mortuary
rites, and the “work” of distilling a person’s memory through remembering and forgetting were
frequently interwoven into the rhythms of life throughout the Early Bronze Age as a whole.
Whether people were immediately involved and participating in primary or secondary mortu-
ary rituals, they probably were acquainted with someone who was. The webs of relationships
in these towns were intricate, but not massive in scale. In turn, people experienced the loss of
loved ones, children, elderly, neighbors, friends, acquaintances, and rivals frequently, and the
emotional impact of working through one’s own grief or witnessing others working through the
same issues would have influenced the ideas about death, mourning, and surviving the dead.

In analyzing and interpreting data from Early Bronze Age secondary commemorative
rituals, it has been helpful to me to consider Ken George’s study of modern headhunting ritu-
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als in Sulawesi, in which he describes that “Like all ritual crowds, these choral and liturgical
gatherings are ephemeral social bodies. Yet in the transitoriness we can catch a glimpse of the
community’s enduring forms of organization” (George 1996: 192). The scale of secondary
rituals, their communal nature, and the frequency of repetition of memorializing ceremonies
would have provided Early Bronze Age community members with ample opportunities to as-
sert, negotiate, reaffirm, and sunder social, political, and economic relationships and structures
at the individual and group levels. George (1996: 200) describes that

Posed against the indeterminant, the contingent, the incoherent, and the open-ended,

the ritual forms an enclosure where procedure and will can produce designed effects,

as for example in the tension and resolution of mourning ... And although we may as-

sociate commemoration with recollection and looking backward, it is also prospective

— it offers a structure of anticipation. Memory — as a form of sociality and as a form

of something remembered — is kept in motion.

It is this extraordinary combination of looking forward, of gazing back, and on experienc-
ing the present that is combined in commemorative rituals described by George that I find so
evocative of how the practice of mourning and secondary rites might have been experienced by
the Early Bronze Age people of the southeastern Dead Sea Plain (fig. 6.6).

In thinking about the experience of living and dying in a body, one interesting question
for lived experience of the dead and living is this: what happened to people when they died?
Why do we have segmented skeletal remains from secondary mortuary practices in the vast
majority of cases, and what could these types of meanings have attached to them? These few
exceptions are associated with shifts in settlement systems; could these transitional mortuary
practices be linked to negotiations on social, political, ritual, and economic structures within a
community settling down (in the Early Bronze IB—early Early Bronze II) or in the abandon-
ment of the town (late Early Bronze III-early Early Bronze IV)? Could the metaphor of travel
for the Early Bronze IA people, who did not live in the area but buried their dead in the valley,
have been important? For the town dwellers, could their storage of the dead in a group of body
libraries a few hundred meters from the walled town hold significance for place-making com-
munities of the living as well as the dead? Could the metaphors of the body and its segmenta-
tion in death signify key Early Bronze Age perceptions about what it meant to be human and
alive, or to be dead and something else entirely (ancestor, perhaps)? The only cases of primary
mortuary practices are associated with periods of transition in occupation in the cemeteries of
Bab edh-Dhra“ and Safi/Naqa. In these cases we see primary interment in traditional contexts
(new construction or reuse of Early Bronze IA shaft tombs) or in new, innovative mortuary
contexts (circular charnel houses at Bab edh-Dhra¢ and the large slab tombs at Safi/Naqa). The
exceptional nature of these cases reminds us of Ilan’s assertion that to be buried in primary or
secondary rituals during the Early Bronze Age was exceptional. What does this say for experi-
encing death and the decay of the dead for these communities?

While most of these questions cannot be answered easily, or at all, I argue here that the
segmentation of the body, and the placement of certain parts of the dead along with grave
goods played a critical role in transforming a social person into a non-living entity through
structured remembering and forgetting. Importantly commemorative rites combine structured
acts of remembering and forgetting by groups and by individuals, and as George notes, in-
volves both “procedure and will” working toward the distillation of a person’s legacy to loved
ones, acquaintances, and the greater community. Practice theory in its myriad incarnations
provides archaeologists with potent tools for approaching questions of how people “performed
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death” in the past, and it offers enormous potential for exploring the crucial work of distilling
memories with nuanced simultaneous attention to things and people (not) forgotten.
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TABLES

CATEGORIES OF INFORMATION

Area m?: Square meters of area in chamber

CV: Number of ceramic vessels (in group)

CV/Ch: Number of ceramic vessels per chamber in group
CV/Ind: Number of ceramic vessels per individual in the chamber
Fem: Number of identified females

FG: Number of figurines (in group)

FG/Ch: Number of figurines per chamber in group

FG/Ind: Number of figurines per individual in the chamber
Group: Tombs excavated in group identified by excavators
Males: Number of identified males

Mean m?: Average chamber area in square meters

MH: Number of mace-heads (in group)

MH/Ch: Number of mace-heads per chamber in group
MH/Ind: Number of mace-heads per individual in the chamber
MNI: Minimum number of individuals

MNI Males: Number of identified males in group

MNI Fem: Number of identified females in group

MNI S/A: Number of identified subadults in group

MNI Unid: Number of unsexed individuals in group

No. Ch.: Number of chambers in group

S/A: Number of identified subadults

SV: Number of stone vessels (in group)

SV/Ch: Number of stone vessels per chamber in group
SV/Ind: Number of stone vessels per individual in the chamber
Tomb: Name of tomb and chamber

Tombs: Numbered tombs excavated by group

Unid: Number of unsexed individuals

ABBREVIATIONS
Ch. Chamber
E East
EB Early Bronze
N North
N/A Not Applicable
S South

\%% West
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Table 6.1. Preliminary Published Data on Tomb Size, Skeletal Remains, and Numbers of Select Objects in Sample

(Group 1V) Early Bronze IA Tombs. Bab edh-Dhra, Jordan

Tomb Area m’ MNI | Males | Fem S/IA Unid cv CVIInd MH | MH/Ind FG FGlInd | SV | SViInd
A65S 4.6 1 0 0 1 17 17 0 0 0
A65E 32 2 0 0 0 2 12 6 0 0 0 0 0
A65W 3.1 5 0 0 1 4 14 2.8 1 0.2 0 0 1 0.2
A6TE 1.2 4 0 0 0 4 10 2.5 0 0 0 0 0 0
A67N 2.6 4 0 0 1 3 10 25 1 0.25 0 0 1 0.25
A68E ? Y ? ? ? ? 28 ? 2 ? 0 ? 2 ?
A68N 32 2 0 0 1 1 23 11.5 0 0 0 1 0.5
A68S 4.8 3 0 0 0 3 19 6.333 0 0 0 1 0.333
A68SE 4 2 0 0 0 2 23 11.5 1 0.5 0 0 1 0.5
A68W 4.8 5 0 0 0 5 24 4.8 0 0 0 0 2 0.4
A69 2.4 5 0 0 2 3 25 5 0 0 0 0 1 0.2
A70 3 4 0 0 0 4 6 1.5 0 0 0 0 1 0.25
AT1S 42 6 0 0 1 5 46 7.667 1 0.167 0 0 0 0
AT7IN 3 0 0 1 2 33 11 0 0 0 0 1 0.333
ATIW 10 0 0 0 10 59 59 0 0 0 0 0 0
AT2NE 34 2 1 1 0 0 24 12 0 0 0 0 1 0.5
AT2NW 2.9 3 1 0 1 1 60 20 2 0.667 0 0 1 0.333
AT72S 2.4 3 0 0 0 3 45 15 1 0.333 0 0 0 0
AT5 8.4 4 0 0 0 4 28 7 0 0 0 0 1 0.25
AT6E 32 3 0 0 1 2 20 6.667 1 0.333 0 0 1 0.333
AT6W 34 3 0 0 0 3 18 6 0 0 0 0 0 0
AT7 32 1 0 0 0 1 31 31 0 0 0 0 0 0
AT8NW 4 4 0 2 2 0 21 5.25 0 0 0 0 0 0
AT78NE 1.9 2 0 0 1 1 28 14 0 0 0 0 0 0
AT8SW 32 4 0 0 2 2 21 5.25 1 0.25 2 0.5 0 0
AT8SE ? ? ? ? ? ? 29 ? 1 ? 2 ? 0 ?
AT9N 2.9 5 1 1 3 0 12 2.4 1 0.2 0 0 1 0.2
A79S 32 3 1 1 1 0 14 4.667 1 0.333 0 0 1 0.333
ATOW 2.9 4 1 1 1 1 41 10.25 1 0.25 0 0 1 0.25
AT9E 2.6 2 0 0 1 1 27 13.5 0 0 0 0 1 0.5
A8ON 32 2 0 0 0 2 27 13.5 0 0 0 0 0 0
A80S 2.6 4 1 1 2 0 22 55 0 0 0 0 0 0
A8OE 2.6 2 1 1 0 0 6 3 0 0 0 0 0 0
AS0W 2.9 5 1 1 1 2 53 10.6 0 0 0 0 0 0
A100S 2.3 7 0 0 4 3 8 1.143 0 0 0 0 0 0
A100E 3.6 10 3 1 6 0 48 4.8 0 0 3 0.3 0 0
A100W 2.9 4 1 2 1 0 23 5.75 0 0 0 0 0 0
AI0IN ? 1 0 0 0 1 ? ? ? ? ? ? ? ?
A101E ? 1 0 0 0 1 ? ? ? ? ? ? ? ?
A101S ? 2 0 0 1 1 ? ? ? ? ? ? ? ?
A102E ? 3 3 0 0 0 ? ? ? ? ? ? ? ?
A102S ? 1 0 0 0 1 ? ? ? ? ? ? ? ?
A103S ? 1 1 0 0 0 ? ? ? ? ? ? ? ?
A105NE ? 1 0 1 0 0 ? ? ? ? ? ? ? ?
A105SE ? 1 1 0 0 0 ? ? ? ? ? ? ? ?
A105NW ? 1 0 1 0 0 ? ? ? ? ? ? ? ?
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Table 6.1. Preliminary Published Data on Tomb Size, Skeletal Remains, and Numbers of Select Objects in Sample
(Group IV) Early Bronze IA Tombs. Bab edh-Dhra¢, Jordan (cont.)

Tomb | Aream® | MNI | Males | Fem | SIA | Unid | ¢V | CVilnd | MH |MH/nd| FG |FGind| SV |SVind
A106S ? 1 0 1 0 0 ? 9 9 ? ? ? ? ?
Group IV 5 330 | 3044 | 0378 | 0333 | 0778 | 1756 | 2581 | 8379 | 0405 | 0.1 0.189 | 0.023 | 0.541 | 0.162

Average

(";(‘)'t‘; IIV 116.8 146 17 15 35 79 955 N/A 15 N/A 7 NA | 20 | NA
EB IA
Mean | 314048 | 325 | 0341203059 | 0765 | 1821 | 2335 | 8592 | 0.324 | 0.09 | 025 | 0.085 | 062 | 0.234
EBIA
Tota | 19785 | 273 29 2% | 65 | 153 1728 N/A 23 N/A 18 NA | 44 | NA

* Object found in shaft, not in chamber

Please Note: Significant amounts of data (MNIs and numbers of objects) are unpublished for several tombs and
therefore could not be included in the overall study sample and figures for Early Bronze IA overall averages and

totals.

Sources: Bentley 1987, 1991; Frohlich and Ortner 1982; Rast and Schaub 1974, 1978, 1980, 1981; Schaub
1981a; Schaub and Rast 1984, 1989.
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BAB EDH-DHRA'
(after Schaub and Rast 1989:Fig.2)
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(after Rast and Schaub 1980: Fig. 8)
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Figure 6.1. Map of Early Bronze Age Cemetery and Settlement Sites on the Southeastern Dead Sea Plain
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RECONSTRUCTION OF EXCAVATED AREAS OF
TOWNSITE OF BAB EDH-DHRA® AND
SURROUNDING LANDSCAPE
(Artist: Eric Carlson)

Terraced mudbrick houses
with mudbrick buttresses,
staircases, and courtyards/patios

Foothills rising to

Kerak Plateau Houses outside

Cemetery with  of SouthernTown

Charnel Houses wall
(and “ancient”
shaft tombs) W

— Dead Sea
Gate

~ Sanctuary
Compound

=i R

o ; ? . = \
/ / Agricul ‘ | Field \
gricu tural Fields on
banks of Wadi Kerak Wadt Kermle

Figure 6.2. Reconstruction of the Walled Town of Bab edh-Dhra“ (looking from the north across Wadi
Kerak) and the Surrounding Landscape (artist Eric Carlson;
reconstructions used with permission of artist)
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SCHEMATIC PLAN OF EB IA CHAMBER

A114 N,BAB EDH-DHRA’, JORDAN
(after Fréhlich and Ortner 1982: Plate LXXIII)
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Reed Matting Bone Pile

/ Wood Objects

Wood Object
(staff?)

Wood Staff
Mace-head
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@ Human Skeletal Remains 0 1m
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Disintegrating Wood

EI Object Made of Wood Reed Matting

Figure 6.3. Schematic Plan of Early Bronze IA Shaft Tomb A114N. Bab edh-Dhra¢, Jordan
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BAB EDH-DHRA' CHARNEL o 05 10 1.5 meters
H E A41 PLAN
ous s skuLL //
(after Schaub and Rast 1989: fig. 211) [0 SKELETAL MATERIAL N
42 CATALOG # OF ARTIFACT
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Figure 6.4. Plan of Charnel House A41. Bab edh-Dhra¢, Jordan
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Figure 6.5. Reconstruction of Early Bronze IT-IIT Charnel House at Bab edh-Dhra¢, Jordan (artist Eric
Carlson; reconstructions used with permission of artist)

Figure 6.6. Reconstruction of Early Bronze IA Shaft Tomb at Bab edh-Dhra¢, Jordan
(artist Eric Carlson; reconstructions used with permission of artist)
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ETRUSCAN STYLE OF DYING: FUNERARY
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HINTERLAND DURING THE SEVENTH-
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CENTRAL ITALY BEFORE THE ETRUSCANS

Firstly, I would like to make clear that in this paper I have kept with the traditional chro-
nology elaborated by H. Miiller-Karpe (1959) and other scholars (according to which the Iron
Age is dated to the ninth—eighth centuries B.C.), despite new proposals based on dendrochro-
nology and scientific dating systems, which have suggested dates that are rather earlier (on ab-
solute chronology: Bietti Sestieri 1997, 1998; Pare 2000; Delpino 2003; Bartoloni and Delpino
2005; for relationships to Near East: Gilboa and Sharon 2003). This is because the current
debate between prehistoric archaeologists, who have already accepted the new chronologies,
and classical archaeologists, who are defending the traditional dates, is still ongoing (Bartoloni
and Delpino 2005). For the moment, I prefer to follow the traditional chronology. Keeping
to that, at the beginning of the eighth century B.C. the middle part of the Tyrrhenian coast,
corresponding to modern-day southern Tuscany, northern and southern Latium, and northern
Campania, was one of the most, if not the most, developed regions in all of Italy. Fertile land,
as well as natural resources like metals, salt, and timber, played an important role and offered
the material conditions for this growth. In particular, Etruria, the land to the north of the Tiber
that marked the natural boundary with Latium Vetus, was experiencing an important moment
of transition from village to city. As pointed out by many scholars, the development of the so-
called proto-urban centers in Etruria had its origins in the later final Bronze Age (fig. 7.1). The
people, who by then were settled in scattered settlements not larger than 5 hectares, began to
abandon these small sites to occupy huge plateaux, the size of which can vary from 125 to 200
hectares (Tarquinia: Mandolesi 1999; Central Italy: Pacciarelli 2000). This process took off at
the beginning of the early Iron Age (early ninth century B.C.). Large concentrations of popu-
lations occupied sites such as Vulci, Tarquinia, Caere, and Veii, where later Etruscan cities
flourished. Formal burial was almost exclusively confined to cemeteries outside the settlement
area. Some graves with their rich tomb groups reflect very clearly the high rank of the so-called
princes or princesses (Bartoloni 2002, 2003). In the eighth century B.C., the number of wealthy
graves becomes surprisingly high in comparison to the previous age, although it is impossible
at the moment to know the percentage of these tombs as a whole.

The aristoi of the second half of the eighth century B.C. had enormous wealth (Iaia 1999;
Veio, graves Casale del Fosso 871-72: Drago Troccoli 2005). Iron, copper, and other miner-
als like alum, and the so-called “invisible goods,” were among the important natural resources
of Etruria. These, along with the knowledge of skilled craftsmen like metallurgists (Giardino
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1995; Pare 2000), can explain both the wealth and the overseas relations of Etruria. The aristoi
felt the need to display their incredible wealth (presumably not only in the graves as we can
see, but in their daily lives, as well) and therefore they began to look for cultural models to
represent this wealth. The best available models were from the Eastern Mediterranean region,
which were brought to the West via trade along commercial routes first established by the
Phoenicians (Rathje 1984; Martelli 1991; Botto 1995, 2002, 2005). The presence of Greeks,
namely Euboeans, is definitively later than the Phoenicians and can be dated from the second
quarter of the eighth century B.C. (Delpino 1997; Ridgway 2000a-b, 2002; Bartoloni 2005;
Rizzo 2005a; Cataldi 2006; d’Agostino 2006, forthcoming). However, by the first half of the
seventh century, Greek mythology was already widely circulated throughout Etruria. The buc-
chero olpe with the scene of Metaia and Taitale, the Etruscan names for the Greek Médeia and
Daidalos, proves that in the late Orientalizing period around 630 B.C. Greek mythological fig-
ures had already been accepted into Etruscan culture, in particular at Caere (Rizzo and Martelli
1993; Martelli 2001).

THE ORIENTALIZING PERIOD

The beginning of the Orientalizing period in Etruria is dated to the last quarter of the
eighth century B.C., thanks to important finds such as the Bocchoris situla and the related tomb
group from Tarquinia (Ridgway 1999). This period is characterized by a greater distribution of
luxury goods imported from the Eastern Mediterranean via complex sea trading routes, trans-
ported by people of various languages and origins (Cristofani and Martelli 1994; von Hase
1995; Niemeyer 1996, with papers of various values; Principi 2000; Torelli 2000; Prayon and
Rollig 2000; Bonfante and Karageorghis 2001; Riva and Vella forthcoming). Etruscan cit-
ies like Vulci, Tarquinia, Caere, or Veii are still in need of exploration; but where excavated,
small settlements clearly show that by the first half of the seventh century B.C. (during the
Early and Middle Orientalizing periods), deep transformations had occurred in society, which
from an archaeological point of view are discernable in the shift from huts with thatched roofs
to houses with tile-covered roofs (Rasmus Brandt and Karlsson 2001; the earliest tiles, dated to
the middle of the seventh century B.C., were probably introduced to the Italian peninsula from
Sicily and they reproduced Corinthian models).

In the individual graves dated to the second quarter of the seventh century B.C., the Etrus-
can love of luxury, termed triphé, was satisfied through oriental imports (keimelia). Carved
ivories of North Syrian style, glass and faience vases (Wehgartner 1999), exotic materials like
Tridacna Squamosa shells and ostrich eggs (Rathje 1986), gold jewelry decorated with the
granulation technique (Nestler and Formigli 1993), and bronze ribbed bowls (Sciacca 2005)
were first imported and then produced in Etruria by oriental craftsmen and their Etruscan ap-
prentices. The granulated jewelry with Etruscan inscriptions, like a fibula from Castelluccio
di Pienza near Sienna, are a product of the mobility of skilled workers of Near Eastern origin,
who might be responsible for the introduction of these new techniques to Italy, as well as other
artistic forms. For instance, anthropomorphic sculpture has its origins in this period; the Tomb
of the Statues near Caere, dated to the first quarter of the seventh century B.C., has been attrib-
uted to northern Syrian craftsmen (fig. 7.2; Colonna 1986a; contra Martelli 1991).
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CAERE

The growth of some centers, such as Caere, was sudden and explosive. In the Banditaccia
necropolis at Caere only a few generations separated the pozzo graves from chamber tombs
contained in huge tumuli, the diameter of which can reach up to 60 meters (Zifferero 1991).

La Banditaccia plateau’s centuries-old use as a cemetery, which measures more than 150
hectares, has produced impressive evidence in the form of thousands of tombs; it is one of the
largest known archives for research into the social history of a city within the Mediterranean
region. The tombs at Caere are more difficult to interpret than well-known cases in other re-
gions, such as the Phrygian cemetery at Gordion or the Lydian necropolis at Bin Tepe near
Sardis, because they were not only reserved for the royal and upper classes, but rather several
social ranks can be identified. Unfortunately, the Etruscan graves in Caere have been explored
many times in the past; it is quite rare to find an intact burial and in most graves only few of
the original tomb group remains are found (Moretti Sgubini 2001; Rizzo 2005b). Therefore,
in order to achieve a general interpretation of the social history of Caere, we are forced to use
the most common available evidence: tomb architecture (Prayon 1975 with previous literatu-
re; Linington 1980; Colonna 1986b; Naso 1996a, 2001; Colonna and Di Paolo Colonna 1997,
Zifferero 2000).

The tumulus was introduced to the Etruscan funerary landscape already during the Iron
Age (Naso forthcoming d). However, in Caere we can identify most of the earlier, if not the
earliest, monumental examples dating from the Orientalizing period onwards. At Caere the
tumuli, on top of their rock-cut bases, are decorated with the first stone moldings in the history
of Italian architecture. Because the changes in the funerary depositions did not have intermedi-
ate steps and the execution of the monuments is sophisticated, it has been supposed that tumuli
and stone moldings had origins overseas. Since northern Syria is the only region currently of-
fering some real parallels for the moldings, even if not monumental in scale, it has been hy-
pothesized that both tumuli and stone moldings were introduced to Etruria by a Near Eastern
architect, perhaps from northern Syria (fig. 7.3; Colonna 1986b; Naso 1996b, 1998).

A monumental barrow can contain many chamber tombs: the Great Tumulus II includes
four tombs dating from the end of eighth—early seventh century B.C. to the first half of the sixth
century B.C. (fig. 7.4). The chronological correspondence between this monument and the
adoption of the family name (nomen gentilicium) in Etruria is exact (Colonna 1977). Even if
inscriptions are lacking in this tumulus, we can be sure that this monument was a family burial,
reserved for the use of the same family over time. Each tomb was reserved for one genera-
tion, but the huge monument, measuring more than 40 m in diameter, was originally built just
for one or two persons who were buried in the only sepulchral chamber of the earliest grave,
the tomb of the Hut with the Thatched Roof. When this tomb was officially explored, it had
already been violated and therefore we are not sure about the number of deceased it originally
contained (Dik 1981: 50). The remains of the tomb groups definitely belong to more than one
burial. In such graves one can expect both a male and female sepulture, appropriate for a mar-
ried couple. I like to stress the spatial position of the Great Tumulus II: It forms a pair with the
adjacent Great Tumulus I, which measures 31 m in diameter and contains two chamber tombs,
the earliest of which dates to the first half of the seventh century B.C. In the spatial organiza-
tion of the necropolis several pairs of tumuli are documented. Perhaps the best examples are
the tumuli of the Colonel and Mengarelli, the latter of which is named after the excavator of
the Banditaccia necropolis (fig. 7.5). Both tumuli are situated only a few hundred meters from
the Great Tumuli I and IT and also date to the first half of the seventh century B.C. The tumulus
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of the Colonel, measuring 37 m in diameter, contains four tombs, while the tumulus of Men-
garelli, which measures 43 m in diameter, contains just one. The earliest tomb of the tumulus
of the Colonel is quite similar in form and date to the tomb of the Hut with the Thatched Roof.
In both cases I wish to emphasize the continuous use of the same monument by the same fam-
ily over at least four generations, if not more.

The second mentioned pair of tumuli is surrounded by many small and medium size tu-
muli, measuring 10—15 m and also dating to the seventh century B.C. In terms of the particular
spatial arrangement of these tumuli, one can make at least two considerations. Firstly, even
with the lack of epigraphical evidence in all cases, the pairs of great tumuli probably belonged
to members of the same family, brothers as well as cousins. Secondly, the tumuli of small di-
mensions presumably reflect the existence of minor gentes that were in some way connected
with the major groups. They were rich enough to build their own graves, but the tumuli contain
just one chamber tomb. The main character of the monumental tumuli is therefore a continuous
use of the same tomb over several generations. For the smaller barrows one can presume that
the same chamber was used by many generations of the same family, but unfortunately, the
tomb groups of this sector of the Banditaccia necropolis are still unpublished as a whole, so we
cannot systematically verify through comparisons with other data our hypothesis, based on the
tomb architecture. In terms of the relationships between major and minor groups, I like to think
about connections similar to the complex links seen in early Rome between gentes patriciae,
sodales, and clientes, which played an important role in early Roman society (Richard 1990).

THE HINTERLAND OF CAERE

From an archaeological point of view the influence of Caere on the surrounding territory
is particularly clear through the tomb architecture. The best documented example is currently
the necropolis of Pian della Conserva on the Tolfa Hills, north of Caere (fig. 7.6). The hilly
district, being the natural boundary between the territories of Caere and Tarquinia, had a very
intensive occupation in the Bronze Age, particularly in the final phase (eleventh—tenth cen-
tury B.C.; di Gennaro 1998; Pacciarelli 2000: 128-32; for single finds: d’Ercole and Trucco
1995a-b; Torelli 2000: 535-36; Naso forthcoming a). Following a lack of archaeological data
corresponding to the beginning of the early Iron age, the hinterland was again occupied in the
second phase of the early Iron age (eighth century B.C.; Persiani 1992: 329-30, n. 5; Boenzi
1998; Zifferero 2003: 10; for single finds: Iorio 1993; Groppelli and Iorio 1994). Finally, in
the seventh century B.C., the territory shows clear traces of intensive land use thanks to the
presence of many chamber tomb cemeteries (Zifferero 2005; Acconcia et al. 2005).

More than one hundred chamber tombs were investigated in the necropolis at Pian della
Conserva, the architecture of which dates from the end of the seventh century B.C. to the mid-
dle of the sixth century B.C., and can be divided into three groups (Naso forthcoming ¢, with
previous literature). In the first group, which includes just 10% of the total number of tombs,
Caeretan patterns are followed so strictly that we believe these chambers were executed by
skilled workers from Caere (fig. 7.7). The funerary benches are real and different bed models
for men and women and they are distinguished as well as at Caere. The children’s couches
and the small windows with right proiecturae are typical elements of the funerary architecture
developed at Caere; in Pian della Conserva such elements are present only in tomb 17. The
second and third groups, both corresponding more or less to 45% of the total number of tombs,
show a major (second group) and a minor (third group) influence from the Caeretan chamber
tombs. The tombs of the second group have some Caeretan elements like a male bed associ-
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ated with another, normally low bed that is unknown at Caere. It is possible to infer that a local
solution for the female couch was developed, different from the usual practice seen at Caere
(fig. 7.8). The second group is probably of local origin, but with a Caeretan influence. The
third group is completely different: the interiors of the chambers are cut with little care and the
funerary beds do not have any form or decoration. It is possible to classify the third group of
tombs at Pian della Conserva as completely local (fig. 7.9).

The differences in the tomb architecture probably reflect the social rank of the settlement’s
inhabitants. The few tombs belonging to the first group are the burials of the society’s elite,
coming directly from Caere. This is revealed by an inscribed bucchero bowl found in tomb 17,
which dates to the end of the sixth century B.C. and mentions the vase and tomb owner’s fam-
ily name, mi plavtes (fig. 7.10; Rix 1991, Cr 2.67). The Etruscan family name plavte has Italic
origins and until now only is documented in the same period at Caere in the form plavtana
(Rix 1991, Cr 2.49-2.50). On the contrary, the tombs of the second and third groups belonged
to social classes of lower ranks, which one can again imagine as being similar to the Roman
clientes. To verify the possible existence of groups in Etruscan society similar to the Roman
clientes, it is interesting to compare some characteristics of the Roman clientes known from
the literary sources with the archaeological evidence.

We can mention the defeat of the Roman army against Veii during the Cremera River
Battle of 472 B.C. Greek and Roman historians quote the large number of casualties incurred
to the gens Fabia, which lost 300 of its members (Richard 1990). It is commonly admitted that
is impossible for a gens to have 300 male members; the high number is explained as being due
to the additional presence of clientes and sodales of the Fabii. The existence of such armies
in Etruria is archaeologically documented by a find made at the beginning of the twentieth
century at Vetulonia. At least 125 hardly damaged bronze helmets were found there. The hel-
mets from Vetulonia are actually divided between the Naturhistorisches Museum in Vienna
(at least 114 helmets) and the National Archaeological Museum in Florence (at least eleven
helmets). Nineteen helmets are inscribed only with the same Etruscan word, haspnas’. The
ending —nas’ shows that it is a family name in genitive. It therefore be said that the helmets
belonged to a gentilice army of the gens haspna brought by clientes. The possible presence
of mercenaries is not to be excluded. At the end of sixth—beginning of fifth century B.C., the
helmets were offered to the gods, probably as war booty (Egg 1986: 207, n. 223, with previous
literature; Martelli 1995 with further references; Torelli 1992, 1997: 112; Pairault-Massa 2000;
Cygielman and Rafanelli 2002: 67, fig. 32; Giuntoli 1998).

In this way we have textual and archaeological evidence proving the existence of family
armies in Central Italy — both in Rome and Etruria — during the sixth century B.C. Both the
defeat of the Fabii and the helmets of Vetulonia mark the end of the gentilitial period.

FINAL REMARKS

The results of the examination of tomb architecture in a minor land settlement in the ter-
ritory of Caere, that in future research must be expanded to include other necropoleis, are
comparable with the general archaeological evidence of the late sixth century B.C. This was an
age of huge social tensions, as we learn from the history of Rome and other Italic peoples; it is
enough to quote the fall of the monarchy in Rome.

In Etruscan tomb architecture, new burial forms were introduced. During the second half
of the sixth century the early tumuli were abandoned, not only because it was difficult to insert
their round plan in the new regulatory plannings, but also as a result of deep changes which
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occurred in society. The seventh century B.C. was the time of aristocracy or aristoi; the sixth
century is on the contrary the time of the city or the reges. New classes were born, that fifty
years ago Massimo Pallottino termed as “corageous merchants” (Pallottino 1953). The tomb
architecture reflects these changes, both in Caere as in other cities like Volsinii, correspond-
ing to modern-day Orvieto. In terms of the monumental tumuli we instead have regular rows
of cube-tombs, which appeared in Caere already in the second quarter of the sixth century
B.C. and in Volsinii after 550 B.C. (fig. 7.11; general view: Colonna 1986b; for Caere: Moretti
Sgubini and Ricciardi 2004; for Volsinii: Della Fina 2003).

The outsides and insides of these chambers are quite similar because they strictly followed
a model, probably imposed by a central authority of the city (Oleson 1976, 1978). Only a few
skilled workers, or perhaps a workshop, were responsible for their construction. At the same
time the so-called standardization of the tomb groups began (Batino 1998). This marks the be-
ginning of a new age, with new historical problems, that is impossible to examine here.
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Figure 7.1. Abandonment of Final Bronze Age Settlements in Southern Etruria. Open Circles: Final
Bronze Age Settlements Abandoned in the Iron Age. Filled Circles: Final Bronze Age Settlements
Surviving until the Iron Age. The Larger Circles are the Protourban Centers: (1) Veio; (2) Caere;

(3) Tarquinia; (4) Vulci; (5) Bisenzio; (6) Orvieto (after Pacciarelli 2000, fig. 60)
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Figure 7.2. The Statues in the Tomb of the Statues near Caere (after Colonna 1986a, fig. 11)
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Colonneilo

Figure 7.3. (1) Tell Halaf, Pillar Base; (2) Zingirli, Column Base; (3) Tell Tayinat, Throne Fragment
(after R. Naumann 1971, figs. 148, 152, 177); (4) Profile Drawings of Some Tumuli in Caere
(after Colonna 1986b, pl. 7)
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Tomba delia
Capaanna

Figure 7.4. Caere, the Great Tumulus II in the Banditaccia Necropolis (after Naso 1996b, fig. 1)
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Figure 7.5. View from the Air of the Banditaccia Necropolis: Tumulus Mengarelli (left) and Tumulus of
the Colonel (right) Are the Larger of the Tumuli (after Colonna 19864, fig. 12)
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Figure 7.6. Plan of a Sector of the Necropolis of Pian della Conserva
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Figure 7.7. Plan and Sections of the Tomb Pian della Conserva 17
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Figure 7.8. Plan and Sections of the Tomb Pian della Conserva 7
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Figure 7.9. Plan and Sections of the Tomb Pian della Conserva 31

Figure 7.10. Etruscan Inscription of a Bucchero Bowl from the Tomb Pian della Conserva 17
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Figure 7.11. Isometric View of the Necropolis of Crocifisso del Tufo in Orvieto

(from Della Fina 2003, fig. 9)
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THE POLITICS OF LOSS:
COMMENTS ON A POWERFUL DEATH

ADAM T. SMITH, UNIVERSITY OF CHICAGO

In sharing a few thoughts provoked by what are indeed a thought-provoking group of
papers, I want to read them in two different ways. The first way can be thought of as reading
with the grain. That is, following along the insightful analyses provided of dead things doing
real work amongst the living. This is in effect a process of social re-animation by which bod-
ies interred and things disposed are resurrected to be instruments in the continuing life of a
community. Archaeologically, this certainly embraces the now axiomatic principle summed
up neatly in a parentheses by A. Naso who declares: “The aristoi felt the need to display their
wealth (presumably not only in the graves ... but in their daily lives as well).”

THE DEAD AMONGST THE LIVING

As the title of the first session suggests, what effectively unites this set of papers is a con-
cern to theorize mortuary practice as an intervention in the political constitution of authority
relationships. How is this theorized? Although I hesitate to reduce the complexities of the argu-
ments we have heard today in this diverse group of papers, a conversation such as this provides
an opportunity to bring forward shared approaches within an overall thematic. These lines of
similarity and difference are most conspicuous in descriptions of the processes by which the
dead do political work. The first approach details an essentially expressive role for the mortu-
ary record in relation to political life.

Cultraro describes shifts in the location, architecture, and contents of tombs in the transi-
tion from the Neolithic to the Early Helladic period. At root, he argues, the new mortuary prac-
tices are expressive of a kin group identity.

Naso describes the funerary monuments in Caere and its hinterland to suggest a coalescing
“Etruscan” style of dying which, it turns out, was closely related to both the emergence of fam-
ily armies and to impositions of city political authorities. Interestingly, Naso describes these
consequences partly as the result of a conscious search for models for the representation of
wealth (as opposed to passive diffusion).

Chapman examines the Argaric Bronze Age in order to solidify an account of regional
politics as vested within a system of regional states supported by the unequal appropriation of
surplus and wealth. There is “buried” here a further argument beyond the reflection of a polity
type in graves. This argument suggests that rituals might link settlements to their cemeteries.
And the advice to proceed in this direction is, I think, well-taken as we search for lines to ac-
tively articulate the living and the dead.

This brings us to the second approach to linking politics and the archaeology of death,
which views the mortuary monuments as acts of representation.

163
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Schwartz describes the mortuary complex at Tell Umm el-Marra as a materialization of
elite ideology. The built environment of death effectively renders in the physical world a claim
to political authority.

Dietler provides an intriguing account of differences between regional patterning in tombs
from the Hallstatt and lower Rhone basins during the mid-first millennium B.C. Dietler argues
quite persuasively that great care needs to be taken in reading social organization out of cem-
eteries. Burials are not reflections, he argues, but representations of the social world. What
remains open to great contention then is the nature of mimesis within rituals of interments.
Presumably room is made for ideology not in showing wealth or power in grand moments of
consumption, but rather in the distance between the real and the represented. The more burials
in effect do not “look like” the social world around them, the more powerful the sense that the
disposal of the dead is instrumental in producing — rather than just reflecting — social life.
The dead, it seems, can indeed tell lies, even if they are only ventriloquizing.

This brings us to the third approach to linking the politics of life and the world of the dead
contained in the papers. This approach considers mortuary landscapes to be productive sites of
political action.

Chesson examines the Early Bronze Age southern Levant and provides an interesting
possible elaboration of Dietler’s effort to view burials as representations of the social world.
As Chesson effectively points out, secondary burials, such as the charnel houses of the Early
Bronze Age II-III period, provide a complex moment for renegotiation of the position of the
dead in the world (here we might also think back to the ideas on transformational re-entry de-
scribed by Schwartz and indeed to the act of looting as part of the same issue). Death is indeed
just the beginning — a point of departure for a broad complex of politically engaged social
practices.

Morris attacks a particularly crucial issue in the relationship between death and politics.
Her paper does not examine the appropriation of death to do social work, as much as it ex-
amines how the state effectively manages and, in some cases manufactures, death as part and
parcel of its reproduction. How do individuals become convinced that the state is worth dying
for? This sense of the sublimation of the self to the order of command is, I think, at the very
heart of political authority.

What all the papers grapple with is how to move between the social and the political.
In defining the sociologies that coalesce within burials, we do need to be careful in how we
leap from social elevation as wealth to political authority. These are not the same thing — co-
terminous neither as positioned practice nor as historical process. That is, the production of
authority has a far more complex relation to stratified social hierarchies than is often admit-
ted, as a century of Marxist debates over the autonomy of the state from the levers of capital
can proudly confirm. One challenge that emerges from these papers is a call to define how we
move from a mortuary record that displays stratified social difference to a concern with politi-
cal positions. Thus the inclusion of a wealth of burial goods in the tomb of an infant may well
indicate the inheritance of a particular social status, but I think it would be premature to sug-
gest that this entailed a systemic inheritance of power. Wealth may entail privilege, but only
in certain sociopolitical formations does wealth unambiguously confer power, in the political
sense of the term.

Several papers argue for the direct involvement of political authorities in practices of
entombment. Naso’s paper, for example, ends with a suggestion that the central authorities of
Caere effectively regulated tomb architecture. It is worth asking then as a follow-up question
how such a deep political interest in the architecture of death was generated, and to what ends?
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Several papers consider the relation of burial to politics utilizing variations on the concept
of materialization in order to describe the rendering of the insubstantial world of ideology into
the stones and bones of the archaeological record. I do worry that this formulation presumes
a resolutely idealist theory of ideology in which archaeology comes out the loser, confined
to detail things as residues of the life of the mind, where the real action takes place. Such an
approach serves to reinforce the old Cartesian separation of thought and material. Might we
consider instead that what we see in the construction of elite graves and royal tombs is the pro-
duction of ideology in itself. Ideology, we might say, has no life outside the things that give it
substance and that insert it into the world of action.

In this sense then, archaeology is not a poor cousin to sociocultural anthropology, but is
in fact a direct investigation of the real work of ideological production. It is not the deep time
span that gives archaeology its only claim to epistemological priority; it is our understanding
of things at work in the social world. Hence the burial does not only express, represent, or ma-
terialize ideology — it is ideology.

I also worry about describing the politics of burial through a conceptual turn toward mem-
ory. There is a tendency to assume a rather easy move in the minds of the ancients from a sense
of “pastness” to a sense of “naturalness.” Thus reverence for dead ancestors becomes in effect
a reverence for hierarchy and thus a reverence for present elites. But memory is a far trickier
issue in which the obligations of ritual practice and the affect of reverence are not a necessary
pair. Furthermore, oft-times the decayed flesh of the ancestors sheds rather poor light indeed
on the too-human flesh of present political leaders. But the affective distillation of memory in
ritual — that is, memory as a public physical engagement — is indeed quite vital, particularly
as the production of memory seems to demand conspicuous consumption.

I was quite intrigued by the sense in which so much of death stimulates extraordinary mo-
ments of consumption. As if the death of individuals is not tragic enough, they have to drag
a host of cattle, sheep, oxen, and sometimes other people down with them! This connection
between production and consumption is eloquently forwarded in Chapman’s paper. There is
an interesting anthropological issue lurking here insofar as the singularity of death rests atop a
regular order of production and sparks an orgy of consumption. Certainly Dietler’s sense of the
politics of feasting surrounding the moment of death is quite critical to our understanding. And
it does provide us with a way to understand the political possibilities entailed in death. But the
flip side of possibility is, of course, crisis.

THE LIVING AMONGST THE DEAD

The problem posed by death for political order is not an insignificant one. As Morris
points out quite dramatically, the death of the king is a serious problem for the body politic. It
is a moment when instability is not simply thinkable, but perhaps even likely, as it seems the
entropic force of the world has been let loose. This sense of the dangers in the interdigitation of
funerals and politics encourages a second reading of the papers, one which cuts directly against
the grain by considering how living things effectively do considerable work among the dead. I
do not mean this simply as a neat turn of phrase. We diminish our enterprise when we wall off
the questions of belief and religiousity so hermetically that we lose sight of a vernacular under-
standing of the real point of mortuary ritual, that is, the securing of the (good) afterlife.

But in advancing a reintroduction of a vernacular sense of religiosity, I do not mean to
lose sight of what is our titular concern in this session: the political instrumentality of death. If
ghost stories and horror movies have taught us one thing, it is a reminder that death is not nec-
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essarily an end to the story. Indeed, here in Chicago we know quite well that the dead can even
still vote. So the proper treatment of the dead may not, I suggest, be understood in the fullness
of its instrumental operation without at least some account of the motivating beliefs that render
the loss entailed in death more thinkable. Similarly, the improper treatment of the dead — think
Achilles petulantly dragging the body of Hector around the walls of Troy in contrast to the lov-
ing treatment of Patroclus’s corpse — can also be a moment of the most profound intrusion of
the living into the “life” of the dead.

I don’t mean to juxtapose the poignancy of death with its cold political instrumentality.
Quite the contrary, the point I wish to make is that it is the aesthetics of death that in effect
make possible its instrumental deployment. Without the sense of bereavement, tragedy, loss,
comfort, or even triumphal reveling in the embrace of the ancestors, the pater, the deity, or a
bevy of celestial virgins, there is no instrumental efficacy. Even the most transparent effort
to rest the polity on a dead body presumes an affective world of feeling in which mourning
is about the future of a community even as it is also about that community’s past. While I am
arguing in effect for attention to grief, the papers here provide a moment for celebration, as
future studies of the political life of death will be greatly enriched by the conversation amongst
the papers presented here today in this volume.
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SUMERIAN FUNERARY RITUALS
IN CONTEXT!

DINA KATZ, NEDERLANDS INSTITUUT
VOOR HET NABIJE OOSTEN, LEIDEN

INTRODUCTION

In a letter to Sin-iddinam, King Hammurabi of Babylon quotes the complaint of Sin-uselli:
“My son Sukkukum disappeared from me eight years ago and I did not know whether he was
still alive, and I kept making funerary offerings for him, as if he were dead. Now they have
told me that he is staying in Ik-bari, in the house of Ibni-Ea the ‘rider’ (and) goldsmith, the son
of Silli-Samas.” 2 Although the father had neither a corpse to bury nor, apparently, even any
reliable evidence that his son had died, he took care of the spirit.

The care for dead family members is the most obvious response to the belief in afterlife.
The individual continues to exist after the death in the form of a spirit in the next world: a
burial ritual liberates the soul from the body and takes care of the corpse which is doomed
to decay. Regular offerings of meals nurture the surviving spirit. The incantation literature
indicates that neglected spirits turn malicious, roaming in the world of the living and haunting
the people, and causing physical or psychological harm. The literary texts, on the other hand,
emphasize the personal grief and the conduct of the relatives following the death of a loved
one.’ The incantations, the literary sources, and the letter of the distressed father imply that
funerary and mourning rituals were not restricted to one particular social class, gender, or,
possibly, age.

! The definition “Sumerian sources” is a linguistic one, of the bereaved, for example, Gestinana over Dumuzi
not ethnic nor political. Most of the Sumerian non-ad-  (Dumuzi’s Dream lines 242-45, ETCSL 1.4.3). Mourn-
ministrative sources are known from Old Babylonian  ing gestures, however, were customary, normal social
copies. Some were composed, others were compiled in  behavior, irrespective of the personal feelings. Consider
the second millennium. Only texts or parts of texts that  the two days of mourning over Baranamtara, the wife
can be traced to the third millennium may have conveyed  of Lugalanda the pre-Sargonic ruler of Lagash; each
ideas of the Sumerian people. Since the Sumerians lost ~ day three-hundred people received food rations for their
their hegemony in southern Mesopotamia at the turn of  participation in the ceremony (TSA 9 and VS 137). No
the millennium, and until then they were not an isolated  doubt, most of them did not have personal relations with
ethnic group in population, and since each ethnic group  the deceased but were hired for the purpose. The impor-

may have had its traditional customs to which it adhered,  tance of expressing the personal grief, and moreover that
one should take into account the effects of possible cul- it was expected of the close relations, if not compulsory,
tural interactions. is demonstrated by the narration of “Inana’s Descent”

Dates of administrative texts are given in the follow- ETCSL 1.4.1. The deities who mourned Inana, NinSubur
ing formula: King’s name year.month.day. Text volumes  (lines 307-08), Sara (lines 330-31), and Lulal (lines
are abbreviated according to the standard list of abbre-  340-41) were spared from the Gala, whereas Dumuzi,
viations for Assyriology (see list of abbreviations). who carried on with his life as if nothing had happened,
2 Van Soldt 1994, no. 21. was punished and carried to the netherworld as Inana’s

3 Mourning gestures, such as tearing the hair, scratching ~ Substitute (lines 349-50).

the body, and sitting in the dust, express the emotions

167
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THE LITERARY RITUALS

Two Sumerian literary texts sketch the pattern of the funerary ritual. Additional information
about actual ritual is inferred from a list of sacrificial animals delivered for the funerary rituals
of Su-Suen, the fourth king of the third Ur dynasty (2037-2029 B.C.), and from an account of
the expenses of the funeral of Geme-Lama, the high priestess of Baba in Girsu; this is dated to
Amar-Suen’s first year in office, 2046 B.C.

LULIL AND HIS SISTER

In the mythological lament over Asgi,* the young dead god instructs his sister Egime about
his funerary ritual. First of all she must announce: “his spirit is released.” Then she should
fetch a bed, set a chair and put a statue on it, place a garment on the chair, and cover the statue.
Afterwards she should offer bread, rub it,’ and pour water into the libation pipes (a-a-pa,-5¢).°
Asgi, the son of Ninhursaga and Sulpae in Ke$ and Adab, is called here Mulu-lil, the Emesal
form of Lu-lil, literally “man — spirit.” The name of his sister Egi-me, written NINy-me, means
“my sister.” Read as a pun, the names of the participants in the ritual are generic appellations
that signify their role in the cult, endowing the text with a universal sense: Mululil is any dead
young man and Egime is any mourning sister. The mention of libation pipes suggests that this
ritual was performed over the grave. That it began with the announcement of the release of the
spirit indicates that the ritual is enacted when the body is interred.

THE MESSENGER AND THE MAIDEN

The same procedure, also performed on a statue, is attested in “The Messenger and the
Maiden.”” This text narrates in poetical language the preparations for and the performance of a
ritual for a restless spirit by a young woman. After the narrator reveals to the girl that her man
is coming, describing his whereabouts in rich imagery which signifies that he is dead (lines
1-19), the girl enumerates all the things that she will offer to him (lines 20-37): cakes, various
sorts of fruit, barley, beer, wine and honey, cream and milk, hot and cold water; the list also
includes other objects: a harness and a whip, a clean garment, a chair, and a luxuriant bed. Her
ritual begins with a description of the messenger as though he were a statue: he comes but does
not walk, he has eyes but cannot see, a mouth but cannot speak (lines 38—41). Then the girl
describes the ritual (lines 42-49):

I placed bread and rubbed it; from a bowl whose strap had not been opened, from
a dish of which the rim had not been soiled I poured water, I poured to the ground
and he drunk it. With my good oil I anointed the figure. With my new garment [
dressed the chair. The spirit has entered, the spirit has departed. My messenger in the
Mountain; in the midst of the Mountain he was whirling, he is lying (now in rest).

4 Thureau-Dangin 1922: 175-84; Katz 2003: 205-12,
passim.

3 Rubbing the statue with the bread is a puzzling activ-
ity. In magical texts the rubbing with dough was used
to draw from a body the evil which caused the disease.
Is this a similar function, even if symbolic? In that case
perhaps it should be connected with a belief that spiritual
cleansing was a prerequisite for entering the world of
the dead. Conversely, since the dead cannot actively eat,

perhaps this gesture simply symbolized the consuming of
the solid food.

¢ Libation pipes were uncovered in some graves at the Ur
royal cemetery as pipes going down through the filling
into the grave. Perhaps also the libation channels in the
building which may have been a mausoleum of Sulgi and
Amar-Suen; Woolley 1974, pl. 6a—b.

7 Kramer 1977: 139-42; Katz 2003: 202—12.
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The concluding statement suggests that the girl performed the ritual for a man who died far
away and was not properly buried. Also “messenger” and “girl” are general appellations that
can signify any man who has died and any girl who is lamenting him.

An abridged version of the Messenger’s ritual,® followed by a part of the lament Edina-
usagake,’ ends with three additional lines that contain epithets of Dumuzi. As such it identifies
Dumuzi as a messenger. A letter from Mari mentions an annual ritual commemorating
Dumuzi’s death in connection with the harvest.!” This version, therefore, should perhaps
be associated with a literary version of the harvest ritual, also a model, that includes the
fragmentary remains of a lament over the young dying god.'!

THE SIGNIFICANCE OF THE LITERARY EVIDENCE

The order of the procedure is not completely identical, but the differences may be due to
the different circumstances concerning particular occasions. Therefore it is not appropriate to
decide at this point which order is historical. Yet, these literary texts highlight the three main
components of the funerary ritual.

THE STATUE

The ritual is performed with a statue, an effigy.!? It is the embodiment of the deceased
himself. The importance of the effigy is twofold: firstly, the physical figure actualizes the
continual presence of the deceased in the family circle. Thereby it keeps his identity alive and
also reinforces the identity of the family. Second, with the use of a statue, the cult of the dead
is not restricted to a place but could be performed anywhere. When a family moves out and
away, the cult is not interrupted, but moves with it. Thus, the spirit would not be neglected in
the realm of the dead and turn hostile.

The population at large probably observed the cult of their dead at home, where the
deceased was deemed to participate in the meals of the family. In the absence of a grave, home
was probably the place where Sin-uselli, the bereaved father, cared for the spirit of his son
Sukkukum, about whom he wrote to Hammurabi in the letter mentioned earlier.

Dead rulers received offerings in several towns. They could have had their funerary
chapels in the sanctuaries, where their statues were already placed, and were revered as part
of the routine cult of the gods. A good example is Urnamma, who received daily offerings
in Enlil’s temple in Nippur.'® Tablet VIII of the Akkadian Epic of Gilgamesh describes the

8 TIM 9, 15:1-10; Alster 1986. Bendt Alster read the
manuscript and I thank him for his useful comments.

° Edina-usagake, “In the desert, in the early grass” is a
long lament of the mother and sister over the young dy-
ing god. Originally it was a part of the cult of Damu, but
the Old Babylonian edition incorporated into it the names
of local incarnation, which were then merged in the di-
vinity of Dumuzi, that became the only young dying god.
For a translation, see Jacobsen 1987: 56-84.

10 “Now, why am I not like Dumuzi? At the end of the
year they kill him; [in the spring] he keeps returning to
the temple of Annunitum” (Marello 1991).

' CT 58, 21:32°-53"; Katz 2003: 162-67 with bibliog-
raphy.

12 The messenger: é-garg “shape, figure”; in Lulil: si-la-
ah, Elamite for statue.

13 For expenditures of animals from Drehem for the fu-
nerary chapel (ki-a-nag) of Urnamma in Enlil’s temple
in Nippur, see AUCT 3, 413 i:4 (date: SS 9.11.15); MVN
8, 139:5-6 (IS 2.6.14); MVN 10, 144 i:4 (IS 2.9.3); SET
58:3 (IS 2.10.24) and on the following day MVN 13,
128:3 (IS 2.10.25); for a monthly account of delivery
of regular offerings from Drehem, see SACT 1, 188
(date broken, probably Su-Suen). Gudea, who placed
his statue in the Eninu to communicate his deeds to Nin-
girsu, declares that after death “may it stand in the place
of libation” Gudea, St. B vii:47-60. A statue of Kuba-
tum, wife of Su-Suen, was placed during her lifetime in
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funerary ritual that Gilgamesh made for his friend Enkidu, The first task for Gilgamesh was to
summon craftsmen to fashion the statue of Enkidu.'*

THE TREATMENT OF THE STATUE

The statue is dressed with a clean garment and anointed. This act is similar to the treatment
of the corpse before interment, as described in a healing ritual which simulates the funerary
ritual but uses a scapegoat: “as a substitute of man for Ereskigal, you slaughter a lamb that
knew no copulation, and fill its intestines with perfume. Treat her like a corpse, dress her in a
garment, anoint her hands with sweet oil. You display a taklimtu and offer kispu.” '3

The warning of Gilgamesh to Enkidu, how not to behave in the netherworld, reflects the
same custom. Gilgamesh warned Enkidu against entering into the netherworld the normal way,
that is, as a corpse that has just been buried: “Do not put on your clean garment, they would
mark you as a messenger. Do not anoint yourself with fine oil, they would surround you at your
smell.”'® This warning does not mean that Enkidu must go naked. Rather, he should wear soiled
cloths so that he would blend in with the crowd of the spirits.!” Since, however, there must be an
absolute separation between the world of the living and the domain of the dead — and human
beings cannot simply move between the two worlds — Enkidu did not have a choice. He could
not obey the instructions of Gilgamesh. In order to penetrate the netherworld Enkidu had to
appear in the netherworld like a properly buried and liberated spirit, otherwise he would not be
allowed into the domain of the dead, with the unavoidable result that he had to die.

Anointment with fine oil was widely used in Mesopotamia for medical as well as for
ritualistic purposes, through which the anointed became ritually clean. It was not limited
to funerary rituals but was used in various cultic activities. By analogy, it seems that the
anointment of the statue simulated the ritualistic cleansing of the body in preparation for and
as a part of a cultic activity. The donning of a clean or new garment serves the same purpose. '
These acts signify, therefore, that the spirit is cultic and legally pure.

Enlil’s temple in Nippur BiOr 9, 173, 1. On statues of  rule, but a particular scheme designed for this particular
rulers, see also Selz 1992: 247, in the literary texts: DGil, mythological narrative, a means aimed to abort her plot
segment N1:7. to take control of the netherworld, and at the same time
14 Gilg. VIII:65-72; George 1999, volume 1: 656-63. a literary means to raise the tension toward the climax
15 LKA 80:2'~7". kispu, Akkadian for funerary offerings. of the story. Inana’s attire, which she carefully donned
16 GEN 185-89; George 1999, volume 2: 750. before her fieparturé, endowed her with 41v1ne powers
“Messenger” is written /GIRs/, as in the literary ritual and immunity, therefore, the only way to disable her was

“The messenger and the maiden.” Could this suggest that by removing it. See in detail Katz 1995. Ample evidence,

/GIRs/ had an additional conventional meaning connoting textuz}l and archaeologlcffll,'1ndlcates that 'tl?e dead we':re
o . .. . especially dressed for their journey. In addition to the in-
a spirit? The image of the spirits surrounding the new K . X . .
. « -y . . structions in our rituals, see particularly the Pre-Sargonic
resident “at the smell” brings to mind the description i ¢ f Shasha. the wife of Urukagi
of Urnamma’s entrance in the domain of the dead. We 1st of garments, from Shasha, the wite of Urukagina, to

. . . . . four persons as their tig-GIDIM, VS 14: 163.
are informed that his arrival raised great excitement 8 ] o
among the inhabitants, and immediately following is the In a legal procedure donning a clean garment signified

description of the banquet he offered to the ghosts (DUF: that the defendant was acquitted. Note especially the case
78-82; Katz 2003: 332). of the man who was found guilty, in the Nungal hymn

ETCSL 4.28.1, lines 96—100. The individual would be
saved from death only to be imprisoned in Nungal’s
“house of life.” The prison is characterized as a place
where no one wears a clean cloth.

17 Contrary to the prevalent view, based on the plain lit-
eral description of Inana’s entrance into the netherworld,
the spirits of the dead were not naked but fully dressed.
Certainly divinities! The case of Inana is not a general
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Considering the strong belief that the netherworld is completely separated from the
world of the living and that the spirits should not mingle with living people, I suggest that the
treatment of the clay image as a corpse is intended to imbue the clay image with the identity of
the deceased and thus allow it to function in the cult as the embodiment of the spirit.”

THE GRAVE GOODS

Grave goods, well represented by the archaeological finds, consisted of the things that
the deceased needed for his journey and his survival in the world of the dead, until the regular
offerings would be provided. Therefore, the most common among the finds are ceramic vessels
for foodstuff. In the ritual for the messenger the girl offers him various sorts of food and drink.
However, a famous Akkadian topos which encapsulates the experience of the netherworld in
a few lines, describes the domain of the dead as a dark and dusty place, where the inhabitants
exist on soil and eat clay.?

The Sumerian literary sources deal only with the food of the spirits and the general view
is that it is bad. But rather than clay, the dead consumed spoiled victuals, the food and drink
that were offered regularly. It is important to note, however, that the genre and the purpose
of the given text determined the terms of the description, that is how bad the victuals are.
Providing the spirit with food and drink is consistent with the belief that the netherworld is
infertile, devoid of basic necessities for existence. For that reason containers for food were
placed together with the corpse during the interment. From the administrative texts that record
regular deliveries of food for the funerary chapels of the Ur III kings, we can safely conclude
that the dead were provided with a daily meal, like the living. There are, of course, no records
concerning ordinary people and, since they were venerated in private houses, private cultic

ceremonies would hardly be distinguishable in the remains.

19 Thereby the statue becomes the deceased himself,
and in its very presence it substitutes the spirit that can
remain in the netherworld for eternal rest, in line with
the dominant belief that the spirits should not appear in
the world of the living. However, the name of the month
and the festival of ab-g, the tenth month (winter time) in
Pre-Sargonic Lagash, and in Ur III Nippur, suggest that
it was a special occasion for the spirits to come out of
the netherworld for a family visit. For a general discus-
sion of the festivals for the dead, ab-¢, NE.NE-gar, abum,
and the references in the administrative texts, see Cohen
1993: 454-65. Yet, a belief that generates such a festi-
val is problematic because the literary sources deliver
a clear message that there is no return from the realm
of the dead. Consider, for example, IStar’s Descent (CT
15, 45:17-20), her threat to break the doors of the neth-
erworld and raise the dead, who would then outnumber
the living, could not frighten anyone if the spirits were
reappearing regularly at their family homes. Also the use
of necromancy to raise the dead suggests that people did
not believe that there is a regular visit of spirits. In GEN,
Gilgames saw Enkidu in a dream not as a spirit (Sisig,
the dream god, not “spirit”). Even gods could not move
freely and simply: Inana, Enlil, Ninlil, and Nana-Suen

had to provide a substitute each; In Nergal and Ereski-
gal, the queen of the netherworld could not leave even
in order to participate in the assembly of the gods. One
may wonder, therefore, whether it is possible that the
gap between the literary texts and cultic practice could
be so big that they would reflect opposite beliefs. Or,
perhaps the traditional interpretation of these Sumerian
terms needs reconsideration.

20 “To the dark house, the dwelling of Irkalla, to the
house which those who enter cannot leave ... to the
house which those who enter are deprived of light, where
soil is their sustenance, clay their food. Light they do not
see, they dwell in darkness, and clad like birds a garment
of feathers. Over the door and the bolt dust has spread.”
IStar’s Descent: CT 15, 45:4—11 and Borger 1963: 86-87;
Nergal and Ereskigal: STT 1, 28 iii:1-5; Gurney 1960:
114; Gilg. VII, iv:32—-40; George 1999, 61:184-93; Ner-
gal and Ereskigal: Dalley 1997: 386. The date of this to-
pos is important, but it is difficult to determine in which
of the three myths it originated. That neither this topos
nor its purport can be traced in Sumerian literature of the
Old Babylonian period and other literary considerations
suggest a later date, probably Middle Babylonian.
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In addition to food and drink the corpse was laid to rest with personal belongings: the
Messenger was offered a harness and a whip. A text from Ur, dated to the eighth year of Amar-
Suen, lists six golden objects to be placed in the grave of a person from Gaesh.?! Objects and
jewelry of gold and precious stones were found only in graves of the wealthy; more common
grave goods are seals, weapons, and beads. These objects indicate that the dead were sent on their
last journey with personal items that preserve their identity and rank.?? That the food and objects
were put in the grave suggests that the spirit was still in the corpse at the time of interment.

In the funerary ritual that Gilgames prepared for Enkidu gifts were presented to the gods.
Whether that was customary with the wide population is not clear.?? DGil and DUr make
a list of gods who received gifts from the dead kings. The list of DUr provides a detailed
specification of the gifts, which is most probably based on an archival document.?*

THE EMERGENCE OF THE SPIRIT

Rather than the normal Sumerian word for dead spirit, /gidim/, both Sumerian rituals use
the term /im/ “wind.” The distinction between /im/ and /gidim/ is illustrated in a document
from Drehem, the royal distribution center for animals. The text, TIM 6,10 (SS 7.3.8), records
the expenditure of animals for two rituals for a dead princess:

[1] fat sheep for when the “wind” (/im/) of Tezenmama® was seized. The first day. 1
big goat for Ninsun, (and) 2 fat sheep when the wooden altar (ges-a-nag) of the ghost

(/gidim/) of Tezenmama is performed. The eighth day.?

21 UET 3, 335 (AS 8.8.00) “1 golden crown, 1 golden
breast decoration, 1 golden -?-, 1 golden pendant, 1 gold-
en basin with a handle, 1 golden mirror .... placed with
him when he was laid down (buried).” His name is bro-
ken, perhaps he was the En of Eridu (because of the year
name). See Sallaberger 1995: 15-21.

UTI 6, 3800 is a list of valuable goods, jewelry of gold
and precious stones — from Umma to royalty and deities
in Nippur and Ur. The date is broken but some personal
names suggest a date between the second and sixth years
of Su-Suen. Among the recipients are Kubatum lukur
lugal, and Abi-simti — the mother of Su-Suen. Two of
the deliveries are for ki-a-nag: one for Sulgi (rev. i:1—
9) and the name of the second is broken (rev. i:10-20,
perhaps Sulgi-simti?). Not all the objects are identifiable,
but the material is gold, turquoise, or nir-stone. The
interesting point is not so much that Sulgi received
precious objects, but that it occurred some years after his
death. Since it stands to reason that he received precious
objects on the occasion of his death, this text suggests
that also after the death such objects were deposited in
the funerary chapel. Perhaps it was intended as additional
gifts for the netherworld deities.

22 Which, in turn, suggests that it was preserved in afterlife.
23 The text of Gilgames is fragmentary and my impres-
sion is that the gifts were presented. When the burial is
on the third day after the death, as in the cases of Geme-
Lama, Baranamtara, and Su-Suen we may conclude that
the corpse was lying in state. Particularly consider Ba-
ranamtara whose two days of mourning were performed
by more that 300 mourners per day. But see also Scur-

lock 1991: 3 with previous bibliography.

24 The objects that were intended for the funeral of Ur-
namma were surely recorded, like the list of UET 3, 335.
That the narrative of DGil is a fiction may explain the
schematic, undetailed list.

2> A woman by this name received animals from Dre-
hem between Sulgi’s twenty-ninth year and Amar-Suen’s
fourth year. Most of the receipts are mu-DU Sulgi-simti,
wife or concubine of the king Sulgi. Her mention in quite
a few documents from Drehem, the eight day long ritual
and the offerings for Ninsumuna, the divine mother of
the dynasty, indicate that she was a princess, perhaps ti-
zé-ma-ma dumu-munus-lugal, a daughter of Sulgi, attest-
ed in MVN 11, 205 (no date), or, Amar-Suen (as Frayne
1997: 267).

26 The interval between her two rituals indicates mere-
ly that Drehem issued animals only on the first and the
eighth days. In between those days, other commodities
were probably offered. The duration of eight days sug-
gests that she too was lying in state but no more than two
to three days because the corpse would begin to decom-
pose.

The meaning of ges-a-nag remains uncertain. Wilcke
(1988: 254) suggested that ges-a-nag was a temporary
wooden altar used for the ritual before the permanent “li-
bation place,” ki-a-nag, was built. We notice, however,
that Geme-Lama, the high priestess of Baba, was already
mourned in her ki-a-nag on the second day of her ritual.
Apparently, the extant references for gis-a-nag date to
the reign of Su-suen. Since this term is used in a general
meaning it may have been employed for just a short peri-
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Between the two rituals the /im/ became a /gidim/, a ghost. Therefore, we may conclude that
/im/ designates a spirit still in the form of the breath, which is caught up in the body on the
moment of death — the dead soul if you like. And /gidim/, however, is the breath after it was
transformed into a ghost. How /im/ changes into /gidim/ we learn from the ritual of Egime who
was instructed to pronounce the formula “his /im/ is released.”?’

Since /gidim/ is the released /im/ “breath,” it appears that the ghost is inherent to the
composition of mankind. The concept of the ghost as a primary element in the human structure
would explain the belief that the spirit retains its lifetime personality, its physical and emotional
needs. This concept emerged for the first time in the Akkadian Old Babylonian Sippar version
of Atra-Hasis. According to the Akkadian narrative man was created from the blood and flesh
of a slain god mixed with clay. The purpose of the godly component was to create the ghost as
an everlasting reminder to the gods of the circumstances that led to the creation of man. It was
never to be forgotten why man was created and why this particular god was slaughtered.?®

A spoken formula liberated the ghost from the flesh and thereby the spirit was made
ready to depart to the netherworld. Considering the excavated grave goods, with foodstuff in
particular, one may wonder whether the spirit was liberated before or after interment. Since an
effigy actualized the deceased in the ritual, the presence of a corpse was not essential for the
performance. Therefore, it is quite possible that first the body was interred and then the spirit
liberated. The list of food rations for the spirit of Geme-Lama supports this possibility: her
spirit received two meals a day before she was interred, and one single meal was placed in her
tomb. This implies that the spirit was buried with the body and stayed in the grave before it
departed to the netherworld, and that it left the grave after the first meal. What follows is that
the regular funerary offerings had to begin on the same day as the interment, in time for the
second daily meal. One motive to release the spirit after the burial may be the universal fear of
ghosts. If the spirit is released after the interment the mourners do not have to encounter it. This
practice explains why the grave was considered as the gate to the netherworld, and it is in line
with the guiding principle of the concept of the netherworld, which is a total separation of the
domain of the spirits from the world of the living. At the end of the third millennium the only
effective partition between the worlds of the living and the dead was the surface of earth.?

od of time; or it also may have been a movable altar, used
wherever necessary. Or is it a coincidence? Perhaps it was
a wooden altar on which libations were made for the spirit
in a central royal funerary chapel (ki-a-nag) in Ur, if there
was one. The funerary chapel is not the same as the tomb,
and not necessarily in the same place. But the structure
which Woolley identified as mausoleum (Woolley 1974)
seems to me as a burial place and funerary chapel; see
also Michalowski 1977: 223. However, Moorey (1984:
1-18) maintained that kings were buried in their palaces.
But note that funerary offering for Urnamma was deliv-
ered to the “new palace” (UET 3, 76:6-7). The list of
sacrificial animals for the rituals of Su-Suen suggests that
he was buried in a certain garden.

27 Compare, in the lament Edina-usagake (SK 26, v:24),
the young dead god begs: “I am indeed a handcuffed lad,
may she say my ‘release him’ (Su-ba!-am-mu hé-em-
me).”

28 Sippar was densely populated by Semites and had
strong ties with the west, particularly Mari, and the Di-
yala region. This may explain why Sippar was the locus

of the innovative Akkadian literature. During the first
dynasty of Babylon the town was an important center of
scribal activity. On Sippar as the religious and cultural
capital of northern Babylonia, comparable to the south-
ern Nippur, see Myers 2002.

2% Where was the domain of the dead? The cardinal, un-
changing principle was the absolute separation of the
realm of the dead from the world of the living. Since the
standard Sumerian term for netherworld is “mountain”
(kur), and in some traditional lamentations the nether-
world is described as an actual mountain, the geography
of the cosmos is a great problem. “Mountain” is used in
the literature as a term of actual geographical reality, sug-
gesting that in prehistoric times the Sumerians believed
that the realm of the dead was in an inaccessible mountain
area. This suggestion implies a horizontal perspective of
the universe, and, therefore, it is rather controversial, espe-
cially in view of textual evidence from the late third mil-
lennium. Until a better explanation is offered for the plain
literal use of the term “mountain” for the world of death,
one can maintain the view that it was in the mountains and
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The passage from the one world to the other was, therefore, not simple. The story of GEN
signifies that a plain hole in the ground did not make a corridor between the two worlds. The
ball (pukku) and the stick (mekku) fell into the netherworld through a hole which opened
magically, and by the same route emerged the vision of Enkidu. The face of earth seals off the
world of the dead, and a passage thither required a supernatural stimulus. Presumably, the full
funerary ritual was the magic power that could turn a grave from a mere pit in the ground into
a gate to the world of the dead. The simulated burial ritual of the Messenger demonstrates the
supernatural power of the ritual. His spirit was whirling restlessly in the mountains, already
outside the body. The restlessly roaming spirit was invited to participate in a ritual which
imitated the burial rite. It arrived, experienced the burial ritual, with bed, chair, garment, and
oil, and then departed to the netherworld for eternal rest.

The duration of the ritual and its complexity were probably related to the social status
of the deceased. Tezenmama’s funerary rituals continued at least eight days according to the
registration of deliveries of animals from Drehem.?® Su-Suen, the fourth king of Ur (2037—
2029 B.C.), who was also deified, enjoyed two weeks of mourning.

AN ADMINISTRATIVE DOCUMENT CONCERNING FUNERARY RITUALS

A standard monthly account from Drehem, lists the sacrificial animals delivered for the
funerary rituals of Su-Suen.’! This unique document throws a new light on the performance
of the funerary ritual; it complements the information offered by the lit